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Sic transit gloria mundi

- We express our deepest sorrow at the unexpected passing away
of our beloved Pandit ]awaharlal Nehry, the Prime Minister of India,
on Wednesday, the 27th May, 1964.

It is fairly well-known to most of the devotees of Shree Shree
Mataji that Pandit Nehru had come iato close contact with her long
time ago through his late wife, Srimati Kamala Nehru, who remained
a very sincere and ardent devotee of Mataji till her last days. Inspite
of his multifarious responsibilities and pressing engagements Pandit
Nehru found time to meet Mataji and offer his respects to her when-
ever it was possible. Mataji was invited to his residence quite a number
of times and the last time he had the darsan of Mataji was on 29th
February, 1964, when she paid short visit to the Prime Minister’s
House at the request of his daughter, Smt, Indira Gandhi. Alas! '
No one knew that would be his last meeting with Mataji.

The most unexpected news of the demise of Pandit Nehru came
as a terrible shock to all of us who had gathered together in our
Ashram at Almora on the occasion of Matajr’s Birthday celebrations
which were due to conclude on the 30th May. It need hardly be said
that as 3 consequence the celebrations lost much gaiety, all illumi-
. nations being stopped and a feeling of gloom pervaded the entire at-
“mosphere of the Ashram. Ewveryocne felt as if one of his near and dear
ones had passed away. Many people were seen openly weeping under
a sense of keen personal bereavement.

On the 28th May the members of the Shree Shree Anandamayeé
Sangha met at the Annual General Meeting and after observing silence
and offering prayers for eternal peace to the soul of the great man,
the following resolution was unanimously passed :




“This meeting of the Gene ral Body of Shree Shree Anandamayee
Sangha places on record the deep sense of grief at the passing away of
Pandit Jawaharlal Nehru, a jewel of a man, the like of which the worid

'sees only once in a while, a Karma Yogi, who devoted his all for the
betterment of his country and countrymen, a man of the highest
stature whose name became synonymous with all that is pure, truthful
and fair, a doyen among statesmen of the world who made lasting con-
tribution to world peace and who died at his post, in harness, as he
always wished, serving his mother-land till his last breath.”

Special request was made to Mataji on behalf of Smt, Indira
Gandhi to send Brahmacharini Pushpa from Almora to attend the
programme in the Prime Minister’s House. Mataji was kind enough
to accord special permission for this purpose. Accordingly Brahma-
charini Pushpa and Kumari Chhabi Banerjee went all the way with two
other girls to Delhi and attended the prayer programmes on 5th, 6th
and 7th June. Bhajans and Kirtans, etc, sung by them were relayed
by the All India Radio and were immensely appreciated by thousands
all over the country. We are really thankful to the members of
Pandit' Nehru's family for all the courtesies shown to them.

We have in our possession a number of valuable photogra phs of
Pandit Nehru with Mataji which have not so far been published
anywhere. We have been requested by many people to print those
photographs in our magazine for the benefit of all our readers. A
number of them are being published in this present issue and it is
hoi::ed that others will appear in course of time.

L
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The Self se{f-cantamed |

'_ catlmg to !tself for its own Revetatzon—-—
tfus is kappmess |

'MATRI VANI

God’s graCe pours down 9very whére: and at élI times. |
According to one’s self-dedication one will receive enhghten—
ment To pray constantly for God’s gra,ce is man s duty

. * ‘ . I- _. - .-__' .k ‘ . . .' .. - ..-_-‘ o . . . ._' ._ * N

If .peace'is to be found one-sh_oﬁl,d_ fbllow the -pa_rfcic-iﬂar- |

path and contemplate the particular form that appeals to

one most and that helps one towards the supreme Goal. So -
long as the inner Guru has not been found how can the ﬁnal
consummatmn be near ? | |

o - - | '_.#

God is all pervadmg —1in every form in every sect and |
religion is He alone. - If you are eager to love God it is very
fortunate —it is due to His grace. Man’s love should beé
dmcted solely tovvards God: then only will there be peace
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and bllss  Ever take refuge at Hisfeet. Itis man’s pr1v1-
| _lege to reallze God—the pa.th to Truth is open to him.

. o _=lk".'_ | #”_

If the contact w1th the Guru has really been established
He can never. be forsaken; He is ever present with the dis-
- ciple. God alone is man’s Guru. One should put one’s
whole trust in Him, K Tys -and. yoga cannot be practised

" without a Guru, ‘while japa and meditation may be performed

anywhere. Endeavour to sit absolutely still in steady con-
templation so as to calm the mind. Try to keep your attention
- fixed on the Supreme Quest Then only is there hope -of

o ﬁndmg tranquﬂhty

. I

The love of God i is alone desu'able for a human bemg
"He who has brought you forth, He who is your Father
| -Mother Friend, Beloved and Lord who has given you every-
thmg, has nourished you with the ambrosia streaming from
His own being—by whatever name you mvoke Hlm——that
name: you should bear in mmd at all tjmes o

| The 0ne who mamfests as the longmg to ﬁnd -a Guru,
. also mamfests as the fulfilment of that longing, Butit is-

~ necessary that this longing should be genuine. At every
‘moment be aware of Him forthe sake of His Realization.
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( Transla(;ed from Benga.h )

O e B@ngalm, 16th July, 1961.

Thls evanmg at about 5’c1"" Matail arnved here
| ﬂ'om Poona. She has come ‘at’ the mvxtﬁtmn of the Chief -
Justice Sri Subodh Ranjan Das Gupta (Kohmurda) anold
- devotee of hers, who was very eager to have het' in’ Bangalore -
for a few days, SriS. R. Das Guipta, his wife, the Rajmata -

of Mysore and lots of others received Mataji at the railway
station. = With the utmost reverence Kohinurda* welcomed

Mataji in his- house, - He had erected a lovely hut. made of
palm leaves. fof - ta}i’s ﬁse When Ma entered it, she re-
marked: What a beattiful little heuse "" In South India

y | i i Preparing g amis " Kohi-
nurda’s wife Beladi put a huge garland muixd Matap s neck
-and perforrned. arati to her. Later in the evening a few people
came for Mataji’d daréana 'Sri 8. R. Das Gupta. lias made
excel.lent a.rrangemeﬁts Wlth a v:ew to lettmg Mata]I have

Bangalore, 17tk July, 1961 |

| Th1s marnmg s paper bronght .some bad news. - ‘Last
mght the: Maharaja of Gwalior: suddenly - breathed his lastin
his house at Bombay. . When, being told, Mataji said v.“This
body also had the kheyala that his death was sidden.”” The
Maharajahad been ill for some time, - Already when Ma': was
in Gwalior Jast April he was bed‘ndden due 1o heart. trouble. -
1t was not uﬂknown to Mataji that -even then anythmg rmght |
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“have happened at any moment. Butat the time of the con-
secration of the temple and durlng Mataji’s visit this would

have been very painful indeed. We therefore were firmly
- convinced that the Maha.ra]a would get over the crisis,

He had not been cormected W1th Mataji for long. Even
in that short time everyone came to appreciate his gentle
and straight forward sonahty It was really surprising to
~ seehis deep devotxon a.nd faith in Matap Maharani V11 ayaraje

was herself marvellmg, as the Mabaraja had never before

: bowed to any sadhw or makatma meither had he shown any
1nterest in sp1r1tua1 thmgs ‘Baut towards Ma.tap he behaved
11ke a little child, We feel sincerely grieved at the Maha-

| ra]a s passing away. It isas if one of our own people had
left us. God’s mscrutable d15pensatmn is beyond our grasp-
ing capacity, In her great anxiety the Maharani had again
and again sent messengers. to Poona soliciting Mataji’s
blessmg Ma s {3l i is beyond the ken of human understandmg |

Bangafore lﬁtk Juiy, 1961

Today Mrs Feroza Ta.lyarkhan came to see Matap She.
" is a disciple of Sri Ramana Maharshi and smgly devoted to
Mataji. She has for many years lived in Sri Ramanashramam
in Tlruvannamalal “When Mata;l visited South India in 1952
- together with Sri Haribabaji Maha.ra.] and Sri- Avadhutaji,
‘Mrs. Talyarkhan took great trouble to make arrangements
for Mataji's stay in several . places.. Today she brought the
Chief Minister of Mysore and his wife for Mataji's darsana.
In the course of the  conversation Mata]l said: ““Just as the
~cow absorbs all the dirt of :her ¢alf into herself by licking it
elﬁan a.gam and agam, so also GOJ remeves the faults and
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| shortcommgs of Hls cl:uldren and makes thm pure and holy :

Try to engage in selfless service with utter purity of heart.” -

- Then again Matap saids ‘fEndea.vour to remain immer- |

sed in God’s hame as much as ever posmble Just as when
you have a friend in the woﬂd you- ¢an pour out your heart

 to him, so, if you establish a’contact with the Supreme Friend,

He will reveal His real Being to you. When you see ‘the
waves of the sea will you refrain from bathing? In the

- midst of the tempests and difficulties of worldly life try at

all times to sustain His remembrance and the repetltmn of
His name.”

