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To concentrate on God meansto become drawn

' towards Him [Her]. - Sri Anandamay; Mas




MATRI VANI

“At every moment and in th every circumstances in which you are placed, ry Lo
the limit of your capacity to sustain the remembrance of God, to pray for His mercy,
to keep your mind absorbed in Him. Truly, those whose aim is God-realization have
started on their pilgrimage. Spiritual exercise must be done as regularly as possible”

» * *

“One should never tell a lie, God 1s Truth. By speaking the truth under all
circumstances a state of inergrity comes about namrally, No unttuth should ever
come from one’s lips. If trath is the fulerum of one’s life all virtues will develop
spontanecusly.”

* E *

“Of all creatures the human being alone has the capucity to create an atmosphere,
an environment that is conducive to the revelation of Truth. With this faith one should
evdeavour o adhere steadily and withont wavering to the practices meant te awaken
One’s trug nature.™

* #* ¥
“Having obtained the great boon of human birth, do net waste 2 single moment.
Plants, trees, animals and birds also live for some time and after generating other
plants, trees, animals and birds of their own species, pass away. If you too live in a
similat manner, what difference is thers between them and yourself? Everyone should
make a strenuous effort not to leave this world with a “retumn ticket™.

» * .

“Worldly happiness. altemating with periodical troubles that cause much sorrow,
ure characteristic of the honseholder’s life at every step. With great patience endeavour
to do your duty to the best of your ability. Always pray for God’s grace.”

* # *

*To be born as human heing is a rare boon. If in spite of having obtained this
great opportunity one does not pive time o the ¢contemplation of the Beloved, one
will have to ask oneself : “What have I been doing?” To neglect the contemplation of
Reaility means to take the road of death.
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% * *

“Man experiences happiness and sorrow as a result of his past actions, He enjoys
anil suffers - and again new karma is created. In order to be liberated from all this,
one must sustain the remembrance of That. Endeavour to keep your mind ever
immezsed in japa, dhyana, the thought of God - this leads to peace”

% * *

"“Truly, man is born in order to enjoy and suffer according to his destiny. So long
as you have not risen beyond fate how can you pessibly avoid submitting to God's
law? What you experience is preciscly the rosult of your own actions, You have not
gl the capacity to judge whether the Almighty can overstep His own law or net. In
God’s kingdom everything is possible. He is omnipotent. It ts none of your business
lo yuestion what He does for anyone. Why should He always do what pleases you?
He is the Lord. What He does - whatsover - is all of your real good : this is the
attitude to be taken,

o * # :

“About health and ill-health this body does not say anything. The real. supreme

and universal remedy for all ills is to abide in the constant remembrance of God. Put
your whole trust in Him.”

% * #

“In wealth and property there is certainly no peace, What then does give peace?
My own oue nature is peace, knowledge, divine consciousness - unless znd untii
this is realized, how can there be peace? In order (o find your Self you must become
revealed to yourseif. How beautiful.”

* * *
“Infatvation {moha) causes entanglement while the love of God {prema) leads to
Self-revelation. Having become ensnared by moha, weeping and regret are bound to
follow.”

* # *

“In this world is there any expedient for man, save to be anchored in fortitnde
and forbearance? Conseling himself out of his own resources let him temain
unperturbed, Everyone must try to fulfill his own duty in a spirit of dedication to the
Divine. A human being should live in the contemplation of the Eternal.”

® ok



Sri Sri Ma Anandamayee Prasanga

- Prof. Amulya Dutta Gupta

Disconrse on Akhanda Mahayoga

Gopaldada then raised the topic of akhanda mahavopa. He told Moether, “T have
some queries with reference to what Gopibaba said the other day. Shall I tell in the
presence of uther people or (o you alone?™

Mother (addressing to me}: What is your view?
Me: Gopaldada knows it very well. He himself knows what his queries are.

Gopaldada: 1 want to ¢lear that many people are here and they may develep
wrong idea when we will talk about Ma naam. They may be confused when they
listen 1o us.

Mother looked at me. I told her to solve the problem so that people cannot be
confused.

Mother: I cannot say. It is possible only when 1 develop the same emotion or
feeling {bhava), I cannot say that feeling or emotion will influence me or not.

Sadhus present there wanted to have the discussion in their presence because
they all were eager to [isten. At last, Mother gave her consent saying, “Alright.
Discussion will be held but [ must say that you should not accept it if your bhava
does not allow you te accept.”

Gopaldada: My question is what is the meaning of Ma (Mother) becanse Gopibaha
said that one cannot acquire anyching if fails to utter the name of Ma. So, what is the
meaning of this Ma? Is this Ma the same who created this universe?

Mother (to me): What Gopibaba means Ma?
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Me: Ma does not mean a segment of existence. Ma does not mean Kali or
Durga, Ma meuns the Creator, Ma is the main word (e in Hindi and Bengali and
Sanskrit} and aakar (k ) is added to it making it Ma. '

Mother: Yes, Baba too was telling the same. Ma is the word that derives from
ma of pranava (Aum, also called the Pranava, {5 the eriginal Word of Power) with
the akar. You people describe it as shabda-brafma (Shabda Brahma is transcendents)
sound, outlined in the Vedie scripmires), isn't it? Baba was also telling that this Ma
will have no existence after one stage. At this, Paramananda said “If it is, there is no
dispute with Advaita Vedanta’'.

Gopaldada: Feeling or emotion of Ma will develop in me if T accept that Ma as
the original creator. This very focling will enable me to be closer 1o Ma becanse first
origin of the relation is Ma followed by other worldly velations like brother, husband,
son ete. Rest of these relations is connected with the relation with Mg, Does Gopibaba
stress for Ma Naam?

Mother: Better to put this question to Baba. He does not hide anything and
reveals everything clearly, Hewever, [ say one thing, You too say Hari is father,
Huriis Mother. There exists no problem or dispute if you accept Hari or Siva as the
creator of the universe, The biiav of Ma can be realized in Hari or Siva too because
all the bhavs are accumulated in purng (Totality).

“Besides, Hari, Kali, Durga are treated as separate spiritual truth at the same
time. Hence, the methods of sadkana are different at this point. Thesc methods
appear numerous if are treated as segment. If we think in this way then it may be
possible that there must be a separate method of shadhna for Ma. It is not certain
whether its existence lies in the Totality (puraa) or nat. Actually, all appears true if
ume comes across that agsthetic stage,”

“¥ou gencrally speak of your sadhana of heart. At the same time, it may be of
the sadhana of mind also. It cannot be described how much of the mind is visible,
It's a kind of sadhana if you try to unfold the invisible part of (he mind. Baba said
the other day that mind is itself Ma. These who follow a specific method of sadfuue,
i.e. Krishna sadhana or Kali sadhang, they cannot realize or define the sadhana of
Ma as defined in the shashira unless they atiain the totality in their sadhana.”
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“If you teal sacdhenag as a segiment, s WPcs @ imomense and an immense
cannot be written in full. Troth cannot be denied even if not written in the shashtra.
There are many places fall between Kolkata and Kashi but all these names arc not
included in the railway timetable, Passengers who remain always awake can only
see all the places. Similarly, one who realizes the truth in totality can visualize all
the truth. Again, those who practice Har? or Stua follow some methods. At the same
time, Giopihaba too follows some methods. For example, followers of Gopibaba
practice Ma agam in a specific manner and try to always keep it in their memory.
What distinguishes this method from that of vours? Truth is infinite even if treated
as segment, This is the one side of the story.”

“On the other hand, you can see there is no dearth of images in the world of
imaginatien. Imagination gives birth to endless roopas (images). Intercstingly,
vivacity spreads in the appearance of the truth. Similarly, same type of vivacity is
seen in the world of imagination. It cannet be wrong if one expresses his vivacity
after attaining the totality. Reason is that this vivacity lies in that very truth. However,
the vivacity seems to be semetime a vanity when it comes through the imagination.
And, this harms the sadhaks because very fow know the difference between the
original vivacity and vanity-led vivacity.”

Me: What is the difference between the truth and imagination? Dees truil has
any reflection in imagination?

Mother: Boih the questions are of different stages. Imagination derives from
mind because people shape their imagination throngh mind. Stage of the tuth is
entircly different. There are mors to describe. It will not be held now.

Me: You 10ld once that it is next to imagining if it is not truth,
Mother: Yes

Me: Ireplied you, “Ghorar Dim” (Ashwa-dimba, a nonsense or not real). You
said at this, “There are people who can show ghorar dim if they say so. Besides, it is
true in imagination.”
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Bhpupen stood up after realizing that time for the medication almost over. Mother
too said, “Discussion will be held later on, Now, you should do the routine work™
Lights were oll and #ll were involved in meditation for fifteen minntes.

Mother raised my question after the meditation, “I was (clling that there are
people who can show the ghorar dim. Imagination and illusion have no place it that
stage if you realize the existence of the truth. At this very stage even imagination
becomes the truth. Do you not say that God is the creator of this universe? There is
diffcrence between the imagination or illusion and the truth, For example, one can
imagine about Haridwar without visiting the place but does not see any reality of his
imagination when actuaily goes there. At this stage, imagination is different from
that of the trath. Now, you get your answer in brief”

Thus, ends up the discussion and Mother left the room.

T Pausha, Wednesday (22.12.1948)

Tcould not visit the ashram in the morning. Khikunididi came from Kolkata and
my friend Manmohan of Beledanga too accompanied Khukunididi. He went to
Beledanga on Mother’s order and also teturned back on her order. T attended the
discourse on Lhe Gita in the afternoon. Gopaldada delivered talk on Karmavoga.
Spiritual discourse started afier Lhe kirtan and Gopaldada raised the topic.

Gopaldada {to Mother): Some confusion prevails over what you explained
yesterday on the truth and imagination. Mingle of imagination and illusion into the
truth may cause many prohlems.

Mother: Truth is truth and tmagination is imagination.

I'sat in the on rear rows. Shankarananda Swamiji asked me to sit infront of the
Mother. I hesitated but obeyed after being insisted by Swamiji and Khukunididi. 1
too had some queries to what the Mother explained yesterday on the truth and
imagination, Itold her, “Mother! I fail to find out any consistency in the words you
expressed yesterday and Loday.

Mother: Yesterday and today are two different days and the views expressed
yesterday may not be similar to that of today. My views too may not be the same.



VDL, XX o, Octeber, 2018 | bl ANANDARMAYEE AMRITVARTA Fa

Me: If imaginaton, illusion and truth are different then how can it be true that
we seldom imagine the thing which is not true?

