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MATRI VANI

Nobody can  possibly be superior to God. Whatever is done, is dene by Hiin—
Himself. No one else has the power io do anything, bear this in mind. Diepend upon
God. So long as you feel that someone may do something that may harm vou, prac-
tise the repetition of the Name of your Beloved (fshra) a little more often than you
would do otherwise. To place your reliance on your fshia is the one thing to be done
ander all cireumsiances.

+ & * Y *

Such is the nature of this world. Generally speaking people are born i order to
enjoy and sirifer the fmits of their past actions. When desires linger one has 1o come
into the world, to have them fulfilled, The werld, its happiness and enjoyments-arc
fleeting; consequently all kinds.of sorrows and tronbles corne in their wake and con-
[use the mind. ‘I'his 15 why great saints, sages and saviours ever point out the path that
keads through desirelessness to Erernal Bliss. The guest for THA'F which is Eternal is
ndeed man’s duty. He should direct his yeaming towards the realization of the state
m which he cannot be bewildered anymore by worldly suffering. In the traveller's inn
{which this world is) everyone has to stay only for the short time that has been as-
signed tor him. Itis the One who appears in the gnise of the world. He is making you
serve Him in this manner. Keep wide awake: — in every living being there is Shrfva
and tn every woman Gaard. Remembering that everyone is bt an expression of THAT
be ever engaged in service. It is only narural that one'’s mind should wander o the
needs of one's loved-ones, but one must forcibly pull one's thoughts away and con-
tempiate the Lord's Loms feet. By so doing yaur loved-ones will [ind peace and so
will you yourseif, bear this in mind.

* b » £ b

Since you are living the life of a sadhu, you should try to ignore the cold as much
as possible. If one moves about and fakes exercise one fucls it rather less. By leading
a strictly regulated life one becomes firmly anchored on the spirttual path and then
one does not-have to suffer so much. ¥ou might exert yourself a little more in this
direction. It the cold is exterme, do not bathe sarly morning, but later in the day; on
fnsing [rom sleep change your clothes, sprinkle some Ganges water on your body and
then proceed with your morning worship (sandhya and other spiritual exercises).
Brahmacharis must completely shun sarcasm and frivolus jokes. It is therefore impor-
tant 10 observe silence as much as possible. Bruhmacharis are forbidden to sieep
duning the day. Rising early, they should take great pains not 1o fall asleep during the
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day. [f for a prolonged period of ime one makes a special effortin this direction, the
habit will be established. Tdo not Iose courage and be persevering in your sadharsa,

¥ * * #* ®

On receiving the news of the pnnatural death of a devotee’s son

Write to the father some of this little girl's unconventional salk : "This smali child
{Mataji) is ever, near her father. The mind’s agoay, listening to people’s talk and
speaking onesell—all happens within oneself. Near and far are also but within one-
sel. You should not only be a sadhaka at the time of your spirimual exercises—al-
though everything i1s contained in everything. The capacity for uninterrupied sadbana
is also potentially in oneself : it will be discoverad by wise discormination. One should
continuously be immersed in the particular sadhasa which will enable one to be-
come possessed of the Supreme Treasure, which is by its very nature one's own. At
all times it ig the Self that plays within Itsclf as ¢cgo and as intelligence. Use the
present with great skill. The one who manifests in the (impura) actions of the I-néss.
He Himself also appears in Pure Action. [n order that this may be revealed, intelli-
gence becomes aware to stability in moton, where in the moevement of Self-action
wise discrimination would realize its own true Nature. When this happens then, in
stupidity as well as in wisdom, He is recognized, the One who becomes reavealed,
who IS, He is infinite and 2ls0 with end. Towards Him one should try to advance
steadily withowt ever halting, having become free [Tom obstacles and obstructions.
When one has entered the streamn any torm that is perceived by the puritied mind and
intclligence may-be aceepted as an experience on the way to Self-awareness.

When one has become still, that is to say when one has become established in a
state of tranquillity, then the activity of nature which continues at every moment in
sleep and in waking and is part of the movement of the pilgrimage from hirth to
death, this and the thinking mind become caught in thal $iream and etemnally remain
tioatng in it. Ever to keep the mind poised in the Self, wide awake in the current
of Reality, where the Unfathomable, the One withom end is ever revealed in His
Infinity—this must, with the intensity of a possession, be your one and constant en

deavour.
* * $ % +

Trading {giving someéthing in exchange for something else) means that deliver-
afce has not yct come. This world is the place of trading. T'ry to cross to the other
shore. Your one and only work is the contemplation of the Lord, where zll affliction
is conquered and scrrow finds its end.

e



PAGES FROM
"MA ANANDAMAYEE PRASANG"

—Prof. AK. Datta Gupia
[Continued from before]

Dhaka, Ramna Ashram, 31 May, 1945

Baba Bholanath's rmarble stae will be installed today. Khuekuni didi asked us to
have prasad in the ashram. She further added - "Know ti as Ma's order.”

A squaie shed has been erected for the installation cererowy near Baba Bholanal's
temple. Brrendada has brought four Brahmin Pundits from Ichhapur. Sri Jatish Guha
alsa has brought onc Priest from Kolkata as per Ma's directions. All have been en-
gaged in mstallation work from this very moming. All utensils have been collected.
Very small quanitity of cloth has been available due to acute scarcicy of the same.
The pumdits completed everything with pleasure with whatever was possible to be
collected. In the afternoon a silk cloth and dupatfs was tinged in gemia colour and
then worn around the statue. Ax a resule of this Baba Bholanath's statue was looking
very beautiful.

Bircn dada did the Puafa on the staine, becanse although not being the senioumost,
he was ene of the original disciples of Baba, Kulada babu alse came to the ashram
and assisted in the installation puja. When the installation ceremonies were over Ma
ledd us, "All sorts of people, brahmin and others who are not cutcastes will be able to
enter the temple and do puja. But if worship is to be donc with flowers and water
then puja should be done on the Siva-finga which is there inside the temple. Other-
wise the statue will be spoilt. It will be aliright of avisheka (special bathing with five
ingredients like milk, curd, ghee, honey and yaw supar) is done of e siva-linga once
a year.

One hundred and eight Kumarrs (young gitls below the age of twelve) were fed
on the occasion of this installation ceremony. But I was not present on that nécasion,
But after [ went to the ashram it was heard that when the young girls sat in the ashram
campus then the sky becamme very dark. Everyone were anxious as if the Kumard
bhajanwas going to be spoilt. Birenda spoke — "Baba, toduy on this day of installa-
tion of you statue, you must be present here in vnseen form. Kindly see that there s
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parobstacle in Koman-puja. 1t was further leamt than Gopaldada, being immerscid in
vinotion, was circumbulating the girls while uttering the name of Goddess Durga.
Seeing this Ma also camc and joined - not to speak of the devotees. The whole
atmosphere was full of joy. Suddently 4 strong gust of wind arrived and the dark
clouds were flown away and the feeding of the Kumaris was also completed without
any obstacle. It was scen that it was convenient for the girl's feeding as it was cloudy.
{therwse U would have been very much inconveniem for them © have food SHIRE,
under the open sky and that also in the strong heat of this month, Because of
becoming cloudy that did not happen. After the Kumars feeding was over Ma is suid
to have todd Birenda — "You have noticed Baba's influence?” Bivenda had replied in
answer — "Yus, have seen the influence of Baba and Ma both.”

We hud owr prasadin the ashram in the afternoon and came back home after 1|
PM

1# June, 1945, Ma visits Mymensingh

White reaching the ashram in the morning it was heard (hat Ma was leaving, for
Mymensingh by train a1 10.30 a.m. The 8.13 O. of the Railway Depa. st Mymensingh
has come (o take Ma. Ma will return 10 Dhaka by midnight. [ had the desire to go with
Ma. Buton Lmdjilig Lhw station 3t was learnt thar Jatin's (my (ricnd) saloon will not be
allached to that train. Therefore, l'hcjuuﬁcy was not possible. I planned to go up to
Kawaid Station by the alternoon 5.30 train and return with Ma {rom that point. But
Justbefore the train was o leave Ma summoncd me and told-"Gopal baba, Hari Ram
and Pundey]t are in the ashram, you should he present in the ashram and arrange for
their meals. In casc the bfog in the Annapurna Mandir is delayed then whatever is
prepared for Gopal baba see that Hari Ram and Pandeyji are also fed from that.”

Retuming ta the ashram 1 found thai reading of the Kathopanishad was going on.
Gopal dada and all others were present there. When the reading was over | asked
Gopal dada to have his bath. Heanng ruy words he became guite astonished, because
I had never belore enquired about his bath and food. When I narrated the reason b
burst into laughter and said —"See, how much worthless Ma considers me to he. It is
bevond {ecling (o how many people Ma had spoken aboul my bath and meals.”
However, they had their meals at about 130 p.m. And ulter taking permission from
them | came back home.

In the afternoon {infact went oo Kawaid Station along with Manoranjan babu in
Fatin's saloon. But it was not possible (o retum to Dhaka in Ma's coach. Beeause
when the train reached Kawaid from Mymensing then it was found that in Ma's
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compartment Mi, Mouni Ma, Khukuni didi and others were sleeping and Brahmachari
Nepal ducla was sitting tor want of space. So, finding that it was of no use in travel-
iing in Ma's coach we came and sat in Jatin's saloon. After one or two station at
Stipur station quite a nwsmber of peuple boarded Ma's compartment and therefore
because of want of space Ma sent Nepal dada and Vyasji w our saloon. We retumed
1o Dhaka by having conversation with them.

Reaching the ashram every one was found awake, Manomohan. Birenda, Nibaran
babu and others were all there in expectation of Ma. Ma came and sat near the Shiva
Mandir on a col. We sut on the ground. Various discussions began and Birenda went
on making every one langh through his humorous talks,

Lyay atler tomorrow there will be a big festival. Utensils which would be required
tor the bliandara (mass leeding) were stacked there in heaps on the Shiva Mandir
verandah. In the midst of talk, Ma remarked—"See, I may also leave (ot some other
place on the day of the festival. "Everyone bogan to put up their heavy objections Lo
this. Later on Ma said—"Well, whatever happens will be seen tomorrow. It was than
about 2 or 3 a.m. Ma went to he down in Baba Bholanath's mandir, Deciding not to
go howe so dead al night we went outside the ashram and sat under a tent.

