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“Lord, Thou Thyself art present in the way,
as that particular activity”, view it in this
light. See in every action an expression of
THAT. Then all actions will help towards
the revelation of Reality (Svarupa Prakasa).
Do not think of them as separate one from

the other — all are THAT. Who is the
| power of action (kriya sakti) ? Thou thyself.
And who is Power as such (Sakii) 7 THAT
Ttself — the One. |

—Sri Sri Ma Anandan ayi

By Courtesy of |
The Asiatic Oxygen & Acetylene Co. Ltd,

Regd. Office : 8, B. B. D. Bag (East)
Calcutta-700 001 e
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Sri Sri Ma’s Utterances

Talking about the breath, Ma said, “Go on taking
the Name in rhythm with your breath; this practice will
help you in quieting the mind. Moreover, what is our
life-breath is in fact the same thing that pervades the

- whole world. Once you are able to fall into the current

of that sublime thought, that current itself will thence-
forward carry you towards Htm It will suffice to fall Just
once 1nt0 it,” - Tl R

o LW .

Once Ma was on Her way back from Chittagono
While passing through a village, as Her gaze fell on a
few cottages where repairing work was being done

~within the cottage boundaries, Ma smiled and com-

mented, “All the confusions. and complications are due
to this ‘bound’ness; It is only pent-up water that gets a
foul smell — thatis all. That is what a jiva is — the foul
smell has develnped duc to stagnation of pent-up wa-
ter.” | P Lo .

- In the context of the samyama vrata (observance of
self-control), Ma said, “Nowadays you yourselves are
getting this topic discussed at various places. Try, all of
you, to observe this vrata carefully. What willitlead to?



2 - .~ ANANDA VARTA [Vol. XXXV

Well, do they not talk of the ‘mirror of the heart’ ? That
mirror will become clean. If the mlrror does not be-
come cledr* therth
(Svarupa) in it 7

. ~Someone: asked,; “Ma, "ho'w,.'- shall I'take the Name
with each and every breath-? Do explain it clearly.”
- - Mareplied, “Now and then; the Name maybe taken

in rhythm with the breath, by focusing attention on-each
- breath: While breath is thus 'being inhaled and then!

exhaled some people feel their brain is getting heated,;
so they cannot take the Name in that manner for a long
time. Do you know why ? Due to lack of Brahmacarya.

With the decline of that one asrama, the rest of the

asramas have also got ruined. Those who feel hot in the
head are not to take the Name in thatway.. They should
take the Name mentally, seated in a relaxed state,
concentrating on the flow of breath. They need not
foHow the rhythm .of breath. All cannot stand every-

do." .

. “Again; mark ! They say, ‘Umfy these three the
mind, the mantra and the breath.” What does it mean ?
This air that I ‘am breathing, - if you just think of it a
little carefully, you will find that all people have a
common link with this vital air. For all of us are inhaling
air fronr the same space and exhaling air into it again.
In that way all are mutually refated to one another. The

sadhus, the mahatmas and whoever else you tatk about,.

all are verily related to one another in the form of the

w will'you see your? T'Fue Self

thlng Even if one ]ust keeps sntmg in thls way, that w111f-
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l1fe~br-eath Even thrs theught preduce% & sublrme state
of mind: ‘As to this breath; it is just a tipple‘in the
sublime' state. Qur goalis to'réach the stite of wave-less'
stillness, getting beyond the waves, The waves, too, are

nothing but water, hénee this is the road one has to take .

first for reaching the waveless state.  You have to firid |
your way only through the waves. For example, the sea
is full of turbulent waves: but in spite of that, one takes
a-dip-in it - and. comes-out. With-whatever-little-bit-of

~ capacity you.have, .ge on.deing your werk.. About all,
- nothing whatsoever happens without Fis grace, this is

very true.”

One day, in the course of a conversation on various
topics, it was also brought under discussion that Dur-
vasa rmuni.once said he had not eaten anythmg when in
reality he had taken food Hereupon a person asked |

“Why did the miuni tell a lie 27

In that context Ma said, “It was not a lie, however
Inview of the state they were in, who will eat what ? The

'~ saliva of the mouth is’ always being swallowed, yet

nobody says that he has broken fast on account of that.
The way you perform acts such as eating, sleeping etc.
is not their way. That is why you cannot judge the words
they utter. In fac,, :ometlmes you are unable to ]udge
them by what you see.”

Again, the point was raised that i mstmcts were mani-
fested in Sri Krsna, that He had children. In reply also
to this obsetvation, Ma said, “Who will unite with whom
2 He I:hmself.as all that ensts, ~unionis.possible if there
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are pairs like you people; He Himself reside sin Himself
—if that is what is said —. As regards the saying that He
is the Seer — who will see whom and what ? While there
is perception (of duality) there.is creation (drsti-srsti).

Verily, it is posmble to-be a. pe-rcel,vers only where there

18 duahty ”
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~ Inm Assocmtmn w1th )
SI‘l Sri Ma Anandamayee

Sl'l Amulya Kumar Datta Gupm

(Translatcd from Bengah)

(Continued from prewous zs'sue)

After the mmh 9th Valsakh of 13 53 (San) I had not
had the pleasure -of having s1ght of Sri Ma. In the
meantime the political situation of India had, experi-

enced a tremendous change. Under the msugatlon of -

the British, the seed that was sewn under the leadership

‘of Jinnah had now assumed the proportion of a huge
tree, which had obscured the skylme of India. Man had

shrunk even below the level of ammals Murdcrs the

~ burning of houses, the raping of women and stealing
~ them, dacoities etc. had become almost a daily affair,

which, instead of bemg conﬁned to the limits of a fixed
boundary, had now become -a. problem of all India

- dimensions. The terrible acts that had been committed

at Calcutta, Noakhali, and Bihar led people to believe

that this quarrel between brothers and sisters would
‘lead to the echpse of Indlan culture and tradition. I

order to keep India dlrectly under their heels, not be- |

~ lieving they could do this successfully, so as never to
.keep India mdependent by any means, the shrewdly
'polltleal British Raj decided to divide India into two

- parts. Mahatma Gandhi and other leadmg pohtical fig-
~ures had to accept this u_npalat_able decision and agree
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 tothe partltlon of India In fdct thlS d1d not lead to the-'.. B
- stopping of blood;-sheddmg, moreover in many areas of
- b and "surroundmg areas,
~ under the ‘cover ‘of Govt. pﬁwer ‘untold sufferings
" seemed to take place. Reahsmg Pakistan was onlyfitto
- be inhabited by barbarians, lakhs and lakhs of human
- beings abandoned their ancestral houses, and ran to-.
B '_;wards the Indldn Umon ! There was no limit to how
- many rmlhonares became beggars or how | many happy'

3 _homes were desecrated Even\ today the dang_ers of

the country, such as the Pun}ub T

'that had ﬁrst dec1ded to stay i Bastern Paklstan were

- -'__"gradually forced to abandon’ théir homes. The local
L __"govt after seizing all the homes. of the Hindus in Bast

" Pakistan, helped to abolish their homes, and Pakistan
" helped in this | pmcess by bemg mdlfferent to the aboll- -

. ':'."'_'_tlon of the Hindus'!

Theré were also se_.'_ ’””'f_orced on Sn Sr1

- napurna. Vzgraha had be

‘Bengal, most of the wealthy cmzens removed’ their

~ families elsewhere ‘When my term of office in Dhaka"\;’
" ?Umversuy was nearing its end, and only a few days were._:_.___-"_--
left, the Paklstan Govt serlz:ed my house, and were fre- .
| 'quently insisting on’ my. abandon‘rng my house; under e
o these COHdIthIlS I was compelted to move to Calc‘utta

| 3 _;._-,a;nsferred t() Our Kashl .
o Ashram After a few 'more days Bholanath’s mff"

e parutmn of :_

. »
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. On the lst Aprll of ]948 I left Dhaka dnd on the" "

2nd, arrived at the heuse of my elder brother Now the

~ main problem became where could llive.on aperma-
~nent basis. At this time Sn Sri Ma: was in Kashi Ashram

" on the:occasioniof Basanti Puji. I theught Lwould bow

to her decmen and . would. go the way. she herself

_mdlcaied because T was absolutely unsettied in my -
mind; and the future appeared bleak-and dark. Hence
- ‘on the day of Basanti Puja I started for Kashi with my
~ wife. Instead of living at the Ashram, 1. went to the

abode of my frnend Manmohdn Hxs house was: qulte |

- near the Ashram. =~

After ledvm,g my household effects in hlS houee 1

went to the Ashram to meet Sri Sri Ma. Khukuni Didi
“ took us to what looked like a Cave in which Sri Sri Ma

‘was staying; There L dlscusaed my domesuc problems

- with Sri Sri Ma, and’ asked: her

- future. Sri Sri Ma advised us to. lwe part ef the time in
| Kasm and partly in Calcutta This -arrangement did not

re T could stay in

appear very: congemal to mie; Isaid to Ma, “You have

. already stripped me of everythmg and now you wish to -
- make me spend the rest-of my money with the. Rzul Co.’

‘Ma (Iaughmg) “Have I stripped you bare?””
I-“What else can you call it ? My house furmture

" ete. havelall gene I have only come here wnth a few'__
.clothes A . | e

Ma: “So much the better You appear to have taken. .
Sannyas? - S . . L _

I: “Ma, ﬂ]lS is not hke your normal adwce I have |
learnt from you that one cannot be forced to take ona
new religion. In the case of human bemgs qannyda ora

. ;s:mﬂar states of Ilfe comes about m the natural process
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If one is forced to take on ‘such a state one is apt to
suffer from the consequence 1”7 -

On hearing this Malaughed, but dld not answer-_""'_'
~back, - She- requested me “Go and take your bath

| qmckly Gopi Baba will be arriving soon Many good o

religious points will be discussed.” - -
L arrived back after finishing my bdﬂ‘l Bhupatl Bdbll -

~ was among us. He had come to live in Kashi with his

wife. It was he who had brought us to the Ashram. All

~of us together went along to the Ashram. Today was the

Astami day of Basanti Puja. In the Ashram Bhog and

Puja were being offered with oreat pomp and cere-
mony. Sri Sri Ma was sitting near the image of Basanti.
The devotees present were singing kirtan for the occa-

sion of the utsab. A cloth wWorn by Sri Ma had been cut - '_

to several pieces, to make handkerchiefs, and: these
were being dlstnbﬁed arnong the devotees as a. plece of
cloth offered toa delty l also en_]oyed obtammg a plece

The llberatlon of' human bemgs in a mass

On arriving at Kashi I noticed a special subject The |

devotees of Sri Ma were dlscussmg the various aspeets .
of the life of a special favorite devotee of Baba R
Visudhananda Paramhansa Deva. She was the second
wife of the recently demised Ramesh Moitra Mahashay
who had married twice. Both wives were alive. After the
demise of Baba Visuddhananda, it was learnt that
during spiritually guided times the elder wife used to

have daily darshan of her Guru. During such times "

~ whatever she used to see or be given orders, she used fo -
~divulge to-her sister-in-law (Satin). This was although
her own memory was very short, her sister-wife’'s mem-
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ory and intelligence were far superior, hence the other
devotees of the late Baba Ramesh Maitra Mahasahay
used to obtain full details of the darshan and instruc-
tions from her. They all used to call her “Choto Didi”
(younger sister). This Choto Didi has now become fa-
mous as Choto Ma. 1 had previously already heard of
~ her, and our family had,suffered not a little in her hands.
It is useless to discuss the private life of Choto Ma at
this stage, but whatever she would preach had become
a topic of all-round speculdt:on She used to predict that
“this concrete world would be externally destroyed, and
that the day was quite nearby! Coincidentally with the
~ destruction of this imaginery world, would. appear a
world of realities! Meanwhile this concrete body would
not be bereft of ‘blood and memory, its previous mem-
ory would remain intact. The immortality with which we
were so far cognizant, that was not the real thing,
because nobody had become immortal with a concrete
body. The immortality indicated by Choto Ma, that
meant allowing immortality with this very body ! |
- A lot of people wanted to learn from Sri Ma Anan-
damayee that whatever was being foretold for the
future would indeed truly take place. I was included in-
- such a group. But nobody had so far been able to get.to
divulge anything more than, “Let us see what happens.”
During a certain midnight, when we were lying near Sri
Ma, on the roof of her houseboat, then Sri Ma suddenly
turned towards me and said, “See here without refer-
ring to any particular body, 1 can mainfain that there is
such a state during Sadhana, when referring to any
particular body, that there comes a time, during
sadhana when one realises that human beings and the
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world together could make a near begmnmg snnultane-- .
ously -
1: There i is a behef in Vedanta that when spealﬂng=_ :

 of human life, satvation for one could lead to the salvas -
tion of all. Obvzously such a belief is based ona partt--’_‘-'?--‘-"j"'_'-f’"f-j_.
~ cular aspect of sadhana. Such being so, such a state can
- disappear when another aspect of sadhana is attained. G
- Thatthis kind of belief about the human state of this: -
type was also acknowledged by Sri Ma. But instead of
| prolongmg the discussion, Ma started narrating about
- other incidents of her life. Later she added, “If I keep
~ on talking like this, the whole night will have gorie by.
It is quite late already You must now go to sleep.” We:
- were thus compelled to stop this discussmn and go to
- bed. But slowly formed the definite-opinion that what-
~ever Choto Ma had been sayu}g had no chance of betng' L
fulfilled.: :

‘In Kashl we spent 8 / 10 days in great en]oymem wi th o

Sn Ma. Later when ¥Ma left for Allahabad; we- returned-

to Calcutta. We ledrnt at Kashi itself: that Sri Sn Ma was |

~ arriving in Calcutta on the occasion: of Durga Puja.
- While in Calcutta, suddenly 1 leamt from a telegram;. o
from my friend Manmohan Ghosh'that Sri Sri Mawas

arriving in Calcutta. Later we learnt that Sri Sri Ma's.

~ arrival in Calcutta was linked with giving darshan toa
- few patients suffering from incurable diseases. Among

the patients’ one well known patient was Sri Moho-

nananda Maharaj. (disciple of Balananda Swamiji) suf-
fering temporarily from Tuberculosis. It may be dueto.
this that Sri Sri-Ma had arrived in Calcutta. Ma left

straight from Howrah Railway Station to .visit Sri-

Mohonananda Maharaj. Later at his earnest requestf -
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:. she went agam to v151t h1m at Sealdah Statron, as he was - o
- going fora change of place ThlS time in qeemg off the. -

drstmgulshed patlent Ma._took sweets, fruits and gar-
lands with her. She had requested the ‘buyer of those -
- _,artrcles to obtam the. best of each kmd T learnt of two.

- other patients visited by Ma. One of them was Baba

Bholanath’s relation who had cancer. The second was a"_ B
.nephew of Prankumar Babu, who also had T. B. '

ThlS time Sri Sri Ma stayed only two. days 111 Cal-._'-'- -
__--_"-cutta After this I went to collect my. belonglngs Butto

get these I had to go as far as Chrttagonglto obtain e

| perrmssmn Sn Sri Ma returned to Calcutta on the day: o
- of Maha]aya and the next day she left for Vrshnupur at

~ the warm invitation of a gentleman there.

Sri Sri Ma returned to Calcutta from Vrshnupur via o |

| 'Jam:-,hedpur on the Pancharm ‘day. Arrangements for
~ the puja were made in an open field adjoining the'___-
| _'Ashram With great pomp and ceremony - the puja was.