Bangalafre, 19th July, 1961 |

| Th1s evenmg Kohmurda toek '_Ma in hlS car to see ‘Banga-
lore. While dnvmg, Matap sal.d The atmosphere of this

place is very good, one feels at pe/ace “The ‘expression ¢n peo-'

ple’s faces is beautlful and the trees Iook fresh and green.”
Mataji much enjoyed seeing Lalbagh Banga]ore 1S really a
wonderful ¢ity, its natural charm is quite Outstandmg

Durmg the satsang at night, Mataji said: “He, the Self,

- the Mother, having permeated everything, He remains, He

IS. When man calls out to Himt' with desperate yearning
the One becomes tevealed, A méther knaws ‘When her child
cries from his heart and’ then she leaVes her: Work and "hurnes_

to her darling.’*

About the World-teacher and the bestowal of power by

the Guru to the disciple, Mjtaji said: “A Woﬂd—teacher 1S one

in a billion, Who is a World-teacher ? He who redeems the
world. When an ordinary ‘Guru gives a mantra no trans-
ference of power takes place.  Yet, the mantras revealed: by

Rishis wha were seers of mantras, have come down tous
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- through the hneage off';. 'ms and therefore ceutmn pewer -.
Thus the mantraa & at: has: been commumeeted toryeuisa.
| icle V Dependmg on; one’s innate daspnmtwn --

there a conta,ct ha.s been establxshed However, even mthout -
initiation by, mantra the Guru S pOWer can jbel co‘mmum— -

cated v

B Bqngahwg, ZOJFLJuly,J%l
Thls evening darmg the MGﬁg; Mﬂt&ii §
wing reply to a‘questioh: “‘Pﬁ&i‘&b@k& “K armihas to be en-
joyed and suffered even by a Jivan M ukta but.if it ot the
same as in the case. of the ordmary person; it is compa,rable |
to an electric fan that goes on revolving for a short while
éven after the switch has been turned off, The fire of Suprerne
‘Knowledge consumes the Prarabdha as well as the Sanchita |
Karma. 1f it can burn up, everythmg, why imt the Pr&- o
| mbdhaaswell?’ C SIS

- La.ter Matap sald t “God i:he Spmt is a concrete eternal -
- Presence. You are, mdeed penshable ‘Where b1rth and death-'-'
- is, there is sp1r1tual aspiration and the “desire for fulfilment,

 Sadhana should take one beyond the fulfilment of want. f_;here -

'gave the folle— .

the eternal concrete Presen,c;e is, there. nothmg s, p‘emshable -

(na Igta) Ca.n the pilgrimage to God be. und__,___}'_,_: taken. aga.lnst |
- His Will ? “The questlon you asked is also- an r..,texg-j"f..__ mof
His W:ll ~Your question - and Jits, reply ‘e togls in
~ hand. . He Hlmself is:the- solutlon ang __;_{_;_;;zm-ﬁoh:uon To
~ beliéve that God is far away ceum cevilsmindedness, mis-
understandmg and dlstress The . meem to dest;;oy these is
the contemplation of THAT whmhd& ‘he death that is the

outcome of desire and p@ﬁkm mtkt hezmade todie, Forif
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'you lea,ve thns Werd mth g B ret\:u'n tzcket: . & |
‘back again, - When by some special -good fa ortune the death
of death is achieved, then yqu wh@ﬂm pure, enhghtened and_
free will sta.:ad revealed RET T T T A

Lha"ve" fto“‘cbifziéﬁ;' DU

+Thé Boui' tl:tat ‘IS gdne i‘etums rmt “A man is one Wh"o o

has become fully conscious. Don’t waste invahuable time,
don’t be a Self murderer, but. reahze your Self the Atma. Try
to discover in yourself the eternal servant of the Lord. Find
out that the paths of knowledge, ‘devotion' and service arg
one. All names are God's Name and4t the same time Heis
‘nameless and formless. When one" arrives at the endof the
worship of any partmu}ar form, one comes to see that allare
one, Man and woman afe equally capable of Reahza‘ﬂon.
It isman’s duty to usé to his best the rare boon of birthin'a
human body, or’ else: tﬁere is iurther m“harnatxan and death ”_ |

 On July 24th Mata]l is expected to leave for Ca.lcutta
The devotees of that city have voiced | their special request
to have M&tajl m t_'__; midst on Gura .Purmma day |

LR
. '-_'f S

i -."‘-'- ¥,

Vnml&ban 25th August 1961.'

- Mataji has come here for J hulan Purmma. Today her o
new house was inaugurated, “The Raniof Mandi built this -
house for Mataji in"the Ashram grounds The Raja and Ranij
of Mandi with their sons and daughters have- a.rnved for thls' -
occasion. Smce dawn klrtana ‘has been kept up without
interruption, Mataﬁ entered--the new house together with
the Mandi- family. " Then ‘Swami Paramananda, Swarupa-
‘nanda and all the-other sadhus -and myself foowed. Tdid
pm& in Mataji’ 8, room. Befm the' ya]na ‘was compieted.
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- Sn HanbabaJI Mahamj Sn Prabhudatta Brahmaehan Sri

-Chakarpaniji, Sri_ Sharanananda]v 8ri Vishnu Ashramji and
other Mahatmas vxszted ‘the new bmldmg Matajz and- all

~ of them sat in it for some tiine. The stdhus were presented

with. frults and clothee/ a.nd seme of them took thelr meal in
the Ashram ol

Dehmdun 4th S‘eptember, _1961 |

__ The day before yesterday Mata]l amved here from |
.'Hardwar and today she is due to leave for Delhi. |

o A Punjabi devetee, the retired Railway Engmeer Sn
" Rupchand Sood. built a beautiful large house for his famlly
and himself only a very few years ago. It is situated near
the Jakhan Mandir, half a Imle below the K1shenpur Ashram
~and commands a wondepful view over.the surroundmg hills
and over the Doon val]ey Itis equlpped with all. accessories
as well as a garage and in the midst of a large fruit and
- flower garden. A short time agq the gentleman offered_ his
whole property ‘at Mataji’s feet. Having no heirs, it is his
‘wish to spend the rest of his life as a vanaprasthi in the

same house. It has now been called : “Sri Sri Ma Anandamay1 o

Sadhan Ashram »o_

Today Mata]l was present at the openmg oeremony of

the new Ashram, The glrls of our Ashram reclted the;

' Bhagavad Gitd and sang kirtans. How happy Sri- Sood i is
today ! At long last the desire. of h13 heart has been fulfilled,

In the evening Matap left for Delhl Sn Aga is nowa-
days Inspector General of the Ra;lway, Protectipn Force. He
and his wife came to Dehradun - for Matagx 3 daraana and X

eokhertoDelhuntheunlm | -
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- New Delhi, bth September 1961

ThlS mormng Matap reached the Delhi Ashram; In the
evening ermati Indira Gandhi came to see Mataji, When
Mata]1 was here a fortmght ago Indira had wanted to pay a |
visit to Mataji, but could not find the time, Thus, when
she heard that Mataji had ‘arrived here she came at once.
After seeing Indira alone for some time, Mataji called Pushpa.
and asked her to sing two songs to Indira., Nobody was
present except the three of them. Indira remained for quite
a'long while until at Iast she did pranama and took leave
'from Mataji. | | |

N ew Del?n, Sth Septembefr, 1961

Today is the anmversary of the death of Indlra’s hus-
band, Sri Feroz Gandhi, At Indira’s request Pushpa, ac-
companied by Shanta and Kamal- Brahmachan went to the
- Prime Minister’s house to sing religious songs. Mata]1 said
to Pushpa. : ““Certainly go to Indira Ma’s house; To bring
joy to people by singing the praises of God is the greatest
service,” I was told that Indira was much impressed by
Pushpa’s songs that day. - - |

In the course of the conversation Mataji related that
when she came to Dehradun for the first time and stayed
in Anand Chowk, Pandit Nehru's wife, Sm, Kamalaji used to
come to Mataji very often. She could meditate with great
concentration. Mataji told us that Kamalap would even
have visions of Sri Krishna during her meditation. She used
to spend whole nights with Mataji and at 5 a, m, sharp
- leave for her home. Sometimes she would come in the
morning with a tiffin carrier full of food for her husband
2
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and leavt punt:tuaﬂy ih , :‘-T._

tb brmg hlm his lunch Later

when 5m. Kamalaji Ty 111 in the Bhowali Sanatorium, Mataji -

went to see her on her way to Almora. Since Kamalaji was
seriously il]; the nusses tried to prevent Mataji from going
- near her: But Kamalaji said, if they did_ not allow ‘Mataji
to see her, her health would detmorata sﬁl me:e and she
~would also fepl very dejeeted. On her way down from
Almora, Mataji paid another visit to Kamala.jl Thls was
their last meeting. A short time later. Kamalaji was
taken to Europe for trea.tment and . she ‘neyer returned from
there. Before passing away, she gave to her. daughtar
Indira the mala (rosary) which she had received from Mataji.
Indira is preserving it to this day with great veneration. She
had also got a pillow and a bed-cover that had been used '_
by Matajl




Phonetics of annmty
. D.S, Msmr.moms

- “In the begmnmg Was the Word ‘and the Word was
with God, and the Word was- God.” When We Come across
‘such a statement, we, at this dlstant date hardlyT can reahZe

 what it really means. If we want to put sense into it, we

may at best regardit asa theological metaphor rafher than
| anything of value as a truism. It, however, had a far greater
significance anciently than we can discern toda.y We must
remember that this term ‘Word, was ancrently current in
the St:nptures of many. countnes where it referred to kind-
- red systems of Theught thgpgh w1th varymg psychol‘oglcal
emphasis in different reglons and asPectual conceptions,
Perhaps its Indian synonym Vak or ')S‘abda had attained
greater helghts of subtlety in its wider apphcatmn in the
psychic field. In India, severa] sizable volumes of techni-
calities had grown around it in the mystlc and yogm hte—
rature, which is too abstruse for discussion in a cursory
manner. We need not go inte the rationale of all those
.psychic experiences. unfamiliar - t6 modern’ thought Let s
tty to undérstatid some of its bearings. o o

How do we apprehend the ob]ectlve world ?