Mother: What do you mean by imagination?
Me: Ican say imagination as the shadow or reflection of the truth.

Mother: I dlready explained yesterday that imagination becomes truth at one
stage. One who is determined with truih, his imagination is always true. Do you not
tell this universe is the imagination of the Ged? This imagination of yours contains
trulh. Otherwise, lusion or imagination and truth are different- that means truch is
truth only and imagination is illusion orly. You too can feel that imaginatien or
illusion is not real. What T explained yesterday about Haridwar that your imagination
about Haridwar does not resemble to reality when you visit the place. You imagine
many things about the darshan but you yourself confess that the actual darshan
{(when it really happens) is beyond any imagination. Tt is, therefore, said that truth
always is truth and imagination is true only on its owi stage. For example, shadow
vanishes with the advent of the light and at the same way imagination disappears
with the appearance of the tuth.

¥* *

| We fee!l rejoiced to announce that Srimad Bhagwat Saptah is held
in Shree Shree Anandamayee Ashram, Varanasi every year

I Renowned authors on Bhagwat explain the inner meanings through
their erudite deliberution fur entire week. Arrangements are also

i made to distribute prasad and bhandara to the devolees. Many

persons whole heartedly and voluntarily offer and participate

actively to make the programme a grand success. May we therefore

earnestly request to all the devolees of Maa o support us generously

on the occasion.

e  — .
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Maa in Satsanga
- AC. Ganguly

Christians believe in God the Father. To Indians God the Mother, called Sekri,
hias been revealed as Kali, Durga, Saraswatt, Lakshmi and other manifestations. Sri
Avrobindo has laid down the guidelines for sadhana of the Divine Mother in the
following words :—

“To walk through life armoured against all fear, peril and disaster, only two
things are needed, two that always go together, the Grace of the Divine Mother, and,
on your side, an inner state made vp of fuith, sincerity and surender. Let your sincerity
and surrender be genuine and entire—when you give yourself, give completely, without
demand, without condition, without reservation so that all in you shall belong to the
Divine Mother and nothing be left to the ego or given to any other power. The more
complete your faith, sincerity and surrender, the more will prace and protection be
with you, and when the grace and protection of the Divine Mother are with you,
what is there that can touch you and whom need you Fear? A little of il even will
carry you through all difficulties, obstacles and dangers; surrounded by its full
presence, you can g0 sectrely on your way hecause it is Hers; careless of all menace,
unallected by any hostility, however powerful, whether from this world or from
worlds invisible. Its touch ¢an turn difficulties inte oppertunitics, failure into success
and weakness into unfaltering strength. For the grace of the Divine Mother is the
sanction of the Supreme and now or tomerrow, its effect is sure, a thing decreed,
inevitable and irresistible.”

A frec translation of Anandamayi Ma’s saying on (he relation berween the mother
and the child is given bellow:—

“While the child is in ils mother's womb, its inner power is united with that of its
mother, and thus there is knowledge of Reality. By Yoga one must again reach the
statc of the child in its mother’s womb. The Yogi must become the child-yogi in the
womb of the Divine Mother. Then the breath will not be broken up anymore. All
along there will be one goal, one aspiration, one inner experience, one realization.
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‘“While in its mother’s womb, the individual has no connection with the outer
world. There is thus no impediment and the blood circulation is not conditioned by
the functicning of the breath but evenly flows straight in and out of the mother’s
blood stream. By the sight of outer things and by breathing the outer air, man’s
concentration is destroyed and the remembrance of his true nature vanishes. It is
necessary for the aspirant to hide himself from the obstacles of the outer workd by
entering the Divine Mother's womb in the cave of his own heart. Thereby fost
remembrance will be restored. Then the Mother will take on herself al} his burdens.”

As absolute Brahman, the Supreme is the transcendental reality. It transcends all
limitations and is beyond human knowledge. As conditioned Brahman, the Supreme
is the cosmic reality which supports and governs the whole universe. The Supreme
has a third aspect-the individual reality, the essetice-of man.

The Supreme, as the transcendental Reality (called Brafiman or Paramamna), is
Self: so also the Supreme as the cosmic reality (called Ishwara) and the Supreme as
the individuat reality (called Jivatma or »Afman or »Afma). Indeed, the Self- the
Supreme Truth—is one and the same. Ay is the common sound-symbol for Brahman-
absolute as well as conditioned—and for Atman, the individual reality, A consists
of three sounds, rolled into one. According to the Upanishad, everyone 1s justified in
saving: *Yes, | am Brahman!” But the commun man is not aware of this eternal
truth. He fails fo say “Yes; I am Bralman”, on the contrary, he maintains: “No, 1 am
not Brahman!™ Why? His ego prompts him to feel: “Myself is confined to my body,
identified by my name, as distinguished from others™ At the root of such ego there
is a veil of saya—ignorance—which stands in the way of light from the Spirit. One
who can overcome the ego, becomes a medium for the light of the Sparit.

Scriptures describe the distinetion between Paramatma on the one hand and
»Abnan or Jivatma on the other. More often than not books make confusion worse
confounded. Ma says ; “All one.” Her description is simple and brief ie the point and
free from any technicality. “The »Arma™, She says, “is indeed the Paramaima. Just
as there is pure water and polluted watcr. The water is the same in both of them. The
essential quality of water is equal in both, To drink pure water gives comfort and
promotes health. When contaminated water is filtered, boiled and strained, it will be
transformed into pure water. Stagnating water breeds germs. The Jivatma may be
compared to impure water. By the contemplation of Gud he is purified and finally
revealed s the Paramatma Himself. This is why God is in fact the Supreme »Atma”.
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Ma’s explanation with the aid of a homely illustration may or may not be acccpted
by pandits bent on establishing a particular theory from a technical point of view. To
participants in satsunga tn general, however, Ma’s saying does shed {ight on the
abstruse snbject of Parmatma and Jivatma.

Avattra

{jod is unknowihle. There are divergent theories as to whether He is formless or
with form, nameless or with name, attributeless or with attributes, But autheritative
scriptures such as the Gita and Bhagavata unequivocally declare that from time to
time He comes down en the ecarth and appears to live, move and have His being life
ordinary mortals; but most of His contemporaries fail to recognize Him as God. He
is then known as Avatara, a word frequently repeated in satsanga. Avatara literally
means “descending™; also “one who has descendad”, In the context of religion the
word signiltes “coming down of God to the earth™; also *Descent of God in Man® an
“Incarnation of God”, When does an dvataru come? Whenever there is decline of
dharma (rightecusness) and adharma (unrighteousness) exults in pride, then the
Supreme creates [tself as an Avatare. Why does an Avatara come? For the protection
of the good and destruction of the evil-doer and for establishment of dharme
(righteousness). The Avatara is both a God and a man—a God-man, Rama and Krishaa
are examples. Such a God-man iz different from a godly man. The former descends
as a manifestation of /ifu {divine play} from the Divine to the human plane; the iatter
ascends, by his personal efforts, from the homan to the supethuman level. A godly
man is described varlously as self-realized, liberated and sthita prajna (2 man of
steady wisdom). A human being—even a godly man—is bound by the relentless and
inexorable lavw of karma phala (fruits of action}; but not the Avatara.

Ma on Satsanga

Let me conclude “Ma is Sutranga™ with a saying of Ma on Satsanga with reference
to God’s Name :—

“The significance of the Name of God is that its constant repetition will make it
easy for the aspirant 1o advance towards God. [l is He who is present in the form of
the Name and the mantra. Therefore, o be with any of them is also satsanga : you
have found Him in the guise of the Name. If japa is practised with faith, the benefit
will be much greater, but even when adhered to without faith it will vield some
tesult, Ever keep the Name in your mind, ever foster it in the depth of your heart,
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Just as a seed has L be buried in the earth, 50 the Name has 10 be firmly implanted in
the soil of the heart and repeated constantly. As aresult, a tree will develop out of the
seed. The tree signifies Self-realization. God's Names and forms are of infinite number
and variety; by the sustained repetition of His Name His innumerable shapes will be
revealed. Having been implanted in the heart the Name will quite nansrally reveal its
essence. Thus one should proceed by constant practice.”

1. Bosed on the writer’s informal talks glven at the Anandamayi Asbran al Kuokhal in 1978 in answer
to specific questions asked by some foreigners regarding satsamge in general, with special rofernence o
the sstzanga observed in the asham,

“Mother as revealad o me* by Bhaiji (1972 Bd.), p.19.

"Muother as scon by Har devotees™ (1967 Ed.), p.64.

&rf 86 Arandamayi by Gurupriya Devi, Vol IV, pé

Cita XVIITEN

Chhandoeya Upanishad ¥11725¢2

Muondakas Upanishad 114ifl

Aitarya Upamishad iii/3

Iseparishad 1

9. Ananda Varia, Vol XvIL4/185.

10, Amancda Vara, XVIIF1 A,

12, iva [WF7-8

BB Lo

= o

12, Ananda Varra VILA/158,
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PADAPEETHAM SMARAMI

-Br, Geeta
{Uttarkashi Ashram of Sri Sri Ma)

Uttarkashi nesiling in the lap of the Himalaya is regardad as 4 holy pilgrimage
ceirtre of Tapebsumi of Uttarakhand. Mother Ganges flows towards Hardwar through
Uttarkashi from the snout of the Gangotri glacter and the source of the Bhagirathi
fiver (primary headstreams of the river Ganges). Like Kashi, the river too flows
towards northern direction here hence it is known as Uttarkashi,

First arrival of the Mother in Uttarkashi

Muther lirst visited Uttarkashi in the year 1933 and was accompanied by Baba
Bholanath and her close devotes J yotish Chandra Roy known as Bhaiiji in her circle.
They all reached there by foot from Mussouri. Maharja of Jaipur had constructed
Amba Temple where cleven Rudras of yellow color were installed and the Mother
staycd in the dharmashaia of this temple. It is said that Bhaiji brought Mother to the
land where the present mutt is situated, The area was infested with deep forest at that
time and there was no indication of establishing the ashram there.