. “celebrated for the days involved. On the day of Vijaya

o Dasharm S‘l‘l Srr Ma left for Beldanga for a Sugar mill ;

~ belonging to a. Marwari gentleman, who wished' to

- reopen his m111 at the hands of Sri Ma. In thrs mill rny'; e "
- friend Manmohan was the Chief Engmeer Latér for

~various reasons, the mdl had tobe shut dowa. It wasthe

- wish of the Marwari gentleman to reopen the mrll For

o this reason he had arranged for. Sri Ma to visit the mill -
- :"_and came to Beldanga He also pald all the expenses for .-

* Manmiohan to visit Calcutta from Kashi. On the day of

~ Dwadashi Manmohan reached Calcutta, and on‘the |
- very day he left with Sri- ‘Ma for Beldanga. We. learnt Sri
~ Ma would return to Calcutta for Lakshmi puja. “This in

o actual fact happened Ma and Khukum Dldl and party
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‘reached Calcuttd \/ldnmohan remained at Beldanga
Didi declared that on the 5th Kartick Sri Ma returned
to Calcutta from Beldanga and atonce left for Sriram-
pur, from where she would that very day leave for Kashl

by the Varanam Express Manmohan would return to

Kashi with Ma. Didi advised us to go along with them,
and herself took the resp0n51bthty for obtalnmg tlckets .

The visit to Sri Kashi Dham wnth Sri Ma o
On the 22/10/48 I left for Kashi with my wife and
two dauc’hter‘; Manmohan and his thll‘d son Shakti

accompamed us. We reserved all seats in a sleeper -

* Hence it was unnecessary to rush for seats on arrwal at
‘the station.

~ SriSriMa after reachmg Calcutta this mornmg from
‘Beldanga, at once left for Srirampur to visit Srijukta
Triguna Charan Banerjee From there she would board
this train. As soon as the train reached Stirampur Sri
Ma boarded the train, Several devotees had arrived at

_Snrampur from Calcutta and ~ were pre‘;ent at the

station. As SOON as Sri Ma boarded the train Manmohani'_ |
and myself did our pranams to Ma whq started laugh-"'_
ing uproariously. Khukuni Didj, sald to’ Ma, “Ma have":[
you at last taken Amulya Dada with you to Kashi®

~ Ma said, “Yes; this ttme after ftxtng the date and:
day.” Then train left | -

Can one attam salvatlon in the hands of a Sadguru in
~ 3 births . | S - |

- This was the fnrqt tune I had accompamed Ma mn thls o

-way. When would [ again get such an opportunity tostay
with Ma so long? Many thoughts came to my mind. I
asked Sri Ma, “Ma, T have heard that as soon as one
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obtains diksha from a- Sadguru, all the previous sins of
the dxsc1ples are washed away. Of course the disciples |
have to suffer the consequences of his previous sins, but
 the deguru reduces all this qulte a bit and the pre%ent -
‘deeds are mltlgated qulte a bit by the Krlpd of a
‘Sadguru. If this is true, then why %hould it take three
 births to obtain salvation ? | - -
| Ma : Some say that the devotees of a Sadguru ¢an
obtain salvation within three births; yet others mdmtam
that it may take as many as ten births to do it.

1: After diksha from a Sadguru, whatever deeds are
done by the disciple should be the l‘e‘ip()IlSlblllty of the
Sadguru, who qhould sufter the consequences of these
- _deed%‘ o -

‘Ma did not reply, but ‘;tarted Idughmg

1 : You once told me in Calcutta that whatever
works you wish to accomplish, and what you like to do,
these are deeds that lead to sutfermg the consequences
~ thereof. | o - |

~ Ma : I still maintain this. W()rk can lead to two
results, one to enjoy the frum thereof, and the other to
suffer the consequences. ‘Karmayog can be defined as
~ selfless work without asng for results, and then that
- are d()ne as God washes The work that is done fOr sheer
 enjoyment, leads to sufference. I
o 1o If after obtammg diksha from a Sadouru one
does some work for ‘enjoying one’s senses, does the
Guru suffer the consequences. Srljukta Vijay Krishna -
Goswami has declared that those that are unabated by
a deguru have no more new work to do. Tl he Guru,
after initiating his disciple, really takes over all his
troubles on his shoulders Whatever sadhana done by-
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o ._the d15c1ple is actually done by the Guru in the gulse of A
~ his disciple. You have yourself declared nothing else.

You once told me that even if a disczple ofa Sadguru o

~ does evil deeds, he still maintain his upward progress. L

- From this it can be understood that he does not do any"

new work.

Ma: “If once the k“Pa of a Sadguru is. obtamed
then nothing else matters. He can liberate his disciple -

in a trice ! Moreover, he permlts through his power, to
allow his disciple to enjoy the fruits of his. de51res You

- have also heard that Guru has himself taken his, disciple
to a place where he can fulfill his desires, and later after.

noticing the signs of end of his fulfilment, he has taken
: him elsewhere. He who can burn away all de51res, can

~he not destroy the desires of what his dlsc1ple has

‘implemented from previous births ? Moreover, due to S
~ the wishes of the Guru, it has taken a few bifths to -~ =
'destroy the results of prevxous births of the’ dlsmple S

some say 3 births, some say even ten births.” The Guru
takes on the consequences of hlS dlsc1ple s previous o
deeds, he distribute them among other disciples, or he
“may dec:1de to destroy the results mthout suffering the_ R
- consequences. This lead to various types of disciplines.
Due to reaching different states, one feels the conse-
 quences of various deeds. During sadhana then comes
- such times when one tends to think that this is the whole L
truth ! Feehngs are roused to such an extent that they-. L
~ can no longer be kept secret. Ambition seems to be
~ brimful ‘over the basin. But if once you can keep such_- A
. a bhava to yourself and keep your arm steady, then you' S
" can move yourself to a higher plane and you come to
reahse the mednmg of the results suffered asa reeult of]"_ B

]
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o '_'prevrous deeds Suppose somebody comes to redhse -

thatyouwere somebody S brother in & previous life, and

he at once makes you aware of the fact! You have

: everythmg within your own self.- ' Why, you were not his
- brother in that bn'th but you have the brother of thou-

"%ands of people in thousands of brrths Elsewhere there

are several connections between you. and others, these
- others can never comprehend He only accepts you as
. a brother of a previous birth. In the sphere of sadhana,

such are the states one reaches "The Sadhak sometlmes -

~ accepts only a piece of Truth as whole Truth! But if you

stick to one single target, you will reach a state of full "

knowledge sometime or other then there is nothmg left- o
to be known further. | N AR S
- 1: If duetoa Sadguru’s washes 1t takes a dlsmple ten
+ births to attain salvation,then it may be the wish of the'
- Guru to grant thrs in mfrmre births ? o - .
- Ma::No, why should this be so ? The questlon of- |
'mﬁmte birth is always there. If once 'you obtain his.
‘kripa, why should it take endless births ? And so we
‘progressed along our path with such discussions. How -
| _the time passed was beyond our comprehensmn o
- At each station at which the train stopped, devotees B
| brought along fruit and flowers to offer to Ma, and have -
her darshan. At Jasidi, Sltarampur and similar- stat-.
tions, there were such huge crowds of devotees arriving.
The fruits, sweets {sandesh) étc: that they brought along
were also enjoyed by us ¢ When the night was late, Ma
“asked us to arrange. for our sleeping, and so we went to o
our respectwe berths for a rest | P

- {To be-contiﬂﬂed) |



© ATryst with Sri Sri Ma

" _Mr.".Nagesh Talgery .

During the winter of 1971 Iset out on a pilgrimage
cum sight-seeing tour of Upper Indiaand Nepal. The
oldest living city Varanasi was also on my itinerary.
A few days prior to my departure I had hada dream
vision depicting a sharply defified human profile clad
in a snow-white drapet with a luxurious hair spread and
‘a brilliant halo that is generally associated with Lord:
~ Gautama Buddha. The radiance of the beaming smile
is deeply etched in my mind. |

I myself could not prognosticate the dream and
therefore referred it to an evolved friend of mine. All he
suggested was that some good is.in the offing and 1
- better wait and see. I posted a brief entry in my diary

“and forgot about it. | ST

On the  penultimate lap of my tour I reached
Varanasi. I was staying as guest of an elderly extremely
- pious devout relative of mine “on Narad Ghat. The

- Same evening my host brought. the news that there is

~ a large spiritual congregation on Tulsi Ghat  and' .
invited me to join. B T SO SR
- As we entered the auditorium I was overwhetmed
by the serenity of the locale the calm and discipline of
the congregation mostly composed of elderly Bengali
~ women and men.. SRR
- A while later people lined up and started moving
/in a slow single file. When my turn came and as I
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" looked at the face my inner voice shouted 'alloud.
"EUREKA. This is the very formthe same snow-white
drapet the spread over hair and above all the unforget-

table winsome beam of smile. I 1Inmedlately recol-

'lected my dream and got the message.

Sri Ma Anandamayee fixed her eyes into mine for :
a while and gently raised her hand in fear-not
expression-4bhaya Hasta and placed a fruit in myf
hand. I felt instantly energized. | |
- During the last year enroute Kedarnath and Badarl—-

‘nath we visited Kankhal Ashram (off Hardwar) [felt
- Sri Ma’s dwelling presence there and the same sort of

erzergzsanon I had had in Varanasi. = |
As L write these lines I feel the same tmglmg in my |
body i in the form of a low current. R
‘Whenever I feel puzzied or nonplussed [ receivea -

._ _Idlrectlon or message from Sn Ma I can not precxsely |
o _sdy how But I do o

- Every moment belongs to God. Endeavourto -
~ keep your mind dedicated to His Feet. God, the
 Ocean of Mercy, who ever blesses the world, pours
~ out His grace at all times. It is incumbent on man -
1o cons:der cvcrythmg that happens to be for the -
best : ‘For the best” denoting what is most helpful
- towards the realization of the Divine, thﬂ reahza- o
'tlon of the. fulncss of Bllss ‘ N

- -Sri-Sri-Ma.Ang;idamgyi_. L




ShrandhanJlll to Suslula J1 —

Shrl Ma s Devotee

“Er. Girish Ch.mdra

| There are no two opinions about the fact that one of |
‘the missions of SHRI ANANDAMAYI MA’s descent
‘on earth was to look’ after the. spirltual ‘progress of
| ne such devoteewho
came very close to SHRI MA, was' Smt.“Sushila
Modwel, resident of Mainpuri (U.P.). Sushlla Ws
| 'ATMA left her body in full consciousness and in
- peace with rememberance of SHRI MA’s holy name
~ on her lips at the age of 74 years. Justas full record of
Tlife of devotees who came under the influence of Shri -
~ Ram Krishna Pramhans is ‘maintained, an. attempt o
" should be made to put in black and white the “LEELA”
played by Shn MA with some of her close devotees. It
will be inspiring to future generations. With thisendin
“view, the author wishes to put on record some of - the'_-

some of BhaOde s devotees. On

- “LEELAS” enacted by SHRI MA-with Sushila Ji.

~ Sushila Ji had her first Darshan: of SHRI MA in o
1942 in HER Ashram at Almora. It left a deep
1mpressmn on her. She used to have Darshan of SHRI; o

~ MAbut at long intervals. | o
SHRI MA showered HER grace on her durlng

%@

HER Birth Anmversary Celebratlon which were held
in Almora around 1952. Of Her own accord SHRI MA =

“asked her if she had any__chﬂdren On being told, that -
she had no children, SHRI MA said “then  this body is
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~ both your son and daughter” Thereafter SHRI MA
~enacted Her “Vatsalya” Leela with Sushila Ji through-
“out Her life. During HER previous descent on earth,
~"SHE had enacted the LEELA w:th JASODA MA in
Vrindaban.

Sushila Ji Jomed in every Blrth Anmversary Cele-

- :bratlon of SHRI MA, where-ever it might have been
- held. During the first four or five years, SHE presented
| _-._-SHRI MA ' with Dolls and JHUNJHUNA étc. SHRI
" MA used to enjoy playing the “JHUNJHUNA™. SHE

would mstruct HER A5513tant to keep the dollq care-_ .'

" fully N
After 4 or S years SHRI MA told Sushﬂa Ji “Your'” )

__"daughter has become big: and goes to school”. Sushila
- Jirealised her mistake and started presenting her with
 exercise books, pencil and rubber etc. Once Swam1-_
B Akhandanand Ji of Vrindaban was thh SHRI MA and .
o ’-'these exercise books and penc1l were bemg presented o
by SushilaJi. SHRI MA explained to Swami Akhanda-

“niand - the’ significance ‘of this- pecuhar glft ‘One' of

~ Swami-Akhandanand Ji’s attendants asked SHRIMA

‘to givé him one of the exercise books SHRI MA gave o

- iton the conditmn that it weuld be used only for wrltmg o
: "'God’s name. o
"There- after SHRI MA told Sushlla J1 that yeur
"daughter had become ablg gn'l So SHE was presented_ |

~ every year with SARI, Yellow towel and sometimes

~ small gold ornaments etc. It will be observed that in
~ Her previous descenti in Gokul, She enacted “Vatsalya-" '_
~ Leela” for a limited period with Jasoda MA, ‘but -

_' 'durmg this descent, She played it for Her whole tife.

SHRI MA pald a v131t to’ Mampurl alt)ng with Han -
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‘Baba, Respected Didi MA Gurupnyd Didi and
- Avdhoot Ji etc. A full description of this. LEELA has
been given by me under the heading; “SHRI MA

sanctifies the land of Dacoits” pubhshed in: Anand

Varta. Briefly it may be mentioned that Sushﬂa i
~ casually mentioned to SHRI MA to visit Mainpuri.
Three or four years there-after, SHRI MA told Sushila- -
Ji “you wanted to call this body to Malnpurl now you R
 may call”. Perhaps some people of Mainpuri were
praying for Bhagwan’s Ddl'shdl'l dnd SHRI MA fulfilled

their desire in this way.

Tt goes to the credit of Suéhxla Ji to have orgdnlsed o
o worshlp of SHRI MA as Bhagwan SHIV at Ahmeda-

bad in course of HER Birth Anniversary Celebration.

Sushila Ji herself has contributed an article inHindi
Anand Varta descnbmg the “Leela” in detail. Sushila -
_ Jisaw a dream of SHRI MA the shape of Bhagwan
~ SHIV. She told SHRI MA of her dredm and desired
~that she would like  to worship Her as SHIV. SHRI

- MA agreed. Durmur this famous celebratnon at Ahme-

 dabad, Hari Baba Ji declared publicly that the
- “SHAKTY” 'of all Gods and Goddesses are concentra- -

ted in “SHRI MA” and anybody who had merely a

“Darshan” of SHRI MA will attam Moksha. When-

Sushila Ji went outfor shoppmg in Ahmedabad, many

people touched Her feet because She had been blessed

by SHRI MA with a Darshan of BHAGWAN SHIV.,

Sushila Ji saw a dream durmg Nov. 1979 at Vrind-
‘aban in whlch some-one told Her “Bhagwan w111 be_ -
visiting your Cottage”. She was staying at that time in
“Shiv Kutir” —her cottage in the premises of SHRI
AN AN DAMAYI Ashram and SHRI MA was dlSO stay-_-

a



No.1] SHRANDHANJILI o

~ ingin the Ashram at the same time. Sushzla Ji went to
- SHRI MA and told her about the dream, SHRI MA
~said : I do not-
- you can take this body to your cottage before it departs
| _._-.__'_-_'from Vrindaban”. Elaborate arrangements including
- . POOIJA, ARTI, PRASAD and decoration etc. were
" made. SHRI MA did visit her cottage on the 30th
‘November 1979 and Sanctified it by HER lotus feet.
- From there, SHE proceeded direct to Modmagar A
- question arises ~why SHRI' MA agreed to visit the
- cottage when it was revealed in the dream - that
~ BHAGWAN would visit the same; because SHRI MA :
., -_1s identified with Parmatma wthe Supreme Bemg

how anythmg abmft BHAGWAN but

Once Sl;tshlla h told SHRI MA

‘thatsince she had ne-

- .-chlldren, whowill perform “BHAGWAT” for her sake

B L
*

AT i e

~after her death. SHRI MA replied “BHAGWAN HIM-
I_--SELF will perform the BHAGWAT”. .~

 During SHRI MA’s Birth Anmversary celebratlon |

o at Bangalore, Sushila Ji offered a sum of Rs.12 ,000/- to
- SHRI MA with the request that it may be utilized ac-
| cordmg to HER personal wishes. SHRI MA. replied

- that SHE was interested in the’ development of a

Sanskrit Pathshala at Na.lmesharayan and this amount

will be utilized' for that purpose; SHE directed that it
o may be handed over.to SWAMI BHASKARANAND.