It happens durmg mstgntaneous transfer of ‘energy.
Externa] objects throw out sense-stimuli, which come through
to our. mind relayed by the external sense organs, These
stimuli are, in_essence, de termmate energy of five specrﬁc
kinds known technically as iabda, sparga, mpa, rase and

gandha, They, nnder psyclnc contrbl cenverge upon I];e
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mind-stuff so as to reproduce in it a pattern of the trans-
mitting object. The Ego transmits a personal image of this
pattern to consciousness or Self. We perceive this as -the
objective world, The mind-stuff, according to the ancients,
18 nothing but an extremely rarefied material known as

mental sky or etherial space-substance of a very subtle kind.
'Where is there space in our brain, one may ask, to contain the
mental ether ? The fact is, the whole bram is filled w:th 1t
just as the extemal world is steeped in' cosmic ether. The
grey matter of the brainisa hlghly dehcate plastlc structure.
'capable of setting up motton -patterns in mental ether, when
‘stimulated. This refined material of the mind, moulded by
the mcommg sense data. becomes ob]ect1ﬁed as it were, to
the shape of the transmitting external object and the object
comes into our cogmizance. This is called knowledge by
’1dent1ty, according to the ancient psychologists; for, in the
process of knowing, the mind identifies itself with what is
to be known, as if by taking its shape "And the greater
the 1dent1ty the more fully do we percewe its ob]ectwe
features, Thls 15 conceptual 1dent1ty "

What we perceive as ob]ects are, therefore patterns or
_motlon-forms of our own minds, that is, ideas. The external
objects, in sendmg out stimuli, v1brate-—-we may say.. axtl-
culate,—through them their own names as it were, in definite
patterns. To us these micro-vibrations ‘are silent art;cula-
tions by the objects, if we may call them artzéulatlons The
mystics, however, designate them as ideas or ‘words’. Theseé,
‘they say, are the true ‘words’. If we can -utter them, that
is, vibrate the media, precisely “as the ob]ects ‘do, with
the right pitch, amplitude, timbre, eté. we are told we can
reproduce ' the eb]ects {theinsélves externally, It seéms te
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-are still a mystery to the psyehologlsts of our day
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* mean in effect that, if we can reproduce by articulated sounds

the complicated motion- patterns inherent in the shaping of;

and keeping in shape, the objects, we can create the objects
themselves. ‘We cannot:of course. Nevertheless, someone
can, perhaps Nature; or God. Here begins the true story of

the WORD, Sabda-Brahma, and of ‘words’. ' True, God will

not utter like us. Utterance requires ideation first, and idea-
tion in this case, is .tantamount to utterance, for 1deatzon
creates an ultra-sonic motlon-lmage in the mind, i. e,, in the

~ Cosmic Mind, which is ‘objectively viewed by the ancients

as our external ether called by us sky. Hence, ideation is
ultra-sonic sound. too, i. € , original sound due to formulatlon
of infinitesimal forces in the mind of the cosmic Being or of -
the 1nd1v1dua_l Qur ideas too; are all' sounds in the same
way, in our minds. If there were a subtle being in our
mental sky he could see-these 1&eas as ob]ects.

Modern psychology does not recogmze mental ether

" nor has scierice discovered physmal ‘ether e1ther. But, some-

thing akin to physical ether, call it time-space if you are an
Einsteinian, is recognized. Most mental phenomena today |

-,

- We have -seen how we cognize the out51de- world as ideas

in our minds.- This is.induced ideation— by the Cosmic Mind.

‘We can ourselves thinkof an object and. set up a micro-

‘motion form in our mental sky. That would be a step to-
+ wards creative ideation. Itis true however, that man never

can create new ideas. What he can do ‘are permutatmns g
and combinations of the ex1stmg ones in the world, that is,
in the Cosmic Mind, But we.can transmit these ideas through
external ether directly to another mind, asis done in telepa-
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- thy!, The Cosmlc Mmd abvmusly can do the same thmg in

~ afar better way, - It can and dees. create forms in physical
ether and makes them concrete and vivid enough for'us, We
need not get shocked if someone now begins to thmk of the
objective world asideas in the Cosmic Mind, - -

What is this Cosmic Mind ? Sub]ectiVely, 1t is Cosxmc
Consciousness; objectively, it is Gkdsa or cosmic ether, known
to ancients as the WORD or -SABDA-BRAHMA, We may
now try to evaluate the inherent sense in the famous citation: -
*The Word was with God, am‘t the Word Was God ro
~ Different schools .of thinkers: ‘agree’ that the world has
evolved out of the Word: or Logos, - The mystics studied it
from a different standpcnnt too.- Itisa: study of the laws of
phonetics that operate behind the infinite vanety of sounds

" in nature, audible or inaudible.

We all know how words are formed by the letters of an
alphabet. The Indian alphabet consists of fifty letters, that
is to say, these letters together with thelr phonetic variations
represent even sounds we mever utter. The phonetm units
are energy-componénts called kalgs. It means that kalas of
different phonet1c values exist to gwe sﬁi‘pe t&ﬁy ._véﬂ)al or
matenal form. These forms are, therefore,  “words’ Whether
we have them in use or not. And in our conventional langu-

. 1. G, -“In his. presidential address - delivered beiore the ' Society: for
Psyclncal Research in 1926, Professor C..D. Broad-- @:&cusses ‘the .prob.
lems raised by telepathy . How does ‘telepathy xrork? T,hat 4qt is:nota
_physlcal process akm to radio transmission. 1s ob\rlous for the strength of the .
messages does not dummsh w:th dnstance After dmcussmg various other
alternatives, Professor Broad concludcs that it is pfobably necessary to postu-
"late the existence of some: kind of purely menta] meﬂmm, in which mdmdual
| mmds are bathed &8 m a iund of nan-phrs{cal etﬁcr L

. Aldous H&Fh#
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arts, i. e. ob]ects in the pheﬂo-
menal world. The WORD" 18 the archetype; it is the indis-
tmgmshable blend, i, e, ‘matsix, of all the kalas. - We may
try to " think of another tiide blend tha.t of colours in the
sunlight, for an analogy. S ~ |

VIBGYOR?® is a . vmrd* it GISB m‘ﬁn energy the energy

of sunlight, We may make a gquiverful of wgrds out of these

seven letters of Vibgyor, in combinations of two, three, ot ‘\
by taking some letters more than once, “Even such ‘words,

“one can see, will represent forms of energy traceable to more

sunlight. The sunlight, we knew, is a vibrant energy.  These

vxbratxons of different wave lengths are not only colours, but,
as a matter of fact, they are microsounds too, although none
can hear them, Vibgyeris the genetic source, the matrix;
all other words formed from -it are its derivatives. They
too, may therefore, be regarded as forms, sounds, or energy,
as we please to call them in different contexts, The WORD;,

however, is not- so artificial a thing, The analogy is.a mere
kindérgarten toy-thing, It is neta true comparison, since
Vibgyor is not a trize. word phonetxc;zed to the resonance of

sunlight. Norie the less, we may now realize why the anci-

ents called the WORD an energy, which, we know, is ‘primal
energy’, and the fifty letters of the Indian alphabet repre-
sent only a- pragmatlc basis of expressing “THAT which is
beyond expression’’. The Word or the mystic sound asse-

- ciated with Gkasa represents the manifested Unity, sphoto, -

of the unmanifested Absolute, Th1s Un:ty however, is the

2, V[GLET INDIGO, B“LU‘E,GRE‘EN YELLOW, ORANGE and
RED—spectra of the suolight. . . _
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| whzch have unhmlted posmblhtms of expressaon in mﬁmte
forms. The kalas when differentiated are jrreducible units
of sound-and-energy. ' They may, by varied simple or com-

plex combinations, form all kinds of ideas or objectified forms
which we call things, : : -

. Sounds exist, the mystics' say,' in‘ different planes-— |
‘silent’ and -audible sounds. The sound - we ntter or ‘hearis
on the lowest plane.” It can be exalted, lrke a vector, from
its lower magnitude to a higher one, _thr_ough a_higher psysic .
transit plane, to a plane of the third degree. It then acquires
a transposed -value, whichis a tremendous psychic  force.
Lifted to the fourth higher: plane by further awakening of
the secret power, it transcends the limitations of the created
world and reaches beyond the limit of gkasa and necessarily
of sound. Sound and motion are figures of the form world.
Hence beyond akasa is_ the realm of the Formless, of the
Absolute Silence. - . -

Words have, on thlS prmcxple been class1ﬁed under
four categories, viz., Vaskhari, Madhyama, Pasyanti and
Para, which may be rendered as articulate plane (material),
intermediate plane ( psycho-physical ), clairvoyant plane
(psychic), and supra-mental plane (transcendental) respecti-
vely. On this basis words are regarded as energy-coricentra-
tions of different degrees appropriate to their plane of exis-
tence between the material and the transcendental.

Let us try to understand this class:lﬁcatmn objectively.
What we call sound isa “sequence of rapidly 'alternating
compressions and rarefactions of the _alr,’_’_ that is to say,

vibrations of air molecules at different frequencies. We,
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“however, cannot h,e,ar Y;h;a.tlens gf all. frequencies. The
human ear is sensitive to all waves of frequencies between 16
and 38 000 per second (Helmholtz) The audible range may

be still narrower for many people, apprommately between 20

~and 22,000 wbratmns pef second fStout) It is thus evident
“that we cannot hear very weak sounds nor those of higher
pitches above - the _upper limit.” McIecnla.r Vlbratlons may,
therefore, be mfra-somc sonic, and supersomc -Thc frequen-
cies of molecular vibrations cannot, however, be - mcreased
indefinitely. ‘As soon as we reach the thermal vibratmns of
molecules, we get to the upper boundary of the supersonic
sound, Sound then begms to damp, _mere slowly, of course,
in liquid and solid bodies than in ajr. Molecules canngt
vibrate at faster frequenmes All sounds in this gross cate-
gory—infra-sonic. sonic and supersonic, refer to molecular
motion. Sub-molecular micro-particles, such as atoms, elec-
trons, photons, etc.. also have high frequency vibrations, which
are inaudible of course. ‘They are all material particles, and emit
‘micro-sounds. ‘This material gmup of sounds—-molecular and
submolecutar, belongs to the Vaikhars category .
But, where does the Vaikhar: come from ?  Ancient
authorities tell us that the source of all energy is in the
Unknown, from where it descends world-ward into creatlon Its
subtlest formulat:on is on top, and the grossest is on the plane
of matter, which we have called Vaskhari. Between these
two extremes there are twe other cogmzable gradations
namely, Pasyants and Madhyama, the former more rarefied
than the latter, .as it aught to be in its transition towards
o grossness, Energy, however, is not um-dlsectlonal like time
in-modern conception. If it can descend from the top, it can
as well .return to iks original status!in a reversé processtg
3 | | o
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that of descent that __is? the: grdssest stuﬁ can i'e\fert toits
“subtler states by gra dual rarefactlorr bn 1t§ back ]oﬁm‘ey from
one plane to ahother, 7 | |

| “The next h1ghe:r plane above kaham as: We now know
is Madkyama, an intermediate gra,detlon between Va-akham
‘and Pasyant:. Madhyama, bemg a transﬂ: plane, characten— :
stics of both Vaikhari and Pasyant@ are. sparsely presqnt
"‘_ here “This tmd-wa.y plane is subtler than the :Vasikhar: of
“course, and is resonant with ultrasupersomc sounds that i 15,
_"'subtler sounds tha.n those on the mGham. M;cro-sounds on -

--;.

