Just as there Is @ veil of ignorance for the individual, U 6 ’
So there (s also a door 1o Krowledge.

\/0(_, \Sf' N (9

Matri Vani

Without God; where are you ? That glimpse does oceur
in some form, in some condition or other.

& * * *

Ithough lacking nething that {he world can provide—
is there peace ? Your truebeing is Kuowledge, Peace-—s0
long as you do not find if there can be no peace. It is the
nature of the world to keep the sense of want burning., From
the world vou receive the things of the world —never supreme
Peace, Therefore the awakening of vour true nature is impe-
rative. You cannet remain i the realm of want,

* % & *

Is peace possible in the domain of want? Ever new
desires will arise, Sense objects that only generate poison,*
never give real peace. Caught in the round of coming and
going, can one be at peace ? As long as there are two, there
will be sorrow. Duality breeds conflict, pain, Sorrow arises
from want, So long as you are not establhhed in ycur true
being you cannot possibly be at peace.

B * * ¥

Everyone must strive after the revelation of Eternal
Truth., Endeavour to go to your own home, To live in ano-
ther’s house, in the company of another causes conflict and

* A play upon words : Vishay sense object; vish has is poison.
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suffering—that is to say, where two are there is darkness:
darkness signifies ignorance.

* _ * * *

Action is subject to one’s own free will—and yet again
it is not. What does ‘’subject to one’s own {free will” sig-
nify ? His Will alone is Will. The will by whichk you carry
out your work, this very same will must be applied to the
contemplation of God. Then only will you discover the
Great Will. What is needed is the Supreme Will that takes
one beyond willing and not willing,

* k. * *

Prarabdha karma* exists. But there is also astate
of achievement which is beyond prarabdha, where the ques-
tion of capacity and incapacity does not occur. When the
flood comes, it washes away everything.

* * * *

Having made ccntact with a great spiritual “eing
(Malipurush) there can be no more downfall, To go rear
fire withcut being affected by its heat is impossible, Those
who cuitivate the company of a Makdtma, do soin order to
be liberated from the round of birth and death, The ques-
tion of birth and death does not even arise anymore. If there
is birth thers will be death and if thereis death there will

be rebirtth,

— e e

* Prarabdha karma That porticn of one's past actions which is bound
to fructify and cannot be averted,



Conversations with Sri Anandamayi Ma
RECORDED BY Pror. B. GaNGULY

( Tm'nsZated from Bengah )

Question : Can man become absorbed in the worship
and contemplation of God with every part of his entire

being 7

Mataji ( addressing Narayan Swaml) Where is the
seat of the mind ?

Narayan Swamsi : The physical mind is in the heart.
But the mind is also subtle, The mind is invisible,

Mataje : So long as one moves in the kingdom of the
mind, whatever one may say is all right,

Narayan Swam:: Names, forms, the world, are all
illusory. 1f Reality is to be found one needs something im-
perishable. In order to do sddkana, a special subtle body
has to be created.

Mataj + Thesubtle body that is capable of doing
sadhana is created during di%ga (initiation ), at the time
when the Guru transmits power tothe disciple. “My whole
being cries for Him whose whole being is mine” says Radha.
Real sadhana is practised with every part of one’s whole
being simultaneously.

Saswatananda Swami: Whenall the different parts
of one’s being have been made still, then there is worship.
After the whole body has been ﬁ*{ed sadhana can be perfor-
med, this is what the Upanishads teach us. Those whose
mind dwells on the body, by stlllmg the body, can concentrate
the mind on God,

Matajy : What do you take from the Ganges?
Naragyan 'Sééams": Brabmar3ri®

* Brahmaydri i3 another name for Canodinl Gancas motea — — —
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Mataji : In that water one becomes immersed. Brahma-
vari gives liberation. Who says all this ? Thus, can  any part
of one’s being be ommitted ? . o

Saswatananda Swams: The ideal is to go beyond
mind, intelligence and Iness, Few are capable of this. The
average aspirant’s duty is tberefore to practise cad’ha na with
all the parts of his being.

Narayan Swamy ¢ The diﬁerences between swvajate,
vijati and svagata are vedantic, In the Brahman thereis
no distinction whatever. -

Mataji: Once, on receiving cardamoms as prasada,
Swami Akhandanapda asked : *“What is this " This body
replied : “Brahman.” Cordamoms, their seeds, their husks—
should they not be called “Brahman ?”

Narayan Swamt ¢ Ma once said, one who has realized
the Brahman does not see many, he sees one,

Aatagi: If somse one is established in that state then,
in cardomoms, bere, there, in this and tbat in achevement
and non-achievemt, in the mdwzdual the world the Sadhaka,
and so on and so farth wherever these may be, in whatever
state or condition, there itself hesees the One. Realizing
the Brahman, the one Self, there is THAT and nothing else,
there is no second. There, what I say and what I hearis
He in that shape. Ope Brahman without a second. Mani-
festation and non-manifestation, within, without, are that
one Brahman. If one’s doctrine is that there is only one
Brahman, then there can be no questmn of being able or
unable to do anything. Thus : One’s whole bemg with allits
various parts can be applied to one’s sadka'na Where ques-
tions arise, there, whatever may be said is all ngbt everything
ie possible. Theory and practice are forms of Him. You
alone are and none else, Understanding?} ( standing under y

t A play upon words : Bhoja means both burden and uhderst_and-
ing, | | |
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means exchanging one burden for another. One must go
beyond understanding, in other words beyond intelligence,
By understanding with the mind nothing will get straight.
He Himself is present in this form. Wherever a man is, there
is Siva, and wherever a woman there is Gouri, You are your
own manifestation and within yourself you are indeed un-
manifested, In this misery His play goes on—He Him-
seif the {zla.

Whoever speaks, what he says and to whom, allis
indeed the Brahman. There is no contradiction. Everything
is true. In division there is the ope Brahman, and in non-
division also He Himself, you. Brolmamaya, Brakmamayi,

" Brahmgopal*, everything is right, nothing is excluded,
There is one 4tma. If a problem arises, then also,

Question : A mother does everything for her baby. Ma,
you also do everything for us, please |

Mataji (laughing) : Clever baby! Trying to teach
the mother ! If you become a real child you will entirely
depend or the mother and let her do as she pleases. So
long as you are not truly childlike, go on doing, Tread the
path to the revelation of Him.:

* Brahmamaya Pervaded By the Brahman stands for the Vedantic
- doctrine, Brahmamayi; the all pervading Sakti, for Tal.tra, and Brahma-
_ gopal is .spoken of by the Vm:ncwas g




Matri Satsang
Recorded by Swami Bhagavatananda Gire
( Translated from Hindi )

Prayag, Ardha Kumbh Mela, January 1 th, 1943.

Question : If I go to Europe, should I not eat meat
and fish ? If it seems necessary, then also not {

MHaiajs : 1f you believe that it will help you towards
God-realization you may eat it.

The Questioner :—I fail to understand what you mean,

Hatagi : What you do and how you do it determines
the result you get. If you are not used to taking meat and
fish, do not take it, If foreigners eat meat, let them do so.
When the climate of a country makes meat diet advisable
and its inhabitants take to it because they have been born
and bred there, they are doing well. There is no objection
so far as they are concerned. But you should abide by your
own rules. Have there not been great men in the countries
where meat and fish is eaten 7 Whatever food and drink
heips you in your search of God, of that you should partake,
When you travel abroad, it does not mesz that you are
bound to adopt a noo-vegetarian diet, If Ged's devotees
visit foreign countries, there alse they offer their food to
God before eating it. Those who, going abroad, start taking
meat and fish, do it out of greediness, to please their torgue,

While this discassion was going on, Swami Sharana-
handaji arrived. With great reverence he was offered an
dsane and sat dowan.

Question : While walking about, is it not necessary to

take care that no ant or other little creature be trodden on ?
- Mataji: Tofeel this way is very good indeed. Still
better will it be to remember that all creatures are manifes-
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tations of God, If any living beingis crushed under one’s

foot, one should do obedience to it as a form of Ged. -
Mataji : (turning to Swami Sharananandaji) 3
Pitaji, now you say something !
Swami S. : (with the voice of a child) : Ma, Ma, Ma!

Matajs + Pitaji, this little girl says: Namo Narayana,
namo Narayana, namo Narayana !

Swams S, People who abstain from meat are called
vegetarians. What really matters, is one's attitude of
mind. Som=one may not eat meat, but devour human beings.
Great rulers start a world-war--is there no violence in this ?
From ore point of view, even to pluck a flower is an act of
violence, On the other hand, people join Parliament or the
Legislative Assembly and make laws by which millions of

men are annihilated. What sort of non-viclerce is this

One should discriminate carefully between what is bene-

ficial and what harmful. What dces beneficial signify #

You may be a general in a rightous war and put to
death thousands of people withont incurring sin. Yet,
if out of selfishness or for pleasure vou kill one little ant,
there is violence in this, The man who earns money for his
livelihood commits violence; the one who subsists on what-
ever is given to him is non.iolent. From viclerce men
gradually move towards non-violence. Someone who is
really non-violent loses his pride and self-conceit. Vegetarian
diet is preferable to non-vegetarian, In polar regions, where
there iz always ice and snow, people are forced to take fish
since no other eatables are available. One should reduce
grains and eat more vegetables.

Question : Milk is also a form of bload.