Sushila Ji performed intense “SADHANA”. SHE

. _'dally performed “JAP” fmm 4-t0 4- 15:A ‘M., 3. 30 10 3-
© .45 P.M. and 8.45 to 9.00 P: M. besides medltatlon and'
. POOJA both in the morning and evening, - |

There- is no ‘doubt that Sushila Ji’s: ATMA has

| '-'_.merged in the lotus feet of SHRI SHRI MA Wlth these |
':werds I offer: my Shrandhanjlh to her ST



The Mystery of D.eath

ey Dr. K.M P. Mohameﬂ Cassnm L \

Generally one is dfl‘dld of death because one is - -

'- : mcapable of facing the: actualtty of that unknown state_
~ “death”, or in othéer words, one is - unwﬂlmg to disso- |
. ciate oneself from the centmueus process: of sensual

o experlences If one can 11ve from moment o mement Jn* B

~ that meditative awareness in which profeum

- state one is not gathermg worldly i impressions’ then' one o
- is gifted with the faculty of perceiving the secret of

| ‘death in’ the midst of diversity. If one redches the

! ‘highest realm of contemplatton, then one’s action is.

- complete and there is no room for emotional fear or =

'psychologwal accumulatlon of senseal quahttes and

- tendencies. It is to be realized by direct experiment that
~ thereis no duality as death and hvmg and this sentimen-
~ tal demarcation: line has been created by the mind. Iif

- one can die daily or empty the mind from the attach-
~ mentof passwndte desires, then one. eanexpenenee the

 fact that i in essence both life and death is a joint phe-

__"nomena and to meet the ecstasy of death and the

 impacts of life simultaneously while one is in the phy51- |
| 'cal plane is spiritual liberation. - . . .o .
Itis to be realized that to a true seeker on the path;: |
. the death is nothing: and it does not change his freedom

- of search or functlon because the seeker who dedlcates’

" his life i in the pursuit of Reahty does not die, but hves B

) N __.'eternally with the Inftmte Physlcal death is no- way a; |
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bdrner for a seeker to develop further towards the

attainment of divine perfection. Needless to say, that
one’s spiritual progress and evolution does not end by

“the occurrence of death, but on the contrary, one can
proceed peacefully and silently towards his. goal of
" SELF-DISCOVERY. The purpose of creation and the
manifestation of man on the material world-is not to
destroy and- deteriorate, but to cultivate various divine
faculties so as to reach the exalted state of Enhghten-

ment.. o
The nobility of man is that he is in possessmn of a
soul which 1s deathless For-a man the physical body is

“only a vehicle to gain spiritual liberation. The most

- -“_-tmpartant fact that one hasto realize is that the purpose
~ of having a bedy is to establish a link with the Infinite

~* while living in- this mundane world. If one does not

| fi--make use of the body. for the realization of Reality, then
. one’s life in this world is a waste and in vain. -

People are deluded and deceived by the. pleasures

o '__ibn the material plane, but at the time of death one will
~ awaken from the slumber of ignorance and will see the

real condmon Of the life hved in the world in a correct

 way without any dlsmrted vision.: ‘While living in the
* physical world, -oné is net capable , .of analysing and
- -'_assessmg one’s mind as'it is, ‘because of the fact that
 one’s mode of thinking is tremendously influenced by
the five senses with the agitation of carnal pressures and
. cravings. It is to be noted that for an aspirant this sort
~ of obstacle will not hinder him as he is gifted with purity
~ of heart and clarity of thought which brings the light of
“wisdom and ablhty to march- cheerfully towards the
- path of plemtude L S
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| If an dsplrant rea:hzes the fact that dmmty can be
B dlscovered in thie realm of death, then-his life will'be. a

~ source of inspiration and his action will be fresh’ and"-"f'

j_fearless From the point of absolute Reality death isnot

‘the cessation of life, but the continuation of soul energy-"

- ina different plane for inner development and spiritual .-

- integration. The heaviness of spmtual impressions are -

. so much-loaded into.man’s mind; he is unable to walk -

. properly ‘towards the' destmatmn of death ‘With the

emptiness of the mind alone *(me can enter into the -

" _"'_--‘ngdem of Death. The: matenahstlc attitude: of the

* mind and poisonous sensual obsession should be nblitns_;
B ered or rather transcended by foliowmg the method of -
silent meditation and deep contemplation, then only 1S

. there the possibility of perceiving the mystery of death,

The physical world we see, as well as its dlverse'-_.;;_f'-f
;mamfestatlons are mere pm]ectmns of unreal appear-
* ance. When the mind is dissolved in bhssful trance, the

~ relative world is negated and thei it can be: preved or .

_r.ather directly realized that Supreme Consciousness
“alone is real. We attain real happiness and satisfaction
- only when the mind is quiet without bemg dlsturbed byg]._-.}
distractions. The physical world seems to be real onlyin

' relation to our mind. If the mind instead of seeing the

~world sees the seer or observer; then there'is’ ‘the -

o possibility of transcending the mind and thus establish

~ adivine linkewith the higher consciotisniess. Meditative
L ’-"awareness and self. comemplatmn is the royal roadto = -
- discoyer the Divinity. Our physical ey

o e see only out- '
- ward appearance, but to contact the unmanifest secret.:-_;,'""-_,?.3";._-_. f

“realm of Cosmic Consciousness, we have to train our

mmds effzcxently by cultxvatmg mental dlsc1phne and



Noﬁ’-i 1 'THEMYSTERY OF'DEATH 25

'- dlSpdSSlOﬂ Medltation is the assurance of a new and
free life. It is a w15d0m born of a new revelation by
which the world:and | are Seen and encountered in
freedom and seremty ST o

_ " The sovcrelgn and umversal rcmedy is the R
. contemplatlonoftheOne TothinkonlyofHimand =
toservcHnnatallt:meslscssent:alforevcryhuman?‘ R

| bemg | - o

- 'Sri $ri Ma Anandamayi -




Geeta Prabundh

(Geetd Interpreted for Sc1entists)
- D. M. SAMPAT |

‘My boat is Small,- |
Thy ocean is wide,
So hel_p me, God | ro
| (Prayer)

SALUTATION I bow to that affluent GURU who'-”" |

~ has pointed out to me that base on which everything
rests, that which is unbroken Wlth()tlt a dent, continu-
~ous and compact (sa_y Like Dirac’s Ocedn) and having
the shdpe of the cosmos, and which permeates all that-:
i$ in motion and dll that is metionless Lo

GURU Thereisa dlfference between a real guru and
an ordinary guru. With the real guru, there is always
. a one way traffic; becauseareal guru always gives, and co
does not take. S
~This is because the redl Guru has para knowledge o
and nothing isbeyend his reach. However heis limited-

and not Absolute. The ultlmate Guru 18 God God is o

not a person but a prmc1p1e Whlle not dependmg on
anything, God is mdependent of everythmg Hence |
Absolute o .

CONTEMPLATION | |
Om, is the representation of the ultlmate reahty
| The Geeta deals thh thlS reahty o
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Geeta is persomﬁed as the Mother who showers

L the nectar of singularity and -saves a person from

oblivion - in- worldliness. Unfolded by Lord Krishna

~ himself to Partha (1 €. Ar]una, the son of Pritha alias’
- Kunti) Geeta is woven into 18 chapters, in the midst
~of the-epic Mabhabharata. The author being Maha-rishi

Vyasa, who -~ knew the Vedas, subdivided them into

__Upmshads wrote epics and some Puranas. He was not

- only amaster of language, but wasalso a “Muni”, who

~ ‘hasaccess to the depth of silence and understands thc- -
language of the eloquence of silence. . -

Infinity is not merely a mathemancal proposmon .

~ infinity is a deeper concept and is reached when one
has crossed intellectual limitations. There are indeed - -

more dimensions than what we know about &t prcsent o

‘They. can be understood: but cannot be described. -
 Can you describe a picture thoroughly 9 .

After this mtroductlon salutations are offered to -

'.._'_Shl‘i Vyasa and Shri Knshna Then itis said that all“

Upnishads ~are like cows and the herdsman Krishna
milches them. Partha is compared toa calf. Whenthe

calf sucks the milk, the cow gets a gust of emotion and
~ milk rushes profuselymher udder. The calf getsjust
a little milk, and the rest is taken out and enjoyed by

others. So, Partha or Arjuna is merely an instrument;
~ while the bulk of the milk of Upnishads is enjoyed by

- “Su-dhih” ie. good intellectuals. Thus the purpose of

Geetais clarified further. And again prayers are off-

ered to Shri Krishna, and he is described as the captain - o
- who navigates the ship in life from troubled watersto

final destination. And there is no finality to such desti-

* nation unless and until one _rca_ch_es the ultimate r_cali_ty_ R
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Such reahty cannot be caught in the web of words
If: you cannot descrzbe a picture thoroughly n’'so many-

words, how can you describe reality with words 2 If you. i

accept that langlbage has its hmltatlons then you come
to the scnptural concept whlch says that Reality is
| beyond the scope of language Reality is something

more . than what language can encompass It 1s a L

in the region of the Absolute A:stom ", _ SR
Who knows that the Umﬁed Theory of physms;whon\;_

the Absolute Th1s has somethmg to do wnh -:Para-:-:’-*'*

knowledge. In the days to come science may have to
include para-phenomina. in its studies. It may have to
mclude uncond1t1oned enqmry, free enqmry of the free

PURIFICATION e
Punflcatlon is a necessary process prescnbed by

| 'Sansknt scnptures. You bave to make your mind | pure. o
You have to make it clear, for clear understandmg ofﬁ EERE

| _facts, the adv1ce 1s- g
e “Be lzke a mm‘or
- It receives everythmg, G
" And keeps nothing.” R
So you have to ‘‘bear inmind” and not be dnven
'away by observations. A prmmple holds good upto a

- point and then another set starts operatmg and more N
sets enter the field -and you have to keep on revising

your analysis. Itis a ‘continuous process and so one
should keep on moving in time, space and level of
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| Chhdnda refers to metre, rhyme and rhythm and..
~ comments can be offered only after deeper study ef_;
~ that subject. The main Chhanda of GEETA is “Anush-
" tubh?”. May be here is a hint to the reader to be attuned =~
. toacertain wavelength Certam background radlatlonsj?-_;_ |
- do come. They just give a flash. and ge Newton,._- |
- Archlmedes, all got thelr ﬂashes LT
. Devta or Deity : Shri Knshna is the Devta af .
Geeta When paradoxical statements appear, thepara-
~ doxistoberesolved in the light of the utterances of the
o Delty in other scnptures The main function of the
- Deity here, is to convey the knowledge of the ultimate
- truth, which is the ultimate reality; and all his utter-
~ ances should be so construed as to fall in line with the
ultimate truth Here also people may adopt their own -

%
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fmtelhgence Certam. mdlcatmns are glven for clear-,.f
~ing cobwebs. of orthodoxy and adopting proper meth-
- ods of ‘evaluation. How : one should read the Geeta? It
. istobe read in the light of its Rishi or seer, Chhanda =
-~ or Rhyme and Devta or Deity. Vyasa is the Rishi of
 Geeta, whose vision is the line of percepu()n to be
- followed to understand what is 1nte11ded to be con-
- veyed. That does not preclude a person from having
~_his own independentinterpretation of the verses. But
~ thatwill be that person’s personal view and if it differs
from the seer’s message, that difference will remain,in
which the spirit of the seer’s message may or may not be-- |
fully represented. In case of doubt, the Rishi’s version.

in other senptures should be exarmned for corrobora—._-'

line of assessment but. it will be at their own risk. -
And then there s a process of some. “Mudras” .
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or ugns and gesture% and touchmg some parts of the" S

| ‘body for sanctifying them. It'is a rltual prescrlbed for}’"_. o

 those who follow “shastras”. With that the preliminar-

| 1es are completed

* And now, the GEETA proper e
Where from this Creation ? -the se:ed questmn
Where lies the truth 2 ~The flnaI questnon '

- In between, there ‘are so mdny questlonzs Krlshna_”_'_ |
has answered the two’ main questlons and’ many more_:___- |

“for the benefit of intellectuals, who want to know:

"For those who look upon Kl‘lShIld asa grotesque
blackish pranky boy aligned to flirtation, Geeta has

" nothing to offer. For those who want to know some-. =~

~ thing, a peep into Geeta may be Ve__"r_y useful. If is said o
that a reader with a strong mind, reads himself into the - -

- book, while reading. So everything is left to the reader.
~ Sanskrit scriptures are always written in questlon-'- |

answer series, the dl‘iClple asks hls guru questlons and: P

~the guru answers them.

- The disciple ralseq doubt. and the guru resolves; S

them. In this pmcess lies the ‘spirit- {}f enquiry.

- Sanskrit is not a dead language. Sanskrit is aliveand
lively and shall live as long as the spirit of enquiry.

lives. To cite an example, in- Mundaka Upm‘;had the’
disciple asks his guru the questlon, _“What is it by
- knowing which al} that ‘this is’ becomes known 97 And‘_ -
- the guru tells him what ‘it is +Similarly in the Pr__ashna-' -'

Upnishad (or the question Upnishad) among other -

-things, the enquuyr is about how all this came into |

existence. In reply it is said that palrs of opposites, came

* into existence and also the positive and the negative
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- the manifest and the dermant and thousands of rays in
hundreds of » ways started operatmg ‘ |

So now, it is for the reader to demde from where

to start and where .to- £0; whether to stick to science
O with its: smenuﬁc postures, or cross over to a free
| ._enqulry ‘of the free state of nature. That will require
~a peep into scriptures, because scriptures are records

. ef anment wisdom. And so is the GEETA |

| GEETA

Chapter 1, versel (I/I) Dhntarashtra the kmor was
blind and he did not go to the battlefield named

_Kurukshetra and sat at home with his charioteer

San]ay Sanjay is said to be endowed with penetrating
vision and could see what- was happening ‘on the
battlefield. Whatever it was, we are concerned with the |
wisdom that comes out of the conversation between
Krishna and Arjuna Sanjay narrates thlb to Dhn— o

“tarashtra.

In Sansknt Dhntarashtra SIgmfles aperson who
holds the nation to ransom. The existence, time and
date of Dhritarashtra, is a question for historians. We'_ |

are concerned with the wisdom that'is in the Geeta

Dhrltarashtra ruled with double standards one. for |
his sons, the Kowravas and the other for the rest. In-

Sanskrit, “Kow” means crowing’ and “rava” means
 noise. While Dhritarashtra held the natlon to- ransom,

his sons resorted to slogan shouting ‘and rowdylsm 5:

which drowned the voice of law abiding citizens, and

-made them meek. Kurukshetra is the field: of battle
between the forces of the good and the bad. Arjuna;
the good one is overpowered with emotmn at the 51ght R
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of two armies arrayed for the massacre ‘of near ones

and dear ones. He isin -a fix and shaky and shudders-

at the thought of the: nisery that will follow. He wants -

to quit; but Krishna stops him from doing so and tries
‘to show him that in the ultimate analysis in this.world,
wars are a passing phase, they come and go, men aref_“_'--_' |
born and they die, nothmg is constant, everythmg isin - .
a flux. Actual Reality is different from whatwe knowas =

~ obvious or true. Everything has a relatlve existence =
except the ultimate Reahty, Wthh is ONE and con-

- stant.