Mukti Shila of Baba Bholanath

Baba Bholanath performed tapasya (it 1s none other than a Super Refined Ar of
Seli-Control and Surrender) here near the ashramn under the instruction of the Mother:,
The stone on which Baba Bholanath remained seated during his auslerity is stiil
prescrved i Yog Niketan and it is known as Mukti Shila,

Desire of Baha Bholanath to install the idol of Kali

Baba Bholanath spent fong time here in religious avsterity. Once he was going
to Ujli with his aid and found a black stone on the roadside. Something was written
on the stone with vermilion and some flowers were scattered around it, Baba was






Shringar of Shivji al Bhimpura Ashram Shringar of Shivji at Bhimpura Ashram in the
in the month of Shravan month of Shravan

Partho Brahmachari.
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maintaining silence at that time and enquired through his aid what this stone was,
Local residents replied that they worshipped the stone as a symbol of Mather Kali.

Baba retumed to his hut and wrete in a piece of paper asking his aid is it good to
establish a Kali temple here as she is the adorable goddess of the Bengalis and the
local peopie too worshipped her. This thought strongly remained in his mind and he
was determined to materialize his dream. People rejoiced when they came to know
his determination and offered their cooperation and the devotees of the Mother too
offered inancial help to this noble cause.

Planning for the construction of the Kali Temple

" The place was known as Dandiwara where Baba Bholanath undertook his
tapasva. The name Dandiwara was derived from the fact that it was the abode of the
Dandi sadhus (one of the Dasanami sects of the sadhus). Revered Swarni Purushottam
Tirtha Maharaj used 1o be here for his tapasya and he tounded the Shankar Muit
located near our ashram, Sri S1i Ma also stayed in Shankar Mutt. Respected Bhaiji
wunied a piece of land from Purushottamjt for Baba Bholanath who started living -
here in a hat, The land belonged o Latswami and Baba Bholanath wanted the Iand
from him for the Kali Temple. Latswami, however, told him that he had desire to
establish & temple of Satyanarayana. After a pause, Latswami said, “I can give you
this land for your temples on one condition that the idol of Satyanaryana would also
be installed along with the Mother Kali.” Baba Bholanath gave his consent. Sanatan
Dharma Samiti of Ultarkashi arranged the idol of Satyanaravana. President of the
Samiti, Ganesh Duttji, was a devotee of Sn Sri Ma.

Actoal ewner of the land was the Maharaja of Tehri Sri Narendra Shah and
Latswanni met the Maharaja with the proposal of the temple and requested the release
of the land. The Maharaja donated the land for the temple. This incident inspired the
members of the roval family who became devotees of Sri Sri Ma,

Construction of Kali Temple

Baba Bholanath started the construction in 1935 and the temple was ready the
next year. This Kali Temple is the oldest among all the temples of Mata Anandamayee
ashrams all over India. '
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Installation of the Mother Kali in the Temple

8ri Sri Ma arrived in Uttarkashi accompanied by a big group of devotees. She
alse brought with her the idols of Mother Kali, Satyanarayana, Ganesha, Siva-finga
as well as the utensils for the ritwals. All these idols were installed in a special function
in August 1935. Also installed was the idol of Ambaji donated by one devotee Sri
Hans Dutt Tiwari. Baba Bholanath worshipped Mother Kali in the temple for
sometime. Swami Paramanandaji took refuge to the Mother in this ashram of
Utlarkashi.

Local Devotees of Uttarkashi and the Mother

The Mother had cordial attachment with Uttarkashi. Local people thronged her
from remote villages whenever she visited there. A fow devotces of that period still
are alive,

Sri Sri Ma and Ascetic Circle of Uttarkashi

She was very close (o (he ascetic groups of Utlarkashi. Most renowned personality
was Revered Swami Sri Devi Giri Mahara] who was regurded as the father of
Uttarkasii sadhu samaj. All the prominent mahatmas of that peried used to undertake
swadhyaya (itis u Niyama (virtuous observance) connoting introspection and “study
ol self”) under his guidance. Swami Paramanandaji and Swami Bharhmaswarmpii
ton were invelved for long [2 vears in swadhyaye under the guidance of Revered
Devi Girgi. He did not come out of Uttarkashi for long five decades but came over
to Varanasi ashram of the Mother on her invitation for the concluding program of
Akhanda Suavitri Mahayafna in 1950 and the ashram inmates were fartunate o
have his darshan. He took his samadhi afeer his return to Uhtarkashi.

Another prominent saint of Uttarakhand in the 405 of last century was Sentor
Ramananduyi with whom Sri Sri Ma maintained cordial relation and both met one
another a number of time. I (oo got the oppormnily to have his blessing and Eripa,

Mast eminent mahatma of Uttarakhand was Swami Sri Krishnashramii who
was alive 80 years ago. He too had condial relation with the Mother and was benevolent
to all the inmates of the ashram. We also are fortunate enough to get his henevalence
and blessing.
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Mahamandaleshwar Swami Vidyanandaji was the head of Kailash peeth and
was respected all over Uttarakhand. Sri Sri Ma had long and graceful relation with
him. Ascetics of Uttarakhand still remember the installation ceremony of all the
idols was held in Kailash Mutt in presence of the Mother who inaugurated one ghat
on the bank of the Ganges in Uttarkashi, In 1983, birth anniversary program of the
Mother was held in Untarkashi under the auspices of Swami Vidyanandaji.

Installation of the Idol of Baba Bholanath

It was a historical event in Uttarkashi ashram when white marble statue of the
great saint Baba Bholanath was installed in the ashram on April 30, 2006.

Installation of Mother's 1dol in Uttarkashi

Kalipuja was organised with all religious fervour in this asheeam for the tirst time
1n 1975 in the presence of Sri Sri Ma. Kalipuja was also held in 1985 to commmemmorate
the golden jubilee of the Kali Temple which was renovated the same year. Idol of Lhe
Mother was installed in this ashram on the auspicious day of Akshya Tritva on April
27,2009,

Fortunate is Uttarakhand and its ascetics whose pious presence showed spiritual
ways through the ages to the suffering mankind. The place has witnessed many »
feela (effortless or playful relation between the Absolute and the contingent world)
of Sri Sri Ma and stil] attracts ascetics of new generation. The silence gravity of the
Himalaya is realized at macro level here in Uttarkashi ashram of the Mother,

This ashram will continue to show the light to the spiritual seckers. In the end,
I offer my oheisance to the Mother Kali and Sri Sri Ma. My sincere regards to the
ascetics of Uttarkashi.
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In Search of Peace

There was a king, He had everything- vast empire, buffer stock and exchequer
lull with wealth, highly protected fortes and all luxurtes and amenities. The king,
however, was not satisfied as he always missed something. Reason is that he didn't
have peace. He did everything (o have peace- he sought the advice of all the national
and international astrologers and perfermed nurgerous ritnals. He spent huge money
but remained nnsatisfied because those failed to bring peace (0 him,

His minister one day told him, “ Maharaj! T have learnt that spiritual initiation
can bring the peace. The grru can show this path. You may invite your kalguru
(ancestral guru) and obey his instruction” The king liked this advice and he invited
hiz ancestral gurw,

The gurn became very happy (o have this invitation because he was poor and
passing through poverty. The king did not even enquire his well being -both physical
and financial. Therefore, he became joyous and left for the palace withont delay,

The king welcomed his ancestral giru when he reached the court and narrated
his tale of woes, The guru said, * Maharaj! It’s not a big problem. Gurus always do
this duty. Common people are choked in this materialistic world, But you are the
king and thus having such a sacred urge for the ‘guru mantra’, Don’l worry; you
will soon get the peace.”

The guru offcred ‘manira’ to the king vn an auspicious occasion and showed the
method of its practice. The king gave away huge wealth to his guru who assured the
king to visit to know the progress.

The king humbiy foltowed the instruction of the grra. He spent most of his time
in practicing the manfra showing negligence in his royal duties. In this way, days
and months passed away but there was no feeling of peace the king realized. His
palience was now about to break.
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The king then invited the guri and told him, “Thave been performing the sadhana
as per yout instruction and guidance ever since you initiated me but peace still eludes
me. Will you still tell me that 1 will get the peace through this type of sadhanaT”

The guru realized the king’s situation and said, *Yes Maharaj! There exists no
hesitation in my wonds.”

“Ok™, the king replied, “You will be given time of seven days to make me peacciul.
Otherwise, I will kill you along with your family on cighth day™. The king became
s0 angry that Lis body started trembling and he was unable to speak further.

After a pause the king asked, “Tell me what else I will have o do™?

The guru now was in puzzle as he knew that peace could not be made available,
He himself did not know what actually the peace was and how it can be obtained.
How a blind can show the path to another blind.

Besides, the guru was so panic following the threat of the king that he and his
family would be killed. He ieft the palace. On his return to home, he narrated the
whole incident resulting that his wife started crying. The family was in comfortable
position following the diksha ceremony of the king. The couple was worried for the
future and tried to think of a solution but could not come to the conclusion.

Entire family was in panic as the days passed on and they were virtually
dumfounded on the seventh day as their brain failed to work, The guru has one son
and he was a great stupid. Not only he was illilerate, he lacked intellect too. Ile was
roaming around (he seedhues and the home means to him only for fooding and resting.

On the seventh day when he came home for the food, he noticed an unusual
ambience there, as his mother was lving on the ground and father was engaged in
jupa. Conditicn of the both was like the last flame of a candle. The soit became very
angry as he was hungry but there was no food in the home. He started shouting at his
mother. This made his father angry as he was thinking of what would happen the
next day. '

The son did not know anything but he sensed something wrong going on in the
family. On his query, his mother narrated the whole incident. After listening to it, the
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son said, “Oh! This is the story. Don’t worry. I'm here and T will tell the king path of
peace. Now, start cooking.” He told the same to his father,

However, his father did not rely on him as he knew his son. He said, “You are a
great stupid and you are now telling me you know the path of peace. When will you
show that path as we will be hanged the next day?"

The son was calm and composed. He said to his fathar, “T will show you tomonow,
You will take me to the king. You will puint to me when the king asked you the
solution, Now, go and take food.” The words of the son made the father bit calm and
he went for the daily chore.

The gury and his son reached the palace and king said, “Gurudev, I humbly
obeyed your words and practiced the sadhan-bhajan for the peace. Now, you should
be ready for the death if fail to make me peaceful”

The guru pointing i hix son replied, “Mzaharaj, he will give you the solution.”
The king could not believe and lightly exclaimed, “Will you show the path?” The
son replied in affirmative without any hesitation. Ile said that the king should follow
him and the king nodded his head.