Mataj's One may tend catt!e'and drink cow’s milk.
One should not take milk without doing service to the cow,
Drinking mwilk does not involve violence,

Questioner :—Violence is a very great sin,

T

VY A
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Mataji -Great sinners are those who regard their
body as their real self, Pttayz (Swam: S. ) qulte nghtly said
that man harms himself, . .~ - © v

Swams §,: If Matap tells you not to mdu}ge in vio-
lence you should obey her, But if the desire to hurt someone
remains in your heart, it is not nght If you say:“If Ma
tells me to be uc?ent I shall be”, this is certam]y wrong,

Dr, Pannalal : 1tis mostly sick people who come
to Mataji, "' - ’

Swami 8, :  After being cured they also come to her,

Matagi: Thisis anice thingto say! This body is
your small child and ‘so yvou aifectionately address her
as “Ma,” | |

Swamy §,: Those who are not good people, will not
go near saints and sages, Those who seek the company of
the holy and wise are good and sound peeph—-—otherwxse
why should tley come here ? |

Mataji: When someone harbours a fault in his cha-
racter he feels afraid, Faults must be destroyed from their

root. When error and delusxon are completely destroyed
then Truth mll shine forth

Dr. Pannalal : We do not consxder a fault tobea
fanlt. When we come to Ma once by mistake, we, by mis-
take, come again and again to her.

Swami S,: When the moth flies to the light itis

burnt to death; and yet, no sooner does it see light than it
hurries towards it. - |

Matajy : Pztaﬂ knows everythmg Thls body is only
a little child ~what does it know.

- Dr, P.: Mataji wants to call us all to herself

- Someonet ‘We are -1 hungry, S

“Matagji : Thisis excellent. - When ‘the child is engros-
sed in his play, the mother «calls-him. At times sshe also
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slaps him. If he is dirty she washes him and takes him on
Ler lap. The mother knows that the child will get i}l if he
remains dirty., She will certainly remove all impurity from
her child. The child likes to wallow in filth but the mother
lifts him out of it and scrubs kim clean,

Question : We can neither free ourselves from our
worldly tics nor do we love God; so, what will be our lot ?

Mataji : Remaining in the jungle, one has to clear it.
Start clearing from where vou are. By lighting a emall
fire the jungle will be burnt ‘vp. By coming to the Guru
everything is achieved. If the disciple is patient and alert
everything becomes possible, |

Question : At times the mother leaves the child to
himself and then again she plays with him fuli of affection,

Mataji: This is indeed God’s play. All that you
perceive is pothing but God’s play, Turn vour gaze towards
yourself, Who are you? Iamone and I am also many,
He stages the play with Himself alone.

Someone : It looks 2s if God las invented such a
play in order to bind us all,

Mataji: Everywhere only God’s play is being -enact-
ed. This should be your attitude of mind. You are your-
self the One and you yourself are the uncounted many.
Try to find yourself | Seen from another angle of vision :
“Lord, you are whole and I am a part of you. You are the
Master, I the servant.,” Try to know yourself. “Who am
I1? Where am I ?” Try torealise first the part and then
you will be able to find the whole — the Parmatma. With-
out knowing yourself, how will you find Gud ?  What is to
happen the next moment, whether you are aware of it or
not, leave it to God’s Will. Decide to follow Truth. When

~one resolves to follow Truth, this sometimes bears fruit.

To'speak of God is the only real talk, all the rest is vain and
futile babble, Where Ram is there is rest and ease ; where

Ram is not there is restlessness and disease. (Mataji starts
2 ' .
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laughing heartily and' everybedy present joins in), Once
upon a time sin asked God : “Lord, you have assigned their
rightful places to all creatures. Please, tell me also where to
dwell I” The Lord said : “Where God’s name is not, there is
your place !” '

Questzon © How can one sustain the remembrance
of God throughout the twenty-four hours ? .

Mataji + By practice, By constant practice anything
at all can be accomplished, Those who meditate, whether
their mind is able to concentrate or not, they continue
their meditaticn. Whether you like to do jaza or not try
to adhere to the practice of it all the same, Make an effort
to let your mind be filled with God’s name-at all times. Be
it at home or anywhere else, remember that nothing exists
outside of Ged. The idea of duality is itseli sorrow. Feel
that you are an instrument in God’s hand. To do what
God makes one do is best, Truly, God alone is the manager

cf the whole wor!d.

el e A e

T el e

Question : Why do we fail to remember Ged’s name ?

Hataji : You forget to remember God's name ard this
is why you do not find God. Always bear in mind that what-
aver happens in this world happens according to His Will.
Zverything is indeed God’s, While in the waking state
sustain the constant remembrance of Him. Do gocd works,
Pray. One should practise the repetition of God’s name,
prayer and austerities, At night belore falling asleep, think
over every thing good and bad you have done during the day,
With a praverful attitude ¢f mind dedicate all your acticns
at the lotus feet of the Lord. Ewver pray to God to bless you
with the spirit of dedication, Do not think: "It does not
matter if [ do anything blameworthy, I shall ask God to for-
give me.” On the contrary, you should endeavour to engage
only in the most commendable, praiseworthy deeds, You muyst
never even give a thought to any bad or reprebensible work,
Pray—surrender yourself totally at the lotus feet of God,
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Questwnu Should office-work, business and the like
also be dedicated at the Lord’s lotus feet ? .

Matajs ¢ Endeavour to do ail work in a spirit of
dedication. Theattempt to surrender, and surrender coming
about effortlessly are two very different things. Just as
doing j2pa, and japs occurring spontancously, are notat
all identical. By the constant practice of surrender,

~ surrender will finally come about,

Question, : Why is the mind unsteady even after
taking sannyasa ?

Mataji : Your indifference to worldly enjoymernt

is not yet mature, that is why ! Spend every bit of your
energy and strength. in the attempt to realize God.

- Whatever God does, He does it very well.- Having

been blessed with a human body, use this body to
attain to God-realization. Try your utmost and you
will surelv be successful. Many people, while advancing
are in the habit of locking back, Do not again and again turn
your atteation to the past, for this will arrest the speed
of your progress. Go on with your work and do not keep

~on looking for results, Neither should you repeatedly beg

from God. The fruit of your labours you will reap without
a doubt. If you meditate with one-pointecress, Ged wiil
certainly be revealed to you, Employ your mental powers an
the power of youego in the performance of 2@/ une. Quickiy,
quickly engage in spiritual exezcis:s—light will come to you.
Do not worry about the fruit of your endeaveurs. Justas
when cooking dal if you keep on stirring i, 1t will be spoil-
ed. You must give the dal time to get boiled, Barrn your
desires by discrimination and dispassion or else melt them
by devotion. Do one of the two ! |

Question + Which is the better of those two?

Mataji: It depends on what suits each particular
persou. What is consumed by discrimination and dispassion

can also be melted by devotion.

Barh e
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| Question :  This brother does not want to either burn
or melt. What is to be done }

Mataji: He who says he does not want, really does
want, It is man’s nature to want. Why do you get caught
in bondage ? By bondage your want will not be appeased,

Questioner :+ Whatever pleases God most, that should
be done. |

Matsgi: That's right, You ask God for sozﬁething
and you receive it. Obtaining some thing you get no-
where, God is whole, indivisible, Ifiyou want tc beg from”
God, beg {or complete Realization. For the Realization of
THAT wkich is whole, unbroken, vou must mzke & complete,
uninterrupted effort. What doss Enlightenment mean ?
Real Eniightenment is the rezlization of God. Sorrow and
suffering are where the vision of God is not.

7
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\Y @damtc Comemﬁon of Mind
Dr. I. K, TAIMNI

A tremendous amount of research material about the
nature of rnind and its working has been collected by modern
psychologists and loosely incorporated in the so-called science
of psychology. Much of this knowledge is concerned with
the expressior of the lower concrete mind through the human
brain and the bshaviour of human beings under cordinary
and extracrdinary conditions, Although it throws some
light on the working of the human mind and has been utiliz-
ed for sclving some superficial problems of human life it
sufiers from the fundamental defect that it is based upon a
very partial and hazy idea of the mind itself, Thisis due
mainly to the superficial approach of modern psychology
which tries to study mind only in its physical expression
and through physical instruments, As mind is an independ-
ent principle and can be expressed through the physical
brain only very partially and imperfectly, it has necescarily
to be studied and investigated by mental methods if we are
to know its real nature and the tremendous potentialities and
realities which iie hidden within it, Itis only Yoga which
has studied and investigated mind systematically in this
manner and therefore it is only yvogic psychology that gives
correct and reliable knowledge with regard to the nature of
" mind and the methods by which it can be controlled, puri-
fied and investigated.

From a critical and careful study of the }oga—Sutms of
Patanjali one can piece together the elements .of yogic
psychology and gain some comprehension of the real nature
of mind and its function in the manifested universe. This
yogic psychology is really an integral par of the philosophy
of Occultism whichis based upon the experiences .of the
highest Adepts of Occultism and ;gives us a-total view of the
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universe both in its visible and invisible aspects, But we
shall not attempt to consider here the nature of mind and
its working as it appears from a study of the Yoga-Sutras.
We shall consider the vedantic conception of mind instead,
This conception, though not furdame ntally different frcm that
of Yoga formulates the essential facts which are invelvid in
a different and simpler manner and enables us to understand
the nature of mind more clearly. 1t also enables us to app-

ly our knowledge in observing and controiling the mind in
meditation more easily,

According to the vedantic conception, mind has four
aspects, all of which are involved in its working under diffe-
rent conditions. These four aspecis are called clatta, mana
buddhi and ahamkara. Let us see whatis the significance
of these four well-known Sanskrit words ip this context
and what light they throw on the anatomy of mind, We
shall try to understand these things at the lowest level and
in the simplest terms so that we can correlate our krowiedge
with our cordinary experiences and also apply 1t if necessary
to the difficult task of inhibiting the modifications of the
mind.