After a while it was found that Ma has come out. She was decorated in the form
of Lerd Krishna. Pandeyji had brought a Blue coloured Sari for Ma for the function.
Ma has been worn that. There was gold crown on the head, In the dim light in the
meadow Ma was not clearly visible. On everyone's Imiun:sl.M:.t wenLand steod under
ihe light & the entrance gate. We began gazing with charmed eyes at the supernamral
dress of Ma. Whenever Mu puts on such dresses then for all pracrical purposes there
happens 10 be an inexplicable change in her features. Ma was looking so beautiful in
that form of Krishna that it appearced as if in triath the darling of Viindaban has again
taken from and hax appeared near us. Immediately on seeing the same a sort of un-
precedented joy began to {low in the heart.

Giving dursan in this from for sometime Ma again entered the temple. We too
went back to our respeciive places. It appearcd as if Ma hid hereself inside the temyple
hy giving us the means to pass the rest of the night in a spirit of joy and peace. We
spent the rest of the period in comfort under the tent and returned to our homes.

2" June, 1945

1o the morning alter having bath and breakfast went to the ashram again. Geing
there [ saw that Ma was sitting in 1 verandah ol the Smriti Mandir and was discuss-
11y about certain matier with Khukuni didi. | heard 1di saying "That's why people
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blame you.

Ma (langhing}—"What happens to this body with that. I see everything as the
same. 8o, this sort of blaming is like blaming oneset™.

Khukuni did replied also langhing--"Y¥es, I have tollowed — followed. "

Ma—"No, this is also a stage when there i8 a sense of eqguality in sandal wood as
well as ip excrefe (stool). So long as there is no feeling of separateness between
excrefe and sandal woeod then only can there be the fecling that only can there be the
feeling.that only One is in countless forms. You should know that one who fesls
pleasure in adulation must feel'sorrow on blaming. But this body cannot see praise
and blame s scparate things. That is why this body has no fecling of pleasurc in
praise and no feeling of sorrow when blamed.”

While Ma was talking in this manner then Hariram Joshiji came there with an
American Army Officer. Coming to Ma Joshiji said —"This Officer is saying that
when all the ladies are there near Ma and if they feel inconvenience due tw bis
presence so he wants to leave."

Ma leoking questioningly to all said—"What inconveninece they would feel?”
Then arrangement for the officer 1o sit near Ma was made. Ma asked the ladies to sit
abit apart.

The officer first of all enquired from Joshiji—"1f T ask question to ker in English
should I get the reply in English 7" Joshij translated the words to Ma.

Ma—"There is a certain stage when in whatever language anyonc speaks that is
understood. Consider even about Bengali language, although the language is one,
the pronungiation differs (rown place to place, as for example the spoken language of
West Bengal is also not the same at every place, as for example the language of
Barisal and other places. Still while there is a difference in all these, those all are
within the Bengali language. Similarly, although English and French are ditterent
languages those are all within one langvage. That is why one who has ettercd into
the very seed of language he can understand and also speak in all languages. Nor-
mally, all chese language to this body. But as mantras and stotras (in Sanskrit) have
automatically come out of this body, similarly, English may also come out. Tf that
happens then that will come out "aufomaticaliy” This body has no “controd " aver
that {Ma used the words "antomatically” and ‘control ' very clearly. So every one
laughed) but you should not think that this body does ot know what comes out from
this body in that stagé. This body is in the know when and how those things will
come out. '
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"80, ask him to put question in English. I it so happens then answer will also
come out in English. But normally that does not happen.”

Joshiji started 1o explain these words in English to the officer; but while doing so
he began io say other thiﬁgs also which Ma had not spoken.™

Listening to this Ma smilingly told —"You are tzlling such things also which [
have not spnken.” Hearing Ma's words we all began to laugh. Joshiji was a bit em-
barrassed. If was also proved from this that Ma was understanding what Joshiji was
spedking in English.

The American gentleman --"Is there any difference between a Christian and a
Hindu?

Ma — There 15 no difference between a true Hindu and a true Christian,

The gentleman —What will happen to the British empire after the war?

foshiji—Ma docs not say anything about such thing and it is also not well o
speak about all these.

The gentieman~—~I am not an English man. T an an American. So, there is no
causc for any fear. :

Joshiji— "There is nothing to fear. But Ma dues not discuss all those things.

Thereafter Joshiji explaimed to Ma about the querry. Ma answered that she does
not talk about these things.

The gentleman — The war which is geing on is this the deed of the God or of the
Satan’? :

Mu— From where the Satan has come? Is he also not a creation of God? Good
and bad both are the forms of God. On the other hand there is nothign which can be
termed as good or bad, S0 long as we have the knowledge of duality (that is why the
world is called ‘duniva’ the knowladge of good and bad et¢. will remains separately,
When this knowledge of duality is over there is peace. In that state who will fight
with whom or hate others. The feeling of identifying one with the sclf is in fact the
state of stagnancy, you see there is no dirt in the flowing water, as soon as it is
stagnant it is polluted, germs are grown. In this state of stagnancy the sight is also
blocked. As we are npw present in the midst of crowd it 15 beyond our sight what is
there outside, becanse our sight is bBlocked by people whoe are around us. But if we
stand above leaving this crowd then many other things will come within our vision
along with the crowd., 'Then it becomes conventent to see everything at a time. There- _
fore, su long as there is no full knowledge, the sense of good and bad, God and Satan
will of course remain.”
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Ma continued - "You should also note that everybody desires to make himseIf
greal and neble. He himsell speaks falsc things but when anather person says any-
thing vnirue to him then be becomes annoyed. From this it 15 understood that al-
though he may ba bad himself there is in him a feeling of love Mor tuth, Apart from
that everyone's desire is to get peace and joy. That is why this body says that there are
all the qualities of God in a human being. But those are all covered, so to say there is
no expression. Once this cover is removed it is found that One God is there in the
form ol ail. He is the Master, He is the servant. This is all His Play, When there 1%
only one there cannot be any play. He has beome many for the purpose of His £eéia
{ptay}. But although becoming many the spitit is one. $o there is no question of any
conflict here, But this Leeda (Play) cannot be understood in the state of ignarance.
Unul there is knowledge of Oneness;there cannot be knowledge of this Play."

1n this manner Ma explained for a lonyg time. Joshiji nied to uanslate in brief 1o the
officer.

The gentleman asked again—"Daes there retnain anything after death or not?*

Joshiji said—"Whatever Ma has said there is answer of this question also or in
other words ihere is nothing like death, However, [am putting your guestion o Ma,"

Ma replied—"Yes, there is death and also not, so long as there is knowledge of
coming and going within us. till then death exists for us. Onee you chme you have to
£o. Bu when there 15 no knowledge of coming and going there is nothing like death.”

The American Officer —"Flease convey my thanks to Ma. I have wasted 50
much of her Gme. " '

The gentleman left atter saying this. Joshiji also went with him.

Ma— "All these things are difficult for them to understand. Fndless are the ways
of God. S0 He cannot be understood fully while secn from one angle. Just see, the
other day it was being said that there is no God. In (act there is a stage of sadhana
when it can also be said that there is noGod. As for example, the doctrine of nothing-
ness (supyvavid) Here I am not talking abont Lord Buddha, "God is there”, as thig is
also a sort of His revelation, similarly. "there is nothing like God. " thar is also another
sort of revelation of Him. When there is o state of "Yes" why there shounld not be the
statc of "No". As it is said "Suava (void) as “mahasunya” (the state of universal
void). See again, how nice is everything. This state when it is said that there is no
God this can as well be a state of ignorance. As for example somc does heavy sadfiani
for some period o realize God, but for want of any intuitive feeling he considers that
there is nothing like God; he again is cngrossed in honiely life, But this is not a stage
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of #&dhand This is only ignorance. Again, while deing sadhand a cortain stage ap
pears when there can be practically a stage when there is a real feeling that there 18 no
existence of all that 15 being seen in the world, and there is nothing like God. hlooks
as If everything 1s but a play of something which is unreal. But chis is also a stage of
sachana, In this stage God is being reveled to the sadbaka in the negative form. Bul
although the aspirant may say that there is nothing like ‘God' in this state be cannot
live the life of a houscholder like other ordinary persons. At this stage e has the
feeling of God in the fortn of insatiation and that itsclf makes him move on the path of
perfection.”

Ma continued further — "Just see, peeple adopt onc Guro leaving ancther. One
uakes dikvhi (initiation) from a cortain person, after saometime it does not be of his
liking, again he adopts anciher o "These are po stages at all, Thas 1s potbing bt
wporary nental aberration. But it can also be that the desire 1o gt peace and joy 15
developing so sttong within bim that he is running from one guru to another. “Mani
Ma had passed through such a stage. This is a stage of sadhana, in this stage hefshe
has no distegard lor any gore, Although he/she 1s running from one gutu o apother,
but his mner feeling is like this— "0 Guru, [ am not showing any neglect or disregard
10 you. But 1 want peace. Whoever can bestow that peace Lo me he is my Guru. "Do
kindly appear before me in that form throngh which [ can obtain peace and joy"
‘There i a feeling of dedication even in that nmning shour. See again, 5o many arg
remaining steadfast wicth one Guru only. This is also a stage of dedication. This is
also nice ™

Ma was talking in this manncr and vnlcss she was madc wr stop this would have
continued lor i lonper period. But Khukuni didi came and pressed her for moming
ablution. l was abourt LU am. and Ma had not the thime 1o get even a face wash. 50,
we also got up and left the place. The reading of scripture started after one hour.
There were readings of the Katfes Upanishad as well as of the Yogavasistha Ramayvana.
At the lime of the reading Ma came and =at in the "Nam Ghar” (Kiran room). afier
the reading was over there was Kirtan,

I came back heme at 12 noon, Jatin returned after me. He told me aller coming -
"Ma has said that she will remain 1ill the big fesuval, She has asked e w @l
Manomohan babu, Bhupati babu, Nibaran babuo, Manoranjun babu and you that yeu
all should try 1o perform the big festival in a nice manner. Tt should not happen that

. Maani by - a lady sannyasini who pragticed maon (silence) for a long pericd. Lawer on she

doied Mats asbicang s lived bere willl Ler passing away,
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you have nol participated in the festival because Ma was not supposed to remain .