The son then asked for two bunches of thick rope and when it was given he
requested the king and his father to follow him,

The king and the guru were following the son who was going towards a jungle
after crossing the city area. They entered into a deep forest after four hours. The
forest was eovered by tall tress resulting darkness prevailed all over. The son slopped
at this point and he tied the king and his father with two different tress with the rope,
He then climbed to a nearby tree and started singing loudly with joy. 1lis voice was
echoing in entire forest,

Condition of both the king and his father was miserable due to tight knot. The
knot was so tigiit that both conld not even move a bit. They at last started shouting
out of pain. The king said, “Take ont the rope if you want to survive.” But nobody
cared to listen. The king then asked the gurn, “You will free me and T will teach
lesson 1o the guy.” Expressing his inability the greru said, “How can 1?7 I too am tied
with the rope and under great pain,”
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Both continued to shout but there was nu body to help. Meanwhile, the king
realized the truth. He was searching the peace while living under bondage, It was
not possible. One canuot free other when he himself is under the bondage. “Both of
us under the bondage hence, could not free one another. Oh! What a fool am I?
Liberation is necessary to acquire peace and bondage cannot give peace at any cost”,
the king said to himself and wondered how did he fail 1o realize this very wuth,

He called the son of his gurx and said, “Make us liberated, ! have found the path
of peace.”

The son freed the both. The king did not return to kis kingdom. He proceeded for
the sadhana,

This is the real meaning of the peace.

* ¥

List of Festivals
I, 5ri Sri Samyam Saptaha Mahavrata—16th November-22nd November, 2018
2. 8ri 5ri Jagadhatripuja —17th November, 2018
3. Raspumima —22nd November, 2018
4. Geeta Jayanti — 15th December—1 $th December, 2018
on 18th December—Speciul puja
5. Makar Sankranti — 15th January, 2019
6. Swaraswati puja — 10th February, 2019
7. Shiva Ratri —4th March, 2019

8. Holika Diahan —20th March, 2019
9, Hodi —21 March, 2019

Ardha Kumbhamela Snan
1. 15th Janvary. 2019—In Prayag Tst Shahi Snan
2. 21th January, 2019—In Prayag TInd Shahi Snan
3. 4th February, 201%- In Prayag Illrd Shahi Snan
Mauni Amavasyva, Pradhan Snan
4. 10th February, 2019—1¥th Shahi Snan
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The Walking Vishwanath of Kashi

Ranjan Bhattacharya

Kashi or Varanasi is one of the most ancient living cities in this earth, Devout
Hindus all over the world cherish the dream to visit this city once in a lifetime. They
visit numerous emples, river front besides the historical places and the universities.

Previous issues of Amrit Varta published Lhe life and spiritual contributions of
Yogiraj Shyamna Charan Lahiri. This issue will cover another greal saint of Kashi
who lived in this earth 280 years. It is believed that he was the incarnation of Lord
Siva and referred as “The walking Siva of Varanasi”, Modetn science is still puzzled
about human being’s having such longevity and the geriatric science fails to explain
it. But the Tndian yoga-shastra is rich encugh 1o have the answers to the reason of
longevity of the sadhaks.

We are talking of Tailangaswami who spent his last days of 150 years in Varanasi.
Almost all the great ascetics of that long period felt gracious in his company.,

The place was Panchaganga ghat of Varanasi where this cmniscient saint was
sitting naked. Devotees were worshipping him saying Har Har Mahadev or Siva
Shambho. The saint remained unaltered ushering blessings on the people. Summer,
winter, rains seldom disturbed him- he was totally indifferent to anything resembling
the following status of Gita:

AR W ey |
A rraTRFT Rl wwe ool 2014)

O son of Kunti, Contact with material objects will anly give joy and sorrow,
heat and eold, These are transitory - they appear and disappear, s¢ endure
them bravely, O Bharatal. {Gita. 2/14)

The saint all of a sudden dived into the river Ganga and appeared at a qoite
distant Dashashwamedh ghat. He was also known as ‘Kumbhak Baba® (a yogic
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exercise to hold the breath for long time). He was often seen floating on the Ganges
for hours, sitting on the top of the water or remaining hidden for long periods under
the waves of river. He was a man of his own will (a wayward person} and could
move freely whenever and wherever he wanted 1o go.

Another geeat saint Sri Ramakrishna Paramahamsu was greatly atiracted towards
Trailangaswami. He went to meet him in the ghat during his Kashi visit. It was ahet
summer month. He found Swami’s motionless body lying for hours on the burning
hot stone slabs, wholly exposed to the scorching rays of the sun. He already knew
before hand about the arrival of Sri Ramakrishna. He stood up and embraced him.
Latet, he presented a snuffbox to Sri Ramakrishna. At that time, Tailangaswami was
in his hahitual silence. Sri Ramakrishna asked him with the hint “God is one or
plural?"He wo replied with the hint “God is one in a state of profound absorption in
contemplation but He appears in plural in the existence of you, I and the jeeva™. Sri
Ramakrishna fed him with half a mound of rice pudding (kheer}.

After his meeting, Sri Ramakrishna said, “1 saw that the universal Lord Himself
was using his body as a vehicle for manifestation. He was in an exalted state of
knowledge. There was no body- consciousness in him”

Tailangaswami was botn in 1607 in Bijna village near Vizianagaram in Andhra
Pradesh in a Brahmin family, His father, Narasimha Rao, was a landlord and his
maother Vidyavati was a great worshipper of Lord Siva, The couple had everything
but was not happy s there was no child in the family. With the consent of Vidyavati,
Narasimha Rao entered inio second marriage in order to keep the family lineage. He
gol 4 sun from his sccond wife named Shridhar.

However, Vidyavati too wanted the motherhood and hence she started spending
most of her time in (he family temple of Gouri-Shankar. She offered her steadfast
service to 12 brahmins. Oze night Vidyavati had a dream that a white elephant emerged
out of great jllumination and entered into her body. Next day the couple consulted
Lhe astrologers who indicated the arrival of a divine child,

Vidyavati gave birth to ason in 1607 on Purnima tithi. The baby was christened
as Tailangadhar but Lhe mother called him as Shivaram because she stron gly believed
that ber son was born with the blessings of lord Siva, One day she was worshipping
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and the baby was lying nearby inside the temple. She saw a great illumination
emanating (1om the Sivalinge that entered into his son’s body. The puzzled mother
had to be convinced by her husbund that their son was a great divine person in
human form. And that made her happy,

Ritna] of investiture with the holy thread (ipanayan) was performed of the boy
who used to spend his time mostly in the company of his mother. Both were engaged
in joint worship and chanting of mantras. The boy was invalved in meditation
sometime. Mother gradually realised that his son was preparing te enter into the
world of spirituality. However, father wanted his son be settled in famnily life and
thus, he decided to get him mamied. But resistance came from the son who entirely
denied the family life, Even mother’s insistence remained futile,

Shivaram lost his father at the age of 40 in 1647 and his mother died after ten
years in 1657. He fulfilled his mother desire to be cremated at same place of her
hushand’s cremation. The fire of the pyre of his mother developed the feeling of
stoicism in him and he decided to stay in the cremation ground. His step brother
Sridhar and other relatives tried their best to get him back to home but failed. At this,
Sridhar made a hut there and arranged to supply food to him. Shivaram spent long
twenty years in the cremation ground itself.

One day 3 great sadhu named Bhagirathananda of Patiala came in the cremation
ground. Shivaram received yogic und other spiritual knowledge from him. Later, he
proceeded to Pushkar which was the hermitage of Vishwamtitra. Pushiar is the place
where India’s lone temple of Brahma is situated.,

Shivaram was initiated by Swami Bhagirathananda and he got his new name
Ganapatiswami. He gradually passed through different stages of yoga-sahdna under
the guidance of his guru and attained the applications of para-shakti (Parashalii is
the name given in yogic philosophy and Hinduism to a type of energy, or power,
which is constdered to be the highest form of life force energy. Thus, para shakti can
be translated as “highest energy”™ or “transcendent force™),

It is alicady said that Vidyavari had offered her sicadfast service to 12 brahmins
and she believed thal she got her son with their blessings. She, therelore, had told
her son that he must know the froits of Brakuman seva (service (o Lhe Brahmins)
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before hus sanyas (religious mendicancy). He came to Viranasi or Kashi to acquire
this knowledge but nobody could help himn. However, he was informed by one that
there was & Brahmin Raghunath Bhatracharya residing in Katoa village in Burdwan
district of Bengal and he may help him.

Ganapatiswami, as Tailangaswami was known at that time, went there bt
Raghunath said it was not possible to answer to his query, However, he suggested
him (o go to Narmada region to perform Chandf sampaut ( Chandi samput describes
storics of the Sanskrit chanting styles of different sadfues, as well as the constituent
ingredients of their mantra sadhang—including: intention, mativation, sincerily,
attention, bhava, and intellectual understanding. In Muntra shastra, samput mantras
are considered very powerful. These should be used enly if one is fully aware of the
nuances of its usage and the process involved therein. For a lay person a Sampu
Mantra is essentially a mantra within a mantrz). Ve also said that a great saint
would appear there and he would give the answer,

Ganapatswami started chanling of samput maniras on the bank of Narmada
and & saint sccompanied by a Bhafravi ifemale ascelic involved In fantra sadhana)
appeared on the fifth day of his sadhara. He asked his question to the suinl who
usked the bhairavi to give three herbal globules to Ganapatiswami. He said to him
that the king of this region is issueless and these globules shonld be given to the
queen who will give birth to a son after taking those globules. That child would
answer 1o his question. And the saint disappeared.

Ganapatiswami became weak following the fast he undectook for the recital of
Chandi sampur. He 1o to meet the king but could not muove snd sar down benearh a
res. A man with 4 joad of grass on his head came there and tied down. Swaniji
enquired about his caste and the man replied (hat he belenged to ahir (milk man)
community and would go the capital next morming after taking rest tonight. Swanmiji
said, “T'm very much tired. 1 would be grateful if you massage my feet”, The man
humbly obeyed him. Both slept that night but Swamiji found the man lying dead
next morning. The region was deserted and Swamiii performed his cremation,

He reached the palace of the king and twld him about the divine globules that
would help the queen to give birth Lo a son. The king, however, did not rely on him
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a5 e was decerved by many a person in the past, Swamiji then told the king he
would stay in the capital until the son was not born but he piaced one condition that
he would be allowed o see the newborn after birth. The son was horn and Swamniji
was taken to the palace, He saw the smiling newborn. He asked him, “Who is he?"
He came to know from his yogic power that the newborn was no other than the man
who died beneath the tree. He was born in a royal family just offering his seva to a
Brahmin {that was Swamiji).

swamiji lett for Rameshwaram where a big congregalion took place during the
month of Kartik. He found a man died of heat. Arrangements were going on for his
cremution whike his wife and children were inconsolable. He could not tolerate their
pathetic condition and sprinkied water on the deasd body and the man became alive.
This incident spread like wildfire and people thronged sround him with their questions
and problems. He was fade up and continued to move different places and at last
reached Sudamapuri in west [ndia. He stayed here as well as in Dwarka and involved
in yoga sadhana for three years before departing for Nepal.