Vaikhari group Modern smence knows nothmg of these
_'ultra-rareﬁed regxons since 1t is beyond the range of mecham—
cal observation and expenment‘ |

Above the plane of M adhyama 1s the cla;lrvoyant plane
-of Pasyanti, which is the limit of cosmic .gkasa: inits most
‘rarefied form and of sound, since no sound can existinde-
- pendently of akaSa, Hence Pasgantz is the. sphere .of subt-
lest sounds, which are known as, nade. Higher frequencies
of vibrations cannot be attamed hlgher than, those .on
'Pasyamz, for mfmltemmals wﬂl then break up a,nd. reve;i; to -
their original. non-corpuscula.r sta.tus Wh.lch is beyond the
perceptive range of mind. | Lt S

- The région beyond Pa.syanta ‘is knoWn ag: Pam, where
no sound nor form can exist. ‘Itis evident; ‘I:herefOre that
there can be no “word’ or - Sabda in this ”ephere In Para,

~the WORD, Sabda -Brahma, the -archetype on top, has mno
~discrete. existence. It has its being in the" Absolut_e, which
is unknowable to us by any erdinary means; The only rela-
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tion that is. possible for thegmztl-ate to have W:l;l:h these high

planes is through psychic - awak@mng Even then Pamd is. o
- hardly rea.ched in tha course of eons... - |

How do we, one miay: ask; then put ourselves in touch_
with the upper leévelsof existence.? : Vaikhaiv is the stepping

stone; which may be. used Esm ieﬂer%cne werc keen enough*
todoit. . - oo SRS SHE NS

Do we not put our mental and physmai forces into ¢ our
- utterances? They carty mainly kinetic, and a weak charge
of psychic, energy from us. The psysic force remains practz-
cally ineffective in them. We rightly treat them as com-
monplace words or conventlonal symbols. On the three other
planes, that is, higher Vaikhrs, Madhyama and Pasyanti,
words are not uttered by .our voca.l organs. They are arti-
_culated s11ent1y by subtle forces playing in us from the
psychic centres. As each plane i is left belcw in the ascent,
more and more dynamic forces are ccncentrated in them.. At.f
the last pla.ne enormous psychic. : pewer is  accumiilated,:
~enough to pair a]mcst with Supra-mental energy on- the
creative level. This needs exceptionally arduous training of

the 1n1t1ate to put h1m on the course to success, - Eve_n th_en_
few can ascend S0 hlgh in a life-time or twc, SR |

- To the uninitiated this claim would" appear asa mere
cock-and-bull story. The mystics however, tell us that there -
are secret phonetic laws, . Guided by them, theinitiate:learns
to articulate the phonetlc fonnulas or.mantras under adepts..’
Step by step psychic forces . get released, and articulation is
taken over by these awakened forces,. with the disciple - co-
operatmg Stages are reached when the plena.ry Power level
of the WORD is opened up and subtle forces come mto play 5
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‘Miraculons ‘happenings mdy How occui' Thesié arb the ac-

cepted signs.to }ﬁd@ progress: -

Whatever the intrinsic valué of the TARGs aﬂd of
their phonetic laws, it is true tHat their ascetic practicé deve-
lopsin dismples Extraefdinary psychic powers! It may taFy.
out on investigation- that thé mystic mansrey afe’. nothing
but chosen codes or formulas of ‘high auto-suggestive valdes:
Nevertheless the results are undemable The ancients ex-

plain that, since  the world has evolved out of the WORD,

there can be a return by the same way- for anybody whe has
the right makmgs in him to try according to laid-down: laws.

It is a training to ovescome our physical hmlta-tlons with the
help of mantras, to be artlculated under rigorous conditions:

Let us look up at these facts a little more circam-

. spectly, The mystics want us to trace back the WORD

from its material plane up-ward. The ancients Had also tried
to trace their descent from the other énd, We now know
{rom:gither source that the phenémenal world is the product
of a single energy, the stuff'6f our conséiousness, grossened
by gradation. into the iconsciefit matérial of ol universe
Tt is necessary to remernber here that the stuff of 6t consci-
ousness and that of'the Supra-mental Céﬁsaﬁﬂsness are not
the same in refinement and subtlety, thougiethey are kmdred

and compara.ble.

If the WORD is a form of consemusness it mnst exist

sinind,  The objective
world can thén be only its ideatidfs—it th:e mental ether,

degraded to material ether gradually. The scientists objec-

tively figure them in their poaxthﬁt wdy, and hope to cover
thenr as “changes ifi- the structure and concentratlon” of
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the etheté ﬁeld or ﬁlme-space contm’uum ‘I‘he mystles caii._-, |
thém 1dedsi -' E

- The énergy of ﬂlt& \iltm-so’ﬁﬁ seiund 1. €, mysffc séﬁh*d :
from its pririal state of the WORD, is- graduanﬁ depnved of
~ its psychic efféctiveness by mfél‘fitibn That is hbw gros:

sening occtifs. THE Séer-phorbtitidns divide these gradations
into three levels—Pasyant:, M adhyama, Vaikhari, as we
~ have seen—as a practical measure, - And naturally enough
‘words’ or Sabdas on each plane are of different potentials,
- At the summit is the WORD; and down below is our objec-
tive world of forms. The summit plane is that of the
Pasyanti. Beyond it is the unmanifested transcendental
region called Pard. Plato’s theory of Ideas seems to echeo
the same thought too, and we may have to trace it back, for
~its better understanding, to these Indian sources, Let us
quote two excerpts from Swami Abhedananda s “Our Rela-
tion to the Absolute”, in thlS connectlon

“So what you see todayin the umvers-e, the earth,
moon, stars, planets and everything, are nothing but the
materialization of the finer thought forms which existed in
the Cosmic Mind from the beginningless past. T_hose are the
Ideas of Plato, pure Ideas, These pure Ideas existed exter-
nally in the past and will exist eternally in the future as
patterns in the Cosmic Mind.

“You have seen a red, white, or black man, but you
- have not seen a perfect man. That perfect man is in the
mind of the Cosmic Being, It isa ‘pattern, 4 thought form.
That will never come down to this plane; but we are approa-
ching that pattern and trying to become perfect, and that
- is what we expect to be doing on this plane. We may not
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‘ever be able:to reachsit,. ‘put our attempt is to mamfmt tha,t;"
pattern on this plane and Christ is that type. It izin the.
Cosmic Mmd, that ig the same ag: Logos;the same;.as the
Word.. ‘In the begmmng was.the ‘Word, and the. Word Was,
wm;God and - the Word,was, God,/ 'I;hat word was; ngos,f;
-_ thg-l perfec;t maq in the, thnu,ght pattafm;m thn; Cossmc Mmda”;-_
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| Modem Sc&ence and qnm&n phﬂﬂmhy
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o -_---'{Psychulogy *5 M T

| Indlan Phllosephy has always depended upem psyehelo—
| ':.sglcal investigations and has. advdnced as psychs}:ogml Anves-
“tigations advanced. The :various systems- are gimply-based

“on the ' various conclusions:arrived at by different investi-

- gators with regard - to: the: nature: of consciousness -and -its

relation to the world -of -objécts. .- The -entire - structure of
Samkhya and Vedanta is based on the: :analysis of experience
o its various levels; waking, dream, sleep and mystic vision. -
' So there has been-a -very:clgse!relation of Psychology: and
Philosophy in India. -Itis tightly so; for it is inthan thatwe
~ know moreof reality -than-inany - other thing.inthe world.
A philesophy: whichJeaves any -aspect of reality revealedrin
man un-noticed and unreconciled must remdin an incomplete
_philosophy. -..So -psychology,-as a :scientific investigation of
‘man’s ‘consciousness and -behaviour, is-a great feeder - for
-philosophy.. . Since. thgdawn of the present ~century - psycho-
logy has made 4gemendoua progress and has discovered many
interesting and. - stm;thag ﬁacts -about human nature. Itis
impossible to make -a menﬁtm of them. all here. T will content
- with a_typical few’ of those which have direct bearing on
phllosophy and.with which the conclusions of ancient Indian
Psychology that forms an integral part of Indian Phllo- |
-sophy-must be compared- a.nd checked, S |
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Indian psychology of sense perception, will do well to
compare notes w1th modern psychology of perception. Modern
psychology has dlscovered that we have a much larger
Over and above the tradztloﬁal ﬁvé senses ( ear, skm eye
tongue and nose ), giving us'the five tradxtlonal ‘sensations
(sound, touch, form, taste, and smell) we havat};e;'_; ases which
produce in us the sensations of equilibrium, hunger, thirst,
temperature, pain, and strain, Sense-receptors for these
-sensations have been found to be separate and distinct from
“those which cause in us the traditional five sensations.
- Indian epistemology and psychology are mostly realis-
tic, the exceptions being the idealistic schools of Buddhism
and Vedanta ( Yogachara and ¥ ogavasistha ) which are more
or less idealistic. But 1t is very interesting to note that
modern psychology supports a- subjectivistic epistemology
rather than a realistic one. The worldasswe know it is almiost
wholly built up of sensatiops. - The natuse, qaality, intensity,
extent and duration of sensations are almost entirely depen-
~ dent upon our - brain and nerve-mechanism (i.e. subjective
conditions ). - The world outside us, i. e., apart from as-we
perceive it; is nothing but a world of waves of energy of diffe-
rent lengths and frequencies. - The two are as dissimilar from
each other asamy two things in the world can be. Qur
picture of the world is so- different from:the real objective
world that it is wrong to consider the former-s a mere copy
of the latter. We shall quote a few relevant passages in this
connection froma text book of Psychology.  “The qualities
of experience are basxcally the result of certain special and
localized activities in the brains, different qualities would

make up eur experiencé.” “( Murphy: ¥ - Brisfer General
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Psychology, P.117) “Any kind of stimulus that will get
~action from the visual centre of the occipital lobe will get
visual action” ( F¥id, p. 117 ). -As the quality of a sensatmn
depends on the 'specific enérgy of the brain and the nerves,
so also the intensity of sensations depends on the number
of the nervefibers excited by the stimulus and on the frequen-
cy of impulses passing along the nerve fibers, ‘“What we
~ callin psychology the intensity of sensation is ’due largely to
the number of impulses passing along a fiber or team of
fibers” (Ibid. p. 115). Further, “Our muscular adjustments
impose a spatial character upon what we perceive with our
~eyes and our skin” (I'bid, p, 113). It may, again, be pointed
out that with each sense datum at a particular time is blen-
ded some other which is of purely subjective origin and in no
way an effect of the stimulis affecting our nerves at the
time, such as expenenced in hallucinations, dreams’ and
. hypnotic trance. The curious phenomenon of eidetic imagery
is an indication that sense imagery can be completely created
by the percipient. It seems, therefore, that we are, in a way,
creators of all our sense-data, We further modlfy them in
perception, Notonly that we select, isolate and regroup
them, but the perceptual synthesis also “seems to alter the
characteristics of the sensory elements so that they are no
longer the same things that they would be if they - existed
isalated from one another” (Ibed, p. 181). So Patrick rightly
says, “We see things not as they are but as we are.”” The
world of each of us is a private subjective experience having
certam common pomts with those of others, | .