1 was a bit wormied, (o listen 1o Ma's order. In such a big testival what can an
useless person like me could do? Neverthless afier going to the ashram in the after-
noon I met others. Discuession about tie testival continued with Manomohan and
Nibaran babu, This time Ma will be present during the festival. Therefore, it is need-
lass to say that there will be more than a thousand people to have prasad. Nibaran
hahu was sent to logesh dada” to know about the stock of provision and cash position
for the tunction. He came back and reported that the position was quite critical, what-
ever ¢ash was collected for the festival has been spent in daily shopping; hecanse
since Ma's arrival here everyday abowur 200 persons are having prasaddaily. So. there
is nuthing left for the big function. So, there was no way out but to colleet some
maney Time was also very shorl. Manomohan & Niharan habu immediately went
aut to cotleet some money. Manomohan collected about Rs, 400/-, Some money
staried coming voluntarily, Later on it was found that with whalcyver anicles were
collected for the festival about threc thousand perons had prasad o their fill. There-
fore, we (ive had not 1o pay anything in excess and we were also able to pay Rs. 300/
mare (owards Ma's travelling expenses. The thing appeared 0 us rather super-natu-
ral. We could vnderstand in our hearts that in this matter of this festival we five were
just figure-heads, Every thing was done in & decent manner through Ma's benign
wishes.

{Ta continue)

¢ Jugesh Brahmachari -- Ome of the senior-most Brafmacfiards, who was then in-charge ol Dhaka
Ramny ashraom,



THE SIGNIFICANCE OF THE MOTHER'S ADVENT
—Dr. Govindagepul Mukhopadhyaya

This holy land of India has been hailed sinee time immemorial as heaven on
carth-divah kamtimat khandatn ckamn—because CGiods and Goddesses choose (o come
down here atone again and again to manifest their divinity. Here the spirit is made
Mesh, he abstract becomes conerete, the divine manifests itself as human. The unlail-
g protnise 1s repeated both in the Bhagavad Gita as well as in Sri S Chandi that
whenever there Is a gloony, the light will reveal ilsell :

"Yadz Yada by Dharmasva glanir bhavati Bharata!
abfvvunthidnam adharmasya fada ia1anam soijam vaham.
Pantraniva sadbunim vindsdya ca duskrtsm!
dbarnasamsihapanarthava sambhavami yugc yupc.
(Gila - 4, 7-8)

{ithan yvadia yads badhad danavoitha hhavisvati,
Lackii facdiavatirydham Kansyamiaokshavam.

{Chandi 11,54-35}

The references o the duskrita, dinavas, aricic all sigmly the dark or hostile forces
that shw out the light, which is always indicated by the term deva’ which do noi
basically mean the God, but that which is lurninous or elfulgenc. Darkness is always
dispelled by the: light and the main darkencss, as is well-known, is nothing but a/nana
OF I01-COgnilinn, ighornce.

Evcn when the divine power manifests irself, 1t 15 seldom recogniscd or known as
such due 1o ignorance. This has been beantifully brought out in the Kena Upanisad.,
section three. The gods became victorious by vanguishing the demons, once atter a
long fight. As we all know, the two forces of darkness and light are in etemal con-
flict, sometimes the one, sometmes the other vverpowering its opponent. The gods
or the [orces of light after their victory this imc became very proud and were full of
vain and glory. This was duly noticed by the supreme source of ali power and hight,
which is termed as Brahman in the Upanisads, because it is the vast, the great ncean
of light, of which the gods are only sparks or limited manilestations.

Yo remove their pride, borm of utter ignorance, Brahman appeared before them in
the form of a Yaksa, an apparition in the form of a Mammon, a strange being. Being
curious 10 know its identity, the gods. first of all, sent Agni to ascertain who was he.
When Agni carme near it the Yaksa enguired what god was he and what was his



12 Ma ANANDAMAYEE AMRIT VAKTA [WOL. XV Mo Joly, 24

power. Agniproudly answered that he was A gaj and he could burn down everything
on earth. On heaning this confident sclf-assertion on his pary, the Yaksa just put a
picce of dry grass befora him and requested him o burn it out. With all his power
being put forth, Agaf failed to burn thar single small picce of prass. He came back
humiliated and reported to the other gods that he could ot futhom who actually was
this Yaksa The pods then sent as their representative, Vayw or the Wind-god to
probe the identity of this Yiksa. When he came ncar the Yaksa the same gquestion
Wwas put to him opce again and Vayu replied that he was the Wind, wha could blow
away all things on carth. Yadsa pul beforc him the same tiny picee of dry grass bat
cven alter exerting to the utmnost power in him. Wind lailed to move it even slightly.
He also thus being humbled came back almost dunbfounded and reported (o the
gods that he was unable to farthom the my stery of this curious apparition the Yakea,
‘Thereafter, the gods Lud no other option but to request their head or king, 1evaraj
Indra to go himself to resolve the mystery of the Yaksa. But then a strange thing
happened. As soon as Indra approached the Yaksa, it vanished and in that vacuum
{akasajappeared a resplendent form of 4 goddess, Ma Hafmavati. She then revealed
to Indra that the victery of the gods aver the demons or powers of darkness was
actvally the victory of Brahman, through which they have ali hen glorified. Only
then theouglh Uiy intimnation of Ma Haimavatito Indra that the gods came to reakise
how insighificant all of them were, with no power whatsoever actoally belonging to
them. The supreme source of all powers is Brahman and Brahman atone,

This nacrative in the Kera Lpanisad illusirates three thing : (i) the insignificance
of the pads, (i1) the significance of the female principle or Sak#y, here described as Ma
Haimavati, inl reveahing the ttue nature of the Sakfiman, the ultimate Being, called
Brahman. in which all Sakts or Power ultiniatcly rests and (iii) thar altimate Being is
boyond Whe grasp of all, even of the grods. It is indescribable, indefinable, ineffable. It
IS svayarprakdsa, svatafiprakisa, self-revealed i.e. not o be revealed by anything
outside itsell.

Whenever and wherever it manifests itself, it is through its own nature or scif,
This we find clearly stated in that wonderful hymn in the Xigveds calfed Devi-sukis
or Vak-Sukta. comprised of eight verses. Ahamr cva svayam idam vadami f.e. | my-
sclf am revealing my awn identity, In the Durga-Saptasati or the Chandi, as it is
commonly calied in Bengal, therce is again that profound duclaration,

Flaivaham japatyatra
dvitiya Ki mama para,

In this entire existence, I alone am here, Where is the ssecond other beyond Me?

This solemn atfirmation of the One withoul & second is the keynote of the
Supreme wisdom, which has becn made manifest in this holy land (tomn lime
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immeinorial. Through it alone the demoen of division iz vanguished, the darkness of
ignporance that is heavy on hearts is dispelled, the night is transformed into light.
Again and again the demon of darkness manifests itself o cover this knowledge of
unity, sometimes as Madhbu and Kafrabha, sometimes as MahisZsura, sometimes as
Chanda and Munda and again as Sumbha and Nisumbha, The world is ever full of
division and discored, which are the progeny of the darkness of ignerance, but along
with it is also the comforting promise of the manifestation of light, as we find it
voiced again and again.

Even at the end of the last century in 1896, there was again such a manifestation
in this hoty land of rthat divine power in its utter purity and spontaneity. This time the
divine power manifested in the form of a woman, in her own e nature of Mother,
which was a unique phenomenon, Born in o small hamlet in a far-off corner of the
Fasl Hengal, now called Rangladesh, almost unnoticed by all, this Mother
Anandamayee. as She came te be known later on throughout the wortd, gradually
revealed Her true naturc 1o Her devotees. She was what She ever is, There was no
hecouning, no process, ne s3dhana, it was all self-unfaldment of the true being, On
being asked about Her wdentity, She just revealed that She was Purna Hrahma
Margyvana’ Hardly anyone rcalised then nor does anyone truly comprchend even
now what She actually meant by this astounding declaration. It was just a reaffirma-
non of the age-old revelation, which has been voiced time and again here in India
since the time of the Yedas through such utterances which are called Mabavakyas,
Greal Utterances, as ‘Abam Brahmasipi'T am that Brahman'.

‘Theugh every being in this wosld is in reality 0o vibee than Brahman, yet all Uf us
are unaware of this basic, covered as all are by the thick veil of ignorance. This
ignorance makes our true natare false or unreal and instead makes the false appear as
oue, Qur phenometal being alone is true to us, while our true being always remains
hidden. Mother Anandamayee took the human form like all of us, yet She was ever
stationed in Her true being since Her birth. She played all the roles 1o cheir wimest
perfection, a devated and ever faithful wife closely following to the letcer all the
commarkls of Her busband, a loving mother to millions, ever awake to their pangs of
sorrow, Keen to render all help to remove their sorrows. and suffcrings. Throughout
Hct life She was always on the move, never resting at one place for long and yer all
places were ome and the same to Her. This spint ol uneness under all circumstances
wis Her marked characteristic, through which She tried to inculcate among others
the tTue spirit of utter unity in which She lived forever thronghtout Her life.

Letus try to imbibe that spiritin this strife-torn world of ours, if we really claim 1o
b Hor e devotees, She came to remind us that all s useless and full of pain except
thc remcmberance of the One, call it Harfor call it Ramaor call it Sivaor by any other
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name. She had written with Her own hand 1o my revered Father that during those
days of Her carly lite, She used to wait till others went to sieep and then She will enly
weep lot the plight of others, who do not care (o partake of this divine delight that is
stored in the Name of the Lord.

If we are really sincere, we musi ry to wipe off thuse tears from the cyes of the
compassionate Mother by devoting ourselves solely and sincercly 10 that one pursut
alone viz. the ataipment of the One, who alone Is. In the Reality, who alone is our
Consciousness and who aonc 15 our Bliss Sar-Ci-Asnainda. She lived, moved and had
Her being in this Sacchidinanda alone and that is why Sri Aurobindo on seeing Her
phewograph had commented : "She lives in the Sacchidananda Consciousness.” She
wanted everyonc to live as such and that is why She manifested Herself to exemplity
this in Her own heing.

a Y
Sister Ocean

'If you know where our sweetest of Mother is
please tell her

that [ am unable to stop the flood of tears

that rises from the well of my deep longing

and that I yearn io hold her

and to be held by fer again.”

{Courtesy : The Soft Moon Shining
— Yournal PEACE)




IN THE SYLVAN SERENITY OF VINDYACHAIL ASHRAM
MA : THE SPIRITUAL ESSENCE INCARNATE

~—Dr. ¥idyaniwas Mishra

Thad one pood [ortunc of staying in Ma Anandamayec's Ashram in Vindhyachal
once during Aumimnal Navaraira. This Ashram commands beautiful view of the
Ganges and of the hills around and has several flowery  rees which were
cxuding the fresgrance particnlarly, the Parffat trees. 'The whole bermitage is
surcharged with the Thvine presence. It is not quie far off [rom the Astabhuja wmple
and its sanctity has been enhanced by the presence of Ma lor sometime quitc carly in
her Lile when she performed her sadiana bere. There is a small temple and under-
ground there is a small room for meditation where Ma used to sit day and night in the
stage of Bliss. She was spiritual essence incarnale, In fact, she did net need to
perform any sadfiang but she did so for the sake of educating and instructing the other
people who were at the lowest rung of the ladder. She did all this nol only 1o set an
cxarmple but also to show that sadfanais a continuous process and it should not stop
and it has no other end except itsclf.

