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MATRI VANI

‘The word mianush”(man) itsell gives the clue to what man should really he - a
being who is sclf-aware. Fven if he has slipped and falls, is it pol his bounden duty to
use as lever the very carth (0 which he has tumbled and raise himself up again®
Besides one does not fall so often. As a man constanl efCort is his duty. If he dows mot
awuaken to the conscicusness of s own sell, what has he achieved? He has but
wasted his life. How many lives are frittered away, age after age in endless conling
and going. Find out who you are! Discover the significance of the round of births anid
deaths, its cause and to where it leads! When man becomes a traveller on the path to
his inner Being the distunce that separates him from his Goal gradually vanishes.
You will mogt certainly have to undertike this pilgrimage to Immaortality. trampling
under toot hundreds and hundreds of cbstacles and impediments. This is the kind of

© manliness that bas to be awakened. Why should you remain helpless as i puralyzed?

You only repeat over and over again that you cannat, cannot do sadhani. Why?
Why? '
=] = # B &

In all formns and conditions, in everything thal comes W pass is e alone, He the
sell of all. Although you are mourning the loss of your father's physical form you
should nevertheless invoke God's presence for the sake of him who has passced away.
Wiatever God does 15 for the very best. Your father's span of life was over. Tl vour
mother that this is the nature of the world, She will have to be courageous. According |
o Gud's will he curmied out whatever service had been apportioned fur him o do and
now, by the Aimighty's dispensation, he has been called unto 1im. 1 15 natural to be
upset by bereavement. Sometimes it seems 1o as thal He, who is the Supreme Be
loved of all, is our enemy. Nevertheless what he sends will have 1o be endared. Dear
muther’, listen to the request of this Hule dawghier of yours: in thesc days of affliction
and distross call out to God and cry for Him. It is bt He who comes o man in the
guise of a brother or a hushand. Caly by invoking Him can peace be tound.

My friend's” letter 15 filled with the expression of a beautiful spirit ol love and

* Man mind, hush- conscious.
* Matayi addresses all married people uy ber lothers und mothers,
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devotion, This [riend” 15 ever near her (nead. Always remember that mag has been
‘born to do s3dhand o perfomm actions that help him w realize God. Theeelore dedi-
cate yoursel! o Him, body, mind and heart and endeavour wo abide in His Presence ac
every moment of your lifc.

* # S § i

It is the will of the Almighuty that prevails. By living in harmony with this will and
becoming an instrument in 1is Hands vou should iy to realize Him.

B3 =k * HH i

To attempt to sunumon (e spirit of the departed is not good. Very often some
other being responds and the ordinary individual is not in a position Lo distinguish
herween a genuine manifestation and a fake. Therefore it is harmful. Sonie one who
took part in spiritualistic sesnces became insane, Against his mother's wishes he con
rinued o dosoe, To getally getinto touch with the spirit of the dead one 15 difiicult For
the average person.

[2a not let your mind be ocoupicd with any such matter. On the Jevel of the Selfl
(Alizd) you are one with Uma, In this world happiness invariably alternates with
sorrow. Bear in mind that as the Sell £Autma) she is with you—-within you. this is the
trutiy, not fanciful thinking. Birth and death happen in fulfilment of the Divine will. Tn
all shapes and conditiens there is but |e alane,

EY + 4= L]

Invward Saraydsais real Sannyvava, 1o become o Sannyasiis very forlunate s in
lacta matter of supreme rejoicing. But do yeu feed that the right maoment to 1ake such
& step hus come for you? Sanviasasignifies complete renunciation, the anmhilation of
everything; cven the idea of annihilation bas to become cxtinet.

;+;

£ Matyt addresses all childen and wnmacried people as ber friends.
* Muacapi melers o Herself o this way.
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PAGES FROM
"MA ANANDAMAYEE I"'RASANG
{Transkated [rorn Bengali)

—I'rof. A.K. Dutta Gupla

Ma returns to Dhaka:
Ramna Ashram, 24th May, 1945

Ma has reached Dhaka today alinest aficr two years. What type ot vmlent S{0KTIS
in the form of restlessness and danger have pussed over Bengal there is nothotig w0 say
about that, Miilions of people have lost their hives duc o famne; there 15 oo limit to
the same, Even while remembening the scenes of thase days the body trembles i
fear, At that time Ma was not in Bengal. But it is learnt that She had told 1o devotees
that calamity would come over Bengal. At the same Gme 1118 heard Lhat She has
puiliaps said that pood days are ahead for ladia. We have seen the destniction of
Bengal with our own eyes. Whether we shall see good days or not Ma only knows
Lt

Although now people are getting two morscls of food these days there are var-
ous types of disturbances around the whole of Bengul. Want of cloths has come along
with empty stomach, Natural calamities and lamines are always there, Therciore.
there is no end of the calls— "Save us, save us.” The hearts ol devotees have daneed
with joy even in the midst of dense somrow to hear the news of Shree Shree Ma's
arrival in Dhaka at this moment.

I had heard the news that Ma had come to Navadweep, But no one of us knew
when she wonld reach Dhaka, I heard the news of Ma's arrival in Dhaka first from
Saroj, son of my fricnd, Sri Manamohan Ghosh. nmediately on getting ihe news |
lelt for the ashram. On way 1 also wok along with me iy thichd Manoranjan Raoy,
Librarian, Dhaka Tiniversity. On way T metmy relation Jatin also. He has arrived in
Dhaka just then. [ learmt afierwands that Ma has come in his saloon car itself fiom
Narainganj to Dhaka, Jatin was asked to go to bis home for tea ele, and we woeil
towards the ashram.