- ThlS idea of Geeta talhe% w1th the 1dea of Un_"ﬁ' e v
“Theory in Physics, in a way, because that theery env1s-;-_g.-j._'_f_'-'-_ o
ages one single fundamental force of nature. Nature is -

never secretive. Nature is an open book for anyone who

‘can read it. Science reading this book is one, story, - -
scriptures reading this book is another story. Bothhave
their own way of reading it. And both are right. Bethare
complementary. Ifboth join hands in exploring the'-'.-'._f
truth, there. will be unprecedented enhancement of -

knowledge. - : -
- Chapter I, is like an mtroductmm(verses I te 47)

CH2/V.1to0 9) : narrate how Arjuna sets aside his bewf::_
and arrow and stands still with sadness. Shri Knshna is
“described as God i in Geeta and we shall mamtaln that-

attitude in this thesis. |
- CH2/V10, 11(2/10,11): The Lord tells hun‘, “you are
lamenting the unlamentable and talking like an intel-

| lectual. Wise men do not lament for those who are dead

or those who have not been dead”,

2/ 12) “There was never a time when I was not theref' o
or you were not there or these kmgs were not there and.«_"- o

¥
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it will not be that hereafter we all will not remam

- "'(2/ 13): “Just -as in this body, tra,nsformations of_

childhood, youth and old age come, likewise there is

| .-_{._'trans1t1on fromone body to another and the steady o
. oneis not- beguﬂed by their appearances.

e (2/14) : All contacts with body and person are cold or'

~ hot and give pleasure and pain. They come and goxand
. are transitory, - s0 be reSLgned towards them., -

- (2/ 15) The person who is not disturbed by them but -

remains stable in joy and sorrow is con51dered flt to'f' o

| _know the essence of Reahty

B _. COMMENTS Frorn here Shr1 Knshna starts talkmg:.: :

about  “Atma”, “the word used in Geeta for the
:_ultlmate Reahty A balanced, steady intellectual. 1s'_ S

aware that body, mind and feelings are not sufficient to. .
~conduct' the investigation, and there should be some

"__'__-'___,_,imore data available for the purpose It cannot be said
e ;LI_';:'_-'.sc1ent1f1cally that nothmg remains after death. There .

~*is no scientific proof for nothmgness It sc1ent1f1c:_i- o
thought comes to a halt at a point, it does not mean that S

the Joumey has ended May be, thought isin a coma,

. _I'and it may revive-anytime.’And then new vistas may : L
~ open up. Nobody knows what.is in store, In- physics,

. they say, there are " “black-holes” in the universe.
- Nobody knows what is inside the black«hole Nobody.- o

- knows what is on the other suie of the black-hole. Even

light cannot come out of the black-hole. So, ‘aprobeis

-~ not possible and all information is blocked. That does
~ notmean that the black-hole is the dead end and there
~isno way out. But that is nota signal for science to stop.
It may be a mgnal to wait. When - SClelltlfIC thought" o
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- comes to 4 stand btlll one can look mto the scrrptures |
~ and see if they can be of help. Scriptures have a-lead in
~ tackling mental dimensions. Reality is beyond dimen-
sions, yet within reach and the techmque can be
- supplied by scriptures. It may- be noted that all scrip-
~ tures in all religions have. somethmg 10 say in thls -
" matter. They are reservoirs of ancient wisdom, -~
Lord Krishna goes ahead to describe the ulttmdte

essence called “Atma” in Sanskrit scnptures

CH2/V.16 (2/16): “For the untrue there is no state of |
- being, no presence, while for truth, there is no void. o
The seers have determmed thts after exammmg both ]

in therr extremes.”

(2/17) : “That Entrty whtch pervades everythmg, .
know it as indestructible. ‘Nobody is able to destroy__"j_-

~such'a one which is free from wear and tear

(2/18) : “The bodies of all are perishable ut. the one o ) .
who isin the body is indestructible, mscrutable and

permanent Therefore O Bharata‘ Frght”'

| ICOMMENTS Sr1 Krtbhna refers to that element_' .
~ which is inside the body but sepdrate from the body
Itis not an- element in the strict sense of the term. It -
“is something which means much more than an ele-
“ment. It does not exist inside the body but it is always -
‘present there. It is somethmg that supports: the four -
~fundamental forces of nature. It is at.the root of =~
the grdvrtatlondl force,. it is the base from. where the S
“electro magnetic force draws its power, it is the centre o
- of the strong and the weak-nuclear forces. It meansa -
lot to the physicist though:.not much to the Jayman. It

“hasa key to the secrets of the “black—hole 7 It holdt;

¥4
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‘the answer to the phenomenon of “‘mstant dCthIl at a
distance.” -

It has no motwe it has no wﬂl to act it has nothmg'
- to do; it just responds. It has a centre everywhere and

circumference nowhere. That is what is essence. That is

| “what is “Atma”. The key lies in ifs ¢ “presence”.
| The whole emphasis is on the subtle. All ‘gross.

“bodigs, animate or inanimate, harbour the subtle one.

. You cannot catch . the subtle one but you can infer its
- _presence. That is why Geeta ehrmnates all’ gross forms o
~ from investigation. It dwells mostly on the mind and
~ particularly on the human mind, Only human mmd is
- capdble of tdckhng nature in mnumerable ways |

| '( Ta -be cdizt_iﬂuéd)

| When the mmd ccntrcs on what glves pcace_'._- -
o _and one’s gaze dwells on what promotes it, when
. .on¢’s ears listen to what ﬁlls the hcart with peace
~* and at all times there is aresponse from HimWho =
s pcacc 1tself then only can thcre be prom:sc of L
. .pcace S

a _-Srl SrlMa Aﬂan damay1 .




Educatlon m Anc1ent Indla
A;]lt Ghosh

( Contmued from prewous zssue)

The Pathasala prdcttcally was the pnmary school

for imparting lessons to the begimmers. Here the first
- importance was given to reading and wrmng and ele-
: mentary knowledge of arithmetic. This kind of pri-
- mary schools existed throughout the country—from-_' |
 Aryavarta in the ‘north to the south, Deccan. For
 centuries they flourished and usually had a limited
o ~accommodation for learners when the teachers were
hardly more than one. The teacher of such prlmary."-
- school had to depend upon’ the benevolent co-opera-
tion and contribution of the local people as well as the |
guardians of the. ‘wards thme were being taught in the -
- school. Tola had been reserved for higher studies,
partlcularly in Vedic and post-Vedic literature,. Phi-
10%0phy, Log[c Sansknt Phllology and - classic lltera*j_f:'_
: ey C'
o _scholars were . sald to be exponents or Pandzts in.
e - their- mdmdual sub]ects or were of versatlle d1sp051-
- tion, who usually came from Brahmin- families  dedi-
 cated to learning and ‘religious practices. The Tolas
- were Ieft at the disposal of the teacher-scht)lars and
- were vested . with resp0n51b111t1es to carry’ on the
maintenance so. far their means permitted. Tuition fee
~ had not been 1mposed as a compulsory rule, but the
teacher mtght nnpose any optmn if reqtured Local

" ture  which were taught by eminent scholars."
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people tof eotirsé; ‘used: to- %:ome ft)m‘ﬁr!d With' :@han- |

tble “feeling! and moral dbligation im' helping  the

fHigtitdtion: The tedcher: ofisuchiihstitution ‘receivid

‘dire respeet'aof the inlabitants ofthellodatity and'héld an

iniportdnit pesition in the Parishad o Samitiwhich was
an ‘einbodiment ot selecréd ndistinguished - persons of

‘the'place. Fhis  Parishall < of Sumiti’ was: maré of :less

simlarto Panehiayer of the preserit day. Thed'teacher ‘of
-4 Tolavas: obviously i welliversed in virfous subjects
and Sastras, suehias Vedas atid Vedunias; Nyaydsdstra: o
ddple, Mrhasastra-that refated 'to: administeation: -and

‘politics; Gawita:Sastra ‘ke; mathemtics; Vydkarana. or

the-treatment’iof: grammiat and . philology, Kavyte:ior
litérature] “Dursunaidstia ot | the different spstems 1of
philosophy and: Abkitifwara forlinguistic studies, - This

‘polrse of ‘edudation’ prevailed: for centuties isince the
‘Brabmani¢ - age - andwas existent throighout:fithe

length Tandbreadth of the Tatd-from-Aryeavart in the
‘north 1o Dakshinavarta ‘ot the! Deccan-in' the South.’
7 Next'te' | the Brahmani¢ domifation India!‘had: to
pass through namerous socioipolitical upheavals and
cultural’ “unstabilities which ‘brought: forthi -manifold
changes, but'that did rioticause any impediment to ‘the
‘basic principles of ediication; The' urgerof knowledge
remained inabated. No: ';v;pé’cial' bias oriprejudice :iin
regard ‘toteligious tenetsand beliefs would: become

'demmental to therushal trend of eduédation: 15 il
Uit Edireatton’in + India; as e know.-was’ Speciéﬂly
-;fmns%de*retﬂ? wvithveligious perspective, Nowhere elsein
the wotld it had been mitide the obiject 'of a vastexperi-

thentias i Irdia. The mostodistinctive featute of this

‘experifiiehtation: was 'thdt atmoistageswas theotosy dis-
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sociated from philosophy. Even in the heyday of India’s
glory this concept of wisdom reached its climax. This
philosophical wisdom - had its origin in Vedic hymns,
i.e. Mantras -or. Suktas, attributed to the divinities

which were uttered by the Rishis. While performing the

Rishis cherished to reach the Absolute, the ultimate
Truth. This intense search to Truth gave rise to a meta-
physical bent of mind that the people of India

inherited. Subsequently, the Brahmanical seers ex-

plored the truth behind the impersonal  Brafuna and
this thought developed to Advaitism or Vedanta in the

age of the Upanishads. Later on. introduction ..of

Buddhism, Jainism, Vaishnavism, Saivism and Sakti
cult became existent. Though the followers of these
cults developed in their respective lines of thought,
their ultimate object was to reach the Supreme Being
as had been processed by the Upanishads. Notwith-
standing their dogmatic separatism the followers of all
these religious cults did not avoid the fundamental
principles of education that was given effect to in the

Brahmanical age. The educationists in those days

never disregarded the pious object of educational 'sys-
tem and allowed it develop in its own line.

In the Vedic literature it has been strlctly stdted
that a learner in his student-life had to remain a
Brahmacharin. He had to abstain from sleep in the day-
time and keep himself aloof from any unhealthy

affair. He would relinquish all ‘worldly pleasure and

would not be addicted to madhu or soma which he was
allowed to drink after he completed his study of the
Trayi, i.e. Rigveda, Yajurveda and Samaveda. [cf.
Satapatha-Brahmana 10.5.4 if., Paraskara- Griwvasutra

oy
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2.2.17%.; Awata)auu thyasutra 1.20f.; Sanklzayana-
Grhyasutra 2. if.] N -

The - subject-matter or the currlcu]um of lesson
had to be regulated by Anusasanas. According to

Sayana, - the great commentator of the Vedas, these

regulations were applied in the study of Sadvedangas,

- Le. the six classes of the Vedas. Satapatha-Brahmana

(10.5.6:8) refers to four Anusasanas —Vidya, i.e. lessons
ingeneral ; Vakovakya, i.e. lessons in-dialecties; Itiasa
—Purana that was pertaining to learning historical
matters and Navasamsi-gatha which dealt with science

~of  human biology. Vidya included philology and

Vakovakya dealt with -logic. All these courses of

~education were, judged with sufficient estimation and

were regarded to be equivalent to the offering of soma

to the heavenly beings. As soon as the learner

received complete knowledge of all the above courses

~of lesson he became permitted to enjoy liberty in

offering soma to the deities by the act of which he

‘believed to acquire divine grace. Training. in arts .and

crafts had have no sanction in the educational

Anstitution in the Brahmanic age- it was introduced in

a later period, probably in the time of Buddhism.
- A Brahmacharin should always keep himself free
from the six most damaging passions, i.e. sadripu —
those were Kama, lust; Krodha, anger; lobha, greed;
moha, infatuation; mada , pride; and matsarya, envy.
His most deserving and noble virtues were considered
to be sama, tranquillity; dama, self-restraint; uparati,
detachment from worldly affairs; titiksha, fortitude;
sraddha,  proper respect and truthfulness:; and sa-
macdhana, self-mindedness. He had to cherish these



mmasl and éthlba’l dlb@lphﬂ&S‘SO long he wias confined
within the limits of Brahmacharyasfama.: wiRuirtrer

‘moral faculties: werestrictly thaintained-ahd thoselwere

ahirmsi; non-violehee; satya; whichwas truthfulhess in
thotight > speéch and ractiony dstepa, which tneant
restraint from stedlitg ‘of things' those wertbelonged
‘to-others) restraining sexual passionsy-anty aparifraha,
‘that' ~was' nof-acceptance: of undeserved'ahd’ inaudpi-
“-elt)us wifts] [of: Manu-Sarmihita V1-92; Pafarjal 1L.30]
1A ceording to the Upamshacts & ‘Guri-or preceptor

shauld alwajfs be regarded as a divine' maniféstation
e mortaldofrasies oniMan Ideeribad Aefzmw the.

‘teacherand Upadhyapa, nextto/the statds of/ *c‘he"t»ya
‘deserved considerable fevbrence AManuSamhita: .
145}, The tedcher had 16 reserve fiall‘control over his
swderit for whose successful career hie vetained aipiots
responsibility. :He thdd 1he- pradence 16 bé: conscious

of thetéatity: that, 'if knowledge: were tobe imparted .

without-aty considétation of: “What' ! suitedonels: taste
‘and the:ways:of ‘doing- things;’ disastrous resilt would
sure toensue. A saying of Clikandogya-Biahwiana: vy
" becitéd inthis context, which netdng Hhetter dieiwith
learning thani to: sow’it-in ‘8 barréntsoik.” Iti is:found
in'the-Svesasvataropeiishae: (WI-22)that **tia‘e ‘highest
mystery..of Vedanta ) thath was discovétedin ail‘editlier
“age,;should: notybe delivered 1o one ' whose: passions
have notbeensubdued; not evento the son oF disciple
(of the preceptor);:ifs hie:§s: forid unworthy " “Maitray-

ani=Brafmanu- (VI 29) sproclainis et no one should
preach: the  most seeret docting 1o otie' Who is' tiot ! s

son | @ridl‘;cxple iorwhdis not endowed with sesetiownd
restraint mind: Addwho s devotedito his teneher and

40 T ARNANDAVARTA ) [Vol XXX Vi
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- endowed. with .all. deserving qualities; 4o, him its.
“teaching should be; In,the \Manu-Samhita (IL;; 114-15)..
we find; “once the gaddess; of .. learning.. appeared:
before;;, a, Brahmin: and .gave  him, the ; instruction-:
“Psre&efve me, ] am; thy . most;,; valuable treasure. Do..
not . impast.,the . .knowledge. (bestowed by.ame) to.a;
malicions person,by:the act.of which, .my. polﬁncy will;
be,: left-unimpugned. To . that, sBrafumin, . whom.,.yau.
QOHSIGGI undefiled and frea from .any corrupt worldly. |
follies, you shopld .impart,, me ., (the knowledge . .you ;
receive from me).” Mahabharata. {Sahhaparva; chap-,
ter.5  and ., Udyoga-pgrva, . chapter:38). obsgrves. that.
properieducation should .be given special importance .
in: charagcter, building.and, precessing, good canduct, .
-+ The system; of; education under, the; monastic umer
was practically introduced in the Buddhist periogd wheﬂ;
the formation of Buddhist Sangha became existent. It
was, of .course, remeodelling the educational . system .
in; its, growing .need and, gradual .development.. The,;
educational ipstitutions. those, were .set. up: by, the.
Buddhists, . though flourished . as, Budd«ha!stg establish:
ments, prescribed. Vedasiand, V,edangas andoth_ 1 philo-;
‘sophieal, thought,iin: the -curriculum. of studies,. Of,
course, the ehatuhsasthi-yogas ox.the. smtyfgurr qualities.
of arts processed by Vasyayana, in. his Kgmasutra had,
not been.preseribed, for teaching in, their institutions-.
the Buddl;usts Inposed: strigt, Lhm;tatmn on their, 1n¢lu-~
SION in teaching. MAtterS v e inipine bonls rilarm
; The, Brahmanie. system of eduqatwn difd th p@,rm,;t
such lesson.which: involved sexual matters. S0 dong the.
learner was confinedin his studqnt life.he had to lead,
 awelibate life.and. had. to. oqtst off, any sexual intimacy .
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or association, He would not Cdll on cmy woman or look

at her with lustful eyes. [Cf. Harita YIL. 1,8: vaasa 123,
28; Gautama 11; Menu H. 177, 179, Vuhﬁu XXVII My -
Usana - 111. 16; Yajravalkya 1. 33} Married studénts
were, however, not unknown: }t is supposed thatina
later- period, wedding " of student had been allowed.