Chitla may be considered as the image making facuity
of the mind. In its higher aspects the content of the mind,
at any moment, can be anything which occupies the feld of
consciouscess and i called pratyaye in yogic terminology.
But it is better to consider this content as a mental image
for our present purpese. Our ordinary thirking is done
through mental images and the mind is really never free
from such mental images. Even when we are engaged in
abstract thinking, as in mathematical ceduction, these men-
tal images are always present in the background and counti-
nue to change with the processes of thivking. They are not
really essential for pure abstract thinking but somekLow the
ordinaiy man working through the lower concrete mind will
find it impossible to eliminate them altogether and do his
thinking without them. This aspect of the mind which
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enables it to form these mental images ei 1er through direct
contact with objects or through memory or imagiation is
called chitta,

It is necessary to note here that in vedantic termino-
logy, mind in its total aspect is called antahkarana and this
word therefore means practically the same thing as chitta
in yogic terminology. It is also necessary to rememter
that the pratyayas of the subtler planes cannot be imagined
on the physical plane because they involve higher numbers
of dimensions. Thatis why in books dealing with Yega
no attempt is made to describe the phenomena of the subtler
worlds, We can deal only with general principles according
to which the mind f{unctions on those planes and cannot
comprehend the pratyayes which occupy the field of cons-
ciousness at different levels, |

Mana is that aspect of the mind which underlies the
succession of mental images. A continuous stream of mer-
tal images is passing through the mind of every irdividual
and no two images in two successive moments are exactly
the same Even when they appear to be the same as in
Ekagrata Prrinama (Yoga-Sufras 111-12) they are not really

the same. The fixity of mental image under these conditiors
is due to the reproduction of exactly similar images. That
aspect of mind which has to do with the relentless successicn
and change of these mental images is called mans,

Bud !z is the light of consciousness which lluminates
the mental images present in the mind, Mind in this system
is considered to be jada or insentient and it is only when it
is illnminated by the light of consciousness that these mental
images acquire meaning and significance. That is why*mird
is svmbolized by the moon which shines by reflected light
and the Af{ma by the sun which shines by its own light, It
should be noted that the werd buddis is used here in-a some.
what different sense, as the illuminating light of Cgrscicus-
ness behind the mental images, and not in the sense of
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riveka or the fdculty of discrimination. But on deeper
thought the two functions will be seen to be essentially the
same, vmveka being merely perception working at a deeper °
level and sg seeing the deeper significance of things.

Ahamlara is the egoic centre from which the light of
consciousness which illuminates the mind is projected. We
generally refer to it as the ¢1’, the pivot round which our
mental life revolves, Adlamkara is gererally asscciated in
the mind of the common man with egotism cr pride but this
is not its real mezning in philosophy. If we examine our
mental lile we find that a1l our mental images end expe-
riences centre round an egoic centre which relates and co-
ordinates them into a harmonious and integrated whole,
Without such a centre of consciousuess there could be no
meaningful and continuous mental life. Al our mental
images and experiences will remain scattered in a haphazard
manner with nothing to bind them together into an integra-
ted individuality, It is true that the contents of this indi-
viduality change constantly but the ¢ I’ which binds together
the memories, experiences and anticipations etc, always
remains. Itisthis*I’, rooted in the centre of our con-
sciousness, which illuminates our mental images and coordi-
nates our experiences, which is called akumkdre in Hindu
philosophy. DBehind this centre is the whole of Reality
existing in layer after layer of unimaginable splendour.

It is necessary for the student to understand clearly
the nature of afamklara and its real function in our mental
life. It isreally the centre of individualized consciousness,
the very basis of our life as a separate individual. It is
throngh this individualized centre that the Universal Spirit
or Paramitina expresses Itself as an individual Spirit or
Atma, or Purusha as He is called in yogic terminology.
This dual character of ahamkidra must be kept i- mind if we
~ are to grasp its essential nature and not to ‘confuse it -with
its lowest and frequently undesirable expressions in the form
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of pride, selfishness etc. On the one hand it constricts and
iimits the unbounded and infinite Reality which exists in
its background, and on the other, it provides the very Dasis
for the life of the Monad as a separate individual, It there
were no akamkare or “.I° ness of the subtlest kind there
would be no Monad or individual Spirit.

If we examine our mental life and anzlyse our mental
operations we shall be surprised to find tbhat these four
aspects of mind——chitia, mana, buddh: and aliamliara are
present in every mental expression and the vedantic con-
ception of mind is correct at least as far as our ordinary
~experiences are concerned, We are always dealing with
mental images in our mind, These images are changing
confinucunely. It is the light of our own conscicusness in
the form of awareness which illuminates these ever-changing
images and imparts meaning and significance to them. All
hese menta] images which constitute the basis of cur
experiences are centred in and are ceordinated by our ‘I
the centre of our individuality, Thisis the anatomyv of our

mind in a nutshell,
Our mental life can be compared to the projection of
a cinematographic picture on a screer. Let us note briefly
the correspondences between the different aspects of the
wind referred to above and their counterparts in cinemato-
graphic projection, Woe see that ip both cases we are per-
ceiving images, mental images in our mind on the cne hand
and photographic images on the screen on the other. In
both cases there is succession of images, each successive
image being different from the previous one and separated
from it by a gap. But the succession is so rapid that it
gives an illusory impression of continuity and smooth life-
like movements. In both cases the images are illuminated
- by an external source of light, by the light of consciousness
in the case of the mind and the light within the projector in
the case of a cinematographic screen. In both cases the
images are projected from a centre, the centre of egoism in

2

[
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the case of the mind and the apertur. in the case of cinema-
tographic projection. - In both cases the whole phenomenon
is & play of light, light of conscicusness in: the case of .the
mind and physical light in the case of the screen. If the
light disappears the whole phenomenon disappears.



- The Microcosm and the Macrocosm
D. S. Mahalunobis

We have seen, in a fragmentary way, the parallelism
between the origin and development of our world and of the
fertilized female egg cell, That story is the story of world
evolution in two series, subject and object, The analogy
between the two is far more significant than cne can realize
in a passing review.

Ancient philosophers regarded man as an epitome of the
~ universe. That idea originated in pre-historic India with the

Sankhyas, This was much earlier thanin odher countries,
where however, man or human nature was thought to repre-
~sent the exterior universe, their psychic background was
overlooked. The Indian philosophers’ view is that man and
the great world have been fashioned in essential features. on
- the same model, physically and psychically. The model is an
eternal Idea that has unrolled itself in two series, the micre-
cosm and the macrecosm. , The latter evolved first of course.
In fact the world is viewed in India as the bedy of the Cosmic
Being. What we perceive arcund us as our sease objects,
visible or invisible, is his gross body, behind which are the
subtle and the causal bodies and the World-mind, that is,
antahkarans. That is to say, the two series are physically
and psychically related on parallel planes Letus putthe
two series side by side for a closer study : |

THE MICROCOSM THE MACROCOSM
A. The Psychic Trio : A The Psycl:;ic units
1. Individual Consciousness 1. Cosmic Consciouspess
2, Individuzl Ego N 2. World-Ego
3. Individual Manas 3 World Manas

—

- .* Vide Ananda Varta. Vol. XV, No.2, “Evolution of Matter.”




AL L B A B
. i

218

Organs, ie., Sensory

'3, Visaal Centre

.

B. Five Tanmatras or
Subtle Elements ( on
mental plane )

Fivé Subtle Sénse

Centres ( on mental
plane ) s |
1. Auditory Centre 1. Sound (Sabda)
2. Tactile Centre 2. Touch (Sparsa)

3. Colour (Rupa)

" 4, Gustatory Centre 1, Taste (Rasa)

5. Oifactory Centre

. Five Gross Sense

4. Gross Gustatory

5. Smell (Gandha)

C. Five Gross Categories

Organs {on physical of Matter Lhwtas (on

| plane ) o physical piane )
1. Gross Auditory Organ 1. Ether (dlasa)
(ear)
2, Gross Tactile Organ 2. Tactile Energy (Vayu)
(skin ) | ) | |
3, Gross Visual Organ 3. Luminiferous Energy
(eye) ) - (Tejas)

4, Differential Energy (4p)
Organ ( tongue)

5. Gross Olfactory Organ 5. Gross Inertial Matter

( nose ) - ( Kshity)

. Five Subtle Motor Organs,

i. e., Motor Centres
( on mental plane )

1. Vocal Centre Vak)

- 2. Contactual Centre (Pant)

3. Locomotive Centre (Pada)
4, Excretory Centre (Payu)

-5. Reproductive Centre (U pastha)

.-Five Gross Motor Organs, i. e.,
L End-Orga.ns (on physical plane)
¥ Physu:al Organ of Speech (Vak)

ANANDA VARTA [ Vol XV
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2, Hands (Pam)

3. Legs (Padn)

4, Rectum {Pdayu)

S. Genitals (Upastha)

Although Consciousness, Ego and Manas have been
shown as discrete urits in the tan]e, they are in reality, an
inszparabls trio, a single entity with three integrated func-
tions, and rone of them cau act independently of the others.
These three functional features zre collectively kpown as
antaklarana, the inner causator. Awfchlarana 18 mind,
which in Hindu Psychology connotes three things: {2) Cons-
ciousness, (b) Ege, and (¢ ’ha:ﬁfm a Inwer mind coordinated
with the brain ‘sxrecflv and is kvown as the Yanas Indriya,
the instrumental mind, Thic psychic trio renresents different
levels of psychiz materializstion. The bacic stuft ¢f our cons-
ciousness, in Indian conception, is 2 nou-material principle
that is capable of grossening to any level mird or matter, It
should be remembered that the concep.ion of consciousness
as a substance is foreign to western thooght, though funda-
mental in all Indian systems. In its higher aspects itis
unknnwable; the highest status 1s the Absolute. |