On reaching the ashram we first met Khukuni didi, As soon ax | did prowam w
her she told me "Ma is at Panchavati.” Going there | found Ma sitting on the veds,
There were many ladies near her. Ma was conversing with them smilingly. Seeing
me Ma remarked— "Could you not even surmise that 1 would be coming to Dhaka
rday?, Doing pronam 1 replied— "Ma, you are beyand any sarmise.” Ma laughed.
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Just atter that the wifc of Rax Bahadur Sri Prafulla Chandra Ghosh came. She
langhingly told Ma— Ma, now we have hecome more courageous now. Although
there are army people all around, [ have come w you walking alone from house.”

Ma—"Showing so0 much courage is not geed. |t can't be said in which way He
will show Himself. Everything is His form, even then it can't be known in which
form what He will do at what time. That's why it is betler 1o be carclul.”

Ma now started relating about the serions injury she had sufferred while remain-
ing ut Navadwceep on this occasion. Ma remarked--- "The wooden cot which was
given wr me at Navadweep had bricks under Ui saune wluch were not put uniformly.
One night T hurt mysell with the brick. There was a sound at the time ol hurting.
which is even now clear to my cars. | could immedhately surmise that something of a
serious type had happened. Swanding for sométime I made my own arrangemcnts.
Having brought water I put my fect down in the sarme for sometime. Afterwards
asking all to move out of the room I asked Nepal” to bandage well the finger with
stoall baniboo pieces. As the bandage was done | lay down on bed, Next morning
others asked to remove the packing considering that the injury was minor. That was
domne as per their suggestion. But as soon as the bandage was opened the finger was
seen to be becoming blue in colour. Then as per the suggestions of people turmenic
paste was applied. '

Bhudeb babu- Was there no pain?

Ma - Yes, very much.

Rhndeh babu - Was there no feeling? .

Ma - Yes, the feching was also there. Ax you suller seging pains of others, ar
somelitnes when even the face becomes black, it was like that,

Bhudeb babu - Your advantage is that vou can keep your mind aloot from pain at
~ your will. I the mind can be made alvof there is no feeling of pain.

" Ma What you have said is correct for some. But the matter (o be watcherd is that
the mind shoukd be there and the same could also be taken out.

"While walking with this oot I further got hurt in the same finger 3/4 umes. The
doctors had although said that the finger bone was not broken. but was rather bent.
This body, however fell that it was somewhat broken. Because while moving Icould
feel that something was moving inside the finger. As there 1s some sort of sound il
you put something inside abag and then shake it, similarly there was some sound
insivde the finger, This way alsu a sott of joy.”

" Afterwards the finger became somewhat better either due to rest or becanse it
was bandaged for sometime. All hegan 10 say that a doctor should be consulied. 1

#  Whe later an became Swami Murnyanamanda Tirtha.
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said that il the doctor can cxaming without moving the finger then vou could show.
Rnt the doctor came and somewhat moved the finger, as a result of which he made
the condition as before. After that this bady was taken to Kolkata from Navadweep
and a good docter was shown. This body was taken by them to a dark roem, a sort of
Jight was put upon the finger and after examination 3t was said that as a result of the
irjury the finger bone has become bent. After thut the Minger was properly bandaged
and again afler putting the light they said that then it was in the correct position and
[urther advised not to remove the bandage within ten days."

When Ma was saying all these things then the sky became very much clouded.
Manv Bengalees and non-Rengalees have come with Ma to the ashram. On one side
there was want of space in the ashram and if there were rains then the incoming
sentlenen would be very much inconvenienced. Considering all this some one showed
the condition of the sky to Ma and praved that there should be no raitt. Ma sad in
reply—"You can gather together here from various places and they cant?"

‘Bhudch babu - Yes, when there are lots of people they will be happy to meet
them, because more number of people can get wer in that way (Everyone laughed).

Ma got up from Panchvartl after such talks. Coming to the ground outside Ma
engired after looking at the houses all around - "What are all these?" T told— "They
arc arimy hospitals.” _

I stayed in the ashram till about § P.M. and then caine back home.

25th May, 1945

I reached the ashram in the morming along with my friend Manoraman Roy and.
Jatin. On doing prapam to Ma She said— "Go and request Gopal baba to do Geeta
Parh”

Sri Gopal Chandra Chattopadhyay is the disciple of vencrable Sri Satyadev,
- founder of Sadhan Samar ashram. He is M. A, B.L., used 1o practice law at Barisal.
In accordance with his gorw 5 orders he is now engaged in spreading the message of
the Gita leaving aside his logal profession. Yesterday Ma spoke about him and re-
marked— "Baba has adopted poverty out of his own will. He has not lost bis pa-
tience even in the midst of wants and Baba is now not pleading less on behalf of the
spiritual side.” Yesterday also she had remarked pointing out towards Gopal dada—
T am saving one thing to you. He does very good reading of the Gita. If you wish
you can hcar the same.”

[n accordance with Ma's orders we requested Gopal dada to do Gita path. Tt was
decided that in the afternoon from 5 to 7 there will he (e path.
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About Amiya bala

On returning from Gopal dada it was seen that a number of ladies were Siting
aronnd Ma and Ma was talking to them. Advancing a bit forward it was undersioond
that a certain young-aged girl was tclling Ma about her spiritual expenences. On
cnquiry it was afterwards learnt that the girl's name was Amiyabala Sen. resident ol
Basabari Lane, Dhaka. Father's name Se1 [shwar Chandra Sen. She was married in a
village near Vikrampur Taltala. They have got a house also at 74, Benia tola Lane,
Kolkala aud these an idol of Manasa devi is installed. That Manusa devi appears
before her and that time many sorts of injunctions and arders come out ol her mouth,
Amiya bala is thirty in age, but she looks younger. For the fasteight years this condi-
tion bas been poing on. Her devotees have becn organising some lunction on that
very day of the Bengali month of “Sravan "when she had the trance for the first time.
Amiya bala's husband expired within six months aftes she had been in this condition,
He did not understand all that and therefore used Lo tworture her. Amiya bala did not
take fish in her food as per Goddess's injunction. Her husband used 10 pressurise her
by putting purts of fish inside cooked rice. 1 saw severul devotees of Amiya bala. .
there were uld and ehildren included. '