- Recent investigations in abnormal and medical psycho-
" logy throw 2 flood of light on the nature of the (empirical)
self and on the nature of consciousness, with which Indian

4 | . _.
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T Phllest)ph}' is very much concérned. A great mass of evidence

 nowtends to establish that the self {persenahty) is a complex
- orgemzatmn (skandha) which. ‘can be weaker or stronger at

times and which can be: dlsergamzed and shattered to pieces.

* Within the: same - body, more -than one ‘selves can function

¢ .

'mdependently oi eech “othier, either- szmlﬂtaneously or alter-
nately. - ‘In the same Sody: there may ©CCur a complete trans- -

~ formation of the - self, -either gradually or suddenly, to the

"extent of a eemplete loss of 1dent1ty, as happens m adrsease
Man s drrves, motives 1nterests feelings' - emotions,

-memory, -and thinking etc,, whlch ‘were formerly regarded as

‘the attributes and activities of the soul in some Indian philo-
sophical systems ate NOwW. hemg accounted for in ‘ terms of
rrglandular tiervous, or- unconsc.lons mental act1v1t1es. Al-
~most all conscious and ‘subconseious activities of the mind are
nowadays found to. ‘be so much correlated with and depen- '
dent upon the brain and the nervous system that it has

" rather become difficult to nnagme “how the former can exist

or functmn without the latter. Contmmty of the self after

| the death of the physrcal body and rebirth of the personal

- conscmusness have, therefore, become well-nigh unthinkable

~on the ev1dence of modem psychology. Indian plulosophy
'~ has to find some stronger ev1dence 1f 1t 1s te retam these two

o heorles about the soul

The remarkable drseoverxs of Mesmer ]anet Prmce

B Freud Adler and. }ung about the structnre and function of the

-human mind have created a tevolution in almost all depart-
merits of human- thought ‘Indian philosophy .can no longer
Iaﬁ-erd to remain neghgent Phlosopmes aecordlng to Freud
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‘ are nathmg more than creat:ve expfe'SMns of w1sh-fu1ﬁlment
“'rationalizations of our wishes thair prodwcts of our reason,”
. merevescapes from the actual struggle and- mnﬂlcts of life.
~ All the higher values are explained by him in terms of the
primitive mstmcts ‘unconscious, and repressed sex-urges
~ All that was formerly regarded as commg from above, i. e,
~from the super-conscious or super-mental strata of our being
is now conmd&red as springing. up from the unconscious which
s below the leveI of Iogic and reason..  'We. have to correlate
the Freudian- pomt of view. with the Indian, and there is
~ plenty of place inthe latter for th the . former Qur concept of
 the Karana Sharira (caisal body) has very much in common

~_with the Unconscious Mind of Freud, Freudian determinism -

‘and dynamic nature of mind can be vefy easﬂy reconciled
with the Samkhya and Vedanta conceptwn of mmd as
| prakmtz amdya, a{mana and shakts. |

- Recent psychologlca.l mvestxgatlons have revealed some
_very startlmg facts about human intelligence, and the most
~ important of them appears that the mtelhgence quotlent of
- each individual _is more or less, a. fixed qualitity with which
he is.born and whlch can little be uﬂpr@ved ‘by individual
effo.rt or enwronmental changes. ”’I‘here is"; writes Garret,
~ “considerable evidence in favour of the view that mtelhgence

o mmbom 1nher1ted after much the ‘same manner as physical

"enstics LR “Some pea“ple are better eqmpped mentally
an others”, ( Grear Baperiments in Paychology, p. 24.") He
ither s: '_'ys «1f, as- seems-highly probable intelligence is

S '-largel-jr:determmed by natwe factors, it follows that the . Q o

( assummg it tobe a fair ‘measure of mental ability ) should |
o i stant throughout life. Many recent studies have
"demﬁ)nstrated thﬂt this is substantlally true” ( I ?nd p 28 )
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This smells of fatahsm end bas a great bearmg on the prob |
lem of ‘effort versus’ destmy’ Wh1ch is qulte a serious prob-
lem of Indian phllesaphy o o S

Recently there have been many attempts to approach
the mystic or rehgmua experience. psychologlcally and Indian
‘philosophy should be interested in- these studies. " Leuba, for
example, has come to a very decisive conclquon that. the
mystic trance does not differ in its hature from any 0ther
kind of trances induced by drugs and otber means. ‘“The
truth-kernel of religious ecstacy”, writes Leuba, “is no other
than the truth-kernel of narcotic intoxication and of ecstatic
trance in general,” (Leuba : Psychology of Religious M ysti-
ctsm p. 309). Freud rémarks about mystic visions in a similar
way, “It is merely an illusion to expect anything from 1ntu1-_ '_
tion or trance. They can give us nothing but partlculars -
which are difficult to 1nterpret * (The Future. of an Tlysion.
- p. 35), The mystic experiences have- been the greatest assets
and sheet-anchors of Indian- Pm}osoPhy ‘Their validity and °
implications have once more to be éxamined with the assis-
tance of modern- psychology which approaches -them in an
unbiased and unpre]udlced manner, We cannot shut our
eyes to - its verdict, hewever perverse 11: may at ﬁrst 51ght_ o
appear’ to be. - |

PSYCHICAL RESEARCH—NO phllosopher—werth the

o name can now-a-days afford to neglect the. astounding disco-

veries of modern Psychical Research, one of the youngest,
‘yet the most important of all the sciences.: Tyrrell in his
excellent work, Science and Psychw Phenomena ‘has rightly
said, “No one whose interest is in the large and important
things of hfe, who,wmhes 40 lfaew What manner of bemg he
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s, ‘what kind of world he llves in, how far the dlSCOVGI‘leS of

~ science are to be accepted as final truth, where religion stands -

“in the scheme of things and what reaction these other facts
have on it;, can afferd to neglect psychmal research’ (p. xiii).
“It is the only ‘science which _penetrates. deep enoughinto -
human personality to shed a 11ght on. those -urgent problems,
which so for have oppressed and eluded us” (xii) “Psychical
research lies at the meeting point of three great departments

 of human- thought, Science, Philosophy, and Religion; and
~ the miit‘t_er it deals with has a vital interest for all the three’”
(p. xii). Most of the great contemporary thinkers of the
West keep themselves in touch with it. it is very unfortunate
indeed that we in India are very little acquainted with this

~ great movement which has revolutionised the phllosephmal
~outlook of the West ,and is. bnngmg 1t neerer tc that of
the East. -

‘What then is Psychlcal Research and what are its im-
po_rtant discoveries ? - It was felt towards the close of the
last century that there was a need of mvestlgatmg scienti-
fically some odd happenings of human life which were report-
ed-to be occurring now and then but which defied all scientific

'explanauon in terms of physics, chemlstry, bmlogy and

psychetegy A Soelety of people trained in scientific method |

and interested i in such facts was, therefore, formed in England
in the year 1882 and was called the Society for Psychical
‘Research: Some-of the objects of the Society were: “‘An
examination of the nature and extent of any-influence which
may be exerted. by one mind upon another, apart from any

generally recognized mode of perception; ‘the study of hypno-

tism and forms of so called mesmeric trance....,.clairvoyance
and other alhed phenemena, a eareful investigatien of any
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~ reports, restlng on sfmng tesflmony, rega:rdmg appa.rltlons at
the moment of death ot otherwise, or regarding disturbances
“in the houses reporteésto be haunted ‘an enquiry into various
psychlcal phenomena . cs.lled spn‘ituahstm, w1th an attempt
| __'to dlscover their causes: and: gene' al laws. e :
“Ever since its inception, the .S ty ha.s been domg‘
splendzd work in the strictest p0551b1e scwnt}ﬁc ma.;mer and
~ has its branches almost all over the world except Indxa A
vast and valuable literature describing and d1scuss1ng 1ts
discoveries has come into existence. - These. d1scovenes are
many and startling, and have far greater bearmg on philo-
sophy than those of any other science. We have no time to -
- givea detallﬂd and exha.ustlve descnptlon of the achieve-
ments of Psychlca,l Research. - We ‘shall here refer only to
some of them and to those whlch have been ‘established
beyond any doubt and are admitted as facts by_ well Imown'_ )
scientists. = We shall better’ quote ‘some wellknown 2
ties and workers in the. ﬁeld. I:iavmg worked ngorously and
‘with strict scientific v:ngﬂance and strictness, Prof, Richet, a -
- -Professor of. Physmlogy at the University of Paris concluded .
“Cryptesthesxa telekinesis, ectoplasm and premomtmn ﬁeem ,
- to me founded on granite; thatis to say, on hunﬁreds of