Within the compound itself, thers are remains of some old temnple of which shikham
(lop}is visible. Might be there was a temple sunk down during some natural calamity
or might be there could be just ruins since no explormion has been thoroughly done
nothing ceuld be said with certainty. However, the cntite atnosphere there is some-
Lting which has to be folt and which capnot be described. I was granted permission to
sit for some time and do Jupa. T started with the preliminarics of Japa sanctification of
the body and of the five elements and I had the feeling thar this is a place where
preliminaries are not needed. [ did not hear any voice but there was 4 strong urge to
start the Japa without any preliminaries and I yiclded to it. Tdo not know how long 1
was there, 1 could sense a sweet fragrance filling me from all sides and going deep
ine my Being. :

My spiritoal Gume was there and was preforming his nineday Puja ritual and
under inis gnidance I offered Parijat flowers one by one under the well known
thousand names of the Mother £ affa.

This heemntage is being looked after by the Sungha. The caretaker there is an
humble devotee of Mother. Without changing the sylvan serenity of rhe place, the
whole Ashram could be renovated and mairtained as a place of spiritual pilgrimage.
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This is one of the rare places in Vindhyachal where there is no neise polhition, no air
pollotion and there is no merntal pollution as well.

L have had the darshan of Ma several times from a very close distance but the
pereeption of Ma which I got through each and every sense of mind, through each
and cvery pan of my existence in that hermilage was much more fulfilling than her
direct darshun. [ surmise that Ma was 2 unigue phenomena and in this contury she
wiis 0 unostentations, so simple and so overpowering with her divine smile and with
her sweetrepedtion of the name of the Lord that one’s ego could meh away in almost
a fragment of a secend and just look ather as if she was his affectionate and forgiving
orwn mother.

] am not ope of those who go for personality cult but I do believe in such pres-
ences which vibrate with Supreme Bliss and radiate a sensc of meaning in human
existence. '

My humbie obeisance o her Divine presence.

“.IIIIIIIIIIIIIIIIIII-IIIIIIIIIIIIII'IIIIIIIII.‘

"There is only He and no ather. He Himself is holding
yol. He never, never forsakes you "
—Ma Anandamayee

ASENANENENRN
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GOD AS LOVE

—Akshoy Kumar Dutta Gupta
[Continued from before]

The tirst man to call Her mether was one Hara Kumar, a Vidya by caste, at
Bajitpur in the district of Mymensingh, where Bholanath was employed at that time
in the gstate of the Nawab of Dacca. Hara Kumar was regarded as an eccentric fel-
low, but his feeling was genwine, and he confidently and as it now appears with a
prophetic vision, predicted that a tim¢ would come when She wonld be acknowl-
edged a5 Mother by 31l. Blessed be his eccentricity! Bholanath Liked him and he used
to come twice every day to kneel and bow at Mother's feet. But She was as yet very
young and this first son of Hers failed for a long time to persuade Her to speak to him,
unt at last Bholanath pressed Her to overcome Her shyness.

S0 the Mother, without any possibility of bearing any child by Her physical body,
got Her first son. Hundreds and thousands of sens, 2nd daughters too, perhaps more
in number than sons, were o fellow in good time, as'She said later to some of them,
"You may not want me, but T want you.” This is Love, This is Malta Karena (Su-
preme Compassion} as the Mahayana Buddhists say. This is Aferuki Knpa(canse-
1Css mercy) as we say.

After Hara Kumarhad set the ball rolling, othery including men holding positions
in the Nawab cstate superior to Lhat of Bhoianath. and the ladics of their lamilies who
had alrcady been much struck by the stamp of other-worldliness on the young wife's
features and Her trancelike fits, bepan gradually to see things in anew light. Perhaps,
thought they, that eccentric fellow Hara Kumar was right. An when on the termina-
tion of Bholanath's employment at Bajitpur, he and Mother came to Shahbagh, it was
found that repotts about Her unique spiritulity had preceded them te Dacca. People
now bogan to come in larger numbers and view Her with admiration and ainazeinent.
Among them were Jyotish Chandra Roy (spoken of before), Personal Assistant to
rhe Direcor of Agricnlire, Bengal (whose headquarters were at Dhaka), Dr. Sasanka
Mukherji, aretired civil surgeon and his young dagghter, familiarly called Xhukuni,
wha, though marricd, continued at virgin by choice. Some time later Jyotish Chandra
Roy was snatched by Mother from the jaws of death, when lying helpless in an
advanced stage of tuberculosis. A few years afterwards he retired from the service of
Govermment and devoted himself w the more congenial serviee of the Mother, his
saviour in more senses than one. He even accompanicd Mother and Bholanath to
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Kailas and Manas Sarovar, two most difficult places of pilgnimage across the
Himalayas in Tibet, where he received samnyisa (the status of cne who has renounced
the world) and as a mark of renvnciation received the name of Maunananda Parvat,
and Bholanath about a year later the name of Tibbatananda Tirtha. The former died
at Almora on his way hack from Kailash in 1937 and the latter also depazted from this
lifc in 193¥% at Dehracun. The uree for sarpayasain either case came frem the inner
Self — from Antarvamin, that is 0 say, who may be supposed thus to havc com-
pletely snappced off their morial coils — the fivefold F219 as a student of the Yoga
Sutras of Patanjali would say, in order to prepare them for higher life — the life
divine — in the Mother. ' '

D Sasunka Mukhcerji and his daughter also practically renounced the world and
dedicatcd their lives to Mother's scrvice with a devotion and single-minded purposc
rarely equalled and never surpassed by any other person. The former also finally
adopicd samnaydse at Mother's advice from a guru and came thened 1o the known as
Swarti Akhandananda irl. Few people have a more pleasant temper than he had or
devote their time more assiducusly W0 japa (repeating God's name) than he did. He
shuffled off his montal coil some years afterwards. His daughter, renamed Gurupriya
by Mother and called I¥di by everybody eise, was Her constant companion and no
Mother could wish for a daughter and no mistress an atendant more devotad and
tireless and possessed of both wnderstanding and imagmation. If any of Mother's
heavenly TSR ("retinuc") has come down 1o wait upon Her, this Drdi of ours must
surely be snch. I hazard on guesses as (o the identities of Swarnis Tibbatananda Firtha,
Maunananda Parvat and Akhandananda Giri. 1tmay not be generally known that the
first, Tibbatananda, openly and loudly calied Ma Anandamayi ‘Mother' on his death-
hed; that is to say, he ackneledged the status of a son in relation to Her whom the
wotld looked upon as his wife. '

All the while that Mz anandamayi (not yer so called) seemed to be in fits of
insensibility to happenings in the work-a-day world, She was experiencing in regular
order all the known prakeiyis (processes) of Yowa such as Zsapa (posture), mudr?
(disposition of the hands and fingers as symbolic gestures), prapiyama (conirol of the
breath), tritaka (fixation of the eye balls), fapa (repetition of bija, mantra or name) etc.
It must he emphasized that She did all this under no outside guidance.

Nexi began Her ‘ministry’ proper, which was done in answer (o yuestions asked
by the inquisitive or merely curious. $he would be scen in the early pan of this min-
15try sitting absent-minded and when a question was asked, Her face would light up
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with adivine simile and straight would come out the proper answer, even arguments
ending with a charming laugh. Next came those long, tireless, and almosl incessant
tours over the whole of upper and central India. She scarccly stayed more than a very
ew days continuously in any one place but gave dardanato all and advice Lo those
rhar sought it, encouraged kirtanas and Nima ya/fdas, sometimes Herself taking part
in them, answered questions and solved doubis. She had picked up beauciful Hindi
by which She made Herself understood by most up-country people. Mother's tours,
long, or short, were always unplanned. She [ollowed, s0 1o spcak, the bent of Her
inclinations or movings of the spirit () in every matter. That spiril as we sce
tailed only in raising Her fingers to the month. So She had to be fed like a child by
somebody else’s hand.

Now, from the beginming there has been ne end of questionings as 10 who or
what She may be. Not presuming to offer any solution, 1 only proceed to discuss the
mattcr and that also not without much diffidence. May nol She, some have said. be a
lully Crad-conscious devolec, who having lifted Her soul o the highest plane, 15 now
i auwe spidt of love and mercy going about advising and assisting others o Lift their
souls {rom the mire of wotldly entanglements? It may be pointed cul in reply that
there is no evidence of Her having performed any regular £3dhana (conscinus and
deterimined spiritnal endeavour), such as most other eminent saints are reported ©
have done. Nor does She appear to have ever had the guidance of a gunu {spifitual
teacher) indispensable on that path. But, the arguer would say, She might be a free
and enlightened (mukta and buddha) soul that performed all or nearly all the neces-
sury sadhandin the preceding incarnation under the guidance of a Sad (competent)
gury and had now come to complete the inescapable round of rebirths and inciden-
tally to give spinitual light and leading to those coming in contact with Her, To his
suggestion it may be replied that persens attaining soimne height in their upward spiri-
tual progress come o recollect the details of their upward spmitwal progress come (o
recollect the details of their previous births and often relate them to their closest dis-
ciples. Mother on the contrary is positive that She has bhad no previous birchs.

Then is She an Avatara? ask others. Why not? reply some. No doubt this 15 a
most natural supposition; and indeed I myself have commenced this humble tribute to
the Mother by throwinyg oot a suggestion of that kind. But the critical reader would
not be satisfied with an fpse dixit and would want o know whal constitutes
avatdrahood. It 15 difficult 1© answer that question. Look at the ten universally
acknoledged Avatiras. Even leaving out the four non-humans, the 1ish, the Tartle,
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the Pig, and the Man-Lion, as well as the fifth, the Divine Dwarf, it Is nof casy o
discover any family likeness among the three Ramas : Parasurama, Rama, and
Balarama, while a vetitable spinitual gulf separates Buddha from all of them and most
particularly rom Parasurama on the one hand and the funire Avatirs Kalki on the
other. What then is the criterion” How to tell the true penny from a sceming one? The
[actis that gvatarafiood rests chieflly, if not wholly, on seaptural authority, though in
a comparatively recent cose that authority was greatly strained and in still more recent
one or two cases not sought at all. -

Here persons with a philosophical bent of the ruind might say that as there is but
Cme being {Qﬁﬁﬂm} in the Universe, all entities, animate or inanimate, are only
His becomings; phenomenal manifestations, that is to say of Onc all-cmbracing
Noumenon. An incamation of that One Being considered ax a Person for directly
interfering in the affairs of the world in a more or less arbitrary way is not admitted as
a possibility in many schools of thought. But a phenomenal manifestation of out-
standing power, grace, beauty or strength, may, according to some accopting to that
extent the authority of the (ita, be looked upon as God's Vibhuat' (fqfd)and in
special cases something of an Avaria.