In Nepal, the king and his courtiers were in hunting and a riger was targeted.
2ui the targer was not in right direction. Tiger fled away and catered the same cave
where Swamiji was in sadhang. The anmy chiel of the king came there following the
liger and saw the animal sitting near Swamji wha was affectional ly eubbing its back.
The army chief was dumfounded te watch the scene and Swamiji asked him to give
up violence. He then came back to the king and narrated the story. The king was
pious and he came to Swamiji for the darshan and his preaching, The king started
often visiling him.

The story of the tiger spread in the society and Swamiji was again surrounded
by the crowd. Fading up with the crowd he proceeded to Bhimrathi place where he
was iniliated into sanyqs by Swarni Vidyananda Saraswati of Sringeri Mutt. Now he
is known as Swarmni Ramananda Saraswati. He again started striving for the highest
from the guru on different spirttual aspects and ried to fulfil his spiritual aspiration,
He had 2 tremendous divine discontent, the discontent the mystics of all ages speak
of. Gradually, he became an exponent of nirguna brabma (Nirguna Rrakbmen 1s pure
transcendental existence only. The term “Nirguna Brahman™ describes a God with
no {tangible) attribites (source).He gained the supemnatural power and inshriation
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and his ecstatic devotion powered him to move in land, water and air, He became
endightened with Sefiam ( Tam He or the Supreme Being),

From Nepal, Swamiji moved (v Mansarovar and was involved in reli gious
austerity for long period. lle is perhaps the second Hindu saint after Adi
Shankaracharya who reached on the top of the Kailash Mountuin in physical body,
He is, therefore, called as the second incarnation of the Shankar.

He reached Bindusar lake which was virtually a deserted place surrounded by
mountains. He found a saint calling by his name there. That made him surprised.
Saint said, “I already knew that yon will be here today. I'm waiting for yau and I
drew you here from Nepal through my strong will power, Yon will have to perform
deep sadhang in this place and then go to Munsarovar. Now, you follow me.” He
was walling through a cave in a dim light, 1le had a darshan of four great saints as if
they were made of stone in meditating posture though conscicusness reflected in
themn. Swamiji feir as if he entered in a divine place. That saint told him, “You are
fortunate enougt that you are in this holy site. You will have to stay here for sometime
to serve these mahatmas as well as to strive for illamination. Colleet the fruits and
flowers from the forest and ofter them to these makhatwras and then take for yvourself
to keep your body. Your sadhana will bear fruit the day vou receive the blesking of
these mahatmas. Then, you should proceed to Mansarovar”

Swamiji wanted to know since how long these mahatmay were in religious
austerity. The saint replied he too did not know though he was here for more than
hundred years. He said, “[t may appear varealistic but you will know the mystery
during the course of your austerity. I'm going (o Masarovar and I hope that you will
be able to receive Lhe blessing of these mahatmas by the time I will be back. This is
a divine site and only a few sadhaks are able to come here because these makafmes
already have the divine order to invite the great saints here. There are many such
shining piaces in the Himalayas und only the few great mahamas know those sites™

Nine years passed away, Swamiji involved himself in gaining knowledge of
intuitive experience of ultimate Reality. He acquired the stage of spiritual
conscicusness where he could materialise anything and could move anywhere in
material body. Great saints that have awakened from the cosmic dream and realized
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this world to be an ides in the Divine Mind can do as they wish with this body,
knowing that the bedy is only a manipulatable form of condensed or frozen energy.

One day he was offering food (o the mahatmar he happened to see the cave full
with powerful but soft rays, His body started vibrating and he was thrilled. He saw
the mahatmas were raising their hands ushering blessings on him. He closed his
eyes with joy and remained absorbed fur sometime. He found the situation us normal
afler opening his eyes. He came out of the cave afier paying his ubeisance to the
nhatmas.,

The saint returned from Mansarovar and asked Swamiji fo go to Mansarovar for
tapasya. It is said that he met two great saints Loknath Brahmachan and Hitfal
Miahra in Mansarovar,

An incident occurred when Swamiji was refurning from Mansarovar after his
long tapasya. Body of the child of a widow was brou ght for cremation but the mother
was not ready to hand over the body. Entire ambiance was full with her loud and
pathetic cry. Swamiji happened to be there and he could not tolerate the wailing of
the mother and used his power of Yoga-sadhana, He touched the child and he became
alive.

He roamed around Tibet and its adjoining places before coming back o the
plain and reached Markandeya ashram on the bank of the Narmada. He continued
his sadhana here also and used to deliver discourses on the micro stages of the
search of the Absolule, A saint catled Thakibaba was residing in this ashram, He
used to take holy dip into the river Narmada in the night and involved in YOga-
sadhana. One day he saw an incident in full moon night. He watched the river water
tull with milk and Swamiji drinking it. Thaukibaba tried to drink in same way but
found the river water as normal. The incident spread out and the inmates of the
dshram and the neighbours became followers of Swaumiii,

Swamiji did not like the crowd and he left for Prayag (Allahabad). Ramtaran
Bhattacharya used 10 perform his daily rituals on the bank of the river and he was
doing the samc one day when storm and heavy rains covered (he atmosphere.
Bhattacharya saw a boat loaded with passengers was aboul to sink. Swariji too was
o the ghat. Bhattachrya started shouting for help and found Swamiji missing.

b
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However, he saw the boat after sometime near the ghat passengers coming out safely.
To his utmost surprise he found Swamiji alighting from the bhoat as last passenger.
This very supernatural incident too spread all over the city and the people thronged
Swamiji who again left Prayag and came to Kashi. He lived in Tulsidas bagiyu in
Assi gha,

He roamed Kashi freely. He found a leper on the street one day. He was in
pathetic condition und was crying in patn. He embraced him. The leper wanted froam
Swamiji his death to get rid of his saffering. Swamiji gave a leaf of wood apple and
asked him to absorh it after taking dip into Lolark kund. The man obeyed him and
became cured after sometime. He started staying with Swamiji as his aid.

As he was a man of his own will, he sometime went to other places but always
returmed to Kashi, One day he was in meditation in Harishchandra ghat cremation
ground and was disturbed following the noise and waiiing of & woman. He found
one female embracing the body of her hushand crying inconsotable. She wanted to
be a sati on the pyre of her hushand. Swamiji consoled her saying the material body
is not eternal and she should give up her wish of burning herself with the husband.
But she was deterred to do it. $wamiji was moved by the crying and determination
of the woman touched the body with his big toe. People were dumfounded o see the
consciousaess in the body.

Swamiji left for Guptakashi to avoid the people who thronged him after this
incident. He reached Vedvyas gshram. He found a patient of 'I'B on his way, Blood
was eoming out with his vomiting as he had severe cough. Swamiji massaged his
chest and the patient heaved a sigh of relief. He prayed {0 Swanuji to get rid him of
\he discase and he was cured when he swallowed the soil of the Ganges after taking
a dip into the river as per the instruction of Swamiji.

There are numerons such incidents when Swamiji used his supermnatural power
torender his kripa Lo the snffering human being . 1t was next to understand the activities
of this yogi who was free from ashta-pasha (as per Tantra philosophy there are eight
bondagesichains which bind soul 1o the Maya).

A maratli woman regularly visited Kashi Vishwanath temple to ofter her prayer
to the deily to cure his husband. Swamiji was staying in Hanuman ghat and the
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woman sbused him sceing him naked. However, be appeared catm and poised. Lord
Vishwanath appeared in the dream of the woman and suid her praver bore no frait
until the sadhn (whom she sbused) forgave her. She rushed to Swamiji next momming
and offered her pardon. He gave her some clax and asked her 1o rub it on the wound
of ber husband who was ullimately cured after some days.

Nesws of his supernatural and divine power spread over the city and the people
starled visiting him with their probicms. He acquired his power through long sadhanae
tor the well being of the humanity, therefore, attended all the people knowing well
that he was serving the Lord alone. But, that was hampering his spiritual activities.
He leftihe place and started residing in Dashashwamedh ghat. Here also he confronted
the similar situation. One Shivnath Mishra came to him with his crippled son and
urged for his cure. Swamiji touched the head of the child and asked the father to
return home, The child becarne cured afierwards,

The tlow of the crowd here also was increasing. The Swami stopped to talk and
started observing silence. He would also flee away to aveid the crowd and returned
back alter sometime.

Another incident oceurred in 1820, King of Ujjain was sailing through the river
Ganges and Swamiji was floating on the wave in Manikarnika ghat, The king was
teld about Swamiji and his diviaity, 1]e asked the boatman to ske him close to
Swamiji who himself swam there and boarded on the boat. He saw the valuable
sword of the king and wanted to have it. He threw away the sword into the river and
that made the king furious. Swamiji then smiled and took ot two swords of similar
type from the river and asked (he king to select his sword. The king was confused as
fhoth were of same type. Swami told the king, “You are so conceited to think that the
sword belonged o you but now you are unable to recognise your own object.” The
King touched his foct accepting his guilty and ignorance. He gave away the original
sword to the king and jumped into the river and started swimnming in his usual style.

A sceptic once determined to expose Trailangaswami as a charlatan. He put an
carthen pot filled with lime mixture (used in whitewashing wallsy before Swamiji
and said., "I have brought you some clabbered milk. Please drink it”* He
unhesitatingly drank to the last drop, the quarts of turning lime mixture and
immediately released the whele object through his urine.

i —
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In a few minutes the evil-doer fell to the ground in agony. “Help, Swami, help!”
he cried. “T am on fire! Forgive my wicked test!” The great vogi broke his Labitual
silence. “Scoffer,” he said, “You did not realize when you offered me this potsonous
lime mixture that my life is one with your own”

Tir: man was scared. Returning home he developed severe pain in his stomach
and even the doctors failed to provide him ease. The man was asked to £0 tO Swamiji
and urge for his mercy. He rubbed his stomach and wold him not to hurt any saint in
future. The man became cured.