Amiva bala was narrating to Ma about her expencnces—"Previously I could not
wnilerstand the meaning of the words which vsed 10 come out of my mouth during
my trance. Lam net much educiuted. But my elder brother is well educaled and one of
my relation is a sanayasi. He is ulso a scholar. They could understand the meaning of
thosc words. Bul now I am also ahle to comprehend the meaning of Lhose words, My
elder brother is very religious-minded. The songs which he compose are very nice.
Y oung children sing those songs. When all toguthe sing those song I become uncon-
scious about myself, What a fecling of joy is then felt by me [ cannot explain. I am
sometimes immersed in that feeling of joy for 2/3 days together. That freling ol joy
continues inside even when T perform my househeld duties. Ma, my elder brother’s
feelings are also very nice. When his two sons died one aller anuther even then he nol
only Jid not weep himsclf, he vsed to tell his wife when she wept  "Should not
weep for them. Two flowers were with us, Ma has picked those twn flowers for her
own pua”

Ma {To us)— "How nice are the words! How nicely they tave accepted death.
Such chiange comes from pod association.

Amiyabala  "Ma, Although I am getting (he taste of bliss 4l times, bt 1311 1L 15

+  The well-known sage So Gopal Thakur of Adlybabad.
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felt thar the taste of that is notbeing obained fully | I harts me that those who remain
neat they don't understand anything of that. Apart from that they take care of me in
such a way and love me so much that | am almost suffocated. Then T wish o rn
away. Ma has made me free in many ways. T have one son and one daughter. Others
have taken care ol them. My hushand being uriable w understand my feelings used to
obstruct me, 5o, onc day during my trance it came out of my inoth—"He will be
finished within seven days™. Infact he passed away within seven days and ! becamie
awidow, Bur 1 did not have any sorrow for that.

Ma- (To uxy See, what a simple natare, If there is His wuch within then BVELY-
thing comes ot having been melted,

Amiya bala— Even before my husband's death one day it came out of my month
whtle in trance— "Wearing of omaments and conch bangies of this body is gaing to
be over. Dress her well. Hearing this commandment these people decorated e very
well with bangles, vermilion and ornaments (Pointing towards hes devotees ), Previ-
aus o that when they used to look at me with devotion and vsed to call me as Imother,
then Tused wo feel rather awkward. Tused to feel hesitation through baving so much
ol devotion from thern. But when | would ohject they would say— "Why do you
objeelt? We donot worship or show devotion to yon, we worship and show devotion
ty our ‘mother.” Heuring this my mind vsed (o calm, down. Manasa Devi, whose
picrure is s¢1 up in our honse, is worshipped daily, They have put by the side of that
picture 1 photo of mine also in (rance condition. When | objected seeing the same
they would say— "Why do you object o tha? We have not put up your photo, that
15 our mather's photo.” Then T also used to do obcisance to that phiow and would
OhiaIn peace.

"Ma, previously when people used to call me a characterless woman, a prostitutc,
bused 1o be hurt; now | donot feel. Tthink lel people speak ill of me, through thal my
ciro will be destroyed.”

Ma— {Ta us) See, what & nice attitude.

The songs which ar¢ composed by Amiya bala's brother. out of the sume her
devolees sang 2/3 songs. Ma admired the composition of those songs and remarked—
“They arc su nice because these have been composed oul of cmotion.”

It was past 10 AM. while talking in this manner. Swami Saswatanandaji began
reading the Upanishad in the "Nam Ghar". That contiored GH 11.00. To-day was
anly the introduction. Main portion will start from tomorrow, ,

After the reading (path}was over two of the daugliters of Gopal dada sany a few
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songs. Everyone was very much pleased to hear them. The English rendering of the
{rrst one is like this

In the midst of what have been received (O lord), Teall you.

Huven't the strength that feaving atl can 1 go o vou,

Come to» my broken horne,

Come my sick body,

Come (o my worldly delusion,

The rcal good is not.

Bring along with vou (O Lord)
To go to Your abade.

Comen the midst of my penury,

Come in the midst of sorrow and shame,

Come tn the midst of my futile deeds,

To make e fruittul.
Bring along with vou (O Lond)
To retumm to Your abode,

Ever awake are Youw. (O Lord),

Know not how to proceed

In the midst of my unreal dreams.

S0 Teall Thee

Come (O Lord) catching my hands
To go to Your abode.

To take me 10 the formnless,

Be you the Chartoteer of the Chariot of Tforms

Be You the Pilot of the ship of the gonas

Come (O Lord) catching my hands
Te go to Your abode.”

[n the afternoon from 5 PM. to 7 P.M, Gopal dada read from the Gita. The
discourse was very nice. He is not only a pood speaker, but his power of explaining
15 alyo unusual. Many people heard his discourse with attention and the number of his
listeners increased day by day.,

[To contnuc)



ON MA ANANDAMAYEE

| Continued from before]

—DM. M. Pd. Gopinath Kaviraj

(b)) Kheyals (®=m) 2 I is also very difficult to render correctly and in rermns
intelligiblc (o the uverage reader the exact significance of the cxpression Koyl
used often by Mother in Her discourses, Ordinarily it means a sudden and unex-
pected psychic emergence, be it desire, will, altention, memory or even knowledge
without any adequate causal antecedent behind (o account tor its ongin. There 15 thus
an clement of spontancity in the acr. It ntipht thus seem o be analogous to the playful
vigaries and caprices of an eccenttic and non-purposive mentality, The word is in
popular use. Mother has borrowed it and used it in Her own sense, enriching it with
Her own ussociations. ' '