Mother Anandamayi with Her over-tlowing abundance of grace, sweetness and
tove may, accerding to this view, well be looked upen as a Avatara in this sense. In
this case there is no destent (FA) of Divine Personality into & human form, but
only the ascent or exaltation of jivatowards Divinity as largely reflecting some of its
glories. A vibiedd, though enphemisnically called an A vatZra, would still be subject to
mava. 50 the suggestion falls through.

Another possible view is that the Bengal School of Vaishnavism calls a Vifdsa,
which is a sort of second personality. According to this school Vishnu or MNariyana
functioning in Vaikuntha 15 a VilZwa of Krishna, who never steps out of Vrindaban,
Balarama, ordinarily regarded as one of the ten Awvatiras, 15 also a Vilgsa of Kiishna
und even the Krishna funclioning in Pwaraka or at Kurukshetra is not e Paramedwara
Krishna but a Vif#sa of Him. So Nityananda is regurded as o Vifass of S Geuranga.
Al} these are second personalities ; the same vet not quite the same as the Principals.
May not, it may be asked, Mother Anandamayi be a Vifasa of the Divine Mother,
Durga or Mahalakshmi or by whatever name you choosc to call Her? Who will
answoer?

Persons with preference for a more practical approach to the probiem would like
first to enquire what Mother Herself says about it. A great many statements of Her,
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bearing on this matter have been recorded in St Amulya Kumar Datta Gupta's 56 Shi
Ma Anandamayi Prasanga, Parts [ & 1. Once, we are told, Mother was asked point
blank by arelative (Nishi Kanta Bhattacharya by name) : “Who are you?" Mother at
once replied, "Purna Brahma Nardyana”. To Bhudev Basu She said, "Who or what
1am will probably come out of my mouth one day. Now it is not so happening”. To
Jyotish C. Roy, "If there were aham ffigna, (7% §17) I-consciousness in me [ could
express who Lam. As it is not there F am what you may choose to-say about me.” To
Khan Bahadur Nazir-ud-din Ahmed, Registrar, Dhaka University : "This entire uni-
verse 18 my bause. T am in my own house even when seeming to be roaming from
place to place." To Amulya Kumar Datta Gupta : {a} "I am conditioned as well as
unconditioned. T am neither infinite nor confined within limits, 1am both at the same
timc." (b) "My will would be imresistible if [ expressedit.” {c) "L am with everybody,
whether twenty, fifty or a hundred years oid; 1 exist hefore there is any creation,
duration, or dissolution of the world.”

These, no doubt, are very significant statements, but how Lo it Ihn:m inee the
framework of any known system of religious philosophy? As they are they are not
caleulated 1o silence speculation. For the learmned would ask : Can the Mother not
have said that She was the Purna Bratima and all that, in the same sense in which
Indra is stated in the Kaushitaki Upanisfiad to have wold Pratardana that he (Indra)
was Prana (explained as Brahma) and should be worshipped by Pratardana as such,
or as Vamadeva is stated in the Brihad Aranyaka Upanishad to have claimed that he
was Surya and Manu, or, to give yet another and 2 more striking example, as that
immortal daughter of the Rishi Ambhripa (FI0), pamed Vak, to whom the world
iz mdecbted for that gem of a hymn in the Rig-Veda, now known as the Devi Sukta,
claimed in no faltcring voice and uncertain terms that she was atl in all the world? All
the above guoted words of Mother Anandamayi, interpreted in the light of these well
known analogies, would only take us back to the supposition already dealt with that
She iz no more than & freed and fully enlightened soul.

The common man and woman untroubled by any load of learning in their heads
know better. They wust their unsophisticated hearts which teil them. : "Here is
Jagadambi(the Mother of the world) smiling Her sweetest at you. Go and fall at Her
feet.” So they rush up. bow their heads in unfeigned reverence, throng round Her ana
{uel guite gratified if they can throw a garland of flowers round Her neck and catch a
word falling from Her hallowed lips.

All honour to Pandit Swarup Damodar who at a mement. no doubt, of spiritual
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exaltation, conceived the idea that Sti (Gauranga was nene other than Lord Krishna
himself assuming the complexion and character of Sr1 Radha in order to taste of her
supreme love for him and thus to give the world a lesson in devouon enlivened by
love ( TTTeAER T ARE).

The conceit was literallly swallowed wiih avidiy by Sri Gavranga's Tollowers
and admirers; and the pocts, scholars, and dialecticians ameny them at onee sctabout
illustrating, elaborating, supporting and popularizing it in their own particular ways
111 it passed current as a gospel truth, Swarup Damodar being regarded as being more
than a Rishi, that is, a Parshada (companion) of 51 Krshna. The times are different
now:, but will it be too much 1o hope that a gemius with wne spiriteal insight, a seer,
will arise at no distant date of give an enlighiened and convincing interpretation of
Ma Anandamayees's personality and fi4.

i Tocontinue]
*

‘IIIIIIIIII‘I-IIIIIIIIIIIl‘l.-.--.l.l..l.llIl.l.‘

“Man must aim at the superman, at real greatness.
This is man’s main duty.”

—Ma Anandamayee

“lll...ll.ll.‘
"l..ll.l.'ll"
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A HARMONIOUS PRESENCE
—Dr. Bithika Mukerji

‘The twenticth century has been 2 crucial one for all nations of the world. Perhaps
it can be said that all cenuries have witnessed wars and upheavals but never before ac
the present traumatic rate of acceleration and wide ranging devastations. India has
gone through ils share of these experiences. The holocaust of the Thirucs in Burope
can be compared with the massacre of the Hindus in the fories in our country, the
turmniodl of the "Quit India" movement and its repressive altemmah affecting the lives
ol the people cverywhere, Independence for India was naot a matter al jubilation ban
4 grim facing up o the reality of divisive forces. :

Ma, who suffered the tragedy of being uprooted from Dhalka at short notice, writes in
his diary.

"Drastic chunges were aking place in India. The policy of the British was to
divide and rule. The implanted seed of hatzed for the Hindus in the Mushims was
so nunured under the leadership of Jinnah, that it had grown into a pigantic trec
which threatened to darken the horizons for ever. Man had descended (o a level
mmany degrees lower that animal. The terrifying carnage of Caleutta, Bihar, Noakhali
made us come 1o the unhappy conclusion that in the divisive holocaust whatever is
distinctive in the tradition of Bharafvarsha would perish.”

In point of time we ate still 100 close to the phenomenen of Sn 511 Anandamaycec
to gauge ber influence not only on the whole of India but beyond her borders as well.
From the vantage point of the ninetes, however, it becomes clear thal Sri Ma's gra-
cious presence during the distressful times of our country was of considerable signifi-
cance. Like a sure fonted gazelle she travelled legibly from one corner of India to the
clher, meeting the comunon people, the scholars whao were fighting their own baities
apainst a virulent form of imellectual colomeation, the political lcaders, the Princes
and the Sadhu-Samay of our country. She did not assume the role of a guru oreven a
‘Teacher of spiritual knowledge. She was more like the mimer-image of one's inner-
most self {antaryimin) glimpsed imperfectly butrecegnized immediately as such. For
thousands she was a beacon light in an atmosphere of darkness. She gave direction 1o
the keepers of our tradition when they stood at the crossroads ol modernily and the
ancicnt horitage.

Shree Ma's impact on our Sadhu-samdy was extra ordinary. She, who was not
ieamned, did not belong to any sampradiyas, did net have a Gueu or disciples was
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immediately re¢ognized as the quintessence of the spirit of the Upanisadic tradition.
Their unanimous acknowledgment of the central position of authority in thetr midst
cannot be over emphasized. Every country has its own special heritage which needs
to be guarded and preserved and its renewal celebrated from time (o time.

The message of the Vedic tradition could be summarized in the Sloka.

"wttisthats jagrata prapvi
Vardn nibhodhata
Ksurasya dhard nisitd duratvavd
Durgam pathastat kavayvoh vadanti”

Our moedern age 15 threaded through and through with visions of utopia on earth.
Perhaps it is a reaction from surviving twn world wars in quick succession and the
constant threar of a third nuclear war. When we reflect on 5t Ma's constant reitera-
tions of her Yani "Hari kathahi Kathd dur sab viitha, vvathd"and 1ts many variations,
we seem to glimpse a power which can stop an avalanche, divert a torrent or dissipate
a cyclone. Shree Ma alked vntiringly of dispassion (vairggya)but gave an entirely
new direction to the ancient ideal of renunciation. She herself did not renovnee any-
thing or anyhody. Her endorsement of her own lamily, which in ime expanded in
ever widening circles to embrace the whole of hurnanity, indeed knew tio horizons.
She lived a life of full involvement with all matters which concerns human beings.
Her compassion for the suffering, her understunding of every scale of unhappiness
and anxiety, her sympathy for those who were unlucky in life, made her the e
Friend. She said, she belonged ta everyone who came within the magic orbit or her
presence. She was human with humanity and yet beyond its pararacters of under-
sianding. Uniess it was her klicydla not the most assured of scholars could penetrate
the veil of her radiant, but enigmatic smile which bewitched all visitors so lightly and
effoortlessly she held 10gether to seeming paradox of attirmation and demal, joyous-
ness and dispassion. The Bliss of the sel (-enlightenment which has been extolled jh
our tradition was made a reality by life of Sree Ma as the inheritance to'be
acquired by man here and now n this Life.

She made her available for all mankind, because she did not distinguish botween
caste, creed and sex or counuy. I remember a conversation with an interlocutor for
Sree Ma who was tamenting the fact thit "all that is divisive and disquieting is being
imported by us, and all that is unitive and beneficial is being taken away by them!”
$ri Ma smiled and said, “Who do you call they? Are they not also 'us™?

Sree Ma spoke always of the "'One only'. We realized in time that she spoke no
worids of censor or condemnation or rejection. In lan years she had occasion to visit
aviltage in East Pakistan und here she was welcomed and received as a well heloved
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Friend as anywhere else. Sree Ma during her sojourn on our hallowed land healed
many wounds, restored flagging spint and brought about a renewal of Taith in our
destiny by just being herself- a self evident personification of all that is promised by
the scriptures of all religions.