“exact observations and hundreds of ngorous expenments

The thing is a certalnty . There is a faculty of cogmtxon o

‘that differs radlca.lly from the usual senserzal facultlas{ Cryp-
testhesia). There are even in full day "hght ‘movements of
objects without contact { Telekmes;s) ‘Hands, bodies and
‘objects seem to take shape in-their entirety: from. a cloud and_
~ take all the semblance of life (Ectoplasms) There occur
premomtmns that can be ex"_'._,.j_,._f nelther by charnce. nor'
perspaeac:ty an& are. sﬂmﬂ-—umeﬁ venﬁed in minute detaal )
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* Suchare my firm and scientific conclusxons” ( warty Years
of Psychical Research; p.599 ). Prof, William McDouigall, -
the well-known. psychaloglst and. phlloaopher, wmi:e “In my -
view the evidence for stelepathy is very strong......... In my

opinion - there has - been gathered a very welghty massof

evidence indicating that human personality. does not always
at death wholly cease to be a souree of influence upon the

~living. I hold that a case has been made out for clairvoyance

" of such strength that further investigation is 1mperat1ve1y _.
needed; ‘and I would say the sime of many of the alleged
supernormal physical phenomena of mediumship”. (Religion

and Science of Life. p. 80) Prof, Hans Driesch, the famous

biologist, who has also devoted his valuable time to Psychl- o

cal Research, writes, “The study of psychical research is on
the right path, and'is bemg pursued in-a most critical manner”
( Man and the U niverse; . 93 “We have sporitaneous
telepathy as a quite certain fundamental phenomenon..- :-;---.'.' |

Quite certainly established, further, is thought reading......
- To unprejudiced observation clairvoyance certamly appears

at first s1ght to be present,,.... but perhaps it was- neverthe- -
Jess all due to telepathy. Psychometry is, prima facie,a

fact. Prophecy is ‘highly probable” ( Psychical Research)
Recent experiments at the Duke University, conducted by
an able bmloglst ‘Dr. Rhine, have ‘established the faculty of
“Extra Sensery . Perceptmn” beyond doubt. * Dr, Rhine
writes, “Extra Sensory Percep _'_011 is an . actual demonstrable |

occurrence’. {J. B. Rhizm Ewtm Sensory Pcrceptwn p. 222), -
“E.S, P.is nota sensory phenémenan” (ITbid p.223) It
is “fundamentally different. from sensation” ( J, B. ‘Rhine :
New Frontiers of Mind, p.144). And “it seems to bea
fairly dependable and persistent capacity, when it is.given




86 . ANANDA VARTA [ Vol. XII

proper cond1t10ns for 1ts functlomng” ( La:t'm Sensary Pefr )
ception, p. 220 ). Carrmgton another. great authority on
Psychical Researeh; says,“There is a strong evidence tending
to prove surwval( The Stm-y of . Paychic Science, p. 324. )
Such quotations can be mdeﬁmtely ‘multiplied. They all
- convey to usa feelmg that there is:much.more in life and

‘the universe than a.ll our well estabhshed scmnees an.d phxlo- |
sophies know. R

| A serlous attempt at comprehenswely Amderst ng :
_hfe and the universe cannot therefore, afford to neglect the

Cimw

facts discovered by Psychical Research. No philosophy

which fznls to explain and - accommodate these facts is worth
the name. The general western outlook on life, which is
based on the conclusmns of physics, chemistry, biology and
psychology, finds it difficult to reconcile with these facts.
As Tyrrell has nicely put it, “The scientific examination of
psychical phenomena has created an extraordinary - situation
by introducing- a body of well attested facts which will not
cohere with the general body of existing knowledge” {(Science
and Psychic Phenemena., p: 152). - Carrington, who has de-
voted his life to the study ef these ‘Pphenomena, also thmks,_._
- “If the physico-chemical or mechamstlc view of life be true,
it is obvious that psychic phenomena of any descnptzen can
 not occur” ( The Story of Psychic Science, p. 332 ).“Yet they

do exist”’, “These facts have been _estebhshed_ beyond ques~

tion” ( I bwl p. 324 ). But all these staggering facts fit well
in the Indian outlook on life, and are far less strange and
astoundmg than the phenomena which a yogi is said to come
across in his upward march of spiritual’ evolution. But the |
latter, unfortunately, are generally not mvest1gated experi-
mentally and, therefore ~do not possess a seientific c_ertamty :
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for those who have not expenenced them..- Yet here isa

body of facts that have been scientifically estabh,ehed Hence

 their great value and importance for- philosophy, Theynot

“only corrcburate and support many doctrines of Indian Phi-
losophy, but also open new. vistas of thought before it,
Mere a pfrwm arguments cannot build a sound phllOSOphy
All @ priori arguments can be set a51de if facts go against
them Sclentlﬁcally estabhshed fa.cts are. gx:eatest assets of

| phllosophy, and sciencés ‘are the eyes through whlch all phi-»' |
- losophers should learn to see,

- To'revitalize Indram Phﬂésaphy it is thus necessary to

- ‘brmg it in. contact W1th not-only the foun basic sciences-men-

tioned above but also WIth such other ‘sc¢iences as: anthropo-

logy, socmlogy, phﬂology and astronamy Indian philosophy .
 will also benefit: from a " close comparative study of some -
schools of Contemporary Phﬂosophy based on Modern Science

- - ‘such as Neo-Realism, Logical ‘Positivisn, Exlstentzahsm and

'-Semantms. Many of -thie old notions of Indxarx Ph.llesophy
‘have thus to be revised - in the hght of contempﬁrary science
- a.nd philosophy in order that théy may not look obsolete. -

| On the other hand, there are_ certain ideas of - Indian -

- Phllosophy which are of perennial interest, on which scientific

mvest:gatlons should be carried. on by scxentxsts in order to
test thEII‘ vahdxty Some of fhem are: B |

. l Yoga. or prachcal methods of wideiimg and perfect—-
tlng human conscmusness S

| Ind1an phllosophers ‘have_held. lhat by certam mara.l ,

__ psychologlcal and sp1r1tua1 dlg} ,_lme a.nd t;:almng man can

‘widen and deepen his consciousness-and can attain perfection.

Thkereisa vast literature on vanous methods of -Yoga, wh:ch -
5 | :



is suPPﬁsed t‘b be?{mte Prachcala In ﬂlls age Of exper intental

~ sgietice, it 15 very necessary that all' the ‘methods of Yoga

ahd their results should be tested prc‘periy*, and the claims of

| 'Y‘oga partlcularly ‘with- tega;r& to the a’c‘tafnment of super- .-

- _' norrnal powers be*pmpeﬂy exam‘lned

: -b: S ¥ f

Sia Mfg b m:%mﬁ- ifg'generany ca]]ed Sa’madh@

based on the wakmg

Of -mpan,. lag Ph _ hy mto consuiera;-
Aion all the types of his exyeneace in. fomm: :
-pf Se1£ and Mind,  According to Indian plnlosophers no.con-
_cept of human_personality, of Self and Mind, can be comp}ete,
- and therefore; correct, without k:eepmg in view all the aspects
o, human expgmnae, name%y, the wakmg, the dream., the

; - tec j i tcs ;study ob;ectwely the.se expenences,
and sp.ch & atndy Qaq help us in understa,ndmg nan:

| ‘7 X A and
“""g '*?ﬂan(fa (maefa'tasm)‘. :.: ST

Ma.n being. & pmdnct.; nf Hatnre, Ind;an Np-hllesophers'

S ""hélﬁe held tﬁat all the punc:plgs, aapesgs ol _
- must be found in-man, = Whatever exists. 1q “the magrocosm
& Brahmanda Y mi%t ‘e 'found in "the rhicrocosm ( Pinda )

Tt i$ off Zecpunt of this belief that Tad ian hﬂosophérs have

o tﬂe‘ﬂ to Bﬂﬁgﬁa p’hilosoph)? of tlié"t'osinos on *thé bas;s ef the' |

- 2

t] Qg,__,thuoncept -

roperly.

3 CA tho‘roﬁgh—gdfﬂg correspondence of princrples in
Fate<=in mn@a( nncrocosm ) and Bm?z— -

N

=
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4, The law of Karrna. | | R 3
The law of Karma is a Iaw of CEHISB and eﬁect m the. -

moral and ‘social world. It ought ‘to be ob]ectlvely studied

 in social life, in: mstoryfand’ip hdividun] live ésiin accordance; 3
- with the sczentlﬁc methods of observatmn. o

.-...,.ul-_\,; s J_t,,,‘,_:

5 The doctrine of Remcarna.hon. = U

" The ‘doctrinie of reincarnation’ shcmli £ tes’“?c'e"d% on the,___.
basis of modern psycholegy and ‘psychical regémh ~Fhere-
are certain alleged cases ef memerms‘af pﬂewous Eiﬂhéfwlﬁehi )

shou]d be mvestigated«»- AN A SO b i Syl il o
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The Goal of Human Lﬁe
o JAINATI—I KAUL M SC

. Before we try to dlscover the goal oi human hfe— what :
it is and why —and_ how to reach it; the first questmn tobe-
answered is: Is there a need to deal with this question at
all'? An average person, possessing good health, interested
in his professional activity which ensures a comiortable
living, and having a loving devoted wife and happy healthy
children has neither the time nor the inclination to bother
about such abstruse mattets. “He is satisfied, because his
immediate creature needs are met, and finds zest and pleasure
in pursuits which bring him - well- deserved recogmtmn of his
professional skill, a h1gher social status and greater material
comforts, ‘Dabbling ina pu_re_ly pl_:ulosophmal enquiry like

- determining -the goal of life is to him the luxury of the idle

- vyalue,

or the pastime of the frustrated—- an issue of no pract:lcal

It isnot one or two but millions who react in tlus
‘manner. This is because, in their mad and suicidal absorp=
tion in the fleeting interests and ephemeral excitements and
- pleasures of this world, they are in no mood to face the
obvious question: what are the condltlons whmh produce

- lasting satlsfactmn in life 7~ Can a healthy manbe sureof a o

- permanent " freedom from a fatal and painful disease like
cancer ? Can loss of professional skﬂl ‘through an accident,
~or separatmn from a deeply loved child through death, be'

~ avoided with certsinty ? And above all, can any ene mle
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out the posseblhty of untold suffermg ina erlpplm g dragglng
and Imserably helpless condmen m old age leadmg te 3 slow
- wastmg away lnte death ? S IR

| None, for we hve in. uncertamty every mofnent of our"
life.  Yet, how many there are who try to reﬂect over these |
and similar other everyday happenmgs Very very few indeed !
This is because of the powerful sway of the divine maya
which does not permlt men s minds to be drawn towards such
fupdamental issues. P0551b111t1es of losses of ~different
types, they argue, are a. part of the game of life, and’ there
is no need to WOITy about old age and death because, after |
all, that is every “one’s unavoxdable destmy, and moreover,
one need not bother- about it ]ust niow in the midst of health
and plenty. In any case, since they are to take place id

- some dim distant futuré, it is foolish to allow oneself to be

robbed of the joys of the present by reca]hng ‘anid making

vivid* the depressmg thonghts of what would otherwise

remain a forgat‘ten vague: gloomy future " This is the reas
soning with which the hunian mind, work ihg utider the sPeH'
of His maya, dismisses'all" earnest reﬂectmn over the ser:tous-_'
busmess of human exxstence - R

“ God is, however great and m h15 Ma, he also creates |
gla.nts——— the samts —in His own. 1mage “who refuse to act_

" the ostrich which tries to dismiss the danger by, burymg its
head in sand. Protected by His grace, wh1ch frees them from" o

the clutches of His mayd, _they have, from time o time, in
different a.ges ‘boldly faeed these quest1ons answered them :
completely and left behmd their ‘priceless experiences for
| the mspzratmn ahd guidance of all earnest seekers.