Why One becomes many, why thc primal Unity, Being and Power, divides jtself
into infinite varieties in creation, why the subject itsell becames the object of its own
actitnl, ur why Lhe Ineffable splits itsell up into subject and object is a mystery which
ne man can dare to unravel. ANl that we can say is that it is due o an act of the ultimate
One which is named &fcyalaby Mother and is variously named by various thinkers.
By some it Iy called the Lord's Svabhdva, for the One Being free from desires cannot
have any desire: (Seeg ﬁﬂﬂﬁw T TRT) By others it is called Arfda
(pluy) (shigel SToeeaa Figt aea Frw) or iz (Geag Fiensea) . By others still
it 15 called Will {¥=27) emanating from the overflow of Bliss (M)} ou the white
screen of Etemal Consciousness () and followed by creative action (FRam), Tt is
called the Divine Word or Logos. Tt is in fact the Will-to-become where in reality
there 18 neither any will nor any becoming. Ivis called by different names in different
systerns of thought. The expression khevala as used by Mother covers all these senses.

We have spoken of the Supreme Reality, the Ultimate One as Mather refers to it
and of the expression of its outgoing inner act in the form of what She describes as
kheyala. Divine Power is really inscrutable— it is onc and yet embraves an infinite
range, each being associated with a function appropriate to it.

But we should remember the general truth that behind the outer manifestation
cach power arc latent within each. This is as true in the centre as in every sphere of the
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roanifestation. 613, however, we should confine ourselves. in all schernes of intellec-
mal analysis, to the basic powers of the Divine Reality. The following hines deserib-
ing the working of some of the cenfral powers may bhe of some nse for a clearer
understanding of the empirical side of Divine Mind, There are, it we may say so,
different centres of Being and Consciousness in the Rivine Self, and corresponding
10 these there are different centees in man. So long as a man is cgo-centric, his actions
which fullow (roin his individoal will constitute karmns, he consequence vl which in
the torm of pleasure and pain he has w reap in life. As he believes himself to be the
daer of the action dependently of Divme inittative, he 13 allected by its comse-
quences. If he could realize truly that he had no power of his own and that even his
will did not really belong to him but formed an expression of the Divine Will, he
would get rid of the moral responsibility. It would be the beginning of Wisdom when
a man could see the working of a general Will behind all phenomena i man and
nature. Going deeper down along the ling he would find that there is ne will lefi in
him 1o, not even a shadow of it. He then finds no will in the Divine Consciousness
as well, for he cannot frod 16 God what he 15 unable w find in himsell. Evidently 1t
refers tooa contne 1n God beyond will—a centre in which will is absent but from
which witl in the fower contre springs. This centre is the inner Divine Sakti from
which Will, Knowledge and Action issue forth in separate streams—it is the centre of
Ananefa or Divine Blixs, Love. Hehind Ansnda is the uncolonred Chif ne Supemal
Light whers even Joy transcends itself through self-gbliteration. This is the Supreme
Diving Power co-related and co-eternal with the Supreme Divine Essence in asort of
undifterentiated oneness. All contradictions anid conflicts losc their strength of oppo-
sition and beome one with the One.

The divine power of action (hmwd) 1s mgvd controlled by févara. The world as we
know it in its lowoer material aspect is a product of mava and is ander Fvara who, as
its moral governor, is responsible [or the maiotensnce of nghleousness and justice.
The principle of Justice called afvati as a natural and moral law operates in this world
and iz invicolable. Man being ignorant and ego-centred sows seads of karma, the fruits
of which are awarded by f&vara in strict conformity 1o the principle of justice, It is
asscried by some that the Aarma laws are in the ultimate analysis expilcable as the
dictates of an insertable Will in the Divine Centre of that name. For God s faw. It
was in this sensc that Daanma esed o be identified with the Buddha and G Vak v
15 identified with the Guru and Word of God with God.

This Will is of the pature of the general Will and has no special or individnal
reference. A man who has thé insight £o see behind his own wiil has the privilege of
discovering in the Divine Will hidden spring of the Cosmic Laws which regulate
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ndividual existence. He sees clearly that like the gencral Will special Will also has its -
place in the centre. Looked at from this view-point God would appear to him s love
fpremaj and compassion (mafidkarnnd), which is the fulfilment of Law. If it is true
that Law -prescribes penalty for its transgression, thal any offence is bound 1o be
visited wilth punishment in proportion to its gravity to meet the demands ol justice in
naiure, it is also true that Love condones, makes amends. forgives and atones, There
in no conflict between the two—the special Wil or Love when it is exercised simply
supplements the general Will expressed in Law. Both are forms of focka. The over-
flowing qualities of Love and Grace arc not in any way incompatible with the even-
ness of judicial outlook. For does not SifKrsna say 1n the Gitd thal even in the midst
ol his cvenness and impartialicy there 1s  sor of Tridden partiality towards those whao
[ove kim—

HHISE WEE A | g = M |
T g ol A Feren wfa S o "o

Hetween Will and Action is to be found the place of Knowledge, both intuitive
and rational, This is judgment, for action follows judgment, which is the function of
knowledge as a power. In mther words the special Willis in the inmost Centre where
from Love and Grace flow our; and general Will functions as the judicial and the
exceutive. With Knowledge itis concerned with judgment and with Action it is con-
cerncd with its execution. This is how the world administration is being carried on.”