-~ From this Acosmic Source emerges Cosmic Conscious-
ness and furctions through a lower status called the Ego,
i, e., the World-Ego, which is at the root of self.sense and
genetic basis of the subject and the object series--the micro-
cosm and the macrocosm. The microcosm is based on the
macrocosm, It appears that the consciousness stuff descends,
through groscer and grosser states, to become matter as if
in a sort of entropy, and then in a reverse order starts to
evolve as body, life and mind, back again to its formless
status in the Absclute : descent of the Supermind to the null-
point, gross matter, and ascent of the matter-involved spirit
to supramental consciousness, Itis a cycle, Manisa little
universe, a replica of the Cosmic Being, i, e., Cosmic Consci-
ousness in its .embodied aspectatwp _that we call the world,
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We can see in the table that there are twenty-three
units in the subject series, shown under five rubrics, viz, A.
B, C, D and E, These are all the essential factors the psvchic
being ( in man ) needs to function on the mental and physi-
cal planes. | :

Let us compare the two series, subject and object.
Commﬂn to both sides are A, B and C groups, with this
exception that, in the second series, the psychic units are
bevond our perceptive range. It is significant to note in
these three groups that every factor in the matter series is
represented on the same plaps by a corresponding factorin
the subject series. The subject and object units are, in fact,
different forms of the same principlss evolved to accord the
development of the two sets of reciprocal characteristics in
two parallel systems, mind and matter in our conception.
We cognize by our physical organs only the gross categories
of the object series. The subtle units ( fanmatras ) can also
be cognized, though by exceptional {acunlties (possessed by
mystics), or by inference. The motor organs in D and E have
nothing in commmcn on the other side, The reason is that the
motor organs are meve complementary units of the SEnsScry
organs, and are evoived from the funmatras and bhutas of
the cosmic series. These two sets of organs are desigued, as
we shall see later, to participate in the bounty of the world
aroand us, i,e., Nature's bounty--fanmalras and bhutas, and
their varied techtonics, aspected as objects, It should be
observed how the units grow grosser and grosser in _thé
matter series, and in relation to them cur organs too evolve
adapted to them, i. e., evolved later to suit the end. This is
not to say that the whole range of sense objects can be
apprehended by our senses. Our perceptions are usefully
restricted betwzen limits, That isto say, our a.udltory,
tactllc visaal, gustatory and olfactory organs have only
llrmted ranges of perception, and we do not hear all sounds,
" norsee all waves of light, nor feel taste and smell everv
ob]ect of perception. Were we to-perceive the whole mnge of
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_:_'sense data our. 1am1har world wauld cease. tu exlst forus
7. - andin its place would appear another umverse ‘of bizarre and
__'___abnormal phencmena some of which could be- fatal to our

- existence. Were we to see infra-red and ultra-violet rays and

. radio-active particles around objects, aspects of things would

~ yary, changing sharply between cold and hot spells, between
“ seasons, between night and day. Our eyes would then see
nothing in clear outlines on hot days or in tropical countries;
‘heat-rays would mask all objects with a reddish haze even
in darkness. Our ears would be stormed day and nightbya

_ba'ttery of chaotic sounds of all inteasities; our tactile crgan

would be too sensitive to touch, to heat, cold or paip, smells
of all sorts won!d sicken our olfactery and sicken the gusta-
tory too, along with it. These are some of the physical and
mental effects Such a sitvation is unfavourable to menta!
growth, and would affect our organs in many ways, vitiating
the body-economy. That is why man designedly is a micre-
cosm, and what he perceives are only specimens representing
‘the whole universe, 1. e, akasa, cayy, tejas, ap and Ishili.
If, however, our perceptions? were exalted to superncrmal
heights on the cosmic level we would see through matter,
perceive an ocean of ether around us,in which the world

‘would seem an illusion caused by different modes of the
ultimate substance, figured as the Cosmic Being, and we

'wou}d find ourfhe: merged in that Unity.

Ancient sages of India teach us that the microcosm and
the mactocosm are more closely related than appears on th.e
surface, Man’s physical sheath {body) is made up of the'five
categories of matter, gkdsa, vayw, tejas, ap and kshit:;, which
represeant the stuff of our universe,” the gross body of the
Cosmic Beiig. Behind his physical bedy man has a causal
h appafatu: to function through his external bedy. Tte causa?
bod} is a sub*le appa:atus and comlsts ef eighteen prmc*

e it ¢ 2 by
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Extra sensory perceptmns Sensory percegtzons wﬂI r;ll'i\i!gtg,ﬁilfa !iave
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ples listed in groups A, B D of the the ﬁrst series and five
tanmatms_of the second series, viz,, Consciousness, Ego,
Manas, five subtle sense organs, five subtle motor organs and
five tanmatras, which ate also represented in a complex
mode in the Cosmic Being, -

The causal body, znha"nted by tbe met fywatma‘n)
clothes itself in the womb, motivated by past samskaras, by
means of cells amassed by the proliferating cytula. Man’s
body thus formed—if it is a human body-—is a model of
organization and efficicncy. We bave seen this life-story of
the fecundated cell. Do we have any justification to believe
that a mass of inconscient cells can build up by itseli the
most perfect and complex machinery on earth ?  The fact
is, the causal body, helped by physical forces, does it, using
the cells, |

- True, we know that isolated cells have a spontaneous
tendency towards formation of an organ. This tendency is
not inkerent. Upto a stage any cell is capable of building
any organ. Only when a cell has been fixed for automatic |
behaviour towards specialization in a direction, its role is
decided. It is similar to the inherent tendencies of all
ultimate particles, which are subject fo very stringent rules
of behaviour. “Oanly under exceptional conditions (in gases
at very Ligh temperatures or low densities) do they move at
random, as was wrongly assumed in the dominant theories of
the nineteenth century. On the contrary the typical condi-
tion is one of rather regularity, symmetry or ordering, as for
example in crystaline materials, in organisms, in plastics, and.

in liguids—for even in liquids every small region is highly
ordered. Though some prejudices remain from the last
‘century, the facts are unmistakable and this is the second
step towards the idea of structure, In general the particles
‘display o high degree of ordering sn space; they fend to
~ assume regular or ordered arrangements” &Thls sponuneous R

» Lancdot Law Whyte, _"'Accent on Form
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tendency of the maiterial particles to fall into set patterns
is ascribed by the ancients to the moulding influence of the
causal frame of the World-Ego (Cosmic Being). Science
will probably ascribe this tendencv to the metrical field of
space-time, the new “ether”. C(elis too obey binlogical in-
stincts i. e, ¥go impulses of the individual at conception,

The causal body is not exactly a body as we recognize
a body to be, Itissomewhatofa thought-form, a material
form though, or quasi-material, we maysay The causal
sheath ts the insirument of the soul to incarnate in flesh,
The causal body, however, cannot function by itself; oper-
ated by the soul, it has to use the materia!l framein the
maltter-world.

We krow, the causal body is a highlv tenuous thing,
and the corporeal body is mere gross matter mculded to
pattern. How cap, then, the one be harpessed with the
other ? The gross body can hardly be expected to prevent
the spirit-thing from passiog out any moment, as at death,
They are linked up by a set of binding principles. These
ate the five tanmatras, the same that we know as matter-
constituents, 'They are the material analogues of the causal
material, on the same plane, and are subtle, Hence, they
certainly are capable of acting on things of their own kind
in refinement, The subtle and the corresponding gross organs
ate harnessed together by these binding elements, the
tanmairas. At the time of death, the binding forces become
morbid or weak at the linking points, and the causal body
snaps them off and goes out, thatis, the soul goes out with
its causal sheath. ' | |

_.During the life time of a corporeal frame ( of a man),
the causal body acquires a personality, that is, the soul
acquires a personality in the causal body, which carries the
personality away, in a residual form, at physical death,
Personality is :built up of our empiric experiences called
sanskaras. It is a sort of quasi-material sheath, and forms
at rebirth the under-frame of our innate impulses, Sheathed

4
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in this personality garb, the causal body is known as th
subtle or astral body ( sukshma-deha ), The subtle body is
(the causal body is not), subject to- pleasure and pain, and
has to incarnate again, along with the causal core, to fulfl
the urge of sanskaras. It is by means of this body that the
spirit can temporarily go out of its physical body, when
trained to do so by yoga practices. In exceptional cases we
see a dead man revive; this is due to the return of the spirit
to its body after the exit,

e

What is its magnitude, ope may ask. Can we ask
What is the magnitude of a thought ?

Psycaic entities have no measurable magnitude by our
standard. Their earthly efficiency depends partly on the kind
of body they occupy. Like the mind, they canbeina tiny
cell or in o huge body, This is nothmg extraordinary when
we kncw tha* avern a gross material body like our earth can
be compressed into a thimble, if all space inside it could be
taken out of its atoms and molecules. The compariscn,
however, 1s faulty.