The horizons of Bharatvarsa were again clear to enable all 1o scc or dream of the
vision of a comingling of the dimensions of immanence and transcendence. In Sree
Ma we see the unmanifest becoming manifest, a perfection which is an ever-shiding
saurce of joy for all pilgrims on the path of Truth. To cngage in the guest for Truth is
all that our tradition is aboot. S Ma, in this modern age of distracting perspectives,
held alof the lanp ol inwardization so thal man may find himself on the path wwards
tulfillment.

«\

"Is it possible ever to bribe God? By cheating,

you yourself alone will be cheated.”

—Ma Anandamayee

>




SHREE SHREE ANANDAMAYEE MA

—Prof. Siddheswar Prasad, Ex-Governnr

Cultural heritage of India is nich and has many dimensions and facets. Basically,
the approach of the Indian tradition has been ethico-spiritual. Since the timc of the
Vedas it had holistic and integral approach. Tha ome word which embodics and syin-
bolizes the spivit of the spiritual hertlage is Purusfiand’ which includes ‘Dharma
‘Antha’ Kima'and ‘Moksha' 1t has been all along positive and optimistic. Some
Weslern wnters have wrongly teinied it negative and pessimistic becanse they either
lack proper knowledge of Sansknt or bad little time o study the vast literature in
depth.

Since the days of the Vedas in her long history, India has always produced ethico-
spiritual leaders, 10 use the Indian term Sadhakas | of exceprional merit, Some of
thern were Sages and Seers, some were great scholars, thinkers nad philosophers,
somne were Kings and emperers, some were men of ordinary means, some were rich,
SOME WEIC Poot, 20me men, some women and some belonged to upper caste and
some to lower caste. The Sidhakas' [vom dilferent parts of this grear country spoke
difterent langonages. led different siyles of life, b their aim and objective was the
same—ycalisanon of the 'Sell and service to the people. In the words of Gita, 11 was
Lokasanerafia which was Karmavoga,

Modern India had such great Sadfrakas (o nspue Parnmahainsa So
lLamakrishnadeva, Swami Vivekananda, Swami Dayananda, Swami Ramtirtha,
Maharshi Ramana, 5t Anrobindo. In these galaxy of men there was ong cutstanding
woman, Shree Shree Anundamayee Ma

We cannor look at the sun—ihe rays are too smong and dazziing for ordinary
cyes. Bul we endeavour to assess and measure the gifts of the sun from the hght and
warmth we get ftom it ' )

Shree Shree Ma Anandamayec is a celebrated spiritual figure, A personality like
her takes birth rarely in hundreds and thousands of years to give lighl to the world.
Anandamayee Ma was an cmbodiment of Tapasyal A glimpse of her face pave
deep satisfaction and immense solace.

Shree Shree Ma preached the Message of Self realization through love, compis-
sion and tolerance and emphasized the unity of religions and the Brotherhood of
Mankind.
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The whole world is passing thorugh a crisis.of values. Malerialism has reached a
point of madness. The teachings of the Mother have ctemnal relevance but more so in
the present situation.

Ma Anandamayece personified the essence of India with ity spiritual valucs,
sacrifice and tolerance. Her appeal has cut across barriers of caste, creed or religion
and drawn people from all sectinns of the society. The aura surrovnding her
presence, and her words of advice and comfort, were one of compassion, love and
understanding.

Shrec Shree Ma laid great emphasis on seli-discipline in onc's thought, speech
and action, She firmly vpheld the raditiona Indian values and the spititual injunc-
tions, leading to the path of self knowlcdge. We are really forminate to have spiritual
persenalities like her. Itis for us now to follow the footprints and values cherished by
ber.

Teonclude by quoting a poem on the Divine Mother —

‘When Ma is enthroned in the
Heart of hearts
All emotions and attachmenis
Flee from the sell,
The self remains awakened
With that divine love
Whose absence made the heart run
Hither and thither.
Sceking and searching the love of
The mortals
Crossing the mountains and ocean
In futile search
MNot knowing that truge bliss
Rests dJormant within.
Who is 1t that awakens from
The deep slumber?
When lost in the wildemess
Shows the path guiding
With her untouchable fragrance
Her blissful aura
Capturing with her enchanting supremacy
Her divine love
Leaveth naught her child till the bliss
of beatitude is iﬂund.”



MATRIKA CHATURTHI

—Amal Kumar Roy

The air was resonant with the name of the divine mother —Ma Anandamayee.
Glory to the Mother — Jai Ma, Jai Ma. On that dark fortmplt of Vaishakh, and
ecstasy had grippet] one and all. Some wondered, "Who is this Ma?" The wrhtten
chrenicles on the holy mother unroll a record of miracles. Many of these appear
unbclievable and impenetrable mystery. The world bows low Lo pay its obeisance ut
Mether's feet! '

Ouw the fourth lunar day of the dark fortnight in the month of Vaishakh, a baby
girl was bom in the village of Kheora, now in Bangladcsh. Who was she really? The
uestion was uppermost in every ming. Al who could come clase 1o Mather were
flooded by her divine love, to some she lad been a gury, few had even atained
liberation by her grace. But as $ri Krishna had told Arjuna in the Gita, "liven among
Lthe thousands who allain siddfid, only a few know who I am.” Even the eminent
philosopher of our times, Dr. Gopinath Kaviraj, eould not fathom Mother and prayed
toher, . Ma, you reveal vourself.............. " Anandumayee Ma 15 indeed. a wonder in
the world of spiritality.

M.'s vary apperance is a mystery to us. Why did she choose the dack furtnight?
Why on the fourth lunar day? Is the day, the fagna (astral position) an erdinary se-
quence as in the case of all other monals? Lesser mortals like us muse over this,
Secker ol ‘highest reality’ muses over this. He hay heard from Sr Sri Sitaram 13as
Omkarnath that Nama and NZmii are one and individible in essence. He sits down
with the name-"Ma'-chanting in his lips.

The seeker sits down to meditate on Ma, yet Ma herself was meditation: Ma is the
worshipped, Ma is worship; Ma is the goal, Ma is the means. Slowly he delves deep
into the darkness of this mind. His mind resonates with the sweet name of Ma -
wavas of oy rise and fall inside him. When he leaves the Fsana, his mind is not same
{sedl) a5 before.

But why did Ma favour a dark formight © descend on this wortd? The Gita had
sald, "$3 pisA pasyato mune...... " What is daylight to the ordinary man is night to the
yogi and vice-versa, Shankaracharya had said, "when a lamp burns within a pot with
many heles onit. one can see only rays of lgiht emanating frorn the holes. The lamp,
the source of light, remains cutside our vision. So also, the light within ourselves is
revealed through our sense organs, butitsell remains hidden.”
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Perhaps that was why Mais so incomprehensible (o us. $he was immanent in the
cntire world—yel hiddan from our eyes. Even when she decided to reveal herself to
us, she did not deviave from her inmer self. She decided on the dark fortni ght, hecause
what was dark to us, was illumination to aspiritual deily like Mother. We have heard
her saying, "I do not arrive or depart.”

The only way o understand Mother, was to understand the Matriks Sake of the
Nupreme Being, Brahman. The Highest Reality' reveals the whole universe: Matrika
is the power inherent in that ‘reality”. The cge of the individual living being, the letters
in the alphabet — all are but revelations of Matrika Sakii.

The Sceker sits down for meditation on the first hour fpratipada} of dark fort-
night. Hix heart beats 1o the rhythum of the universe which is prinz, the first manifes-
tation of ‘Chasranys'in the process of crearion of the universe. He Keeps chanting the
name incessantly. "The lettes (vamajmelt and his consciousness spurts upwards along
with it. A divine light (fyot7) dances before his mind's eye and an unworldly tune of
fiute fills his ming.

Hiy jupa enters its second phase- from barkhari, japa proceeds 1o madhvama
From the point of view of Time, pratipada enters dvitiya, the second quarter. The
darkness inside his "mind's sky" {chiftakashatis now illuminated with divine light.
The imantra ceases—Ma herself appears hefore him. Time is progressing from the
second Lo the third guarter,

Some yogis think that the appearance of the divine deity is all that there is to one's
sadhand. But for this seeker a sense of imperfection still prevails, True, that Divine
manifestation of what Pratyabhifnd philosophy terms as fsvars Tamva has been cxpe-
rienced, yer one has to ravel still further to experience Saddsiva Tattvatn know Ma
in her svarups. An unimpeded urge for the 'Higest Realit y' swells in him. The reality
of which Abhinava Gupta in his Tantreloke ITI-100, has described - "If the Highest
reality did not manifest in infinite variety but remained cooped up within irs solid
singlencss, it would neither be the highest pewer nor consciousness but something
like a jar". The Seeker further remembers with gratitude what Brahmarsi Satya Dev
and Sri Mat Nurendra Nath Brahmachariji teach in Satya Pertistha'

The Seeker suts down again and sinks deep in medisation .... The word of the
Upanisad bepins ringing in his mind.......'Yame Vaisa brinutetena labiyale.'

The Seeker, stricly speaking, sull in fiva consciousness realizes his linitations
and feels so helpless, secks for His grace - Sarandgatoham-Sarandgatoham and ulti-
mately loses his consciousness. He transcends into what is called Pari’ He opens his
eyes and sees...... not in space within mind but on the dust and sand of the earth,
Mabad Amrived in Kheora. Ma had revealed Herself in Chaturifyi — the fourth quag-
ter — the stage transcending Baikhari, Macdhyams and Pasyanti. She reveals herself
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from darkness—Hence her appearance in Keisnapaksa, the dark fornight.

Mather is visible eternally to the secker in her futl glory. The secker knows her
and hecomes onc with Her. The entire universe vibrates and dances in his conscious-
ness, i the form of Ma when the sceker attains the fourth stage of Vak. i.e. Para,
kKeeping all his sadhand hidden. Whenever that moment comes to the devatee, it is
Krrsnd Chaturthy, for himn an ever Lagna of Ma's descent on the carth in the firsy
month of the year Baisakfi-which is begloning of new year -— and for the devotee a
new birth — He is now Dhviya,

“.IIII’IIIIIIII-.II-IIIIIIIIIIIIIIIIIIIII.!I-II.

“Offer all your impurity and depravity to me and
in return receive the ambrosia of immonrtality.”