Beyond Special Will is the Centre where there is no longer any will at all, The
enlire creation is there in total abeyance. Creation begins with will and ends with its
cessation both in the individyal and in the cosmos. The cessation of will OpCNS oul
into the centre within the Divine Consciousness where one enjoys the bliss of com-
munion with the Sell; for what the mysties call spiritual marrtage', generally form
the view-point of & basicatly dualistic Sclf is a reflection of Seli-delight of Giod. This

*. We all know that some Vadspevs plulosophers of the Mediaeval Arcs wied 10 diatingulsh
between different aspects of Divine Unity. Thus for instance Svayam Bhapyvin and Biagavin
on onc hand and Bhagavdn and Paramaind on the wher wre distinguished. There is no
furclioning of MayZand Tagasthe Saktis (Extrinsic and Newwrd] Divine powers associased with
the manifestation of the soal and wirh the crealion of the world] wilhin the central domain of
Seayam Bhagnvin (God in Himsell} or even of Bhagavdr (Gud), where (he intricsic Divine
Powers consisting of Sandiinl, Samwit and Hfddint is connected with Lthe triple aspects of
Supreme Godhead (viz, Being, Consciousness and Blis<) alone prevail. But while the lalier
(Bhagavan) represents mainty the Majeaty cées: and Compassion caen of the Lord, the fonner
(Svapam Bhagavan)adds w them His Beauty and Love cetd) and cim . For this reason Gofoka,
the Abode of the former, is distinguished (tom Vaiknpeha, the Abode of the latter. Both ane
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state 18 free [rom all outgoing utges and is selfeontained, On the background ol this
Anandzhere is the all-expansive Chifinfinite in extension. continuous, selfrevealed.
unitary and self-sufficient. These lwo are expressions of the Divine Power which is
always in undivided union with the Godhead.

Now God in His Essence is above all activity, but His Power is always bubhling
with acttvities, though it is also tue thar somewhere in the Beyvond, God and his
Paower are absolutcly One.

What Mother calls kheyvalais really an upsurge of Will in a particniar direction
which (s undoubtedly [rce and not indicated in the plan of things—it is usually con-
nected with the domain of special Will rather Lhan general Will, No luw governs this
region and there is no interruption in its freedom of activity. Even pre-destination
which takes imto consideration the triple flow of time-cutrent s not an appropriate
word for an urge which knows nothing but the Fternal Prosent There is no consider-
ation of an outside factor-—&kammna (merits and demerits} or anything of the sort has no
meamng there. Itis also difficult to suy whether it is intellectual or volitional. It has i
the freshness of a playful and apparently unpurposive act holding within itself
imcomprehensible possibilides.

Heaven proper in its highest furm, Gofala, though higher than Vafkuptha, is centrally silatc)
and is the most seorel region resembling the carlh mipes its defects. Similucly the Lord of
Vaikontha is the Lord proper, boing exclusively divine in characler, while the Lord of (Fodoka
is human and hides His highest divinity within bumanity., Byen in Godeks e ios) secre
venire 1s the Viimdavana whore humanity and love alune have their play, The Loed ol Goicka
15 5 Kz as Divine Man and the Beloved in Vrindavana is S#1 Krspa as man par exceflence.
In the same way there is a distinetion between fHhagavinand Paramafma, becanse Hhagavan
a4 such has nothing o do with M3y and betastha Sakefs, while Param3ins is the controllar of
both. as a eesult of which the worlds and the souls come out inta Tight and begin to Function.
The Inttinsic Poweer i there too, for without it Lhe souls or the spikimal momads could not bave
heen manifested and the fhsupa of Paramfima which disturbs the coprilibrium of m#vd coald
nol buve been effacted. The subsequent history of crestion dewn to the formation of carth and
of individual human heingy is concerned with the four hypostases of Pramaimad, viz, the four
so-called Viadtey. The world administration in all its phases including the making and enfin -
ment of Law is entrusted to them. Lower Grace leading to Kaivalyg (freedon: from sayd) and
higher Cirace feading to admission into the higher world of Marmayana ¢Vaikungha) or of $i7
Arsna (Goloka and Yrindavana) flow from the respective sotrces above the Yeuwhas, All these
plays arc doe to the action of Sakef or the Divine Power. Brahman, however, in which power is
uot manifest, stands in its clemily and selfcentred aloofness as the silent witness at it were of
all these plays. Really il cannot properly be described as the wilness also, though it is self-
luniinivus.



MOTHER — A SYMBOIL. OF HIGHER LIFE, FOR MAN

—Prof. .C. Dasgupta
[ One |

) —In whai part of the body is the heart-centre lovaled?

Mza—Is there any place in the body where it is not? Think of a tree—From the
ronts right upr 1o Lthe Jeaves—all was in one secd. Is there any spouin the tree from
whiere a branch cannot shoot forth and put forth flowers and seeds? The sccd that vou
sow in the soil, lies cverywhere in the grown-up tree potentially.

Q.—-There arc centres of sight and hearing in the body. Is there not any spiritual
cenire where God reveals Himself?

Ma—1Just us in the trec there are centres of circulation, of rest and of expression,
such contres are everywhere in the body.

Q.- -Does not the word 'centre’ normally mean the niddle of souwthing?

Ma—Let it be in the middle then. (laughs}, Wherever God reveals Himself—thal
is the heart. The heart is onc and mary at the same (ime, One says, "Here is my
heart™: another says "There itis”. But what is called 'heart' is onge,

(3 —The Shastras tell us whete the heart lies.

Ma—Pitajee, you have not taught your daughter Shasiras. The location of the
heart 1s al onc place. When you say nuddle, it may mean different spots o different
persons, According to popular beliel it lies in one's hreast.”

@.—When the heart tails, is it not all over with the man?

Ma—T'he heart that fails and the heart centre are different things. The point from
where the uction of the physical organ originates is its centee. 3ut everywhere in the
tree you lind the potential seed. I'rom this standpoint the hean is everywhere : One
expanding into latinity, Infinity condensing into One, The peint from where 'lite
untolds’is your heart,

Q.—How does the seed come into being?