1f we look back to the table again, we could find that,
in the two series. we have the personal Ego on the oge side,
and the World-Ego on the other. Ego is the factor that impo-
ses lirnitation, and the Infinity is presented to us by itin
finite forms and consciousness is brought to null-peint invel-
ved in matter, It is the divisicn principle, according to Sri
Aurobindo. The World-Ego reachies down to our sense orIgars
as objectified as things. The individual Ego is its perceptor
through its auditory, tactile, visual, gustatory and olfactory
organs. It may strike us that the subject and the object
series represent, fundamentally, the configurated personal
Ego and the W orid-Ego, orin other words, they represent
the meeting of the microcosm and the macrocosm, though
we hardly realize it, It is an unconscious attempt cn our
part to feel the unity of the universe, our ldentzty mth'

the Creator,
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We have. already pointed out that man’s sense organs

| and motor organs are two complementary sets. Let us

-arrange the two series to bring out their intardependence ;

| 2 3 e 5

I Auditory Tactile Visual  Gustatory Olfactory

orgarny organ organ organ organ

- | l | | l l
2. Vocal Contactual Locomotive Excretory Reproductive

organ 0organ organ organ organ
(Vaky  (Pani) (Pida) (Pay) (Upastha)

In the twao series, the first pair of terms are comple-
meutaw so are the second, .thlrd, fourth and hfth pairs, i. e,
the two terms in each are complementary to each cther. (1)
The auditory and vocal organs are inteoded for sound-recep-
tion and sound-production. What we hear we reproduce by

means of our vocal organs, People born deaf are also dumb,

Speech helps us to train the ear, as in music, All sounds are
voices either of Nature { Cosmic Be2ing ) or of man. A4dkase
has the attribute of ‘sound’, which is the earliest manifesta-

" tion of form. Form is the Cosmic voice. On the Vaikhari

plane, i, &, plane of matter, we use air for the sarne purpose,
form- p!’DdUCLi"‘{l. (2} The tactile organ, skin, is dzpendent for
its active functioning on the contactual orzan, bard, which
we maove to tovch an object. In fact, the hand is the most
efficient part of the whole tactile system. Touch is specialized
as the grasping artistry of the touching hand (3) Man’s visual

perception of space and colour is perfected by locomotion,

specialized by legs. Adaptation to visual distances and
three-dimensional space requires the use of lccomotive

~organs to aid the eyes, (4) The taste organ and the

excretory organ are the two opposite ends of the a‘imentary
canal. They function in an mterdependent way. The taste
organ receives food, which is digested in its passage through

“the alimentary canal, absorbed in the intestines and eureted

by them after the intake. Payu comes from the root pa, to
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(53) Our olfastory and rteproductive organs too, have
remarkable allied functions. Olfactory is the smell sense,
and smell is a biological urge for creative union. A power-
ful aphrodisiac, smell guides animals to track their mates.
Even the human spermatczoon is supposed to be =zttracted
to the ovum in the womb by a sort of chemical smell that
can guide.it to the Jatter. * The nuclei of both cells, of
spermatezoon and of the ovem, drawn together by a
mysterious force, which we take to be a chemical-sense-acti-
vity related to smell, approzch each other and melt into
one.”’ ¢ ‘¢ Smell? as an atiribute of matter, represents gravi-
tational forces, as has been explained in previcus articles,
and is a structure-building {force. The function of the re-
productive organs too, is to unite the male and the female
gamets with an urge to organize the embryonic structure,
Smell sense is the fmass-sense % two material bodies attract
each other by ' smell’, gravitation, and the two sexes are
meant to do so in the biclogical felfilment. This is in
evidence in the animal kingdom, where the opposite sexes
are not attracted until the periodic ‘ smell ’ guides them,

Apart from the utility value we impute to our different
organs, they have a mystic role too. They are intended for
us to realize and feel the Creator’s nearpess to us in His
material creations. Qur senses consciously or unconsciously
seek Him in matter, in our love for the things of the world.
And this love can only be consummated by extending it to
all things, living and non-living.

The ancient Teachers of India recognized the upity of
the world too well. Even today when a Hindu sits down to
worship his God, he offers flowers, smoking incense, lamp-
light, eatables and natural scents as tributes to his Lord.
There is a beautiful verse which he utters during this
service: |

4. Ernst Haeckel,
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Why does he pick out these five very ccrmmon things §
An ancient imagery invests the Werld-Being (rmacro-
\sm) with a set of five cense organs. To the worshipper
the imagery is a reality, for, the Cosmic Being must be
appreached through a figure ; cur mind cannot think of a
supra-mental  God—formless, attributeless, beyend time,
space and causality, The devotee seeks His presence in
everything and chooses, out of the immersity, five symbols
to represent the whole range of material things, which are,
as it were, His sense objects,

Flower has the most beautiful form. And the first
forms were sounds in al@sa—— frem salbda the world began.
Sabila is the property of allsa; kence flower as form or
sabda represents akdsa, ‘sky’. Flower, therefore, carries
the best offering in the ‘ sound’ realm, for the regalement of
the Lord’s ear, the ‘sky’, Smokirg incense, like flowing
alr, represents the best tactile object for the Lord’s touch,
which is manifested to us as vayu. The soft lamp fed with
ghee is the most exquisite light that can be laid at His
service to iluminate things for His sight represented in
t2jas, Eatables picked from the taste category, are for the
gustatory, which is represented in the toya-tattwa rasa, sap
Or water. Scents are offered for the olfactory. The olfac-
tory is the ‘mass-sense’; we smell the mass for jts odcur, Mass
1s the property of matter (kshiti), evolved out of gravitation,
l.e. ‘smell’, Gravitation is the ‘smell” oi matter, mahi-
tattwa, as] has already {been shown. Hence scents are
symbohcﬁoﬂermgsblor His ‘mass-sense?, the -nlfaétnry.
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The worshipper knows that Paramdtman is immanent
in all things in the world of pancha-bhutas, He has become
the akdsw ; He has become vayu, tejas; ap and Xrshiti. He
has become the universe, the jivatman (spitit), the mind
and the ego. He has become osur body, created out of
akisc, v@yu, tejas, ap and kshizte, Unto Him the worshipper
renders the things that are His, and thus realizes that the
Paramatman and he are ore.  The whele universe manifests
this Unity to his exalted perception, iz this worship.

The world is presented to us as insepsate through ocur
senses, a set of very crude apparatuses that can give vs cnly
an illusory view of the Reality. Man must live down this
illusion, and in his small compass as micracosm, live the
great life of the universe, himself united in that Unity—
with the Paramdrman, the Cosmic Soul,  His worship
expresscs exactly these sentiments.

-



Sadasiva Brahmendra Yogi, A Jivanmukta

T. KrisaNaj1

In the Puramk History of Bharata Varsha, we come
across a few sage mystics Jivanmuktas, of whom the fore-
mest are Suka Brahman, Rishabba Deva, and Jada Bharata.
They ever remained aware of the infinite Brabtman, not
caring for food, shelter and raiment, They are the mcdels of
an ideal ascetic iife. Suka Brahmanp, son of Yeda Vyasa, was
a born mystic. He left his father and roamed in the forests
and on river sides unconcerned with the world. Once he
passed by a pond where women were bathing and they did
not mind his preseace though e was a lad of sixteen summers,
going naksd. The aged Vyasa came :con after him and the
women, at once put on their clothes.  Vyasa, in surprise
questicned them why they covered themseives at the \]ght
of an ld an when thev were unsshamed before young Sika,
The women repifed : “Revered sir, you are conscious of the
distinction of sex whereas Suka has no such conscicusress.”
Suka remaiced always in the awareness of the Hrafinman,

- Rishabbadeva retired ircm his Kirgship toa {orest to
lead an auster= life of mediiaticn without bethering zbout
food and shelter and he lived on alase vratll, of ¢jagar vritis
like a python which remains fixed and feeds on what ccmes
by chance, Rishathadevaisalso revered by the Jains asa
Thirthankara., Hisson was Bharata, whose just rule has
been commemorated by renaming this  country ‘Bharata
Varsha’, while its earlisr name was ‘Ajanabha Varsha’,
Bharata reiired from his kingdom but because of his attachs
ment to a doe, he had to be rebern, He was utterly obh-
vious of his bedy and movsad like an inert, He was forced
to carry the palanquin of Kiog Rahugana aud his instructions
to the King are a memorable and illuminating chapter on
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advaita siddli, narr..ted in the Shagavata Purana. These
ideal sages, Suka, Rishabha and Jada Bharata belong to the
realm of mythology, Sadasiva Brahmendra who possessed
the sage wisdom of Suka Brahman and the extreme vairagya
of Richabha and Jada Bharata, lived about 230 years ago
on tbe bank of the Kaveri river and in the forests of Tanjore

and Trichynapoly districts, He will be referred to as Brah-
mendra,

No authentic reports of his life and time are available.
Some cf the traditional accounts were embodied in a lyric in
is praise by H.H. Sri Nerasimba Blarati, the Jagadguru
of Sringeri, one of the great mvstics and -ucholars of 1ndia,
whzn be vizited the samadhi of Sri Brabmendra at Nerur.