~Ma Anandamayee
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MA ANANDAMAYEE : A SHINING SYMBOL OF
INDIA'S SPIRITUAL AND CULTURAL HERITAGE

woSShri Sumnil Gaha

In the spiritial firmament of India “Shree Shree Ma Anandamayee” shines iike a
brilliant star, alongside the long line of great rishis and saints. Unlike many of vur
spiritual leaders who acquired their expericnee and wisdom through years of rigor-
ous Sadhana'Ma Anandamayee was a born siddia. Has she (ulfilled her mission?
Will she be born again? A great spiritual leader of India-Shri Shei Sitaramdas
Cmkarnathji-whom "Ma' much respected and who in turn, held ‘Ma’ in great csteem,
has predicted—

"Ma will return soon.................. in Bengal ................... With much more cro-
ative powee. You will all see what a tremendous change for the better will corne over
in India”. How hlessed will we be!

Two great Messages of "'Ma'

Yhrough her messages, discourses, Jeefds, khevals and Bhavsamadhi, as well as
her personal attitede and conduct, 'Ma' sought to convey the two ciernal messages
enshrined in [ndia's rich spiritual and cultural heritage

{(a} A buman lilutime is exceedingly precious. The purpose of human life is

to gain knowledge and experience of the in-dweller or Paramarmathrough
self-development Inshort, the concept of non-duality.

(b} The universal natare of religion; and the need w accept and olerate all

religions as merely diverse paths to reach the same goal, i.e. Gud and His
Woiship.

Be a sceker of your full identity and your true mission in life :

All our ancient and time-honoured scripturcs, be it the Vedas, the Bhagvad Gita,
the Uipamshads or Brahmasuiras, asserts that the knowledge of ‘non-duality’ i.e. Giod
is within you, 1s the only real knowledgce; and all other forms of knowledge, associ-
ated with duality, are ignorance. The wroth and congistency of this theory has bzen
comoborated by the inner experiences of many scers of truth, And "Ma” was indeed a
hiving embadiment of this concepl and a living commentary on the varieties and spiri-
tual truth of our scriptures and heritage. She wag convinced that consciousness cxists
as ucontinuum and is the essence of what we are; and that the physical bedy is only
the carrent vehicle of our spirit as it lives and leams in the earth dimension. And so
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‘Ma’ frequently reminded us that the most important step in our personal developimnent
and evolution was to become conscious of our inper "seat of (ruth”. o concentrate on
ils presence, and to make it a living fact. She constantly urged us to try and discover
our real ‘mission” in life and (o eliminate consciously whatever contradicts our inger
truth. "Be a seeker of your fuli identity”, "Ma', nsed to urge her devotees, "Every
one's guide lies within", she said. When an Irish journalist asked "Ma whether she
was really God, Ma's reply was sharp and pointed ; "God pervades everything, cvery
being. There is nothing except He alone. In your person too He has come herg (o give
me darsang”.

Not ealy through her sweet words but also through her ‘Khevals’ and
Bhivsamadhis' she sousht 1o convey this etcrnal message of non duality, For in-
stance, 'Ma' asked Bholanath to perform Kalipuju; and then berself assumed Meothar
Kali's postures to the surprise of everyone present and accepted the puja. She was
Godidess Kali incamate. At times "Ma' used o plunge deep nto samadhi, at other
occasions. she used to feel that her body was becoming bigger and bigger and her
limbs heavier and heavier.

Willams James in his book “Varieties of Religious Expericnces”, has described
these states in the following words; "It is 2 m ystical feeling as if [ am no longer small
and insignificant. ! have expanded and got linked with God. Have a feeling of likera-
tion. How could it be otherwise? How could a setl-realized soul like 'Ma' shorn of
ego and body-consciousness, fcel herself 10 be small? 'Ma' urged us to see God in
everything and cvery heing and practise love, compassion, understanding and kind-
ness. Her mose important message was as hyman beings evolve toward less reliance
on their ego and more veliance on the inner voice, wo begin to achieve a truly spiritu-
alized society”. We must therefore seek to know who we are and discover our lruc
(nission on eanth. Without this introspection, without the discovery of that spirit within
us, we will remain, as Shri Aurobindo said, "an ambitious aothing. "

The second most important contribution of "Ma' bas been to reinforce our reli
gious secularism, her unswerving commmitment to anjversal religion and the hasic
tenigts of all religious faith. Like Sri Ramakrishng, "™Ma' also belicved that different
religions were but diverse paths leading to the ultimaie goal, Wa' offered Namar at
the Mazarof « Faquir-a Muslim mystic at Shahbagh, And a Muslim woman devolee
constantly had a vision of '"Ma' with 2 Tz on her bead while offering prayer 1o Aluh.
Ma' Irequented a Sikh shrinc near Shahbagh and cngaged in discussions with Sikh
devotees on Guru Nanuk and Granth Sahab. When an Irish journalist introduced
himself to Ma' as a Christian, 'Ma' said, "SoamIa Christian, a Muslim, anything you
like.” And on another occasion, a Christian devotee burst forth on meeting 'Ma
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‘Now we have a face 0 put on God'. On another occasion when a young Christian
girl asked Ma how she could overcome a terrible fear that was baunting her, Ma
adviscd her to repear the name of Christ and cover her mind and heart with the vision
of Churist.

Such indecd was Ma's faith in love for all Gods, and for people of all [ands
whichever religion they professed and practized. The praver of Japais 28. M1 of Ada
Granth-the holy book of the S1kbh communiry says, "Lei all mankind be thy sect”.
"Ma' too considered the family of humankind as one; and saw the same face of God in
all pods.

Relevance of 'Ma's teachings to-day -

The reJevance ol Ma's teactings, the shimng example of integral humanism that
she embodied in her divine self and which she urged us 1o practice, in today's rouhled
world nceds no emphasis. Our own country and secicty today is being torn asunder
by widespread crisis of character, erosion of moral and ethical valucs, abusc of ho-
man rights, politization of religion and emergence of fundamentalists.

I do believe that the coming of 'Ma' m our midst and our coming together with her
has ot been a mere accident. It has had a deep significace. Could it be that "Ma' came
and gathered vz and gave us the lead to discover, first onr own divine potential and
then work as a critical mass of individuals to bring about the spiritual awakening cthat
we need 5o urgently 1o the whole world and especially in our country, in our culture.

Let us work together as sisters and brothers inspired by "Ma's” noble mission,
Let us remember these precious words of Swami Vivekananda. "Each soul is poton-
tially divine. The goal must be to manifest this divinity within by contrelling nature,
cxternal and internal. "Let us manifest this divinity within curselves by engaging in
the many humannarian work which were very dear to ‘Ma'. To scrve the poor, the
needy and the sick, to promote and support educational activitdes based on our rich
cultural hetitage and humnan values. For, Ma' will soon be on this earth again, as

predicted by Swami Omkamathji, and will judge us by our performance on these
fronts.



THE HOMEWARD JOURNEY-—-MY PATH
—James Jobhnson

| Continued from bhefore]

Durga Puja in Havidwar

Afler wending my way the length of the subcentinent and buck and having be-
come sligluly incre at ease with all around me, ! arvived in Kankhal & [ew days before
Navarairi began, Westerners normally cannot stay al Ma's ashram. I tonk up resi-
dence in a Government Guest Houyse right on the main channel of the Ganga with a
bathing ghat stepping down to the holy river. It was wonderful to mmerse myselfin
the river every morning at sunrise before meditation, the water stiil clean from the
Himalayas, milky with glecial tilt and warmed by the October Sun.

On Dusshera, the final day of Durga Puja, after [ had dipped three times in the
Cianga as usual and and greeted the rising Sun, I sat for meditation. Suddenly, eyes
closed, [saw in my mind, with spectacular vividness, a vision of the whirling wheels
of a slot machine, a gambling device which pays out a winning when the three tum-
blers stop with all the same symbol lined up. The tumblers snaped (o a stop spelling
ont a three word, five-syllable maatra! As 1later learned, what Thad seen was vania-
tion of the Shiva mantra, then unknown to e, with Shiva in its usual place, brack-
eted by epithels of Vishnu. So little did T know of the Hindu tradition that I did not
know the core of initiation is the transmission of a mantra. What can | say? [ was a
Wostcrner, as green as they come.

Gioing 10 Mataji's ashram later on that auspicious day, 1 placed my glasses on top
althe perimeter wall while [ washed my (ace in the basin by the gate. When | reached
up o gei them, they were gone! A monkcy must have grabbed them, I was told by
Swami Bhaskarananda, who may have been the Sangha’s (ieneral Secretary by then,
S0, there [ was, unable 1o see properly in the middle ol asolo ripina foreign country.
1 couldn't recognize faces or read signs; sometimes I could not even see them. 1 fell
panicked and internally pleaded with Mataji, asking why she had blinded me. The
rest of the top I had to ask for help at every tarmn.

That noon, 1 had a long conversution with Atmananda, the Austrian nun, who
had been close to Mataji for 30 years at that time and who translated for Ma. And I
was able, as I said, to bring her news of u friend, Sunyata, of whom she had not heard
since he left for America. But she told me that, as a rule, Ma did not give dikshaor
initiation. She had asked Ma for it once and was 1ld it was unnecessary. Bul, she

- suid, soioe people believed that they reccived initiation from Mataji in a dream, orby
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alook ur special feeling or in a vision; and that Ma nover discouraged such beliels. 1
inmediately thought of my vision of the mamnfa at dawn on this holy day and won
dered if that migin have been my initiatien.

$4l11, Atmanandaji said she would see what she could do, as sometimes ashram
Swarmnis would give initiation in Mataji's stcad. Tust then Bhaskaranandaji swept by
srandly, intent oo some task this very busy day. Atmananda, tiny, shaven-hcaded
and bent with age, rashed after him, tugging at his slceve. He stopped and looked
down to listen to her entreaty and then wheeled about irmperiously, fixed me in his
gazz and intoned, an index finger raised high, "One ycar! Return in one year and you
can have your initiation," He tumed on his heel and steamed on like a grand ocean
vessel Atmananda was crestfallen, shrugging her shoulders and spreading out her
upturped hands. "Wetl", she sighed. "[tried. But ] must he silent now. Ma says Tralk
100 much." I was disappointed, knowing that a trip halfway around the globe is prob-
ably a once-in-a-lifetime experience, that [ would not be back next year.