¥ Mote the ditterence belwecn the |;h:rscial argan called heart {FEF™) and the heartcenue {(FEEH),
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Ma—Iv1s He expressing Himself as seed. There 1s no seed without Him,

Q. —In the Simad Blugavais what is the secret of His Leods? Why does He
crter i Leals?

Ma—-1In all aclivities—ihese questions crop up : Whenee? How'? What? Why ?
To solve this nddle what have you to do? When you observe a thing directly with
YOI €YCS, VOUF querty ceases to disturh vou. To have Direct Vision of the Divine
you are asked to read the Bhagavata. One who is ignorant, has no guestion to ask: on
ihe gther hand one who has reached the goul bas no question to disturb bis rental
poise. What is the Bhagavara? Bhagavan (M) and [lis Expression—-( WET)
they are one and the same. All the expressions of His f.ccfa, in forms and attributes,
are in the Bhacavala,

(3.—Why did He express Himself as He did in His Rasa Leels? Poes it not
minimise His dignity?

Ma—This body has no personal opinion to offer. Bhagavan played with Himselt
in these Leefas. Some say itis His Mava or power of illusion. He splits Himsell into
two. One canndl play with oreseltf. There must be two or more. So He divides Him-
self into these Forms o intensify His Divine enjoyment of the Game of Union, Scpu-
ralion and Re-union. His counterpart in the game is His own Swarupa — Sakti or
Maya Sakti which is ever present in Him and under His control, 1t is said that duning
the Leefaof Rama the Rishis desired to enjoy union with Him. But He promised sugh
union when He wonld re-incarnate as Erishoa, All are (he crealive activities of God;
thus Hedelights to play with Himself. He has absolute power to do what He pleascs.
All are His own images.

2.—At one place in the Geefa (TH1) we arc asked 1o cngage in Kanma, or per-
form ceremonial rites, and at another place to give up Karma. How are we to recon-
cile these two contradictory injuctions?

Ma—Judge lor yourself at what stage you are, when 1o practise sacrficial mes
and when to give them up throwing yourself wholly unto His mercy. These are stages
with their appropriate duties and responsibilities, If you arc asked to rely absolutely
upon HIm, is it possible for you to de it all at once? You have to rain your mind and
body by constant practice and o purily yoursell by spiritual exercises. Read the Ceefa
every day. You wil! find God revealing Hitnsell through His Words recorded there,
A doubt may arise in vour miind, "How can words.rcvea] Him"? You know hefore

—
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the Geeta is read, the book has w be worshipped. By book, His words and their
ITport arc meant. ' :

"As you continue to practise day after day you will gradually reach a stage when
absolute reliance on God will be your final achievement; there is none higher than
that.

"This body tells you again,—"Read the Geetz every day and do same spiritutal
exercise, you will find answers to your yueries revealing themselves in your mind. If
your desite to know Him is sincerc and earnest and comes directly from the heart, the
solution musr come. Itis inevitable.

"Without steady concentration on one aim no real result can be achicved. The
word Ekagra (THmT}, one-peinied-'ness' is a combination of two words, £ka (TF)
one and Agra ( #) pointedness. Qur mind is the swiltest thing in creation. [er {lw
mind move at its own speed ¢onstantly towards the One Aim, which'is God. He will
reveal Himself. As long as He is not revealed through Wis words in the Geeta. never
give up practice of reading sacred texts",

(2 —Living in the meshes of Maya, how can nne secrure one's deljverance?

Ma—Suppose you are asked to convert a forest into a bare plain. What will you
do? You must yourself be in the jungle and start cutting down the trees one after
another. Tn whom does Mayabelong? It is His miracale—making power. Like Him,
She ou has no beginding. Bui there is a way out. Just as you cut voor way out
through the woods, strive on with the work of [urest clearing; the forest will become
an open plain. When your utensils are scrubbed they shine with theit own fustre.
Remove the coat of dirt that hides their brightness and their swrface will shine with
thett own Justre, -

Be in the company of holy men as suggested by your Guru. Alwavs bear in
mind-—all names of God ar¢ His Names, all forms of life and matter are His Forms,
all virmes are His Radiations. Let the whole of your being be posscssed hy this
thaught—"How shall I be free from Mayu, what path will lead mie ow?" Conrstant
meditation on Him will enable you to become free from Mavar. Your sole effort must
be to keep Him in mind, Remember—

Alltalks of love and light on God.
Are the ways that lead to thee Lord.
Other talks are bt vgeless. vain noise,

They causc pain and loss of thy poise.:
. Says the Geela, Chupter VII, verse 14-FIH= § WU=-5 QAT ook &1
1. Mother always suys :

shaw T, i1t a1 =
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Another extract frorn the same diary, when translated, runs thus ;-
Kashidham, 27-9-195¢,

Q. —What is the meaning of 'the Vision of God (WTaggsi7)7?

Ma—It1s one where the dual phase of vision and nan-vision does not use.

Q—Which is the true vision  the vision of God of the man who has known
Brahmau, or of the Paramirmiby the Yogi or of His Leefa by the Bhakia (devotee)?

Ma—Vision of God includes all. It produces some result in some shape. You
may have a vision in a dream or in your waking hours. Or when vou have a vision of
Gaod, the idea of the Master and the servant, of the whole and its part or of one all-
pervading Self ( 3CHT) may agise.

U —When there is conversation during the vision between the devotee and his
master, is not the sense of oneness lucking there?

Ma—In the f.egla. there iz indeed conversation. Hare the Master converses with
Himself, I it be not His Leefa, there must exist the idea of "CGive" and "Take" sepa-
rately, or of "Knowledge" and "Ignorance”. The vision in which there is no such
idea of giving and taking is rare indeed.