Many people received the benevolence of Swamiji. A merchant after receiving
his mercy gifted him a gold chain. Some thugs wanted to take away the ¢hain and
accordmgly they prepared a plan. They handed over four bottles of alcohol to Swami ji
who alteady knew it. He consumed three bottles and wid, “I know your intenlion
already. You have wasted your money in the alcohol because these bottles could not
make me drunker. [ would have handed over the chain had you told me earlier.” He
gave away the pold chain to the thugs in his usnal vndefiled mood.

There is another story of alcohol. Baba Kinaram, a famous Aghor saint, was
residing in his Krim Kund ashram. Swamiji met him. Both the saitts discussed
many issues and vltimately consumed alcohol in plenty. Kinaram Baba asked his
discipte to follow Swamiji {(when he left) to take care of him as he was under heavy
alcohol. Disciple could not see him on the road and he enguired about him. He came
tor Assi ghat and found Swamiji in meditation on the wave of the river water.

Vijay Krishna Goswami, a great saint of Brehme Samaj was keown for his
knowledge and spiritual wisdom on Brafima. But he remained restless. He reached
Kashi to find a real guru and met Swamiji who did not give any altention at first
sight. Swamiji used to rub faeces in his body and throw dirt on Vijay Krishna who
remained undeterred. Later, Swumiji and Vijay Krishna becume aquatinted, Swamiji
in his vsual styte would dive ino Ganges in the stretch between Kedarghat and
tanchaganga ghat and Vijay Krishna would run through the ghats along with his
SWiTTIing.

Swamiji announced that Vijay Krishna had all the qualities of assuming the
Brahma. He said that it was wrong that the Bratane Samaj did aot recognise the idol
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worship. God is both corporeal and incorporeal. Vijay Krishna Goswami was still
stick tn his incarporeal concept.

it way the winter season. $wamiji asked Goswami to take dip intc the river
wiich was very cold. Goswami thought the saint went mad as how it was possible to
go into the water. Swamijt again ordered him ta take the dip. He said he would
initiale Vijay Krishna who was still in hesitation. He was also surprised to see Swamiji
wursipping the siva linga by sprinkling his urine on it. Goswami said, *1 would not
take the dip in this cold even if the God himself ordered me to do so. I'm 6ot ready
to die.” Swamiji canght his neck forcibly taking him to the river for bathing. He said
Vijay Krishna would get his real guru and he vitered three mantras- Radha-Knishia
upasana mantra thal Goswami already had. Second mantra was for the regular japa
and the third one meanl for getting rid of any obstacles. Swamiji told Goswami that
his read spiritual life (sadhak jeevarn) would start only when he would receive the
guru mantra. The montras which he gave would help him to minimise the period of
his waiting for his real guru.

Uoswarnt found his real guro in Gaya Afier 20 years of this incident and came
tr Kashi to meet Swamiji who was in his usual silence at that time. However, he
discussed many Issues with Goswami in the night.

Swami Bhaskarananda was another great spiritual expooent of that time in
Varanasi. Swariyji used to visit him, The king of Amethi was the disciple of Swami
Bhaskuarananda and he porchased a garden house in Assi localily o his guru. This
place is now known as Anandabagh where a statue of Swami Bhaskarananda is
installed. Alsu laid here the Samadhi of the saint.

Once Swamiji visited Swami Bhaskarananda with the intention to undertake a
special poga-sadhana. Both the saints strictly instructed the guard not to allow
anybody including the king of Amethi into the garden during their performance.
Another king of a state of Bihar camc there to mect Swumi Rhaskarananda and
confronted the guard who denied him the entry. The king became furious and asked
his men to break the gate of the garden, He then entered and found the two saints
lying like dead. He touched Swamiji. There was impediment in their yogic practice
and both angrily looked at the king who immediately felt the severe burning sensation
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in his body. He loudly started shouting "save me” and tried to flee. But he [ell {lat on
the ground and his men took him away.

The king again visited the two saints after his recovery and offered his pardon.
Swamiji said to him, “Don't try to repeat such act otherwise you will be perished ™

An incident occurred in 1810, The then British district collector was a hot
tempered man. Swamiji remained naked alk the time and was unconscious of his
nakedness. Some [oreigners lodged complaint against him o the district collector
who arested him and put him into the jail. News of the arrest spread all over the city
and citizens of Varanasi gathered in front of the jail. The collector rushed to the jail
to take stock of the situation and found Swamiji walking outside his cell. The collector
sought the explanation from the police who informed that the cell was locked as it is
and they were puzzled how Swamiji came out from lhere. Lhey found Swamij
disappearing when they tried to get hiold of im and he appeared in other side after
sometime. The collector found the door locked but there was (oul smell coining out
of the cell. Swamiji told the collector that ke did not want to go out [or his nature’s
call in the night and released his urine inside the cell. He asked the collector not to
take amy action against the guards as they were innocent and did not open the lock
and he himself came out of the cell in the morning for walking.

The collector, however, was nol ready to rely and he himself put him into the
cell and took awsy the keys after locking the door. The collector was in his court
and to his utter surprise he found Swamiji there. Swamji said, “You least knew
about the Indion saints. It is next {0 imposstble to confine me into the cell. Don't try
i0 disturb any saint in future” And, he disappeared from there. This made all the
people present Lhere totally puzzled. The collector a1 Easi released an order not to
disturh the saint in future and he would move round freely,

Another similar incident happened prior 1o the above incident. The police arrested
hius on (e charge of nodity and presented him in the court, The judge told him that
nudity should not be allowed in the society, 1 may contine himsclf inside (the ashram
or ruft. Swamiji did not give any importance to these words as a result the judge
ordered to put him into the jail. Swamiji disappeared when the police came to take
him away. One of the disciples of Swamiji wis a judge and he rushed there afer
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being informed ahout the incident. He wold his collcagne about the sainthood of
Swamiji and requested him to close the case. People found Swarniji standing in the
court when the judge was serving his order.

The Judge wantexl to tease Swamijt and asked him whether he would take his
focd. He knew the intention of the judge and asked him to take his food first. The
judge agreed thinking that vegetarian food of the saints can be consumed easily.
Swaniji then released his faeces and collect the same in his hand and offered 1o the
Judge saying whether Ire would take it because be (Swamiii) would take it as his
food today. This act made the judge forious. However, the court room was covered
with lragrance when Swamiji consured it The judge was overwhelmed and so
were the people. He ordered for his release.

Meanwhile, Swamiji felt disturbed by the increasing flow of the crowd. A Macathi
Brahinin Mangaldas Bhao offered his house in Panchagangs ghar locality to him
and he agreed upon. He, however, used to spend most of his time in Panchganga
ghat and went buck 1o Bhatt's house for a while. This house js now known as
Tailangaswanu Muit.

There i & small room located in the left side of (he entry of this murf and an oi)
painting of Swamiji is hanged. This oil painting is decorated wilh a ruedraksh garfand
{used by him), Danda (stick}, asana (seat) and phiksha patra {alm’s bowl of the
saints} as well as some rudreksha garlands used by Swamiji are placed by the side
of the oil painting. Swamiji used to perform sadhana in this very roome. Anidol of
Gopal (child Krishna) is instaited in front of the main entrance and a giant siva-linga
is localed in the right side. It is said that Swamiji himself took out this sive finga
from the water of the river Ganges . This reflects his yogic power. Some yantras
{(instruments) of wunsra sadhana are placed by the side of the giant siva-linga. There
I» 4 room in its left side and a stone statze of Swamiji is installed here in troni of the
Kal: idal, Swamijt himself consecrated this idol prior to his mahasamadni. His
footwear was also placed here,

{ to be continued)
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Existence of Human Being before Birth and after Death
Character Story of Birth and Death

- Swami Vedanandy

I have been consciously practicing the spititual tryth for past several years. It
has been my daily chore in 24 hours to settle down the acoount of my journey for the
truth. I'm myself judging my own accomplished tasks as whether or not 1 could
keep my words as I uttered; T could falfill my resolutions as I promised; whether or
not I'm indebted to anyone. Has there been my untrue feeling in the wane?

My spiritual practice of uth is of three types —sthwl (gross body), sukvhma
{subtle or psychological) and karan (casual).

Sthul satye sadhana relates to the pross physical body of the soul, family,
neighbours, relatives, community, society, nation, materialistic way of life etc.. To
make it more simple we may present an example — where does this sthul hody live?
Your answer will be ~ Barackpur, Kolkata, West Bengal, India, Asia, universe, solar
system, and galaxy, in the circumambulation around the Milky Way, in the cosmos
and in the expericnce of the observer of the aind. Yes, ull are true and you exist in
the experience of the drastha (condition of mind which is observing itsell, impartial
observer),

Thus, knowiedge is developed out of stud sadhana that this physical body has
its existence in the cosmos and in the space as well as in the expedence of the
impartial observer. We observe everything thal exists in the universe and in the cosmos.
Existence of all the jivas- you, [, parents, refatives, sea, inountain, trees and the mind
and heart- lie in this cosmos. It is called as sthuef setye sadhana. We see that physical
body takes its shape in this universe and death too has its place in same universe
which is continuing circumambulation acound the cosmos. In the otherword, it means
life and death of all the fivas take place along with the emth circumambulation around
the Sun.
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Thoughts of the mind are my sthul satve sadhang. Unilicatton of mind into the
physical body is the romantic creation of the God as a resnlt it is difficult to think of
a lifc without mind. Mind always guide us otherwise we wonld lead an unnatural
life in the midsi of so many people who are not only different as human being but
thedr culture, behaviour, nature ete. too are different from each other,

Mow, [ must explain what the sukshime sotva sadbana.

{1)Whe are those actually whom we see in our physical cyes? Hay there any
individual identity of these persons and products? Who are they and fiom where
they have come here?

(11) How they arc born and where they will go atter the death? What is the reason
that they al] guther at same time in this ¢arth. Where are they coming from? There
was ao existence of mobile phone even 30 years back bul now people are addicted (o
it. Where was the mobile phope three decades ago and why did it come to this
garth?

Two aspects are clearin the sukhsma satya sacditana. Firstly, how and why do the
human beings come to this carth and from where? And where they will go after the
death? Do they come again and again in this earth? Secondly, how the objects of the
outer world come belore us? From where do the materiz! objects like, train, weapon,
bas, knife, cosmetics cte. appear before us?