Kautilya in his ‘Arthasastra refers to married students

staying - abroad. The Jatakas also refer to married
students, coming from other regions, found studying at

Varanasi. Even there was an instance when a teacher,
who was vested responsibility of teaching 500 students,
selected one of his students as bridegroom for his own

daughter. In the Buddhist age a teacher, attached to =

any teaching institution, enjoyed special advantage to
let his daughter be married toa %elected student [Ibzd
HI.18; V1.347].

Gopatha—Bmhmana (II 12 1- 9) ldyq out dlqtmc—
tive moral regulations that 4 Brahmacharin should
- follow. The learner in his academic career had to
subdue his emotion for pride and prejudice and to keep

off any design for fame and vanity. He should be free
from the tendency of anger;idle sleep and-lethargy as

well as those passions which might hatm his peaceful

state of mind; he should have control over .excessive .

or undue speech and be moderate in taking food and
would keep himself above lust, discontent, fear,
ignorance, greed, hatred; falsehood, wickedness,
malice, deceit, scandals, gambling, intoxication and all

enviable practices. He should guard himself from at-
tachment to woman and had to abandon notorious
and mean-minded people would not be inclined to
unnecessary gossip, loud talk and use of abusive words

'
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as well as any unhealthy feeling. He should be free from
- any sinful practice. He had to talk soft and suavely and
be devout and keep obeisance; Let him not have
pleasure in riding and use of vehicles. He should not -
be allowed for dancing and singing and playing
musical instruments, the only exception being in case
ot prayer. He would not kill or arrange slaughter of -
animals or even injure them with any motive - destruc-
tion of animals were strictly forbldden He should
always maintain self-castigation and practlce of aus-
terities. |

(To be cor,iti;_zued )

Toconcentrate onlyon Him, the remembrance
of Whom brings release from all anxiety, is meet
and right. |

At all times endeavour Lo sustain the contem-

“plation of God and the flow of His Name. By wrtue‘
of His Name all d:seasc becomes ease a

— Sn1 Sr1 Ma Anandamayi
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Bombay.;.During the past fiftoch years, hé'bas traght: optstudicdat:

the University of Lisbon, the University of London (Schgol;-of:
Oricntal and Alrican Studies and the Institute of Archaeology), and
the American Institutc of Indian Studies at Benares, where he was
a Rescarch Alsociate in the History of Indian Art.

Dr. Percira, who speaks and/or reads some filtecen languages,
is currcntly an associate professor of theology at Fordham Univer-
sity, New York, where he teaches Sanskrit and lectures on the
“theology of religions — especially Hinduism, Jainism and Buddhism.
In addition, he is a member of the Institute of Intercultural Re-
search, Heidelberg, and the American Academy of Religion. He has
publishcd several books on cultural history and literary criticism,
numerous articles fpr scholarly publications, as well as'co~authorcd

a number of works on trad-itional Indian music and cultural history.)
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17 The ‘Challenge fo “Western Oriental Gurus
Thereare: many“écumemcakly minded - Westerners
who havéafl interést in'a groupof ffeﬁg!rdﬁs they call
“oriental”, and ip the dialogue of these fel;glons with
EUISEERTR] Ay ppemd U

Chrlstlam;y Thls group IS, sald 10, lnqlude Hmduxsm
Taoism, Buddhl‘;x;n., .I.a,l,msml,I Fmd «eyen. Islam and
Shintoism; it is believed to possess a common character

which distinguishesi/it:from “Western” religions and

philosophies. We are given to understand that this

chdzdcter partly comnsts in a ‘;harmg of the ethos of the

WS G A ae‘*«-*!.x-r e T mmmwwwwwaw'r nrs‘mm‘mwam

Y
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mystlcal” E@bt Whll,e Chnstlanl,ty, 1t JS alleg@d has;;
been conditioned. by:a ratlonal” West., TIPS
. Howexer, s, .the. primeispurces of; thﬁ: theolpglca.l_;
m;ﬂoht:-. of these. ;ellglomg are inlanguages like Classi-.
cal, Sanskn,t Chinesg.and- Arabic, .. which -the natives .
themselves find . difficult: to master,.our Westgrn,
devotees of dialogue.ave forced toidepend, jon transja-,
tors and interprgters. A race.of such interpretess has.
arisen, who; themselves.. .rely less,om, ongmal Works
than on translations, . though sOIme . of their followers:
claim that: their mentors, .possess powerful.infuitions
that more.than.make up . for their scholarly. limitations. ;
These interpreters. of Oriental religions -are generally,
though net, always, ,Westerners; - their. writings, , read.
like,shomilies,: where they adopt a lofty. .and.edifying-
tane such.as behoves.gurus : they may thus nat inaptly :
be. also: deseribed, as, Western, Orlental Qurus., Slnce;
they; rely mostly on . translations, the-most. famous.of:

| wmch 'l& 2 mraea caileda :tbe, Sacred Bﬁqks of the BaSI;,

Of the East plnmlo:mophcnr,e.ﬁ Whlle hlgla;lyf,ﬂegamed by
their.: Westcm anl. w@stermzedg;dl&caples, .they, ara:
Genemlly treated . with, md}fferenae by, Indologists,
Sinologists - and Islamologists, and, §gm1et11;ne,s ;evokez
hostility from traditionalist beligvers.. .. Lnoloed ]

i Mosl; (lﬁ Lhesei men Idl?e ChIlSUglIlS, but thﬁy Gften

Pans
------

t;anscendentqil umtys hehmd; all mhgmns a,nd th:at
their dogtrinal.and.. institutional. :features ate. only..
accidental,: Second, . it. generally expresses itself. iin:.



46 ANANDA VARTA [ Vol. XXXVIII

Western European languages, rather than Asian ones,
and employs a vague and- mystical sounding vocabu-

lary to describe vaguely understood concepts of
religions identitied as “oriental”. Third, it displays afi’
ambivalence to what it calls “dualism”, which it pro-

fesses to despise, while constantly employing
dualistic polarities (like East-West, rational-mystical)
to support its quasimonistic world view.

It would appear that the renowned Benedictine
Bede  Griftiths, also known as Swami Dayananda
(“Lord Blissful-in-Compassion”), is one such Western
Oriental Guru, and an exponent of - Christian theoso-

phy. His latter role has become especially evident in
acontroversy that he had with a traditionalist Hindu
Swami Devananda (“Lord Blissful-in-God™). Both

Blisstuls exchanged letters - which have recently been
published (Catholic Ashrams : Adopting and Adapting
Hindu Dharma. New Delhi : Voice of India, 1988). In
the discussion that follows, I shall refer to this book only
by page number. I shall also make reference to some

of Griffiths’ books and cassettes; aswell as to my own
Hindu Theology (Doubleday 1976), and to my article on-
the first and perhaps greatest of Vedanta theologians,
Badarayana (“Badarayana : Creator of Systematic’

Theology”, Religious Studies, Cambridge, June 1986).

Both Blisstuls appearto agree that “Truth itself can
only be known by pure intuition which is beyond ‘all

language” (The Marriage of East and West, Templegate

Publishers, 1982, p. 31). and that “discursive reason
which seeks to dominate the world and imprisons man
in the narrow world of the conscious mind must be

dethroned” (ibid., p. 165). Yet, howevermuch they may

"
i

oy
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- agree on the reason-intuition duality, when they de-
- scend to the level of language and hence of discursive
~reason, they occasionally lapse from: the lofty state of
mysncal intuition which they no doubt usually expe-
rience, though . each denies that the other does.
Blissful-in-God  displays an unrelenting hostility
toward Catholicism and to Blissful- m-Compdssmn -
and so does. a disservice to what otherwise appears
to'be a valid case. He thunders against Catholicism,
because of the abuses he says it perpetrated, and
because, he alleges, it “has subsumed and subverted
the deities, symbols, rituals and philosophies of the
peoples it wishes to conquer” (p. 45). He further
accuses the Western guru of ignorance of Hinduism
and of presumptuously putting himself above the
Indians, in colonial British fashion. One gets the
impression that for Devananda, Bede Griffiths, unlike
his 7th century Anglo-Saxon namesake, is definitely the
“unvenerable” Bede. Blissful-in- Compassion, on the
other hand, maintains a ‘uniformly civil and concili-
atory tone, but on one occasion exasperatedly decries
his opponent as a “fundamentalist” (p. '52), and on
another, suggests that the irate and pugnacious Blissful-
in-God may be destined for hell, when he refers to
Krishna’s words in the Gita (16 :4), which to Griffiths’
mind evidently describe the Swami’s aggravating be-
havior : “Arjuna, to the man destined for the way of
‘the demons belong hypocrisy, insolence, and self-
conceit; rudeness too, and ignorance as well” (p. 56).

Vrtuperdtlon and mlllerv dpart Devananda makes
the following pomts - |
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1 That one relzg;on mmt not be ermztted tca .subwn
the symbolsi. of another:: In; Hinduism the: ochen robe.
stands for the -Hindu, gsgetic, -and the sacred: sylla,ble;

OM for the essenge of the Vedie Scriptures. Christian-: |

ity-100 hasiits symbols, the monk’s.rabe for its monas-
ticismand the:egossor its basic message: Now Griffiths
has taken over. the, ocher robeand fixed the QOM:to the;
cross:; This is; a:subversion ofiHinduism,-much as.a
Hindw's, wearing, of a Franciscan: habit,te.;preach.his
faith (and. his adopting the cross.as-a symbeol .of, lhatf
faith), would be a- subversion:of ChriSUamityst i

2. «That the usage: of Hindw symbols. .is .not-. Ha{td
un!ess sanctioned hy.representatives of ithe Hindu tradi-,
tion:, Hinduism iy a hierarchical religion, and.the conti-
nuity of its institutions. and.the authenticity. of its sym-

bols depends.on the:supervision and.vigilanceof its

hierarchy. 'Fhis is-true of .Catholicism:also. :As: Deva-
nanda says: #The, Chureh does not recognise a priest

outside the.apostalic succassion of Peter, and we do.nat
regognise a sanyasinjascetic] outsidesthe; Hinduparam:.

paras[traditional congregasions]? £p«dd)i it o1 v o
. Griffiths responds; 1o both points. by. mvoking the

thepsophical. pringiple,of the unity. 0f. religions..iiQu,
search today”, he proclaims,. ‘is.to go -beyond: the,4usti-

 tutienal structures: of religion angd discover-the hidden
mystesy. which is at the heartof allreligion’ {pi47). This
idea, he .continues, . “is :the prevailing: view: among edu-:

cated Hindus.today? (p. 46); Some other Hindus whe;
“subscribe to.this: view,. he; observes, . are- Aurobindo,.

Ramana Maharshi and Mahatma Gandhi. He then
makes this. strange ipronouncement; 1 consider myself

a Christian in religion but a Hindu in spirit, just as they;

‘.
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(p 52) i il o s
AP his i dtry‘thmo' ore: &hafn the v&gfue and pwus
tlk that theosophibts' engdge il (note also'the dichot:
omy” between “religion and “spifity, if-miist sighify
that berhg A SHimdy i spidit” and beinig a“Christianin
'spmt” e e Samé thing or miedif different things! If
they Wiean the sattie‘thing, theti we tiave the fheosé)ph}—
<al’ untty S Faiths; and Griffiths, by irﬂpltdatmh is‘hota
Christian, -at least in'the orthodox: sense. 1 they mean
différent thmgs, then too Griffiths is not ¢ Christiar, hy
his own ' corifessioni Yet inrialk his: writings; he con:
stantly uses Christian lafncruage and has ‘always' sought
'to ‘técorcile Hinduism with Chrlsuanify How thenidhall
descnbe hith ¥ Perhaps as a ‘Christiai: themophlst
and tértziu’ﬂy Ayt Western Orietital Gurn, »# =irioa:
22 THé Feilure,) fo' ‘Digte, Of i Christian: Vedémm b
It may be urged; ‘howevier, that the ‘theosophical stanee
does not represent-Griffiths! real thought; anid that it is
only' the’ position he ‘takes 6 dialogie with Hiniduism.
T0 assertthie ultimaey and uniqueness of Chmtlamty, it
is claimed; ofily causes résentment oni the ‘part’ of thé
Hmdus -ane renders -any-discourse impossible, vz
1 Now, whatever ths ' Yedicated’ Hindis: md&y’”mﬁy
*?qay, itig'quite the riile for the: great Hindu: theologlaﬁs'
ofthe classicdlaydtoassert the exaltednéss oftheirgwn |
kind- of ‘Hinduism, i térms similar to" those ‘iised” by
‘C&th@ll(fftl‘lef)legihﬂ‘i and'bythe: Magisterinmito entim:
ciite the transcefdeiice of the Catholie/ Chiistian faith.
For' the “efnperot: of  Indic * spevalation? Abhirava
Gupta‘ “the doctrine ‘ehunciated by Siva;the :Supreme
Lord, is'the sole norim -of Kiowledge. . the knowledie
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enunciated by the other sacred traditions liberates from
bondage limitedly and not wholly; only the Supreme
Lord’s doctrine is wholly liberative” (Hindu Theology,
p. 373). For Vatican II: “This is the only Church of
Christ... which our Savior erected in perpetuity as ‘the
column and support of the truth’. This Church, constl-_
tuted and organized in this world as a society, subsists |
in the Catholic Church, which is governed by the succes-
sor of Peter and by _thebishops in communion with him,
although many elements of sanctification and truth can
be found outside her assembly. As gifts proper to the
Church of Christ, these elements impel toward Cazhohe- |
unity” (Lumen Gentium, no. 8). |
Be that as it may, it could be claimed that Gl‘lfflth“)
is a Christian, if only because one of his constant
concerns is to interpret Christian thought in Hindu
terms. In reply, it may be argued that his theology is
‘neither Indian nor Christian. It appears to suffer from
“two shortcomings, immaturity and supetficiality.
- First, its immarurity. The level of Griffiths” Indologi-
cal scholarship may have been adequate for
Vivekananda’s time, that is, the late 19th century. The
ocher-robed Benedictine is very much a Sacred-Books-
of-the-East philosopher. The Hindu sources he usually.
‘speaks of are the very ancient Vedas, Upanishads and
Gita (all translated), or the very modern Ramakrishna,
Vivekananda and other westernizing or neo-Hindus
(who normally write in English). With the theologians
- of the intervening two millennia he shows little famili-
arity, except perhaps with Shankara, a proponent of
monism or advaita. However, he rejects “that kind of .
advaita”, proclaimed by Shankara, “which denies any
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reality to this world and says that God alone is real”
(“Transcending Dualism”, Cistercian Studies 20-2, 1985,
p. 83). He seems to have no knowledge of the other
great Advaita theologians, like Nimbarka, Vallabha
and Vijnana Bhikshu, who emphatically affirm the
world’s reality, and belong to what are known as the
schools of Difference-in-Identity, of which the Vedanta
alone has twelve varieties (Hindu Theology, p 427,
“Badarayana”, p. 196). :

‘But he himself claims to profess an advazra the one
he says was declared by Christi in the words “I and the
Father are one” (John 10:30). Griffiths gives the im-
pression of having been the first person to identify this
spectal kind of advaita, which he describes as “unity-in-
distinction”. Here again he does not seem to be aware
that Hindu theologians have traditionally divided their
schools into those of [dentity (or unity), Difference (dis-
tinction) and Difference-in-Identity (unity-in-distinc-
tion). Madhva, the-great master of Dualist Vedanta,
observes that the Difference-in-Identity concept does
not serve.to unify the three great categories of being,
God, the souls and matter, but can function only w_1tl11n
each of them; he could have mentioned the Christian
Trinity as an instance in point. The Difference-in-
Identity theologians, however, insist that all beings are
interrelated by this concept. All beings, they declare,
are identical in essence and are thus God; but they are
different in particular mode of being or in appearance
and thus constitute the phenomena.