Kirnc Shabaji (1€84-1712) wes an enlightened prince of

Tanjore. e bad endewed all the lands rsituated in the
village of Thiruvesanallur to forty-six Brahmins. That
village was renzmed in about 1695 as Shahajirajapuram.
One of the donees of land was Moksham Scma Sundara
Avadhani, a learned Brahmin from Apchra Desa, Parvathi
Amimal was his dutiful spouse. They were blessed witha
son r.amed Sivarameakrisina. IHe was also called Picchu
Kuppier, Probably be was named Kuppier, as he was born
late in their married life or after the loss of some issues,
Picchu means mad and probably that was his nickname
given to him by the villuge boys who could not understand
his precociousness,

" Acccrding to the available material, we may say that :
he lived about 230 vears ago. Malhari Pandit attached to
the court of Sarabhoji Maharaj (1711-1729 A. D.) of Tanjore !
refers to his meeting Brahmerdra in the outskirts of the
village of Dipambapuram. He states that he requested the
sage to bless his patron king with progeny and that the sage
gave him a copy of ‘Atmavidya Vilasa in token of his bl:ss.
ings and that he gave taree blikslas to the sage*. Vijaya

* See the preface to the Prakaranas of Brahmendra by V.V. Press
Srirangam. ’
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Raghunatha Tondaiman, Rajah of Padukotah (1730-1769)
met the sage in a forest near Thiruverangulam and obtained
blessings from him for the prosperity of his kingdom and for
progeny, He received Upadesa written on sand, The king
,_ removed the sand with the mantra in tact to his palace and
1 enshrined it for worship. The sage told him to learn from
his class mate Mahabhasyva Gopalakrishna Sastri the details
of the worship, The King also installed an image of the
sage near the shrire of Dakshinamurti in the BrihaZambal
Temple and dulv worshipped it. There iza grant of the
vear 1758 bv that King to Gopalakrishna Shastri, which con-
1 firms the traditional story, Since then Naveratri festival has
| been celebrated in that state on a grand scale. It is also
said that Thavumanavaswami, a great Tamil mystic, met
the sage in the course of that year.

The village of Thiruvasanallur, inhabited by learned
Brabming, echoed with vedic chants, learned discourses and
vedantic disputations, Brahmendra, a bov prodigy, brought
up in that atmosphere of learning imbibed all knowledge of
scriptures guicklv in company with other bovs of the village
some of whom grew with him to wide fame as scholars, saints
and poets. Some of his class mates were: Mahabhashya
Gopalkrishna Shastri, whom be recommended to the Tondai-
man King. Ramabhadra Dikshitar, the author of Jankai
Parinavam, Ramakarna Rasavapam etc and a great Rama
Bhakta and Bridhara Venkatesa Kavi, popularlv called Ayy-
aval, Thev were all grantees of lands in that village.

Ayyaval, a contemporary of Bodbendra Saraswati, was
a great devotee of god Siva. He wrote Akhya Shashti, Daya
Satakam, etc, He had spread the religious practice of recit-
ing God’s name. Once on Kartika Amavasya day there was
a Shraddia ceremony in his house. He was so kind-hearted
that he could not stand the sight of a hungry harijan at his
door and gave away the food prepared for the Shraddha.

Although fresh food was cocked, the Brahmin guests refused
5
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to participate in the ceremony u. less Ayyaval had a bath
in the Ganges. The saint offered prayers to Mother Ganges
and water bubbled up in the well in front of his house to the
astonishment of the village folk. That day is celebrated
every year as a festival with a bath in the water of that
well,

Brahmendra was married early in life. One day he
returned home hungry and his mother told him that food
was not ready, that there were guests who had come to
celebrate the attainment of puberty of his wife and that he
should wait. Though the incid:nt was trivial, it beczme
the turning point in his life. T deep struggle of the inner
light with the obscuring forces . :und was there ard intense
dispassion came over him. He left home and became a
wanderer, He discovered a great Teacher in the sairtly
scholar Parama Sivendra and sought him as his precentor,
It may be noted that at about the same age of about seven-
teen years Sri Ramana Maharishi left home to find his way
to Thiruvannamalaj, after Seing reprimanded by his brcther
for neglecting his studies and for being an introvert.

Brahmendra speaks highly of his Guru Parama
Sivendra and if that Guru were identified, it would throw
much light on Brahmendra’s time and life.  Mr. N. Verkat-
raman, the author of the book, ‘' Sankarackarya the Great
and His Successors at Kanchi®, identifies Parama Sivendra,
the preceptor of Brahmendra, with Parama Sivendra 11, an
Acharya of Kanchi Pitha, who was a disciple of Sarvajna
Sadasiva Bodha. Acharya Paramasiva attained Siddhi in
1586. The improbability of this ideatification will be
obvious to anyone who notices that Shahajirajapuram and
the grant of lands by Shahaji to Brahmendra’s father and
others occurred about 1693, roughly one hundred years after
the Siddhi of that Acharya, Dr, E, Hultzach, Epigraphist
to the Government of Madras in his reports of Sanskrit
Manuscripts in South India, reproduces the colophon of the
works of one Parama Sivendra Saraswati; author of Siva
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Gita Tatparya Prakasika and Bhuti Rudraksha Mahatmya,
a disciple of one Abhinava Narayanendra Saraswati; but
there is no indication of his time. Therefore the identity
of Paramasivendra, the Guru of Brahmendra is a moot point
for the scholars ta make research and establish the identity.
Tentatively I may fix the time of Brahmendra from about
1690 to 1730 A.D,

Under the discipline of the great teacher, Brahmendra
attained to adrvaita siddhi and joga siddht and probably at
the suggestion of his Guru he wrote a glossary on DBrahma
Sutra and on Yoga Sutra of Patanjali called * Brahma Tatva
Prakasika ' and ‘ Yoga Sudhakara’ respectively. He wrote
¢ Siddhanta Kalpavalli™, some small works, Dakshina-
murti stotra, Siva Manasa Puja and some kirtanas and
Atma Vidya Vilasat. He was not only a gifted pcet but had
profound knowledge of Vedanta and Yega and of the artof
music, One of his kirtanas, ‘* Bhajare Gopalam” is in-
cluded in ¢ Kirtana Rasa Swarupa,” P, 171, of Shree Shree
Anandamayee Sangha.

The scholar in him led him to argue and dispule
Vedanta with other scholars and successfully silence them.
The matter reached the ears of his guru, who called bim
one day and asked: “ Sadasiva, when will you observe
silence 7” Brahmendra replied: ‘‘ From now onl” and
kept the vow of silence to the end of his life. After some
time, he took leave of his Guru to wander alone in the felds
and forests, hills and river sides, without focd, shelter and
clothing like Jada Bharata. He was wholly absorbed in the
awarepess of Brahman and oblivious of his body ard sur-
roundings. Many miraculous incigents happened during

that period.

Once he was sitting on a river bark and the flood
water carried him away and buried him in the sand. After

i,

¢ Published by Achyut Granthamala, Kashi.
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three months chance digging at that spot, he was found. He
got up and walked away as if nothing had happened., Once
he was forced to carry a bundle of fire-wood, and along with
others he deposited the bundle where wood was stocked,
Immediately the whole stock caught fire and was reduced to
ashes. Once he was found moving near the zenana quarters
of a Muslim chief, who, enraged, gave him a sharp blow
on his shoulder. Blood ficwed, but Bralmendra was not

- aware of anvthing at all, and surprised at his conduct, the

Muslim chief followed him, Afier some time Brazhmendra
got cuter consciousness and the Muslim realised that he had
harmed a sage. Falling at his feet he begged his pardon.
When he told the sage that blood oo0zed from the caut,
Brahmendra touched that spot znd it was healed. The
Muslim scught Upadesa and the sage indicated to him: “Do
not do what yvou want and then vou may do what you like.”
Once the sage was seen mear a heap of grain and in the
darkroess of the night the watchmen took him for a thief
and raised their hands to beat him but their hands would
not move till the sage left the place at dawn,

Brahmendra was npot only a Jivanmukta but alsoa
Siddha, He was seen in distant places at the same time.
Children are always the favourites of saints though they
may tease them, There wasa festival in the temple at
Madura, Out of fun some children tcld him that there was
Vrishabha Vahana procession of God Sundaresa at Madura
and that they desired to witness it. The sage Brahmendra
told them to close their eyes and the next moment they were

~at Madura. They returned home in the same manner and
narrated their experience to their parents. He blessed an
illiterate Brahmin, Ramalinga Sastri, who became a learned
Pauranika giving discourses, -

- Brahmendra was a sthstaprajnia and the life of such a
sage is inimitably portrayed in 65 verses called dtma Vidya
Vilgsa, In the first ten stanzas he eulogizes the grace of
his Guru Parama Sivendra and the rest of that poem is




. 2 1 ) 5.
No.6] SADASIVA BRAHMENDRA YOGI, A JIVANMUKTA 285

e e et g

e

devoted to the splendour of an 4tma J#iani, that is himself,
and his blissful life in Sat'Chid-Ananda. It is a picture of
himself expressing his awareness of the Brabman. It is to
be read, if one desires to enjoy the description of an dtmavit,
H. H, 5ri Narasimha Bharati used to recite it whenever he
went into solitude. Brahmendra says that the sage is free
from pride, ego, and desires, realising the unsubstantiality
of the world. He wandersin the outskirts of forests, free
of all karma like a child or a deaf, blind or a simpleton.
The king of the ascetics shines supreme in the majesty of
his blissful 4rman, with the wealth of non-attachment and
free from the temptations of sense pleasures. He is not
surprised at anything, he remains in a world of his own
having overcome ignorance, the enemy of mankind. Free
from fear, the ascetic sportsin perfect bliss, singing and
dancing. He is a lion sporting in the dense forest of bliss.
He shines supreme, remaining silent, resting andcer trees,
wearing no clothes, His palms serve as a begging bewl, he is
adorned with the jewel of non-attachment. He rests in the
deserted bush en the river banks, sleeps on a bed of sand,
ever engaged in meditation and wanders like a fool. ‘Jada-
kritd’,  He neither praises nor derides apnyone &nd remains
always in a state of plenitude like an unrufiled light. He
treats the world as if it were a blade of grass, enjoys bliss
though he seems a log of wood or a fool. He neither thinks
of his past nor has he any care for the future, remains in
perfect bliss and roams about without desire or attachment.
He is lost in T'at in the realization of his Self, wandering as a
bhikshu, free from all bondage. Brahmendra, an ideal sage,
lived the life of the J#ians he had portrayed in the Atmag

Vidya Vilisa and H. H, Narasimha Bharati held him as a
great exemplar of an ideal sage. |

When Brahmendra wandered in Nerur, near Karur, he
became aware o. the approaching end of his body. He
indicated a spot under a bilva tree to be dug out for his
8amddhi and also indicated that soon after his Videha Mukti
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a Brahmini from Varanasi would bring a Linga which should
be installed at the place of his samadhi, On Jyesta Suddha
Dasami, in about 1750, Brahmendra attained Videha Hukts.
That spot is sanctified and has become a place of pilgrimage.