-In this art1cle an attempt will be made td state t]:m*.l |
problem of life and disduss its- d1ﬁercnt aspects in the Iight
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of my undgrstand.mg af ;hec nteac hings of the great ones,
__parucularly those of mnmm- racious. Divine Muther, Shree\.;
Shree Ma Anandamayee, whose un "f.'f___,_'d-aimpay love:and .
protectlpg are the sole refugq of us whom Shg in HBI' ine

ﬁmte mercy, has aIlowed the umque gnv'il 2 0 c-‘;dlsgo‘vermg

B Nﬁw evezy one feels the basm urge tcr get }oy outuofg -
'hfe Impe]led by this 1rrepr6851ble need, one resorts, accord-_
ing 10 one’s understandmg, to dlfferent ways by wl-uch joy.

‘may be had, The vast wajority of people find joyinab-

 sorbing and interesting work, in amassing -wealth, in ha.vmg:_
a life partoer and.chubby. loving ch:ldr,eq.z ButL as state :_;;'_
a.bove thQS& thlﬂgs 4Q4 mi Pr e, R Rp Y
whefe somatlme, -Something. do
continued joy, - ong . Bnds, 0
misery.. A man-may, be quite.-hapr
be gets married, For 1ings may go well, and then,
suddenly, he may. ,ﬁnd Qneﬁne mammg t.hat h;s_w_tfe mhas‘_ o
become afflicted wﬂ:h an incurable dlaeas& and: hastobe
~ bed-ridden fog. the rest of her hfe Or it ma;y bg Ins only
son, who' ‘had been” ‘the. source of gregtg 0V ‘his
sydden and “untimely death, the same.son is, oW, use
of irremovable grief, Numerous ingtances igf smula;r f:rage-_ |

_d‘”es in Tife make a mockery of a}l human éch_'f‘ pis to get joy

out of life, ‘and yet the ‘seeking of joy mﬁﬁ;uu_es tobethe

mqst dorﬂmaﬁ‘t urge in each hun;an be,mg

—-—_\ual"‘

Agam another bamc longxn.gm evex:_y human heart w,,-;_-_-___'
complete freedom from_fear, quple a“ttempt fur;lously_ 10
avo;d fgaf— fear of pbvcl;i nf i health “of . deere it.old

_-, s et R L ,..rx
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Smce the asplratloﬁ for unces:mng j‘oy and fearlessness -

'ils bas:c to human nature, our intuition teHs us ‘that there

must be a way by foIIowmg which these fﬁnd’amreﬂtal nEeds, =

b

- can be fulfilled. “The problem, then, is to Jfimtf- that Way

whlch w:ll lead to the attamment of a permanent stata of... -

T

'L'rhe Way DS |
Befefeivé tryté ‘&ﬂd the way, 'WE’ mnSt ﬁrstat:tempt .
to explam why there éxists.this great .contradiction:dn

"human affaxrs ﬁamely th&t while ther.e m ﬂm mhe:m' o

achieving the g@al._w____ _' Fg‘om the ardiﬁafy éxperiences of our
daily life, we caﬁ’is “*"_.__'_y'ﬁremme‘*ﬁt&‘tﬂ}e Cause of this grand’
failure must lie in our;igns

all tlme hk§ Krishna, _Buddha. Mahavxra, Chnéf Mohammad

" Shankar, Jailaluﬁdm Rumi, N aniak, Rama]zri'_shna, ﬁamana

‘and Avirobindo of the past and our own Mot her in thepre-
sent, come to édtryEsms - Thay el Mat you cannot
achieve freedmﬁsﬁ i@&ﬁ&ﬂd i W -s_______"aut taking into -

~_full consideration the fact that man :ls “essentially not just

FF TR 'Y, b“f an ;l!.i- 'pi!'

o v E i e

ﬁplﬁt ‘tmanifested through '
Atrd the hungetf of: ‘which

120 1ea€1 ta a sfa%& nf pergnanem

ring some Very importaat; factof
__._human life, . And 11: is herﬂ, Wheﬁ cmi' mtﬁﬂﬁct i 1 > find
the clue that the really grveat and’ re_____‘__.__ | aeLathn
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.only by . a ébmplete actual ﬁrst—ha.nd hvmg reahzatlon of
‘this gssen’ual nature of: human emstence The basm attn—

~ -butes of the human spirit, known as Atman in our scriptures,
- are Ananda (unbounded joy) and infinite mtelhgent exist-

ence, ‘in which there. is no- raom for fear or any other

_negative source of - dlsturbance Reahg.a.tmn of the dtman,

then, automatmally means-a lﬁe of fulfl ':_fent | and_ls, there- -
iore, obvxeusly the only goal of human Iife S

The Goal Deﬁned

To get a clearer plcture of thlS central fact of the'-

- universe in which we hve we will have to recall the main

~_teachings .of ;the ‘great reahzed souls First of all they
tell us that there:s, in fact, only one . undw:tded mﬁnlte
:tmpenshable, stable, effulgen_t unseen mtelhgent conscmus- "

; ness, and: nathmg else. As S K1

“0’ Dhanan]aya there is nathmg, ﬂot eveh the }ea.st.'_ -.

blt other than me; this’ whole umverse IS threaded by me as o
""111 astrzng of peaﬂs oo R L

o Aga.ln, a httle later in the same chapter Shr: Knshna |
re empha31zes the same fact dlfferently when He says SRS

ﬂ'@a @ﬁﬁrﬂm @w "

"In wha:t is to-be hlS last blrth, whmh comes at the end |

_of a round of- several b1rths _the 1Ilummed soul WOI'ShlpS'
. me, reahzmg that V&Slldb‘f% (Shra Knshna) 15 everytlnng——

L -
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- the same: experience in his- own
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that there 15 n@thang EJ]S@ except me — buﬁ such a %
1”5 Iare lndeed.:’ . . ﬁq '.«e ;:1 T - "..';, n} e . -."_..'m L

In ;auoth@ great %aﬁga ge, Rmn, > thé célebmhsd N

'mystle smntapm of: Iran, at mther penad of history;: puts |

a. ';Gtm'lsm} style of qnesc o

tton and answeras fOﬂﬂWS 5 S e
W o= ift W Q mau |

L e 1 a,;..- &,, t_c., s o
“Where am i Where you, where thls world ? Ihﬁ'e is

énly one shmingﬁzgeh;t 0. foai." Gur ewn Mathex aays the

"i‘here u nobhmge'lseabeslm two NEY Numerous othef -
Quotatiens can ‘be cited from' the ‘witterantes'oftop
saints who Have fourid confirmation of this tmﬂi ‘by perscmel
experience. ‘The. evidencéd is so overwhelming #ha‘tmn eare

nest, segker isleft: in 'any ‘doubt about. the ewrectmssaf

the universal. assertlon of:thos& most competenttﬂ spealeon
the $ﬂb]'éct1 T e N R R T T

r-z‘-:: T oo om0 T ey L
i oog waiem 0T D sme T gils

Accepting thaﬁtithls 1530; the quem naf:uralllya arised
‘l:hat if the ultimeite Reahty, the only f#al existenceiNes: m
the unseen region, then what is 1t that we see, hearoor othes
wise 'perceive’ by our nsenges- and. apprehgnd by our mind.
‘Fhereis-the. solid fact tai@t;hﬁ 'warld: m*mul:@tudmws fmms
8 :
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amd oolours— movmg as wéll as static ~— Whlch no -amount

of denial by any one; howsoever great -can demolish. Wé -
- ¢annot. doubt the- aemsteme of what is before us, what we
. ame actual]y axpenencmg, and accept.a statement, which,

on the ‘face of it;is notin line: with “our own chrect know-
ledge. The dilemma we find: ourselves in is on. the one

“hand the conﬁdent unambxguous ‘declaration of every fully-
~ realized mystic’ thai: fiothlng ‘else. exists ‘besides the one

- un-manifested Reality, ‘and  on the ‘other our own everyday
~ actual observatmn o»f the clear wls;ence of the mamfested :

multlph(:lty ) | | S
| - The d11emma can obwously be resolved only 1f we have

- the necessary ‘Thumifity to . accept the fact “that since we do

 not possess the transcendental experlence of illimined souls,

 we had better put the questlon to them and decide whatto
~doon hear:ng their answer. Now, the scnptures as well as -

the realized saints tell us ‘that ‘what you experience at your
1eve1 of existence is not. the  true picture. - You, in’ your
- present state of development are an incompetent observer,

‘because your obseérvation is not direct, but through the

B instruments -of .the senses and the- mmd Just as a man

~ finds the panorama -in front of him having ‘the colour of |

~ the glasses he is wearing, because his observation is not

© direct, similarly, the observer, perceiving the outer world

through the screen of his senses and mind, and functlonmg
in the context “of space t1me and causation, is-not
~ ¢apable of seemg thmgs as they- actually are, and sees an
~ -altogether distorted plcture, because his observatlon is
ot direct. R |