Solemn pronouncements constantly fall from the
gurw’s lips, the truth of which has no other guarantee
than his own mystical intuition. To take one instance.
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"‘Nondua“]‘ftv’ int(‘)nes the guri; 44 the ngme given to
thé highést expenence of God in ' Tndid? {*’Advalta and
the Trmlty” 1983 easwtﬁef) If'50, ohe wonders why that
fitiiné 1§ nowhere to be' found: in the Vedic Canon,
Hinduism’s foundational ' révelation; forin the Gita,

perhaps the greatestof all Hindur %ér*tptures Heffé» hga’m

Griffiths'does not’ know, or icare to show that he khows,
that “nonduality” was first used by “the’ Buddhists; to
describe their own non-theistic ‘mionism ‘of Efiptiness.
Tt was later takeén éver: By @ 'Hindie theotogy for which
the ultimate ‘reahty' was an ﬁ’ﬂlﬁ)’é‘lﬁ%mﬂ ¢Heralitiless
absolute™ (mnguna bralnﬁan) whilé!the'thelt Godiwds
described as’ an mfermf béing, d ﬁﬁment‘c’)flllﬂ’sfon
and’ 1dent1fled s thé “quahtled absolute"’ (mgana
bmﬁ;nm) P TS B O SO AR S AP FLERY P RN
Anether “Ssigniofthe ‘ifmaturity of- Grrfflths
-thec)ltwy i suggested by itsmethodelogical prmmple
which he &t«ate% thus : “We seek'to expres%%mr Christian

faith in-the: 1dnuuage -ofi the Vedatita- 4§ the Greek

Fathers: eﬁxpressed itin the ]ané’u*dge of Plato ' and
Aristotle™ > (The ~Cosmic - *Revelation,  ‘Témplegdte
Publishers, 711983, 'p: 76}, Here: "n’he’guru is speaking
miore “truth' than he-knows; forhe“adopts’ the Samie
mterprelativé methods s the Fathiets, thatof readmo
Christian’ ideas ' into’ non-Christian fexts " (thfough B
process known ag eisegesis); tathierthutl that of erideavo-
ring: (throtigh a process of: exegesisy- to’ idgcertain the
meaning | inténded by:the aithors ofthose: texts, ‘before
deciding whether this‘'meaning éoineides with Chn stian
thinking. We' camnbt dfford; 6fi the: one hand; 1o Have a
Western Christian’ theGIUgv Waking use of the refined
and penetrating téchhiquies of moderaliheretedtics;

g o o e e
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~and, on the other, of ‘an Indian Christian theology

employing the archaic and fanciful methods of the
Greek Fathers. Moreover, Griffiths and his kind sub-
stitute Greek and Scholastic terms with Indian ones,

only to give the latter Greek and Scholastic meanings.

~ This brings us to the second feature of Griffiths’ the-
ology, its superficiality. Its principle here seems to be
that similarity is a sign of basic identity. One instance

-of this principle is the equation of the Christian Trinity

with the Hindu triad of Being-Consciousness-Bliss (sat-
cit-ananda). Says Griffiths : “we could then speak of
God as Saccidananda ... and see in the Father, sar ... we
could then speak of the Son, as the cit ... we could speak
ot the Spirit as the ananda ...’ (The Marriage of East and
West, p. 190). | | | |
There are indeed similarities between the Christian
and tlre Hindu concepts : the number three; the pos--
sible equivalence in meaning of the Christian Logos
and the Hindu Consciousness; and perhaps also of the
Christian Spirit (who is Love) and the Hindu Bliss. But
the Christian Trinity has even greater differences from
the Hindu triad, differences which appear to be unjus-

tifiable in the vocabulary of any Hindu metaphysics. In

the Christian Trinity the Persons are irreduceably
distinctin reality; a “relational opposition” of origin
exists between them. But Being-Consciousness-Bliss
are no more than different aspects of the same reality,
distinguished from another only in concept, with no
question of any of them originating from either or both
the others. They are better identified with Scholasti-
cism’s three transcendental attributes of being-unity,
truth and goodness —to which they largely correspond.
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A surreptitious imposition of patristic and Scholas-
~tic concepts on those of the Hindu triad serves to:

~transform them into the Christian idea of the Trinity.

The Father is said to be the “Source and Godhead?; |

the Son the “Logos and Divine Pattern”, and the Spirit
“the goal and unifying Principle of the Divine Nature”
(op. cit., pp 84-85). Where in Hmdu thought can these
notions be found? L

As though the initial Chrlstldn Trlmty—Hmdu triad
equation were not -enough, Griffiths proceeds to iden-
~tity monism’s Qualitiless Absolute with. the Father, de-
-scribed as the “infinite abyss of being beyond word

and thought”, and its Qualitied Absolute with the Son,
said to be the “Self-manifestation of  the unmanifest

- God, the personal aspect of the Godhead” (ibid., p.
- 190). It 1s difficult to imagine a greater incomprehen-
ston of both the Christian and the Hindn viewpoints.

From the Christian, both Father and Son are coequal -

each is as much a “personal aspect of the Godhead”
the other. From the monist Hindu viewpoint, "th'e
Qualitied Absolute is an inferior aspect of the deity,
‘an illusory deformation of it projected by an ontological
Ignorance. There could be.no better proof, in Hindu
terms, of the heterodox interpretation of Christ’s
~ words, “The Father is greater than I”° (John 14 : 28).
- Thére is yet more. The Hindus also have a triad
- of divine individuals, Brahma, Vishnu and Shiva, who
- are sometimes spoken of as three gods (tritheism), and
sometimes as three modes- of one substance (modal-
ism). The only Hindu parallel to the kind of con-
substantial plurality in God confessed by the: Christian
~ faith is not a Trinity, but a Duality or Dyad, consisting
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of an Energizer (shaktimat) and an Energy (shakti).
The Energizer represents the deity in itself, and is
always singular; the  Energy ‘represents the deity as
ordered to the phenomenal world, and may be
manifold. If this dualist concept were to be applied
to the Trinity, the second person, thé'Logos, would
supposedly ‘be the exact equivalent of the Energy, as
“by Him all things were made” (John 1 : 2-3). For
Griffiths, however, it is the third person, the - Spirit,

‘who is God’s shakti, which is communicated to ‘and

revealed in the entire creation (“The Personal God :
the Trinity, 1983 cassette). This offends the Christian
position, according to which ‘the Persons are wholly
transcendental, and ‘are not differentiated through
any relationship to the phenomenal world. And even
if they were to be so differentiated, two Energies are
superfluous; one is more than adequate to deal with
phenomena. The concept of Spirit as shakti also of-
fends the Hindu position. For if the Spirit is God’s only
Energy, the other two™ Persons will constitute two
Energizers, or together coalesce into a single Ener-
gizer, both of which alternatives are absurd according
to Hindu postulates. And if the Spirit is a second
Energy, serving as a bond between the first Energy (the
Son) and the Energizer (the Father), the concept of
Energy as bond is alien to Hindu thought. - |
In short, Hindu theology does not appear to have
the - conceptual framework to clarify the Chrlstlan
notion of the Trinity, and Griffiths’ attempts  to
impose a Christian sense on Hindu categories
indicates an insufficient appreciation of both
positions and the consequent shallowness of his theol-
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ogy. This theology is really a theosophy, in the second
sense described above : one using a vague and pious
Western vocabulary to describe only vaguely under-
‘stood concepts of an “oriental” religion.

This is not to say that an Indian Christian
theology is impossible. Quite the contrary, for it was in

- Hinduism that were first enunciated some of the .
- mysteries that Christian theology believes are wholly

supernatural, and hence unknowable to the human
mind except by revelation. Ideas such as the ‘mysteri-
ous.plurality of beings in the unique and transcendent
being of God (whether it be dyadic or triadic); the
assumption by this being of creaturely form (the
Incarnation); the intimate personal union with  this
being as constituting man’s supreme happiness (the
- Beatific Vision); and the unattainability of that. being

except through His favor (Grace). It is arguable that

-more  of the mysteries distinctive of. ‘the Christian
revelation are to be found in the Hindu scriptures than
in the theologlcally more jejune Old Testament.

- But a Christian Vedanta, besides making use of
modern (and not patristic) hermeneutical methods,
besides deriving its conclusions more from a careful
study of the primary sources and less from the pontifi-
cations of theosophical gurus, must adopt the postulates
unanimously accepted by all Vedantic schools : that
the Vedic Canon is impersonally originant and infal-

lible; that its meaning is made explicit by personal
revelations like those of Krishna in the Gita; and

that this meaning has been systematically organized

by Badarayana, “the teacher. of teachers”, in his
Aphomms‘ on the Brahman (Brahma Sutras). These

18
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postulates, which constitute the Triple Method (prast-
hana traya) of the Vedanta, have first to be investi-
gated, especially the revealed character of the Hindu
scriptures, and their possible acceptance as revelation
by the Catholic Church. And there is no reason why the
Church should not accept as revelation a source that
proclaimed her supernatural mysteries long betore
-she definitively formulated them herself.

- The next step would be to do what Vedantic theo-
~ logians of every denomination have done : to write
an expose of Badarayana’s Aphorisms, proving the
tenets of one’s denomination on the basis of the Triple
Method, with only secondary reference to the SCrip~
tures of one’s.own denomination (in the case of
Christianity, the' New Testament). Only then could we
have a Christian Vedanta. Otherwise we might have an
Indian Christian theology making use of Vedantic
terms, but essentially non-Vedantic. What is certain
is that no system can be called Vedantic if all it does
is to take Vedantic vocabulary and impose on it
meanings derived from Greek ph1losophy and from
Scho]astlclsm - |



MA Touches Us . 6 In Our

Superstitions -

Dr. P. C. Datta, Ph. D.

I consider everyone as superstitious (except my
ownself, whom I take as only norm in my universe).

Probably you, he, they and everyone also think simi-

larly. Are we all correct individually? Are our individual

 universes also superstitions (as supposed by some) ?

-Have science and  religion any relation -to
superstitions? What is superstition? "

The word has originated from Super (Over or exces-
sive) and Stare (Stand Still). So it means excessively
clinging to a beliefor a fixed stand based on irrational
feeling of fear or joy, grief etc. (Derived from Webster).
Gardner also (in Encyclopaedia of Religion and
Ethics XII ed. by J. Hastings, 1955) attributes
significance to the prefix ‘Super’ which may mean
excess or exaggeration of normal reasonable belief
with a readiness to accept unverified. Gardner points
out two significant characters of superstitions.

(1) It has a subjective nature. No man is ready to

acknowledge himself as supertitious.
(2) Superstition may not be in anyway related to
mysticism.

Plato, the greatest of mystics was eminently sane

and reasonable. The superstitious mind, then is one
thatis not educated to discern characters of evidence

e
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or one that has no patience to suspend judgement in
the presence  of unfarrxili-ar :phenomena- (Gardner.) = -

Superstltlon and Science. © .-

History -of the birth. of sciences like Chemlstry,
Physics, Botany, Zoology etc. is attended by crude
hypothesis, superstititious faiths and vagaries (Patti-
son, 1902 : Story of Alchemy and origin of Chemistry).
From these vagaries of thoughts emerged the sciences
of today. Newtonian laws explain all worldly phenom-
ena, but according to Einsteinian Science these rigid
laws are applicable to a limited field of view, to
which we cling superstiotiusly, but- has no real
existence. This is the universe, which exists only in
our senses. Lamerkian science was once highly es-
teemed which was superstitiously clung to by some
even after the establishment of Darwunan Theory of
evolution. S | o

Mendelian science dld not fmd a recogmtlon in ‘the
scientific world - (Is .. it not superstition?) during
Mendel’s life. After recognition his theory -had of
course to be modified by Morgan. In this way, todays
sciences may be ridiculed as superstitions by
scientists to-morrow. But we find a common mind
working through ages, a whole hearted desire after Truth,
the unifying principle holding the diversity of phe-
nomena. Thus we find a -constant scientific attitude
of mind which is important for development. Crude
superstitions in Europe declines with the education of
science (Burry 1900, A history of Greece). But ‘the
history of science shows clearly that when we discover
a new principle, we begin to like it, we feel an attach-
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ment to it, we try to enjoy it and our mind develops
- resistance to a change of the principle. So superstition

“1s an inherent deep-rooted constituent of the mind.

How can we be liberated from superstitions ?
Teaching of science makes our mind wide enough

to accept all differences of opinions and to try to unify

the diversities; but as soon as we find a solution we
became engrossed or " intoxicated in it. In this.intoxi-

cated condition we develop “isms” which are hardlyin

progress of development. If on the ‘basis of a formula
discovered by a scientist, a separate camp is created
and it possesses an aggressive attitude to others’ views,
would you call it science ? It is a scientism or supersti-
tion. This is a- great granthi (Knot). The stranglehold

that sense objects exercise over men’s minds, is called
granthi - the knots con:sutuung I-ness. (Ma, Words-

40). | - -
How can we remain awake in this intoxicating
- condition ? We need “Religion.” “What is wanted is
genuine awakening, an awaking after which nothing
remains to be attamed” (Ma Anandamaye Words p
125). o ‘
Superstitions, Religion and Science, . oL
Religion in the Indian outlook is: the way’ of attain-
ing the pure superior intellect or perfect vision, free
from vision, free from emotion, mind and ego. “Who

can tell when the veil will be. lifted from your eyes. This
vision is no vision at all, for it is only temporary. Real

vision is that vision, where there is no such thing as seer

and the seen. It is eye-less — not 10 be beheld with these

ordinary eyes, but with the eyes of wisdom” (Ma

4
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Anandamayee Words p. 46). o o
~What do the teachers of religion do for the
purpose? They prescribe some Psycho-somatic exer-
cises aiming actually atdevelopment of a superior
CONSCIOUSNEess or nurturing a consciousness already

- existing, by freeing it from desires, anger, greed,

emotions, hatred etc all excesses or superstitions of
mind and by standing on the margin of all opposite

attractions (Tatastha Stage). Such marginal conscious-

ness, like .a third person (Ma says) must be
awakened to detect the correct Scientific Truth. Thus
true religion has an antisuperstition attitude and a
whole hearted desire after Truth. “Religion is not in
creed, nor in dogma;-it is realization” (Swami Viveka-
nanda). Ifyou restrict the religionin this field, it is the
most unavoidable essential for the progress of science

in the present age. But the prescriptions given by

religious teachers of India must differ according to
receiver’s capability. If one person has a deep faith in
a Goddess of an epidemic disease, the teachier will ask
him to worship the Infinite one GOD: through his
beloved deity which is one of His manifestations:
A course is given to follow gradually . to feel His
presence in every particle of the creation. If you can

love One, all superstitions will fall off like the old

leaves of a growing tree. If you can not extend your
devotion to the infinite forms and the formless, you are
bogged in superstitions. “It is good to be-born in a
mosque but one should not die there” (Swamiji). You
must come out of any “ism” or inclination, to- the open
sky. One ritual may be a superstition for one person, but
a gateway for liberation of another man. Our perscn
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may frame a non-ritualistic mould of religion and
- Jump on the society with that framed structure, but he
will have to apply force to destroy many things, living
or nonliving, only to- fulfill his self-made superstitions
and a greedy ambition of framing anew artificial creed.
S0, the Indian religious teachers do not devise any such
unscientific formula to wipe out systems appearing as
superstition to some otherwise superstitious ‘people,

but tries to utilize his natural faith to develop a superior
consciousness. |

So, an educated mind should learn to isolate
religion from superstitions. Europe was full of super-
stitions of different patterns in different states.
Churches, like Indian spiritual teachers, were sympa-
thetic to superstitious people. It is folly to consider
them as Christian Superstition. Superstitions- declined
with spreading of education of science Folk supersti-
tions in different regions of India are considered as
Hindu superstitions by some superstitious blinds. How
are -the superstitions sublimated by Hindu Teachers
can be shown in the following example, given by'MA
(Words, 170).