Each vision produces some result. In a real vision the immediate result is the
destruction of the veil of Maya. When it is removed God stands revealed. All spiritual
exercise are for the removal of (his voil. But by what spectal work of Thine such
vision would be possibie, noe vne can predict. It may be a slow, gradual process or it
may be a sudden flash—it is all His Grace. If we could have His vision as a result of
any particular acton on our part, He would come nnder that Limniration. But He has no
limitation whatsoever. He is ever {ree. All our cffort is intended only w il the veil of
Maya. The result depends va His Grace absolutely.

{).— Is not the removal of the screen simultancoos with the vision? Tlacs i1 wadt
[ur the veit 1o be lifred? We find when a straw is thrown into the fire it is burnt to
ashes instantaneously.

Ma—His ways are of infinite variety, beyond all human calculation. In what way
He would lift us to His bosam s known to Him alone.

"In some cases His vision depends on our gradual ascent through Karma, in other
cases il may be immediate, Those Gopinis who could not join St Krishna during the
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Rasa Leela, went straight to Vaikuntha from their own houses, merging all their
thoughts and desires into Him. When the aim peints directly 10 Him, humshity, kind-
nass to all, selflessness make their appearance in the devotee., The devotee comes Lo
feel that His Ways arc so various and 50 unexpected that he knows almost nothing,
He becomes painfully conscions of the [act that he does not know himself even. Bul
as he advances, the tone and tenor of his outlook changes: there is sweetness in all his
ways. His whole nature becomes gracious, full of Love and Light Divine. He iy
himself full of joy and spreads happiness wherever he happons to be, His specch, his
looks, the movements of his body, all awaken the thonght of the Divine.

"Two types of devotees emerge at this stage—one in whom the ego functions,
the other in whom humility dominates. The former rmfj,F have a vision of Divine
Light, may hear messages from above and be full of Anandam (bliss); he may feel
great delight in spiritual discussions in which his ege flares up at imes in the heal of
the aroument. Sometimes the ego lurks within, though there is a lock of polish and
humility in his external manners. The path of such a devolee is often strewn with
danger. The other one, with a strong spirit of bumility dominating in the care of his
self, has a safc passage through life, [n the one the egoistic impulse is strong while in
the other humility dissolves the ego. In the former case the devotee calls out "I am
That". Here the two dual entities, "I" and "That" remain infact. The devotee here is
certainly on the path, but the "1" blocks his way and will make him hall at places.
Here lies a threat against his progress, as the "1" 1s identified with the physical body.
This is very subtle and difficult to comprehend.

() —Berween the "1" of 1 am Brahman" (378 WEAE) and the "T" of the devotce
where is the point of contact?

Ma—Where the Saf (Pore Being) reveals Himself, the twe become one and the
game, the screen in-berween being pierced. But the movement of the "I" towards
“That” continues and often misses that reposc of being firm on the Davine Ground.

“Just listen to areal incident. A young giri,”hged about 17, approached me. From
her very early age she had a strong spiritual bent of mind. She had been initiated by a
Guru who had a very wide circle of devoted disciples. After her initiation {St81T) by
the said Guru, she was so deeply absorbed in fapa {99} and meditation { =) that
she hardly had time to have her foed and drink. She was of spotless parity.

"One: day her Gurnuji recited a verse from the Gects, saying, "l am Afinaand  am

. 51 Koshna oo, Just as the Gopis lived with Sri Knshna you must come and live with
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e, The Gop-women dedicated their body, wealth and mind to Sri Keishna; il you
do not do likewise, your accepting me a5 vour Guru is absolutely futile”. This sur-
priscd the girl. She was in a lix. She said with all humility and inneeenece,—"1 can't
[ollow. What do you mean, Gungji? Then the Guruji began to worship every part of
her body putting marks thereon. She said to her Gurugi, "1 fail o understand what you
aim at by such worship”. Then the Guru blurted our—"Ah, poor girl, everything you
posscss 1s now minc, We are both onc in 511 Krishna®. At this the gir] bolted away,
disturhed by conflicting ideas. She came (o this body and gave a detailed account of
all that had happened showing the marks on her body impressed by the Guru. But the
rirl was of spotless purity. Her mind was absotbed in Japa, she was having visions of
her Jshta (). At this crisis of her life she sought my advice.

This body told her, "Wash away all the marks on your body imprinted by your
Ciuru. Turn the direcilon of your mind. Stop thinking, Tam Afrza, Tam S0 Koshna'
The girl was as pure as & [resh-blown flower at dawn. She said. .1 shall give him up,
Mother. But what should I do with the Manfra? It is the name of God. Can there be
any taint or sin attached 10 it? o

This body satd—Na. Go ahead with the Mamtra. From now on, look upon Sn
Krishnagi as your Guru and not the one you kad.”

Here the question arises—WYWas it proper for the gitl to ccasc thinking, -—"1 am
Atma, L am Sri Krishna"?

Q. —Mother, will it nut be sinful w violaie Gura's erders and to snap up the uc
between the Guru and the disciple?

Ma-—This body tells you, in this case there was no Gurn. If there bad been,
things would nol have taken such 1 lum. Just listen again, From oue point of view the
girl was the Guru; she servid him with food and drink and clothes and did sclfless
personal scrvice in varions ways. But when the Guru asked his daughter (disciple) 1o
live with him, the reladonship between father and daughter, between the Guru and
the disciple was washed off clean. Obedience in this case wonld amont to starting hic
a5 a witc for an unmarried girl. Can it be helpful towards the realisation of (Goed?