- Now, 1f thls explanatlon is cons:ldered plausﬂ)le and
even: sa_txsfactory,_ it:does nat help beca.use we cammot get

s e e e S e
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-~ out of what we are ot &t least Wha.t ‘we feel we are. Our a

mind ‘and sense$ are not like spectacles and clothes which: wef
‘may put on or- put off at will,~ They are an 1ntegral part
of us — at least that is our actual daily experience. Our*
first need, therefore; is to be comp]etely ‘convinced that we
are, in.fact, a separate entity, and our body,senses and mind-
are actually the instruments through which - we get the |
| colaured Versmn of the Ultunate Reahty. ' | o

The Three States | N |
-~ To understand that th1s is the truth the sages ask usf

to remember that we have three distinct states of known' o

existence, namely the waking, the d¥eam and the dreamless
‘sleep, and itis enly ‘when weare awake that we see the
'phenomenal world. - 'When we are in ‘the dream ‘state, the
world ceases, so far as we -aré concerned; to be the werld
as we experience it in the Wakmg.state.. On the: other hand,
we find that in our dream there is not only . an -altogether
different objective world that has been created, but alse
‘a new subject who experiences - the dreamy world, and'djs~-_.
| appears along with it when we return to the waking state. =~
- Now, when we are-in- the dream state, we are af Ieast' :
not mthout a wortd of ~ob]ects however fantastic and un-
real they may be. But when we glide into the dreamless

sleep, even this false temporary pbantom of our own création

vanishes, because of the total silencing of the mind’s creative
functioning. Since we do not know the nature of the mind,
we cannot say whether ‘the mind. has any separate. real exist~:
ence. It can well be that it has none, and the drearhiless state’
is more representative of the real state of affairs, and. tha,ii-~ |
the mind is onIy a functxon of the waking and dream sta.tes;



ANANDA VARTA o [Vol Xk

- Il:t any «case, wh.at we are: amrmdmte,]:y cancemed wr:th
s the location of the individugl a&separate from his:-equip-
e ment of bedy, -senses: and the mmdh ~And we find from our:
- egperience of the three statgs of cmr amstenee th:at though-
Qm' summdinga aad the eqmpmmtx a rdergo. sxgmﬁcant

k é thmughaut regardless nf the sta:te in
hich we may. be at any .particular :moment, And that
n best be expressed by the words “I AM”. TItis
easy " eawgh to feel the existence of this “essence of our

- personality in. the waking 'state: All ourexperience is possi-

o - b!@» because there is this witnass, which ‘notes all our ex-

periences- whether they. are perceptions of the externmal
on thix _'ugh 014; senges— theieyes, 8rs, nose, tongue,
| uch- :;.-t.or the, working of apprehending,
d:and the deter '__-atwe faeulty Qf the. mtellect.e
In tha d-;‘ .,- 119 state alsa, ‘this permanefit ]ﬁ&m&l of -our:
s is present . amad the false dreames and the ingubstan<
- t:al vamshmg mamfestaetmn for it “is'this witgess and not
- the dreamer, who dctually dreamt the dream and disappeared
. with-the dream; that . describes what - had. happened during:
o that mtexea,tmg but shorthmtggx&l*wh@_the creatians,of our
o ind:4 ﬁf ne ﬁmteﬁt:e-—

| made afur@re ﬂmt Bfr mthmg. L e
L Aw ummistaks t‘;ﬂe a&?ld&!lﬁa of the emstence mi th&
al sash um ﬁi human bémgsm further providéd
seperiense " we: go ~through ° durmg;dmam
n-this marvetous: ‘gondition; we face:d stimnge phiono:
| enim. mef hmrs together, we findrihiat tterw mfﬁathmg:'
. P n tﬁlmmsnbstant}al fan& 110 -Phﬂﬂmal‘
ithér solid &ndﬁb}ectl\?e, nor ﬂimsy and subpetave.

B et e e ean .o Lt oo e L
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‘The senses seem\te« hm

| freshing sleep, No, the gmtness Was =
 there all the time. There 'is no doubt . a eut it
~ ing you were. present in a lonely 5pot on, a ‘hig

L5¢ d iunctiomng and the mmd
its apprehendmg actwtty c_reatwe operatlons. But is
there really notbmg at the ﬂ;t -ilme *1s no. cme really present :

then ? Ifit were so, who Would r"epofi on waking that there- ”

- was- nothzng present during that mterval aﬁd also report

the" unforgettable experience of the

of night and found not a soul there, ‘would 11: be cor ect for
you to report thatat that partmular ‘homent no@ne was_’_ R
there, If no one was present how could thls fact that there

| was nsot &saut thm'e be known. B Far thm mpm't t@be made
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We regret that due to unav01dable rea,SOns the regularj

feature of this magazlne “Maztri Lila” could net be: mcluded’fq"- o

“in this issue. Short details ‘about Mataji’s’ prcgratmne_;
| between the perlod Aprﬂ to ]uly are, however glven below -

S ,. B | " T

It ‘was already mentloned in our 1ast issue that Mata}l
left Calcutta on 31st March and after. halting in Varanasi
- and Rae Bareilly she alighted at Dehradun in the morning

of 4th April. The 25th Sannyasa {tsava of Swami Mukta-:

nanda Giri Maharal( Didima ) was eelebrated ‘on-13th A.pnl;: o
- in the Kishenpur Ashram,, Frem Aprxl 15 to 22 a Bhagovata

~ Sapt@ha was held in our Sadhan Ashram at J akhan at the
spec1al request of Sri Rup Ohsnd Soed e I

After a stay of about three weeks Mata]J. left Dehradun'

- on the 24th evening reachmg Almora on the 26th morning
from Haldwani by car. She had last visited the hill-town
of Almora almost exactly ten years before. In 1954 ‘the
58th Birthday anniversary of Mataji was celebrated in our
Ashram at Patal Devi, which is situated at a distance of
about 2} miles from the Almora town, This year again the
68th Birthday anniversary was celebrated with much fervour
from 2ad to 30th April. A number of well-known Mahatmas
and more than two hundred devotees from dxfferent parts :
of the country attended the function, -
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On the 3rd : e.arly mornmg Mata31 left wrth a Very'....._"
small party. fer ‘our -.new. Ashram at Dhaulchma where
she stayed for two mghts "The. trip to Dhaulehmam,a- __

‘motor bus was-a sort of adventure for all, the road bemg_

extremely dangerous at certam places Mataji also had to

cover small dlstances on foot Whenever the bus falled to |
| 'proceed further o L S

The Ashram land at Dhaulchma measurmg about ten_
acres was taken on lease from the Forest Department in
the year 1956 Later on through ‘the initiative of Sri Hari

Ram Joshr a“very,smcere and old devotee of Matajl, three |
small K utms were bullt on that land for the beneﬁt of

Sadhakas,. This was in- fact Mataji’s first visit to the Ashram
It must be said that the Ashram is situated in very beauti-

- 'ful surreundmgs, just on-_the top of the hill from where

an exquisite view of the sneweapped Hrmalayan peaks is

"avarlable. The place is the most ideal one for Sadkana.
* There can_be no. doubt ‘about it. Sri. Vl]arananda the
_-French Sadhu, has been practlsmg Sadkafna in the Ashram

there since a pretty long tlme.

Aftera stay of two mghts at Dhaulchma Matap Te-
surned the journey back to Patal-Devi Ashram., On her way

“she halted for one’ ‘night at Khali, near Binsar, at the special
mwtatmn from Sri Navanit Lal Parikh, a devotee from

Gujarat. The large estate at Khali; 51tuated in excellent

surroundings, previously belonged to Late ‘Ranjit Pandit,
 the ‘brother-in-law: of Pandit . Jawaharlal Nehru. . Pandit
Nehru-also had visited the place’ quite a number of times.

Mataji stayed therein a new weoden cottage, Wh1ch had
been spec1ally built for her stay. .
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| f)n“ tﬁe Bth neen Eleta}i retumed to our Ashram at |
'Patal Bev: and stayéﬁ there thhout &ny break Eﬂ'

She left Almera en the Tst .by:j €A .';ﬁfor Na.;mtal Where she -
went at the repeated requests fmm Raja Saheb Pratap Smgh |
of Kuchaman (Ra]asthan) She stayed there for two mghtg,
- motored to Ba.rellly on the 3rd and i:eek th'_ nigh
| 1;0 Dehrmiee s SERe gy )

Matajl has been Staylng 1n "her B" fh"_"‘fadﬁn AShram |

’all these nu‘te’s go to Press There ‘weré a series oj - ' - |
'_ _functmns in “the Dehradﬁn Ashram dunng thxs period.

 On- the lﬁth momnig an extenswn of the szhenpur |
Asﬁram “building; ‘meant excluswely for the Ashram girls,
‘Was formally maugurated in Mataji’s presence. ‘Then
‘egam on - the 1ith two newly—bmlt Kutias - msxde the
Katyan Van Ashram compound for Mrs. ‘G, Ammeraal, a
_Dutch devotee ahd Brahmaeharml A’tmanan&a were cere‘- B
_"momously maugurated Anot’her Bhagamta Sa"”' ‘ '” ) was
also specially’ afranged .in' our Kishenpur

Gopal Swarup Pathak, the: re_;

bad, from April 11..to 18, Swa,g;; R .
| Su};htal expounded the Ehagamta '.m a yery ,1 ATITIAT -
both in »the morning and the -evening, while Ranrht Agn:;-i

| ,shwattan (Batuda) dld the omgma,l recatmg The wh,ole;
:fa.rmly af Sri Pathak attended the funct;on. el s

A new temple of Rama-Sita has' been e

ecently cons-
" tructed i in our- Kalyan Van' Ashram whm ﬁhe *hlstallatlon .
 ceremony. Was performedf mi the “lﬁth s ng in’ Mata]l’ .

presen-ce - B |
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Itis expectcd that Mataji may continue .. .., ~.
radun for some time more even after Guru Purnima
which falls on 24th July. If there is no sudden change in
e programmes then the next Durgi Pujd festival is pro-
sed to be celebrated in our Vrindaban Ashram from 12th
16th October and also the Sampem Saptaha Moal@rrat

in the same Ashram from roughly about 12th to 18th
,November, 1964,
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