My karan satya sadhana is thinking of the atma who is an impartial observer of
our physical body and mind. Wheo is this amma? Is it same with the paramatma
(Supreme Self)Y? Upanishaclas already have discussed all these issues. Suksma sacdhana
1§ discussed in the scripis and books i psychology, metaphysics and paratoka (the
other world after the death). Sthul sarya sadbana is discussed in history, geography,
cosmology, science, medical sciences etc. We will take up the issue of sukshme
saive sadhana that relates to paraloka (the other world or the state after death} and
the cycle of birth and death as well.

Where does the jiva (living being} live before hirth?

We have come to know through our sukshemea sadhena thal all the human being
take birth aller remaiming in maother’s womb for nine months and ten days, We wreat
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our birthday the day when ow body comes outl from the mother’s womb, It is
conditional and rot the real begause we were alreadly in the mmother’s womb for nine
months and ten days and prakitimata (primal creative or natural force or the energy
present in the universe) oversees us. You may not ready to accept it but it is the truth.
We are still under the supervision of the prakitimata. Forexample, it is the prakitimata
that is supplying hlood to our heart and vein, digesting the food in the stomach,
purnping breath into the lungs, maintaining body temperature etc. All these actions
are not done by us but by the prakitimata. In the same way, the foetus takes shape of
a human being inside the womb of the mother and il 15 ithe prakitimara who lakes
care of il [or long nine monihs and ten days. Thus, it is true that our actual bicthday
is not the real one.

The Truth is itself the God or the Mother. They enquired from me where T was
before eleven months when { was not even in the womb of my mother? A difficolt
question indeed pinpoinung at all of us- whers were 1 and the entire human being
before eleven imonths of our birth?

W all start enquiring about our existence before our birth. We think whether we
wete in the heaven or hell in ouwr spddema body or did we enter inlo the sperm of the
men in order o take birth? '

Your thoughts are in right direction. Your actual or real birchday is that day when
you (mean the invisible fivatma that has been Laking the cycle of birth and death
again and again following previous sanskaras) enter into the sperm of the male
hody. Unfortunate, however, human beings fail to reach that point of thinking owing
1o their limired knowledge. The people treat the birthday when their sthi! body
come to this earth. 1 have come to the conclusion through my satyve sadhana that
worldly knowledge is full with wrong conceplions.

Now the qucstion arises hew do you arrive in the sperm of the male body? Tt
should be made clear in the beginning that you are the fivanma, the individual or
cmbodicd soul, regarded as a particular manifestarton of afna, Jivatma takes up the
physical body which consisis of indrivas, the organs thatl inleracl with the material
world. The feet (pada) move, the hands {penr) grasp and hold, the rectum {peyu)
eliminates, the genilals (upustha} procreate and the mouth {vak) speaks. Afma also
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lakes mana {concepl of a life force, betieved to be seated in the head,
and associated with high social status and ritual power) with it. The mana carrics
the information or knowledge acquired during the previcus births. The infatoation
and intense or deep desires for the worldly objects and pleasures, called vdsand,
goes along with it. All these are hidden inside the macro cells of the marna.

I have come through the sukfimea sadhana that atma, mana and deha have been
different since time immemorial and all three exist as a separatc identity in this
cosmos, A living super puwer wants the fulfilment of its planning and thus forms the
individual physical body of the mankind und gets the work done by the arna, manu
and deha. Atma is the essence that is eternal, umchanging and indistinguishable from
the essence of universe. It does not have any activity. Mana and dehe carry out their
individual work under the shelter of the g,

Thus, we are talking of the birth of your sukima deha or the “subtle body™ that
means the body of the mind and the vital energies, which keep the physica! body
alive. Together with the causal body it is the transmigrating soul or fiva, separating
from the pross body vpon death. This mind or mana collects samskaras that are
dispositions, character or behavioural traits either as defaull from birth (previous
lives), This very mana migraies from one birth to another and is called as
transmgration soul that goes from one deha to another. This soul takes shelter in the
sperm of the male bﬂd}’. with alt its vices and virtues collected from the previous
births. Real birthday of the depositor jivagma, should, therefore, be counted from the
very day it enters in the sperm of the male body.

Male body holds the transmigrated soul into his sperm under the influence of the
Prakitimata or mahamana hut the male mind is not conscious about this act. He is
completely unawarc of the (act that hundred and thousand of jivaimas always are
sagerioenier in his spernt. Both male and female do not know the numerous activities
going on in their bodies, These activities inctude blood circnlation, digestion, secretion
of hormones ete. spontanecusly are going on in the knowledge of the mafia-mand.

Dois the dead taking rebirth?

Yes, it is. You, I and all the peopla of this world are the results of the death and
rebirth. It simply means that there was a male or female lived in any place in the past
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and he or she dicd. And, he or shc returns to (s canth. [t is inevitable fact that one
who is born, death is certain and onc who dies, rebinth is certain. Reality is that all
the jivaimas return to this material world till not fiberated. Process of coming back
to this cosmos, to this space, continues to take place, The illuminated soul which is
the true nature of the human being, lives heyond the highest cosmic plane and takes
birth as male or female as a result of the attraction of the mahamana. The arvival of
the @ in this universe is known as birth while it is called as death when this afma
departs this carth.

Now, first birth of the jivatma takes place in the sperm of the male while its
second birth takes place the day when the sperm is implanted in the body of the
wornen. Third birth takes place when the foetus comes out from the womb of the
mother in & shape of human being.

Male sperm contains countless fivarmas. Question arises why only one sperm
chiters in a female’s egg resulting in the formation of one zygote {Zygote is an ggg that
has been fepiilized by sperm, and which could develop into an embryo). This fertilized
egg is the small wrapper of male-female combination in which lic the human being’s
physiological, mental, intellectual, and spiritual and other ereative faculties and their
decp sleepy imprints. Jivatma or embodied soul carries the mental and Spiritual
concepts through cycle of birth and rebirth and acquires the materials of developing
the physical body from the parents,

What is the truc meaning that we are given birth by our parents? Comprehensive
meaning s that transmigrated soul is instrumental in shaping the physical body of
the newborn through worldly parents.

Other two questions are-Why does only one sperm, jivarma, take birth while
there are countless sperms and what happens to those sperms that are not able to

etter into the ovem? Do these sperms are 1ost? Is (here no upportunity for them to
take birth?

Answer ligs in the command of the universal power of the cosmos. Each and
everything is managed by this power- not even a smallest object is out of its optic
vontrol. Now, question arises why does the human bein g take birth? Causal body
carrics the information or knowledyge acquired during the previons births. The
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infatuation and intense or decp desires for the worldly objects and pleasures,
called vasana, goes along with it, Human birth takes place because whatover one
acquires 1 present life, are the fruits of his or her own actions of previous births.
This karmaphal (actions collected through the cyele of rebirths) binds the enlighten
soul in the chain of birth-death-rebirth. This chain is contrelled by the universal
mana Of Mahamaya (represents the divine power that makes the phenomenal universe
cognizable to the senses or great illusion or grand deceit). The stha! body or the
physical body of lving beings consists of five gross elements known as Pancha-
bfuitas. They ave: Pruthvi, Jaf, Agni, Viyve and Afash, Likewlse, our mona oo collecls
materials from the universal mana. Tt is, therefore, physical body belongs to the
materialistic woild while mind belongs to universal mana and soul is the part of the
Supreme Ciod. This is our analysis while Truth is otherwise. Materials of our physical
body are made of the original materials of the universe and mind is the form of the
wave of the universal mana. fivatma, the individoal or embodied soul, is thus the
SATNE friraaltna.

Again, the same question arises as 0 why does only one fivarma systematically
lake birth among the countless ones. There is a compulsory Jink between karma
faction) and its fruit or result, In the future, happiness and misery are attained in
accordance with whatever good and bad actions person performs. This is called
work theory or karmavad - which plays vital role in the birth of only one fivatme.
The present is determined by our past actions and the future by the present. The soul
will go on evolving up or reverting back from birth to birth and death to death.
Destiny of the fivaima is made ot his or her actions (good or bad) of previous hirths
and ibe jivaima lakes birth in a family and serrounding according to this destiny,
This helps the jivatma to get his/her previous imprints berter under present
cirenmstances. It may be remembered that manasik guaas (subtle basic compenenis)
of the parents do not prepare the mane (subte mind) of the child. Parents’ manasik
gunas only atiract the identical jivaima to enable it to make its viriues better under
their association, This alsc is a policy of karma-shrinkhata (method of action) of the
universal subtle mind. It reflects that life of mankind ix influenced by the previous
imprints and s inner nature merely brightens those imprints in order to help in
doing actions. It is said that people are butld up on their own monld. Imprints of
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previons births reflect in the lives of the people through different incidents and
circumsiances, -

Social character of the fivatrma was covered under the zygote; like the vast umverse
lies inside the macro universe, This mucro universe is known as cosmic mind or
vishwa-mana. I1 is the foundation or the mother of all the imprints, will power,
knowledge, action and inteltect. All the subtle bodies or jivafmas lic in the super-
conscious mother in macro forms and take birth in human form in the earth planet
which is a part of the universe. '

llow Do the Human Being takc Birth?

It is already explained that anly one sperm among countless ones is implanted in
the egg cell of the farnale body through the imuprints of the previous birth cycle. li is
said that sperm is implanted in the female womb. The female body feeds it and
developing embryo and foetus grows. Rest of the sperms though perish physically,
{loat on the air and prepare themselves in subtle form for the next process of birth.

Now qucstion arises where, when and how do the human beings take bisth?
Human beings take birth to materialise the action of the imprints that lie in the
subtle body, Possibility of rebirth decreases when the subile body gradually fitled
up with satfva guna (a foree that liberates soul). The subtle sarvik (who wishes to
develop divine qualities) bady gradually becomes an illuminated form and acquires
the selfhood. This selfhood which is identified as sar (Trath or Absolute), chit
(consciousness) and aranda (bliss) takes birth and rebirth to attain the Ultimate
(Brahma), This process reflects the wish of the Dvivine Mother's “ila-vilas' {the
effortless or playful relation between the Absolute, or Brahman, and
the contingent world, For the monistic philosophical tradition of Vedanta, lila refers
to the way that brahman is expressed in every aspect of the empirieal world. Some
philosophers argue that life springs from the abundance of divine bliss, which provides
& motive for ereation without which the Mahamaya (power or the principle that
conceals the true character of spiritual reality) is not satisfied.