Brahmendra was a Paramahamsa, an immortal among
the mystics and sages of India, revered by posterity as an
ideal sage, revealer of Brakma J fidna through his works,
himself a Brakma Jiani, indifferent to worldly life, a

Jrwanmukta, absorbed in the Eternal life of the awareness of
Brahman, TRUTH,



Sacred Places of Kashmir,

JAMMU & LADHAK
By a devotee

{ Continued from the April issue)
BHEDAGIRI

AT FraFg QTTLILRIR0 91 Pagergar |
A NqraTZTIARTAEY 91 FAIHIEGRT
ar gmi=gangag iy ayr aFar )
ar @l 9rg guad wnIdt fMrsEneg |

[ May the Goddess Saraswati, who is as white as the
kunda Aower, the moon, the snow and the necklace of pearls,
who i8 robed in white garments, who is holding the beantif::]
reena in her hands, is seated on a white lotus and alwars
worshipped by Brakma, Achynta (Vishnu), Sharkara arnd
other Gods; who removes all tgnorance and nerlia, profe:d
me. |
The sacred mount called Bhedagiri has been icentified
with the present Budbrar lving in the hills west of Shupiyen
in Kashmir Valley. It is about twenty-seven kilomete.:
south west of Drabgram. The sanctity of the place we:
known to the local Brahmins but was forgotten by th-
rest of the world till M.A. Stein identified the spot.

At a height of about eight thousand feet above sec
level, on the fat top of the hill, there is a sacred tank cf
limpid water forming a square of about fifty-five feet.  This
tank is the ancient Gangodbheda Tirtha. Thereis a peren-
nial spring at the eastern side of the tank which is identified
with the sin-removing stream called Abhava. The spot is
sacred to the goddess Saraswati, S

Kalhana refers to this holy place in the following
verse | -
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adee et 93 da%9 guEad) |

[ There the ‘goddess Saraswati herself is seen in the
form of a swan in a lake situated on the summit of the
Bheda Hill, sanctified by the source of the Ganga. ]

It is said that in ancient times the great sage Pulastya
practised austerities in this area and made the divine Ganga
gush forth from the Himalayvas and flow near his hermitage
so that he could perform sacrifices with the holy waters.
After completing his sacrifices the sage was about to dis-
‘charge the waters when he heard the heavenly voice of the
goddess Saraswati asking him not to stop the {low and
saying that at the spot where the stream had emerged,
would arise the holy Tirtha of Gangodbheda. This incident
is narrated in the Gangodbheda Mahitmva (the book
describing 'the glorv of Gangodbheda) in the following
Verse,

- & o ¢
IEH 95K FERT YA KA |
TERIT ¥F 7reywy ngige wiEsafa
FTifrud geRfing sy asgAeR

[ By piercing the mountain the great river will arise.
It's source will be very auspicious in the sacred forest of

Bheda which resembles the Nandana Garden of the gods in
heaven. ] -

The sage, desirous of seeing the goddess, whose
heavenly voice he had heard, underwent severe penances for
a thousand vears. The goddess of speech and learring was
pleased with his devotion and appeared before him in the
form of a flamingo (Rajahamsi) as indicated in the above
verse quoted from The Rajatarangini. On being worshipped
by him on the eighth and ninth of the bright half of the

~ * : The Llajatarangini, first Taranga, Verse 35,
*¢ The Gangodbheda mahatmya verse 10,
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month of Chaitra ( March-April ) the goddess revealed to him

her six-fold nature. The following verses from the Nilamata
tell about the origin and sanctity of this Tirtha.

ggeeq fafdar 39 gt 93t e
advafifaae) Romaify sgenm I
NEVEY ARG eweR KR wilew
AFTERTE S TeErs afEd |

[ The goddess known as Bheds Jin this world was en-
shrined by Pulastva. By worshipping her one is cleansed of
all sins and acquires the highest knowledge. ]

By bathing in the Gangodbheda near the chrine of the
goddess Bheds one derives the benefits of bathing in the
river Ganga and thereby is glorified in heaven, ]

At present Bhedd Devi is worshipped in the village
called Hal Mogulpur in Sukru, south east of Maraz by the
side of Nggan.” According to M.A. Stein the pilgrimage
was shifted to this place as it was difficult to reach the
original spot.

HEMIS GOMPA

59 g2 O a9, g |g=v sgwid |
qis faran 9gifv @ wawe watl garigaeg o

(Right from to-day with a serene mind take refuge in
the Buddha, in Dharma and the Sangha, From this very .
moment act according to his five teachings without any
break and omission.)

Hemis Gompa is the largest and wealthiest Buddhist
monastery in Ladhak. It is situated on the top of a glen on
the left bank of the river Indus at a distance of about thirty

* The Nilamata, verses 1010-1011. Two lines are missing.
#*  Thid. Verse 1309.

6
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kilometers below Leh which is the headquarters of the Ladhak

area of Kashmir. The place is covered with snow for nearly
three months in the year.

Hemis Gompa is a very ancient Buddhist monastery of
great fame. From an ancient manuscript written in Pali
that was preserved in this monastery, Dr. Nicholas Natovitch
a Russian traveller, who served in the army during the war
between Russia and Turkey in 1887 A.D., came to the con-
clusion that Jesus Christ visited India twice. Dr. Natovitch,
while travelling alone during the war, came to Ladhak after
crossing Central As'a. Near Hemis Gompa he had a fall and
was injured. The Lamas of the Gompa took him into the
monastery and nursed him. During his stay there, he disco-
vered the above mentioned Pali manuscript, read it with the
help of an interpreter and came to learn that the 'young
Jesus, when his parents tried to get him married, secretly
went to India with a band of traders from Central Asia. Jesus
was then inspired by the teachings of the-Buddha. He
spent about sixteen years travelling in India and visited
Viaranasi, Kapilavastu, Kumayun, Kashmir, Puri and many
other places. He then began to preach the essence of
Buddhism. At the age of twenty-nine ne returned to Jeru-
salem. He was crueified, but brought back to life by his
disciples who administered medicinal herbs to hlm.  Accor-
ding to one version he died in Kashmir and a grave at Thane
Yiri near Srinagar is pointed out as his grave, According
to another version he is said to have died in Sind somewhere
near Karachi. The Pali manuscript mentioned above was
seen by Swami Abhedananda, a noted saint and direct disciple
of Sri Ramakrishna Paramahamsa when he visited Hemis
Gompa on his pilgrimage to Tibet. Dr. Nicholas Natoviich
published the above information ina book called “The Un-
known Life of Jesus.,” -



Matri Lila
(July - September 1968. )

In the last issue of Ananda Varts we already reported
‘about Mataji's sojourn in Kishenpur, Dehradun from May
18th. On July 1st and 2nd, the fourth anniversary of the
consecration of Rama Mandir in Kalyanvan was commemo- -
rated by the recitation of the whole of the Ramavana for
~about 26 hours. Mataji was present at the Purnahuti
(completion of the function) Fruits, sweets and cookad
prastide were distributed to all. On July 6tk Sri Haribabaji
and his party left. Immediately other visitors came from
various places to do p@1/a to Mataji and Didima in anticipa-
tion of Guru Purnima, which vas celebrated on July 10th.
On that day Mataji was up and doing from early morniag
until late at night. Her health nowadavs is not at all what
we should like it to be, nevertheless on such occasions
Mataji literally sparkles with energy. On Guru Purniia
day she untiringly attended individually to every single
~person who approached her, distributing prasida and bes-
towing blessings all the while, First she was hesieged in ker
own room, later went to the temple where Didima was givisg
diksz and from there to the hall.  Again, at midday she saw
.that everyone partook of the feast that is served as per
of the celebrations. In the evening she was present at the
kirtan and at night, when most of the crowd had dispersel,

she sat down in the hall and told us stories with a vivacity,
as if she had rested all day.

'On the 11th afternoon she motored to Kankhal, whe:z
she could indulge in a comparative holiday. Of coursz,
some of the devotees who had come for Guru Purnima from
distant places, accompanied her and remained for a few.
days. A few other visitors also came from far and near.

Amonest them was Sri Waridatt Vasudeva of Bombav wha
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had recenﬂy lost his mfe With deep regret we mourn the
loss of two ardent devotees of many vears, standing, namely
Srimati Amrit Vasudeva and Smt. Lalita Deogan, who
passed away in August in Dehradun. Both of them, how-
ever, must be deemed very lucky, each in her own way.
Srimati Vasudeva was suffering from cancer. In spite of
“her really deplorable physical condition, she was, after a
spell of unconsciousness for several hours, able in full con-
~sciousness to ignore ccmpletely her suffering body at the
end. To the amazement of her doctors and of all present,
she repeated with a clearly audible and distinct wvoice her
mantra for more than an hour and literally to her last
breath. A near relative, up to then a confirmed sceptic, has
~been converted to believe in divine power by witnessing this
miracle and has since then himself taken to spiritual prac-
tices.