(1) “When a Sadhaka starts worsh1pp1ng a Vgraha
of his Beloved; he will in the course of his practice
attain to a condition in which the form of his beloved -
is beheld wherever his eyes may fall”.(The previous
stage may appear as superstitions). |

(2) Next he comes to realize : All.other de1t1es are:
contamed in my Beloved.

(3) He sees everyone’s Lord and all thmgs are in h1s

own Ista and his Ista dwells in all deities and every-
thlﬂg . . . .
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(4) The sadhaka comes to feel — Everywhem in
the whole universe abides my Beloved.

(5) Further all the vafieties of forms and modes of
‘being that we behold, are they not expre%slons of my
Beloved’? | - . -

For there is none save H1m He is'smaller than the
smallest and greater than the greatest.

(6) You will find the All withinyou... . . you
cannot dissociate yourself from the whole. - |

(7) What are these varieties of shapes, of modes of
being, what is the essence within them? What really
are these ever changing forms ? Gradually He
becomes revealed to you in everyone of them not even
a gram of sand is excluded. -

- Realization does not come to everyone in the same
way. There are infinite possibilities.

(8) A time will come, must come, when one acmallt
perceives this all pervading Universal. Form of the One.

(9) When Sadhak enters this stage, he becomes con-
scious of the perpetual transformation of all forms and
moods, what at one moment is non-existent, the next
where . being is continually entering into non-being,.
Who then is this non-being ? Even the non-existent

- exists. simultaneously and in the same place, there is

non-existence as well as existence, and also neither ex-
istence nor non-existence; and more of the kind if you
can proceed further; when this is realized one .has
realized-Self. To find the Beloved is to find my Self.

(10) He comes to know what Bhaba is the inner
relation of form to the Sabda-Brahman.

(11) In this way the world reveals as void, before
merging into the Great Void (Malta SUNYA). The
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void that is perceived within the ‘world is a part of
- Prakriti and therefore still form. From this vmd one will
have to proceed to the Great Void. s

(12) A time will come when this kind of perception
will give way before the awaking of Universal con-
sciousness which will reveal itself as an aspect of
Supreme Knowledge. (from Words - of Shree Anan-
damayee Ma, P.170-4) o

Thus we find starting from worshlp of a so called
1dol  one proceeds in an endless.voyage, higher and
- higher enlightenment, leaving the lower as a supersti-
tion, in an internal search for a perfect balance.

‘Any how discernation of religion from super-sti.tion '
18 necessary for : |

(1) Development of an analytical outlook, a scien-
tlflc dppI‘OdCh tdcﬂatatmg a dynam1c1ty of a developmg
(2) If you stamp a subject or a falth or superstltlon
as related toreligion and.it becomes fixed and very dif-
ficult to shake off. Those who decry superstition are
usually enimical to Hindu Society. They themselves
are excessively  inclined (superstitious) irrationally
- contaminating the religion with folk superstitions, with
the object of darkening the face of Hindu Dharma and
hindering in the progress of the Indian Societies.

Thus religion is necessary for human progress, but
religionism, which divide people int6 many camps and
~creates hatred between them 18 dangerously superstl-
tious. L -

(To be continued)



The Shield of Love

... Yvonne Sterk
o Tfaﬁslated from French )

Neither theology nor philosophy are my domains, I
experience life as a poet and poetry is my field of ex-
pression.* | \ o |

Feeling that my life was not in harmony with
my deepest aspirations, I embarked on freelance jour-
nalism in 1967. [ wanted to help the depressed people,
I had already started to fight racial hatred by articles
and poems. Living in Egypt for eight months after the
war between Israel and the Arabs in 1967 and for three
months in Israel in 1968, I came to settle in Lebanon
in 1972 and two vyears later became the private
secretary of a Lebanese chief. If was this distin-
guished personage who introduced me into Vedanta
and Advaita philosophy. A well-known sage of South-

- India had been his Guru. My employer frequently went

to India with a young French lady who periodically

~suffered from fits of nervous depression. Both of

them had met M&Anandamayi in Her ashrams in

- Vrindaban and Varanasi, and the French lady held

Ma in proiv.~d veneration. However, soon after I
started my secretarial work, the French lady, after
another journey to India, decided that the Sankara-
charya of Kanchipuram was her Guru and replaced the

* Several collections of poems by Madame Yvonne Sterk have
been published in. French. U g -

[
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photos of Ma that embellished her room at Beirut by
pictures of her Guru. I did not understand anything
of all this. The only thmglcould do was to study books
like Jnana Yoga by Vivekananda or Spiritual Discourses
by Sri - Krishna Menon. At the same time I devoted
myself to my work which consisted *mainly in giving
. apoetictouch to my boss’s writings that were inspired
by his devotion to his Guru. In 1974, the French lady,
who had made friends with me as well, went to
- Kanchipuram all by herself. But after eight months
there, she again succumbed to- a severe. attack of
nervous depression and thus retiirned 10 ‘Beirtit.

However, as soon as she arrived she longed t0'go back

to India and asked me to accompany her. And here 1
now see the working of Ma’s will. Thus her mother and

 Ittavelled to South-India with the sick lady. Inspite of

several visits to the sage, she remained in a state of
acute restlessness and to divert her attention her
“mother decided to take her to Delh1 and  Agra for
sight-seeing. I had no say in the matter and of course

had not the faintest idea that a mysterious Will

fashioned this programine. It was January 1975 and
nobody could foresee that by April the most homble
civil war would break out in Lebanon.

One day we motored from Delhi to Agra. On our
‘way back the young lady suddenly expressed the wish
to visit Vrindaban where, she said, Ma Anandamayi
~might perhaps be in Her ashram. It was evening when
we arrived there, and Ma was giving darsana in~a
“crowded room on the ground floor of Her house. A

soon as we entered everyone had to leave as the

darsana was over. I hardly caught a glimpse of Ma and

&4

o
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felt vaguely frustrdted My friend looked 50 terribly
disappointed that 1 said to her : “If it is really important
that you talk to Ma, ask someone to arrange for it.”
“This is very difficult”, replied my friend, “almost
impossible!” However, I felt certain that we would meet
Ma and so I said : “If'you are redlly keen to see Her it
will happen.” - a
| My friend and I were alone at the doorstep of the
'. house. Her mother was waiting in the taxi, parked near

the temple. One of Ma’s girls came and asked us to
leave. She refused to listen when I tried to explain the
urgency of our visit. I consoled my friend : “Don’t worry
and don’t move an inch ! I can assure you that you will
see Ma.” The same girl passed by again and said to us
: “It is useless to wait here. Ma has retired to Her room.
She is not well.” I thought to myself : “What this girl
says is quite irrelevant, it is Ma who decides,”and told
my friend : “All is well, we only have to wait.” I cannot
explain what prompted me to act as I did, but
something within me directed. There was no.logic in
what I said and no obvious reason for my obstinacy. I
had come to India only because of my friend and was
trying my best to be of service to her. It never-enteted
my mind that this journey could be for my own benefit.
Ithen did not understand the inestimable value of the
darsana of the Sankaracharya or of Ma Anandamayi.

- After about half an hour, a sadht in the ochre robe
approached the h.ous_e.-' It was Sri Bhaskarananda. I ac-
costed him, explaining in" a few words that my friend
was ill and wanted to talk to Ma and that- we had to
return to Delhi the same evening and two days later
to Paris. The Swami promised to inform Ma. Within
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ten minutes he returned and opened the door for us.
We were taken upstairs. Ma was surrounded by a few
devotees. We both knelt down and I gazed at Ma fuil of
tranquillity and confidence. Ma smiled and looked at

us with interest. A devotee said : “Tell Ma now what

you have to say !” I turned to my friend. She looked
pale and shrivelled. She stared at Ma with intensity,
tears streaming down her cheeks, but was obviously
unable to utter a word. So I spoke instead, explaining
her condition. Ma listened and watched. me with
undefinable attention, and asked my name, nationality

and whether I was married. I replied but added that1

had not come for my own sake but for my friend’s who
was anxious to talk to Ma. Ma laughed pleasantly and
- said something to Her devotees. One of them trans-
lated :”Your friend keeps mum. Let her say what she
wants to tell Ma.” But my friend only shook her head.
Nothing could be done. Ma glanced at her for a
moment and then said. : “Who is your Guru ?” Again
my friend remained silent. Ma thus continued : “You
have to approach your Guru, he alone can help you.
If you can’t go to see him, concentrate on his picture.
“This is all I can tell you.” Qur meeting was over. We had
to leave and return to Delhi.

I did not try to analyze what had transplred at
Vrindaban for I vaguely felt that my petty logic was
unable to grasp. the deep significance of Ma’s attitude
and Her words. My friend was plunged in a deep
gloom and had to undergo psychiatric treatment on

arriving in Paris. 1 returned to Beirut and resumed my

post as literary secretary. .
My friend had presented tor me a small photo of Ma

e
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~ which p.laced on top of d bookself. At my employer’s

I also saw a photo of Ma as well as pictures of other
spiritual personages such as Ramakrishna, Ramana
Mabharshi, Vivekananda. Since my trip to India my
outlook on things had begun to change continually -
and irreversibly but I was hardly aware of this trdn*;fon
mation, ' : o
- At Beirut the social and polmccxl atmosphere
de_tenorated rapidly and in April 1975 civil war broke
out. The horrors of this period beggar all description.
Violence reached its peak by the indiscriminate
bombardment of the poor peoples’ quarters. Amidst
this mad rage of destruction I saw my employer pre-
serve an exemplary calm. Every day he offered flowers,
incense and lightsin front of his Guru’s picture. “We
are defending spiritual values™, he told me, “and must
fearlessly risk our lives in this fight.” For me this was
a matter of course and I acted accordingly. But civil
war is the worst type of war. It brings to light monstrosi-

‘ties and the lowest instincts of the men on both sides.

There was a frenzy of violation, plunder and killing. I
felt isolated in a world; that had become incompre-
hensible. Once stones were thrown at me. Then again

a shell exploded at about four metres distance from
me,. breaking all window-panes. There was glass-dust
in my eyes and I thought that splinters had penetrated
my body but I was safe. Certainly I was protected, as

if surrounded by a shield of Love. My cat, which sat

on the table by my side, died after trightful suffering
two days later. The blast of the explosmn -had
destroyed its brain. :

My flat was on the 9th storey of an estate and right
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in the zone where shells and rockets landed. At any
moment the roof could have exploded as happened
continuously to places all round. The bombardments
caused great conflagrations in the city. The largest book
- depot was hit and many damaged books were sold at
reduced rates in a shopwhere they had beeri dumped.

Itis here that I found amongst a large pile of bodks

blackened by smoke a copy of “L’enseignement de Ma

Anandamoyi”, translated by J. Herbert.* Nothing

happens by chance. That book was there for me and
there was a reason for this. I at once purchased it. Only
its back cover had been burnt. I started reading
voraciously. It was about the mysterious Being I had
met at Vrindaban, It was Ma Anandamayi Herself who

spoke to me through this "book. I devoured it -

wholesale without halting at passages beyond my
understanding. All I understood was that the pure,
clear voice of Love was speaking to me amidst the
- tornado of hate that seemed to engulf everything. I
was even more dumfounded by this voice of inner
silence than by the pandemonium of the cannons.

What was the significance of all this? I had read with

great interest “Jnana Yoga” by Vivekananda and 1
often went through passages of the teaching of the
Lebanese leader’s Guru. I could see how he loved his
Guru who for him remained present in spite of having
left his body several years earlier. I vaguely sensed that
“Happiness’, that marvel eagerly sought since my child-
hood was a reality for some beings whereas for me it

*  “L’enseignement de Ma Anandamoyl” by Jean & Josette Her-
bertappeared in 1975 asone of the series “Spiritualites vaantes”

published by Editions Albin Michel, Paris.
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- remained a concept, an idea, a dream. “Truth never

dreams”, 1 often repeated to myself with Viveka-
nanda, but I just voiced a beautiful phrase of which the
real import escaped me. All the same, I persistently

- pronounced it again and again,. just as I looked at

the photo of Ma Anandamayi as if I expected Her to
reply to me. For everything had become a question —
as if everything were upside down and I became a
stranger to myself. I became just a big Question. Did
the whole of Creation depend on my reply? I looked at
everything with different eves : the people, the sea, the
sky, the tflowers. The people remained deaf and close
up but everything else seemed to smile, as it were, and
[ began to guess that Happiness existed where the play
of the intellect could not enter. Perhaps the silence of
Love spoke to us through the perfume of jasmine. One
morning [ actually beheld the formidable beauty of the
crimson bougainvillia glittering in the sunlight. And
suddenly this seemed to me more real than my moral
misery, than my great bodily fatigue and all the suffer-
ing into which Lebanon was steeped. Had my intellect
been keener, I might perhaps have gone mad but my
mediocre  brain did .not look for explanations
beyond its comprehension. My condition could per-
haps have been compared 1o that of the earth that
receives sunlight, rain, wind or snow as they come -
choicelessly! But this state did not last : the nightmare
again resumed substance. It happened that Beirut was
without water and electricity for lengthy periods. One
day, while running I injured my knee. I could not get 1t
treated, so 1 just tried it up. In this condition I had to
climb up and down 180 steps to get to my roof-
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apartment and to leave it whenever the bombardment
started, sometimes up to six times within 24 hours. In

summer it was terribly hot and in winter I was shivering

with cold because the heating did not function. I fell

ill and was bed-ridden for ten days. I subsisted on dry
dates which a welfare organization had distributed to

the residents of our block. It was during this period,
when I was totally forsaken, when nobody came to see
me and I was in bed with fever, suffering the pangs of
hunger, that I experienced moments of complete peace
‘and a joy hitherto unknown. Later I came to under-
stand that Love was at work, the gaze of Love that had
enveloped me at Vrindaban unknown to myself....
“Love never sleeps nor-slumbers”, is a pure and
simple truth. Love, Life, Truth are one and have no
place in the dark little labyrinth of the brain. ‘That’ at
times is called by the name ofa man or a woman, be
He born in Bethlehem or-be She born in Bangladesh.
- This kind of reasoning has nothing in common with
what great intellects call ‘reason’. But how dellghtful
to be devoid of ordinary logic! -
Now, how to express what cannot be put into

words? The poor, exhausted creature that I had

become after several months of civil war, without.rest,
subjected to constant nervous strain, slowly began to
feel that death was preferable to this never ending
agony. At Beirut cases of insanity became - frequent
and nervous breakdowns were the order of the day. In
fact I found myself forced to choose between opening
my eyes or continuing to grope in darkness, pretending
to see clearly by candle light. How to make the choice