Atmananda had related samething elsc of Ma's unpredictable behavior during
our conversation. She said that Mother had becn ill for some time, withdrawn and
communicating very little. Sometimes, however, as when a Mafatma would come,
her deneanor would change completely and she would become quite animated. This
indeed happened a few days later when a Maharma amived and gave a alk on cow
protection. Afier he had finished, Ma began speaking. She had visibly brightened
and gesticulated freely as she spoke. Then she began cracking jokes ope after an-
other, as the hall became that proverbial ‘mart of joy Peoplc were doubled up in
laughter with tears in their eycs. Some were slapping their thighs in that universal
gesture of unrestrained merriment and hardly able to catch their breath. One tesnage
boy had so lost control that he was rolling on the floor, bowling with langhter. Tt was
an amazing spectacle, showing how in control Ma was of that fountain of universal
juy and mirth, spreading it Jike a flood over the whole gathering and drowning every
egoin unifying release.

In the evening on that ultimate night of Durga Puja hundreds assembled to do
pranamto Anandamayi Ma as Durga, A feliow Westerner, John, a devotee of Matall,
guite savvy in Indian customs, was guiding me because of my sight problem. John
said that the night before the crush of worshipers irying to do pranarm to Ma at once
cansed a dangerons sitvation. Therefore, this night we were to line np and do our
prapams individually; He had already done his. Ma, he said, was seated in a dim
corner of the Adi Shankara Mandir behind the railing of the inner sanctum, beside
and almost hehind the huge murti of Durga with her ion and her attendants assisling
her in slaying the demon Mahisha. 1t was cight [ect tall and ten fect long, made ot
unfired clay, dressed and painted vividly and now had been brought symbolically to
life by five days of elaborate rituals and incantations.
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When T entered the temple [ couldn't see Mataji at all. The dark corner where she
was scated was twenty feet in back of the railing of the inner sanctum, quite beyond
my range of vision. When, after along waitin line, [ had done my prostration, I'lefi
tha mandir. In the courtyard, John rushed up to me, and said incredulously, "1 know
you couldn't see this because you lost your glasscs, but Mataji, who had been sitting
there quite impassively throughont the evening with no cxpression on her face, fixed
Her eyes ofl you as soon as you entered the temple and a big smilc came across her
face! She kept you in her loving gaze the whole while and followed you out of the
temple with her cyes; then she retumned to her tormerly passive statc!”

Again, as when 1 found the peacock feather after the parkrama miarg in Vrindaban,
a thrill went throngh me. At once, it was clear 1o me that this, along with the mantra
1 had received that morning, was both my initiation and a lesson : [n Vrindaban [ was
blinded by the sun and then by my tears and 1lay prostrate and so unable 1 see Ma's
face: and Lhis night also I could not sce ber. Both times she was showering unde-
served and unknown blessings upon me. Both times someone eise had to tell me
what was happening. Just su is God always aware of us and puring out Grace and
Light, calling us home; calling out taus, " Awake!” But we are blind and deaf to the
entreaty, suffering without comprehension on our wearying round of births and deaths
until one who knows Truth, such as Mataji, reveals it to us, calling us back to the path
1y our tioe home.

The next day., one on which it was auspicious to immerse in the Ganga, T was
crossing a bridge when 1 saw an lndian man sweptalong by the swirling current. He
waved and called out to me, Tt swear, "Come on in, the water's fine!" Realizing
hadn't anything an me that couldnot get wet, [ threw myself off the bridge with lull
abandon. Eestatically, I was carried swiftly dowa the holy Ganga until 1 reached the
government guesthouse, and then swarn over and climbed up the steps of the ghat.

Since that night of Durga Puja, I have considered that Matafi, or more precisely
the animating Spririt manifesting through her, Durga, Devi or Shakti, has initiated me
and is my Gure. One day she will burn away all my imperfections, all "me". What
remnains will be the Universal Consciousness which She is. The Being and the body
it temporarily inhabits will then be pure, it to manifest the Truth as Krishna had and
then be absorbed back into the Light, [ am feeling that call very strongly these days
|this was written just hefore I retired and came 10 India in 2005] and will return
[ndia as soon as possible w live out my life, in time, perhaps, taking Sannyas (vows
of renunciation) near Ma's Samadhi Mandir, the Ananda Iyoti Peetham in Kankhal.
She passed away before the next Durga Puja atthe age of 86. But [ am notin control.
The Supreme may have other plans.

[To continue]



RECOLLECTIONS

“Year 1954. L had just graduated. Occasion was Suryva Grahan (Full Solar eclipse).
[ along with some of my friends went to Baghat House at Kharkhari, Hardwar {0
meel Ma. Ma along with other bfiaktas (devotees} had gone to the Ganga to have a
dip in the sacred waters. On reaching the bank we noticed that some monkeys and
Ccrows were also coming out of the jungle on the ather gide and seemed to be forming
aline, waiting in front of us. The expanse of the tiver was about 50' fr. We all watched
with curiosity, as if they were also waiting for the "moment” of the holy dip.

When the time came we all entered into the watcr for a dip. On the other side they
also fumped into the river and then disappeared in the jungle. Wf: all were greatly
srprised.

In the evening some devotee asked Ma about the incident. Ma 1old us that they

- were all muni-rishis (sages) who came in this form for the Surya Grahan(Sclar eclipse)

dip in the Ganga. Later we came to know that this sorl of eclipse took place after
thisands of years under such planetary conditions and its significance was great.”

{(Shri Gnga Prasad Shah, Déhradun)

* * *

"I was then about 4-5 years old; but yet distinctly remember having darsan of
revered Ma for the first time at Manohar Mandir, Anand Chowk, Dehradun with my
mother and Dr. (Miss.) Sharda Sharma. In full view of everyone Ma was standing
and suddently got drenched in water, How this happened was a great mystery lor
everyone present, From my mother I learnt later that Ma had confided to someonc
that she had gone Lo save "someone” drowning in Varanasi; hence she got drenched
1n waler.

Years later I visited Ma at Kishenpur Ashram (Dehradun) frequentiy. On
ene such occasion I was sitting in a small room with other devetees. A certain
Conservator of Forests was trying 1 explain about preparation of “saboot dang
Khichei"(a sort of mixed food preparation) all were listening.

After a while Ma looked at mc and asked me il I bad anything to say. The ques-
tion which emae up to my mind was about an article published in the "Life" maga-
zine, which I had read a few days-ago. In this article the writer had expressed his
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doubts on the presence of T.ord Sri Krishna with every Gopi during “Afahdras "{he
great play with hundreds of young girls of Lord Krishna at Vrindaba). | requested
Ma to enlighten on this,

Ma 1eplied - One should not have any doubt about this as even for an ordinary
Yogi it was pogsible to make his presence felt at several places at the same time, but
for Bhagavan Sri Krishna il was a very very trifle matter as He was a Mahaz Yogr,
who could perform even more. These words of Ma satisfied my question.

Jai Ma."

(Dr. J.H. Lal, son of Late 8. Darshan Lal, Bar-at-1.aw, Dehradun;

£ * *

"By the grace of Sri Ma my first epportunity to have ber darsan had come quitc
unexpected. | was then studying (or my B.A. degrec in Benares Hindu University.
Ira Chatterjee, popularly known as Tradi", was senior fo me. She was an ardent
devotee of So Ma, Whencver Ma came to Varanasi, Iradi would brush aside all
assignments and spent maximum Lime at Ma's feet. On one such occasion she asked
e to accompany her and I'most willingly complied. What 1 heheld that evening took
my breath away. In a small room, surronnded by numerous devotees, sal the most
divinely beautiful form, het face radiating absolute peace, love and compassion. [
gazed at her, rransfixed, while the devotees sang devotional songs in melodious tones.
After s whilc the chantings ceased. we bowed to Ma, took prasad and dispersed.

TFor many vears after that [ had ne chance to have Ma's darsfhan. Then, when I
came to live in Dehradun [ found myself in the midst of family and friends who were
regular visitors at S1i Ma's ashram at Kishenpur and Kankhal, whenever 51 Ma was
residing there. All time spent in St Ma's presence was like the celebration of a festi-
val. One was always conscious of an aura of love and bliss ernanating from Ma.

1 wish to share with my readers some hallowed and mystical expericnces, the
memory of which is engraved in my heart, Mother was those days at Kishanpur
Ashram. Every cvening men womeg and children flocked to the ashram for darshan.
The hall would be packed to capacity. We aimost always couid manage 1o get searing
place only towards the farther cnd of the hall. Mother wonld be on a raised platferm
in full view of cveryone. On one such evening I felt particularly down-hearted and
secretly thought, "Will [ never get a chance 1o git close at Mother's feet? The next
moment I saw in a Tlash Ma's face come close to mine angd then withdraw to where
she sat ypon the dais, For 2 moment 1 felt siunned and bewildered then awarencss
flowod und [ knew that Ma in her compassion made me rcalize that distance is no
barrier; Ma's spitit moves among each and every one of us.
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Anather time, a couple of years after Ma had taken Matia Sarmadhi, 1 was along,
with 2 fricnd at Kankbal during Ma's Janmotsav celebrations. We were seated 10
partake of the prasad during the bhandara. kit was a grand spectacle, row upon row
were seated sanyasis and sadhus, clad in ochre and white and innumerable other men
women and chitdren, Prasad was served, but all waited in silence imil the scnicr
presiding Swamijee's deep sonorous voice announced "Rolo Sri Sif Anandamayee
Ma ki Jai" and the word "Jai*was hoomed and resounded by thousands of aspirants
congregated there.

At that morment 1 expericnecd mystically as if a beatitude was showering ali around
in gentle vibration. [ felt batbed in it and a flow of joyous wars streamed down my
face, my hands lay limp in my lap as I sat dared and motionless. My companion
seemed porplexed, thinking I was. in grief. 1 could barely motion to her to Jet me be.
This state lasted for a few secands.

My consciousness has often strayed away from Ma but it is as often brought back
with a jolt like an errant child not infrequently. Sri Ma hag in her great loving kind-
ness appeared (o aspiring souls in their dreams and given ‘them comfort and solace.
My own mother, living in a very remote part of the country had never seen Ma
personally but carnoslty longed for her darshan. She would read everything she could
find about S Ma. Once she fell very il and prayed mentally to Sti Ma. One maght she
dreami tht she was in Ma's prescnce and coming close to ber. Sri Ma placed her hand
on her head in a gesture of blessing. Then onwards her suffering grew less. A coupple
of years later she happened to he visiting Debradun while Sri Ma was residing at
Kishanpur Ashram. My moiher felt that it was because of Soi Ma s will that such an
opportunity had come up. She requested to be initiated and was granted permission.

Ma often said-"God's grace is perennially being showered, you have to be an
uprurned vessel to receive it.”

Jaa Ma:

(Sm. Prabha Kumari, Cruss Road, Dehradun)