Srlmati Decgan had the rare good fortune of discover-
ing Mat aji as far back as 1932, when Mataji was staying in
a dilapidated Siva temple in Raipur (the cite of the present
Ashram) with Sri Bholanathji and Sri Bhaiji. Mataji was
‘then guite unknown in the U. P, Raipur was a small village,
- difficult of access, with a very bad road leading to it, part of
which became a surging river during the rains. But Lalita
Bahin braved it, often walking the whole distance of several
‘miles with ber little daughter, bringing rofrs and other
eatables prepared by herself for Mataji and her companions,
Her devotion, into which gradually the whole of her family
was drawn, has never wavered. Although she had a stroke
about two vears ago and was partly paralvzed, she managed
to come to Kishenpur for Mataji's dars@na during Mataji's
_stay there this summer. The last time she saw Mataji just
before Mataji left for Varanasi in the beginning of August.
‘Mataji gave her a lot of attention, Three weeLs after that
_she passed away.
_ Mataji remained in Kankhal until July 25th. Gradu-
.ally she had sent away most of her companions and at the
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-end only a handful of people were left.

.

On the 25th she motored to Dehradun st0pp1ng Im
her way to visit a sick person, then to see the students of
our Vidyapith who are at present at Baghat' House, Har
dwar. Nobody knew to which Ashram at Dehradun

Mataji would proceed. Just before reaching the town,-.\

Mataji said she was going to Raipur. She remained there ior
one night, proceeing to Kishenpur on the 26th morning. On -
the 28th and 29th Akhanda Ramayana was held in the
Ashram hall. On the 30th a new house that has been bmlt
for Mataji's use in the compound of Mr. & Mrs. M.L.

Khaitan {which adjoins Kalvanvan) was ceremonially mau-i

gurated. Mataji spent most of the day there. The morning 2
satsang followed by kirtan was held there. In the main build- *
ing in the grounds the whole of the Ramayana was chanted
the whele day and night and completed in Mataji’s presence

the next day after midday. Durga Puja is to take place mn

the same compound from September 28th.
On August 2nd, Mataii boarded the train for Varznasi.

b4
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In former years Mataji would be there almost regularly for |

the'Jhulan and Janmastanm: {estivals, while in recent years
these celebrations were held mostly in Vrindaban and Dehra-
dun. In 1960, Mataji was in Vrindaban for Jhulan, but went
to Varanasi just for Janmastams at the special request of
the Ashram girls. In 1956 Mataji had for the last time spent
the whole of that {estive time in Varanasi. A very elabo-
rate and lively description was published in Ananda Varts
immediately after. + This year the olden times seemed to
bave revived with additional vigour and impetus. Already
Mataji had in February graced Varanasi with her presence at
Siva Ratre, also during her birthday celebrations after the
consecration of the magnificent -Ananda Jyoti. Mandir;
now the swing festival and Krishna's birthday proved
another climax. - Mataji was in an exce: =nt.;mood through-
out. ; She stayed in her new room in the temple building.

t See Ananda Vgrtz, Vol. VI No. 3, *Matri Lila ™.
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From 4th to 8th August Jhulan was celebrated every
evening in' Ananda Jyoti Mandir, Sri Gopalji sat on his swing
while Pujé and Zrgzi were performed and Mataji would

“pull the cord. of the swing. After Sp. m. Mataji was daily
the special guest of the Kanyapith. A semi private function
was arranged in their hall. They have a large swing reserved
for Mataji only, which had not been used for twelve vyears.
It was profusely and very artistically decorated in a different
style every night. They then put garlands round Mataji's
‘head, neck, wrists etc. and Mataji sat on the swing watching
their dramatic performances which were alternately in Hindji,
Bengali and Sanskrit. One evening on the spur of the
moment, she called one of the older girls, told her an amusing
incident from the lives of Sri Krishna and his brother
Balaram and asked her to have it enacted. It was improvised
on the spot to the amusement of the whole audience,

On the 8th of August, the full-moon night, there was
as usual soft music followed by midnight meditation in
Mataji's presence to commermorate the Jhulan Purnima night
in 1922 when Mataji had given herself diksq. It was held on
the open terrace on the first floor of the new temple. The next
day was Raksha bundhan. Mataji made it a point to tiea
rashi (bracelet) round everybody’s’wrist and went in person
to the rooms of some patients who were too sick to walk,

The day after, Professor Tripurari Chakravarti arrived
quite unexpectedly from Calcutta, He delivered talks every
evening throughout his stay. Every night after supper,
Brahmachari Virajananda uvsed to read out of the newly
published beok ‘“*Amara Vani” in Hindi and Mataji often
made long and highly interesting comments.

On August 15th and 16th Janmastami was celebrated -
in Ananda Jyoti Mandir 'inj great’ style with gm/g and
kirtana. In the first floor rooms of the temple the students
of the Kanyapith had with remarkable artistic skill built

up a miniature landscape depicting various scenes from Sri
" Krishna's life, as is the tradition on that festival Thae- -
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Gokul, Nandagram, Vrindaban, Mathura, Mount Govardhain,
the river Jamuna with the snake Kaliadaman and all the -
rest, to capture the imagination of every onlooker. Nandot- -
sava, the anniversary of the riotous rejoicing of the cowherds
the morning after Sri Krishna's birth, was also celebrated
on two mornings. The first day for the Ashramites and
guests, starting in the house of Mataji’s brother, which
adjoins the Ashram. The next morning on the veranda of
Gopalji’s Mandir. Mataji tied a cheap towel round her hea ad
and in a hilarious mood fed all the people of the locality with
curds (da/:) and suger puffs (bglasha). She called the neigh- -
bouring fishermen, their wives and chxldren the labeurc:s
from the streets, the servants to join in the mirth. \[ata}:
sang and danced and was full of fun, "

On August 20th Mataji motored to V mdhvacha.. for a
rest, with only very few companions returning to Varan:-si
on the 24th.  The next day, Sri Swami Satchidananda, a
disciple of Sri Swami Sivananda of Rishikesh with 25 of
his American disciples, men and women, came for Matai's
darsana. He is the head of an “Integral Yega Institute” at
New York and at present is on a pilgrimage through Incia
with his disciples, They sang Kirtana before Mata’i, who
showed much interest and asked many questions about their
Ashram routine and similar things

- On August 27th Mataji Ieft Varanasi by the morning
train with only 3 or 4 attendants. Her itinerary was kept o
closely guarded secret. She got down at Lucknow and paid =
flying visit to Naimisharanya. The next day, after visiting
the Ashram of Swami Naradanandji,"and a few other places
she left Naimisharanya by car, halting on her way at
Lucknow for a few hours at the residence of Sri Rameshw. ‘ar
Sahai and at Kanpur to see Sri Mangturam Jaipuria, who was -
seriously ill. Mataji boarded the train at Kanpur on the 2Sth
night for Mathura reaching Vrindaban the next morning,

. In Vrindaban she had a fairly quiet . time. On the 3lst,
RadAgstami ( the birthdav of Sri Radha ) was celebrated in
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Chheliya Mandir in Mataji’s presence at 2-30 a. m., which is
supposed to be the hour when Sri Radhika was born. Later
in the morning Mataji went to Sri Haribaba’s Ashram, and
in the evening Sri Haribabaji held his satsang in our
Ashram. Swami Sharananandaji was also present at 3-30
a. m. in Chheliya Mandir.

On September 6th Mataji motored to New Delhi. She
had come =zt the prescing request of the Delhi bkalktas, who
were eager to perform Nama Yajfia of Mahkamanira 1n
Mataji’s presence.. The function started on Saturday, the
7th September after sunset., At about 10 p. m. the women
took over and circumambulated all night round a very beauli-
fully decorated circular altar, singing with great enthusiasm
and abandon. The next morning it was again the tumn of
the men for the whele day.  Mataji joined the Kirtan fora
while and sang once in the dav and also at the end. Mataji
was, both on Saturday night and on Sunday, in one of her
special moods which are rarelv to be noticed nowadays. The
devotion and sincerity of the Delhi bhaktas, especially of the
Kirtan party, are always inspiring and their Nama Yasfias
unforgettable experiences. A feast was given at midday to all
present. Throughout Mataji’s sojourn in Delhi, the number of
people clamouring for her daréana and for private talks was
as usual enormous. Among the distinguished visitors were
Dr. Triguna Sen, Education Minister to the Govt. of India and
the famous Mohammedan saint Srimati Rehana Tayabji, who
brought two American gentlemen withher. They also wit-
nessed the kirtan towards the end., Two American ladies had
a long interview with Mataji in Delhi. "

On September 9th, Mataji left for Dehradun by the night
train. On her way to the Railway station Mataji visited the
Prime Minister's house at the special request of Sm. Indira
Gandhi. Mataji sat on the lawn for about half an hour along
with Sm. Gandhi, her two sons and d~ughter-in-law and was
in a very jovial mood, From there Mataji paid a. short visit
at the house of Sri.Lalit Mohan at Motibagh. Sri Lalit Mchan,
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a staunch devotee of Mataji, has recently suffered fron
a heart-attack. |

Mataji alighted in Dehradun on the 10th morning. She
went first to Kalvanvan and to inspect the site for the
coming. Durga Puja in the adjcining grounds which wa:
celebrated from September 28th. Divali too is to take
place at Dehradun on Qctober 27st. The next Samyan
Saptaka Halavrots has also been scheduled to be obaerved
in Dehradun from October 29th to November 4th. Immedi-
ately after the conclusion of the Samyam Saptala Mataji
is expected to leave for Naimisaranva, where 2 Bhagaoeat
Saptaka is to be held for a fortnight, nam melv, from November
21st to December 4th. Swami Akhandananda Sars:wati of
Vrindaban bas kindly consented to give dailv discourses on
the Lhagarata during that period,
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