in my ignorance? But then, if there was any choice, had

P
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it not already been made? Truth is a permanent
urgency. It must spring to one’s eyes some time or other.
- One day I seemed to have reached the limit of my
capacity for resistance. Long range cannons were
pounding the city, the noise of rockets rent the air in
a terrifying manner. I saw shells explode in neighbour-
ing houses. I said to myself : “the end has come!” and
my body stared trembling with fear. My brain seemed
paralized. The idea of déath put me into a panic. And
suddenly, without any transition, I was comipletely at
peace while I saw Ma smiling at me. [ beheld Her radiant
face and I heard Her ringing laughter as [ had heard it
at Vrindaban. 1 also started laughing and calmly sat
down on the mattress in the corridor of my  flat.
Suddenly my horrible fear had: given way to the con-
viction that-death did not exist. This certitude and the
luminous smiling face of Mataji were one and the
same thing. Inexplicable but absolutely true! This
truth came tome ina flash. A little later, when I tried
to relive that strange moment, I remembered that - I
had thrown a frantic glance on the crucifix in the glass
cupboard and Christ’s tormented body seemed to me
an image of death. I had seen the marvellous face of
Ma. Nevertheless, I also was convinced that the Truth
of Christ and the Truth of Ma were one and the same.
Love, Joy and Peace are Truth and thus indivisible.
Very gradually Lebanon regained a relative calm
and I resumed my work as literary secretary. My desire
- for Ma’s darsana grew more and more intense. It
happened that I would suddenly throw myself on the
floor in front of Her picture with tears streaming from
my eyes as if my heart were being emptied of all pain
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by the force of Joy. I suffered a lot from rheumatism
and arthritis but I was not affected by these bodily
troubles. What a change ! Did 1 start living at the age
of 56 7 L : |
But an unexpected, most tragic event radically
changed the course of my life : the murder of my
employer. Had 1 accompanied him to his place of
retreat I should without a doubt have perished
together with him, as was the case with his driver and
his bodyguard. But 1 did not want to leave Beirut
because my new cat could not be left without food for
several days. My employer had gone away to complete
some writing on Siva for a book he intended to
publish. His death was a severe blow for many but it
also cruelly affected me : I was suddenly left without
work, without money and without shelter. I received
temporary financial help from the wealthy French lady
when she came to Beirut in April. She also invited me
to accompany her to Inida in May. I was most
delighted and at my request she promised to helpme to
find Mataji, wherever She might happen to be. =
Thus, my young friend, her mother and myself flew
to Madras and from there went daily.to Kanchi for Sri
Sankaracharya’s darsana. At the end of May we pro-
ceeded to Delhi. Ma was in Almora. On May 31st my
friend hired a taxi for me and I left Delhi at 6 a.m. On
reaching the Jamuna bridge we were stopped. The
bridge was blocked by about 60,000 people who had
come to bathe on new-moon day and moreover a
sudden strike of truck drivers. complicated matters
even more. My driver said : “We have to return to
Delhi” ! “Patience,” I replied, “when one goes to Ma
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Anandamayi things arrange themselves.” “1 do not
know that Saint”, said the driver, “but I feel that you are
right. Let us wait.” We waited for five hours, sur-

- rounded by the teeming crowd, at a temperature of 45°

C. in the shade. Suddenly the strike was over and the
bridge became empty. At 7 p.m. we arrived at Almora.
I wanted to go first of all to the Ashram without
looking for accommodation. We got there at night-fall
and were told that Mataji was about to retire to Her
room after the darsana.: [ hardly heard what I was
told. I was in a state of love for Ma impossible to put
into words. 1 felt nothing else. My body seemed to have
no weight. I just wanted to fall at Ma’s feet and was
ready to spend the night on the Ashram floor waiting for
Ma. Full of adoration I breathed the air that Ma

breathed. Then I saw Her. She left the terrace and went
to Her room accompanied by a few devotees. Just like
two years earlier in Vrindaban the same girl asked me
to leave. But this was simply impossible for me. An
Indian gentleman asked me very kindly who I was and
from where. I replied and added that I had come to
thank Ma for saving me from death. The gentleman, a
doctor from Calcutta, at once went to Ma. He. came
back and told me that Ma would see me and that 1
should come to the entrance of Her room. I thus knelt
down at the place assigned to me. To my left a devotee

~called Krishnapriya satdown. I remained onimy knees

until 9 p.m. or longer, 1 don’t remember. I felt neither
hungry nor thirsty, and my knee, usually so painful, did
not hurt at all ! Ma bathed me in her glance and, smiling
at me in the most marvellous manner, She asked me
questions that were translated by the Calcutta doctor
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who also translated my replies, I had brought the
French book of Ma’s teaching that had been rescued-
from the fire in Beirut. Ma took it, looked at it, and
after listening to my explanations, returned it to me.
Ma never stopped smiling at me. My happiness sur-
passed everything that has been said and that ever can
be said about happiness. [ was simply dissolved by Love.
Ma’s words, Her smile and Her glance fllled me with
J...rlght : - : :
When it was time for Ma to retire for the night, She
told me to return at 9 o’clock the next morning and not
to leave for Delhi until the day after. By Ma’s grace the
driver and myself found accommodation in the hotel
where the doctor was staying with his wife and two
sons. The next morning we reached the Ashram at the
appointed hour. That 1st of June 1977 was a most
wonderful day. Ma had not ‘been well during the night,
but nothing could be noticed of this. She was sitting
on the terrace of Her simple cottage. The air was very
pure, the temperature perfect. Two apricot-trees gave
shade to the courtyard where about ten visitors were
sitting. Off and on an apricot would fall down and Ma
said it was prasada. This special darsana continued
from 9.30 a.m. to 1.30 p.m. With the help of the kind
people from Calcutta who translated I could tell Ma
about the tragic events in Lebanon. Ma looked at
me with Her infinite glance and told me that this was
the most peaceful and the simplest Ashram of all and
that the spot had been selected for its natural beauty
and simplicity. I replied that the place filled me with
happiness and that [ felt in harmony with it. She
laughed, saying that this was the very reason why She
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had made me come there ! The friends from Calcutta
told Her that I was writing poetry and that a
commentary to my poems said that my poetry was made
of leaves and water.  “Nature lifts you up towards
Supernature”, remarked Ma. Then She related how
the Ashram came into existence many years ago. It was
meant to be a school for brahmacharis. The saintly
person who used to travel with Her over forty years
ago was buried on the spot where he had sat down
when he arrived there first and a small temple had
been erected over his tomb. It was by God’s grace that
one could have his darsana in this pure and peaceful
spot. That day Ma presented to me a towel to put over
my shoulders during meditation and a small carpet on
which Her feet had been resting. The afternoon and
evening passed in similar enchantment. Ma asked me
to come early next morning for a last darsana before
leaving. When I arrived Ma was in Her room and [ was
taken to the back veranda to sit by the entrance to Her
room. After a silent darsana Ma took garland made of
brightly coloured paper from a picture of Sri Krishna

on the wall and put it round my neck. I was kneeling

and had a great desire to touch Ma. She gazed at me .
with intensity, smiled at me and bending down
caressed my head and shoulders. At that moment the
thought that I had to leave became unbearable and
tears rushed to my eyes. Ma was. standing in front of

me. I saw Her shut Her eyes. She looked marvellously

beautiful and serene. My tears stopped and I was at

peace. I walked backwards when leaving, looking at Ma

who smiled at me,. - |
The journey to Delhi went off without a hitch. Ma
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had entrusted a young samnyas'i to us who had to return
to the Delhi Ashram. On the way the driver said that

the brakes of the taxi did not function and that he

managed to brake with the motor at the downward

slopes. “But 1 know that we are safe”, he added,

“because Mataji’s blessings are with us. I have probably
done avery meritorius deed in aformer life to have
earned the benediction of Mataji’s darsana.”

In September 1977, Ihad toleave Lebanon and

to return to Belgium where I had been promised some

work in the ‘Ministry. of Culture. But nothing came of

it and for over two years 1 have been in a most

precarious financial condition. Nevertheless, in spite

of abject poverty I have never felt unhappy for a single

moment. Ma “had told me in Almora : “I am always
with you, Ishall never leave you™ ! and this is the truth
‘that sustains me in this difficult period of my life. In
October 1977 I saw Ma again at Varanasi, but only
briefly, when I came to India once more with the
French lady, who had another attack of nervous
depression and I took her back to Paris and never met
her since. - S
It seemed that I would never again be able to see
Ma, for from where could the money come for the
journey ? Nevertheless the keen desire for Her
darsana never left me. However, I had first of all to
devote myself to the service of my father, a. widower
aged 90. He died on August 31st'1979. |

In the meantime money came to me from a most
unexpected source, and this is how I was able to attend
the Samyama Mahavrata at Kurukshetra in October
1979 in the presence of Ma. ThenI stayed at Vrindaban

»
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until the end of November and Ma gave darsana every
day. .

I had hoped to spend the rest of my life in one of
Ma’s Ashrams and to dedicate myself entirely to Her
service or to any work She would assign to me. This was
an unrealistic desire and so to convince me of the
impossibility of ending my days in India, I had to fallill.
Already in Kurukshetra I had an attack of fever,
followed by two other attacks in Vrindaban. All 1 could
do was learn my lesson. Ma knows exactly the nature
of everyone who comes to Her and Her love for every
single person makes it possible for everyone to
understand somehow or other what he should do or
leave undone, As nothing happens by chance, the
discomfort of bad health was compensated by the
presence of a guardian angel called Melita whose
friendship and care made the lesson bearable.

For a long time I hesitated to entrust this tale to
“Ananda Varta”. It is certain that the darkness that
speaks of Light cannot illumine. Words are but the
negation of the  Peace, . the Love, the Bliss of which
they tell, for THAT is Silence. |

Reprinted from Ananda Varta, Vol. XXVII, No. 4.



Ashram News

Kankhal : - |

By the grace of highly adorable Shree Shree Ma
Anandamayee, ceremonies like Sri Sri Durga Puja, Sri
Sri Lakshmi Puja, Sri Sri Shyama Puja and Annakut
were celebrated satisfactorily.

During the Naba Ratri, Sata Chandi Recitation
and Yajna were beautifully arranged by Sri Ram
Panjayani and Smt. Santosh Panjayani. From 23rd
September to 25th September, 1990 Smt. Malati
Bhargavji and her associate created a special at-
moshpere in the Ashram by the devotlonal sangs of
Ramayana. | ' |

From 27th October to 2nd November 1990 the 41st
“Samyam Saptah Mahabrata” was observed solemnly

through yam, niyam, ° japa, meditation, -silence

(mauna), chantings, discourses - on religious topics,
satsang etc. On this occasion about 250 Vratis as-
sembled at Kankhal from various States of India.

From the 25th November to 28th November 1990,
Sri Sri Gita Jayanti Utsab was celebrated.

Varanasi :

On 19th September, 1990, Sri Sri Chandi Ghat was

installed to start the celebration of Nabaratri for 9
days. Special puja and Chandi recitation were done
and on the 10th day the “GHAT” was immersed in the

' ";-»-ar
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Ganges.

Sri Sri Lakshmi PUJd Sri Sri Shyama Pl_l]d ..md
Annakut were solemnly celebrated. Many local devo-
tees took the prasada of Annakut with great pleasure.
The Samyam Saptah and Sri Sri Jagadhatn Puja were
also done in a befitting manner.

The Gita-Jayanti was celebrated from November
251028, 1990, by worshlppmg Sri Sri Gita and reciting

of Gita. Every evening the Kanyapith girls used to talk
on Gita. -

Ranlr

This is a sacred place where the Hindu, the Baudha,
the Jaina and the Islam’s rel1g10us establishments are in
existence sincé long. There is a beautiful ashram of
Shree Shree Ma Anandamayee. |

From September 19 to September 29, 1990 during
Nabaratri, Sri Sri Durga Puja was celebrated by the
devotees of Bihar. After the “GHAT” installation the
ashram was resounded with devotional songs of
Geetashree Kumari Chabi Bandopadhyay. |

Swami Giridhar Narayan Puriji of the Mahanir-
vani Akhra of Kankhal and Swami Vldyanandajl of
the Kailash Atham of R1sh1kesh attended as spec1al
invitees.

By the grace of Sri Sri Ma, Sri Sri Durga Puja and
Sri Sri Lakshrm Pu]a were performed w1th great pleas-
ure.

On 4th October, 1990, the day following Lakshmi
Puja, about 500 Daridra Narayan s and devotees were

fedina Bhandara The function was successful due to

the untmncr eftorts of the Raj family and the devotees
of Bihar. -
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Agarpara (Calcutta) :

In this ashram, due to special kheyalof Sri Srl Ma,
every festival was celebrated with special” poup-and
ceremony. This year too Durga Puja, Lakshmi Puja,
Kali Puja and Samyam Saptauha were celebrated.

At the weekend 22nd December 1990 and 23rd
December 1990, the Ashram’s annual Nam-yajna
Mahotsab was nicely celebrated. Local devotees and
others numbering over 1000 were all entertamed with
prasad::z

Ranchi :

By the gface of. Sri S.ri Md, the Durga Pu_\j_a;’ was -

solemnly performed by Brahmachari Nirbanannadaji.
There were Satsangs and offering of flowers on the

Maha Ashtami day. Many devotees dIld Darldra'

Narayans took the prasada.

Sri Sri Lakshmi Puja, Sri Sri Kali Puja and Sri Sri
J agddhdm Puja were celebrated w1th the usual pomp
‘and serenity.

‘Bangalore :

In the Shree Shree Ma Andndamayee Bhdgavath
Bhavan, during the months of October 1990 to
December 1990, many religious activities like classes
of Vinhun and Lalitha Sahasranama, Sanskrlt classes,
pravachana, lectures and discourses were conducted.

Other Ashrams

In addition to these reports all other ashrams of

Shree Shree Anandamayee Ma had also c_e_lebr_dted the
festivals. | |

oy



Obituary

1. Sri Anll Chandra Ganguli. .

It is with great regret that we have to announce the
death of our beloved Anil Da, an octogenerian sincere
devotee of Sri Sri Ma Anandamayee. He left his
mortal remain fully conscious in the early morning of
20th October, 1990 and went to rest in the lotus feet
of Ma. : -

He had suffered a long 111ne<;s but was always smil-
ing which one cannot forget

The then Mr. Anil Ganguli, Bar-at-law at first
sight of Ma Anandamayee remarked “Boy-Catching
Mother.” He had a very long association with Ma and
his “Lila” with Sri Ma was published in the Ananda
~ Varta-both in English and Bengali in the name “Ganga
Samiran” many vears back. He was in the Advisory
Editorial Board of both English and Bengali Ananda
Varta and used to contribute regularly in the quarterly .
journals-both in English and Bengali.

Anil Da was closely associated with Shree Shree
Anandamayee Sangha and Shree Shree Anandamayee
Charitable Society. At his passing away, both the orga-
nisations have suffered an irreparable loss.

We send our deepest condolence to his wife, our
beloved Sati Di and family and pray that MA may
grant them the mental peace.
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2. Smt. Profulla Di.
‘An old monk of 90 years known as Swami Prema-
nandagiri passed away on Saturday the 13th October,

1990 in the Shree Shree Ma Anandarnayee Hospitalat
~ Varanasi. |

About 40 years ago she came in touch of Ma at
Ekdalia Ashram in Calcutta. Since then she spent the
remaining long period of her life in serving Ma and
stayed in Varanasi and Ranchi -Ashrams. She travelled
many places with Ma. Her household work was very
clean and cooking was pratseworthy and Ma- gave her
the duties of preparation of Bhog. g

May her soul rest in eternal peace in the bosom of
Sri Sri Ma.

PROGRAMME OF CEREMONIES

~ (from January to April 1991)
1. Poush Sankranti =~ - 14thJanuary,29thPoush,
- - Monday. '
2. Saraswati Puja — 20th January, .6th Magh
| - | - Sunday. -

3. Shivaratri - 12th Februdry, 29th
| - Magh, Tuesday. |
4. Dol — 28th February, 15th
. Falgun, Thursday.

5. Sri Sri Basanti Puja - 21stto25th March, 6th to

| | 10th Chaitra. B
6. Sannyas-Utsab — 14th April, 30th Chaitra,
(Renounce day ~ Sunday

Festival of Giriji)

oA f ii. _

A
)

R

R