Birth of human being is taken place in this eurth planet. We all ate moving around
the circumference of the solar system and taking birth, leading the life and ultimalely
perishing. The human beings, thus, take birth in the upper part of the carth planet
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which is sitnared inside the periphery of the Mitky Way. This Milky Way is floating
along with 20,000 crore of stars, countless planeis and other cosmic materials in the
galaxy. Human beings take birth in this galaxy and therefore, galaxy has its impact
on the human body. Which arc the materials that form the human body? The materials
are many including, oxygen, carbon, hydrogen, nitrogen, calcium, phosphorus,
polassium, sulphur, sodium, chlorine, magnesium, iron, iodine etc, All these objects
came into existence after the formation of the vast universe. The Hluminated jivasmma
has accumulated these objects into its body as a result human beings get the physical
budy.

How has the physical body acquired the mana (mind)? The mind is the means of
cognition of the mind, although cne, displays these varied forms on account of the
different roles it assumes. The collective imprints at macro level form the object of
the mana. . The mind is the cause of all things. The whole cosmos is the projection
ol the mind. The zygote remains present in macro form of the flow of the imprints of
the universal mana. Indeed, fertilized egg cell of zygote is a micro human being. All
the major characters of a human being ~ forn of the physical body, colour, strucrure,
senses, will power and vitality, imprints of the mana, attitude, intellect ele, ure hidden
in sicepy form inside the 2ygote. These characters gradually come out under the
guidance of the universal mind and take the shape of human being. Where does this
egg cell appear? It appears in this earth planet,

The gene of chromogome is the factor that ensures the birth of human being out
of human cell and the birth of animals oul of animal cells. Never does it happen that
an ¢lephant gives birth to & horse. 1t is the playfu! but systematic game of the Vishwa
mana {universal mind) with that of the nature and we are the mates with the universal
mind in its game.

Next question 1s related 10 the development of the embryo in the womb. The
modern medical sciences narrate the process in detail, Renowned ancient Indian
physician, Shushrut explained the process in this way — gas or flatulence {vayu) in
the body of the male und female cxcites the energy factor {(agni) of the body in the
presence of strong sexual urge in the couple. Sperm cozes out of the male body and
is relcased into the female body following the power of combination of vayu and
agni. The sperm then mixes in the egg of the female and she conceives and bubble
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is formed after seven nights. This bubble takes shape of 4 lump and it gradually
becomnes harder and the foetus or embryo starts taking human shape.

A dense layer of vascular connective tissue enveloping the bones is doveloped
in next two months. Development of different purts of the body starts in tie third
month and skin development process begius in fourth month. This fourth month is
vory important as the foetus starts getting consciousness through the motion in the
heart. Artery of the mother is linked to that of the foetus which is now called as baby
by fourth month, The program of saadh-bhakshan (longing - it s a strong feeling of
need or desire for someone or something) of the pregnant woman is arranged in this
month. Baby gets his or her skin developed in the fifth month when mana starts
functioning. Hair comes out on the human body in the sixth month while bloed
circulalion o begins its fonction following the development of the liver. Buddhi
finteliect) oo stants developing in this month. Whole body parts appear clear in the
seventh month and consciousness is Hnked to manae and buddhi resulting in the
opening of the door of power of memory. Metabolism starts its functioning providing
nutrition to the body through blood circnlation in the gighth month and the full
foetus becomes a full human baby in the ninth month and wants to come out from
the womb.

Imprints of the previous births fleat in the mind of the baby in the womb in the
tenth month. He or she goes down the memory lane of the previous births
remmembering the good and had memories. The karmae samaskara (samskara is the
result of one's karmic actbons and thoughts throughout his/her present and pre-existing
lifetimes) covers the memolry and the mind laments, * Oh, I have travelled through
countless births and laken sheler in the womb of hundreds and thousands of famale
bodies irrespective of numerous creatures, The animals tog have been my mothers
in s0 many births. T have taken births so many times and my physical body perished
in the same way. My physical body contains all the vices and virtues I collected
thraugh my karma samaskara through the cycle of births and rehirths. The vices 1
collected are hurting me. My action will be goed and so mjr thoughts in my present
life so that any further rebirth can be avoided. | am unuble (o Wlerle any wore stay
in the womb. 1 will take refuge to the God and do meditation,”

fto be continued}
* H
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ASHRAM VARTA

Anandaswarupeshu,

Gurn puja and Matri puja were performed with (ull religious fervor to mark the
Guru Purnima festival in all the ashrams of 5t Sri Ma on July 27, 2018.

Lush greenery and dark cloud create a magical world in the month of Shravan
which is dedicated to Lord Shiva, Streets of the cittes having famous Shiva temples
ate crowded with the pilgrims, known as kameeriva or Shiv Bhaktas, wearing saffron
robes and carrying kanwar (walking sticks used to hang the urns of water). On the
march, pilgrims continuous raise “Bof Bam”. Rudrabhishek and special puja were
performed in ali the Shiva temples in the ashrams of 511 Sri Ma. In Bhopal ashram
oo, Rudrabhishek of the Shiva was performed every day in Shroavarn.

Tri colour was hoisted in the Anandamayee Kanyapeeth and Anandamayec
hospital in Varanasi on August 15 and various programmes were organtsed.
Independence Day was alse celebrated in Anandamayee Kanyapeeth in Kankhal
and Anandamayes Shiksha Upavan in Bhopal.

Shodushopochar puja was organised to mark the nirvana fithi of Sri 108 Swami
Muktananda Girl Maharaj on August 27. Sadhu bhandara was also held on this
OCCHRION.

Jhulan Utsav clasely followed the Shravan festival. Lord Shiva and Lord Knshna
are ekatma (same sonl). This festival was celebrated with full religious fervour in
Vrindavan ashram while special puja of Sri Gopal in Varanasi ashirun was organised.
Sri Gopal was moved back and focth on his swing every day during this festival
started from Ekadashi titfii, Kirtan was recited at that time. Shodoshopachar puja
was performed of Sri Gpoal on Jhulan Purnima day. All the idols installed in the
Kanyapeeth were also placed on the swing for swinging on Jhwlan Purnima. Also,
special puja of Sti Sri Ma was held on this occasion. Rakhi was tied on the hand of
5ri Gopal on Raksha Vandhan day.
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Shodosopochar puja and sadhu bhandara were held on the nirvana tithi of S
Bhaijl (Swami Maunanand Parvat) in all the ashrams of Sti Sri Ma on Jhelan
Dwadashi day.

Vindavan ashram presented full festive look wilh full religious fervour on the
Krishna Janmashtami when special puja was performed of the deity, Srikrishna
Chialia. Devotees thronged all the ashrams including Varanasi and Kolkata to
celebrate the birthday of Srikrishna. Sri Gopal in Varanasi ashram was given special
bathing and abhishek with sacred water and ather rituals. Devotees applauded the
kirtan recited by Br. Gunitadidi and devotional song of Gayetri Banerjee (Buludidi)
on this occasion. Various types of sweet dishes and fruits were offered to 5t Gopal
and devaotees took the Prasad. Significant feature of this year's Janmashtani! was
that big coconut Iuddo was placed on (he hand of 81 Gopal and it was offered by the
family of late Sri Bipin Bihak: Bhattacharya (father of Sri Sr Ma). Nandotsav followed
the next day on Septembet 3.

Shodosopochar puja and sadhu bhandera were held on Lalita Saptami on the
nirvana tithi of Gurupriyadidi.

The Bhagaval mahaparayan ceremony was held in Vondavan, Kolkata and
Agarpara ashrams from September 17-25, 2018. In Varanasi ashram, Bhagavat jayanti
is organised from Bhadrapad Saptami to Purnima but uncertainty prevailed in the
beginning this year for fund erunching, Theme of this year’s Bhagavat was on Sri
Sri Ma and the sankalp theme was love and universal welfare. General Secretary of
$1i Sri Anandamayee Sangh, Sri Swapan Ganguli assured of collecting fund and
requested not to cancel the event, With the Aripa of S1i Sti Ma be arranged the
necassary fund. Following are kind donors:

Sri Swapan Ganguly 15,000
$1i Ashish Chowdhury (Chhotan) 13,000
Sri Ama!l Shah 15,000
Km. Madhvi Badivani 5,001}
Sri Nandkishore Goenka 5,000
Sri Anjan Chakravorty 5,000
Smt. Raju Dubey 3,000
km. Meenakshi Kanwar 300

Cme donor 500



44 MAANANTAMAYEE AMRITVARTA WOL. XX No 4, Detaber, 2018 |

Also, aclose devolee of Sri 3ri Ma, Sri Krishnacharan I¥as and his wife extended
all other assistance to make the event successful. Sri Anjan Bhai ofTered flowers and
~ sweets, It reflects how Sri Sti Ma gets her work done by her devotees who will
continug 1o receive her blessings. S1i Umakant Shukla, a teacher of the Kanyapecth,
recited the Bhagavar with its meaning and the audience enjoyed it thoroughly.

A student of Kanyapecth, K. Meenakshi was adjudged second in a Sanskrit
elocution competition organised by Kashi Sharda Sanskrit Sansthan in Sharda
Bhawan on the occasion of Ganesh Utsay,

The five-day long Durga Puja will be organised in Kankhal, Kolkata and Ranchi
ashrams from October 15 while Laxmi Puja and Kall Puja will be held on Ociober
24 and November 0 respectively, Anrakur mahotsav will be oreanised in Kankhal
and Kashi ashrams on November &, 2018,

Sri Sri Ma Anandamayee Scva Pratisthan Jamshedpur organised 2 charity event
of distribution of new clothes to the lepers and the poor people on September 30 to
mark 2018 Durgntsav. Local devotees participated in the event enthusiastically,
vresident of Sri Sri Aandamayee Sangh, Kankhal, Stimad Swami Achyutananda
Giri Maharaj graced the programme, Following programmes were organised on the
LCCASIoN:

9-10am; Devotional songs

10-11am: : Discourses by the Swamijis
1lamn-12 noon Distribution of clothes
12-ipm: Tarak Brahma Nam Krrtan

“Sanskrit Diwas™ was organized to cornmemorate the birth day celebration of
Matiamshopadhyay Gopinath Kaviraj, the pride of Kashi, on 8th September, 2018
in Kanyapecth of Shree Shree Anandamayee Asliram on (his oceasion the ashramites
performed *Gopiyanandan’, the story of Maa in Sanskrit besides celeberations.

Probably for the first time in Varanasi Ashram Srimad Bhagwat Saptah Gyan
Yoma was started in presence of S Sri Ma.
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