"The path is narrow, as sharp as the razor's edge and perileus in the exireme, The
idea T am Atwa, I am Krishna—ever pure and free, having no taint of worldly de-
sire™ --i5 a great concept. Il you can choose this trend of thought and tollow it up
vigorously, it may help ynu to rip open the veil of maya, provided He willsit. Butto
live a lils of pare detachment from afl the needs of the bady, from all desires and
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longings of the mind, all your actions and thoughts need be directed to Him. Always
keep alive the sense of discriminarion (F=R). Reflect thus : "I feel some joy here,
It is it of the abiding type called Atmanandy, the bliss of the 5clf?7” There must be
keen discrimmination berween which is flecting and that which is abiding for ever.
While eating or drinking, waking or sleeping, the compass of your mind must always
be pointing to God. "What does not lead to Him is a snare to me and it musL be
shunned by all means in my power” —this should be your firm resolve. Therefore, 1L
is necessary to take a vow to ohserve silence and self-controd, 10 pray to God fora
fixed period, to serve the woak and the pour of to fast or ask for alms ara fixed time
every day, every week or cvery month throughout the year. Alwayvs think about the
concept that the Gurn has given you,—T am That (34 7 95), While walking. mov-
ing about, working or resting, always seek refuge in That. Y ou must read those 1op-
ies which will develop sedf-introspection, insight into the realities of life; constantly

seize opportunities conducive to (hat end. In all your thoughts and outward actions
your sote aim most be t stick to Him steadily atall times,

Q.—Should we not accept the word of the Guru without uny critical thawght?

Ma—Where the Guru gives Mutra and desires to live with an unmarrcd girl
disciple, he is not a Guru at all.

[Tor continue]



DESECRATION AND CONSECRATION OF LIFE

. ==K, 5. Ramaswami »astri

In his volume on Porsonality, Dr. Rabindranath Tagore reveals two prectous truths
which the complexities and miseries of lite are likely to screen trom our view. The
lirst about the difference between an animal and @ man. The animal's knowledpe i:
limyited by its need of food and its love is limited to its offspring. But man seeks
knowledge for the sake of knowledge and he sesks to widen the bounds of his love
beyond the namow circle of the Tamily lite. His science and philesophy ihrive upon
his passion for surplus knowledge, and his social, economic, political Hife as well as
hi» cultore, ethics, religion and art are based upen his ever-enlarged fund of aliruism
i.e. goodness for the sake of goodness, upon his love of beauty for its own sake and
upon his inve of God ag the supreme ideal of life. "Man's civilisation is built upon his
surplus.”

The second truth wrged by Tagore is that inspite of man's transcending the limita-
tions of the animal he bas not attained 1o peace and happiness because of his love of
domination and his fishting propensities. Dr. Tagore says: "At the pressnt stage of
history civilisation s almost exchisively masculine, a civilisation of povwer, in which
woman has been irust aside in the shade. Thercfore it has lost its balance and s
moving by hopping from war to war. Its motive forces are the forces of destruction,
and its ceremonials are carried through by an appalling number of buman sacnifices.
This one-sided civilisation 15 crashing along a series of catastrophies at a memendous
speed hecausc of its one-sidedness.” '

Dt. Tagore says that all this desceration of life can be checked and numed into the
consecration of life only if "weman steps in and imparts her life-rhythm to the reck-
less movement of power.” (Page 172) Man is lkely 1o be sucked into the whirlpools
of power unless some kind and angelic hand takes hold ol him and saves him. Man,
despite his progress beyond the limitations of animal life, has not known how

_complete his work by substituting the angel for the animal in him. That is why the
task of the consceration of life should be taken up by woman, Dr. Tagore says: "For
woman's function is the passive function of the soil, which not only helps the tree 1o
grow but keeps its growth within lirnits. The tree must have life’s adventure and send
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u[:i and spread out jts branches on all sides, but all its deeper bonds of rclation are
hidden and held firm in the soil and this helps it to live. Our civilisation must also
have its passive element, broad and deep and stable. It must not be mere growth, but. -
hurmony of growth.... Woman 1s endowed with the passive qualities of chastity. mod-
esty, devotion and the capacity for self sacrifice in a greater measurc than man is. It is
this passive quality in nature which tums its manster forces into perfect creations of
beauty—taming the wild elements into the delicac y ot tenderacss fil [or the service of
life."

Mt is thus clear thatit is the woman who has to tame the assertive and adventurous
passions of man, bring in the notes of peuce and amity and concord and alfirm 1he
supreme importance of the spiritual values in life, Dr. Tagore says: "Man has to do
Ins duty in a wortld of his own where he is always crcating power and wealth and
organisatioms of different kinds. But Grod has sent woman to love the world which is
a world of ordinary things and events. In God's world women have their magic
wands everywhere, which keep their hearts awake—and these are not the golden
wands of wealth nor the iron reds of power."

Ma Anandamayee stands for this magic wand of inner purity and love of all
beings and devotion to God. Man is now enmeshed in his organisations of power and
is becoming less amd less conscious of the divine worth and value of the individual
and of what Dr. Tagore describes as "the deeper spiritual necessity of sympathy and
love.".... Thecvilisation of competing commeree and fighting powers must alse make
room for that stage of perfection whose power lies deep in beauty and beneficence. ..
The next civilisation, it is hoped, will be based not merely upon cconomical and
political competition and cxploitation but upon world-wide spiritual co-operation;
upon spiritual ideals of reciprocity and not upon economic ideals of efficicncy. And .
then women will have their true place.... Woman can bring her fresh mind and all her
povwer ol sympaihy to this new task of building up a &p}lrltllﬂl civilisation, it shc wili
be conscious about ber responsibilitics,"

Ma Anandamayee is the symbol, the shrine and the creator of such a new Spiri-
rual ¢ivitisation. On her shines:

“The light that never was on sea or land
The consecration and the poet's dreurn."

The Ananda Rasa and the Ananda Jyoti of God shine in her and through her

quicken and kindle the Aranda Rasa and the Ananda Ivoti in all personalities.



22 MA ANANDAMAYEE AMRIT YARTA [VOL XIV Mo, 1, January. 2010

The fact is that the Cternal Feminine is more fimly rooted in dharma and devo-
tion than the Eternal Masculine. Man who belongs to the stronger and sterner sex has
the defects of his virues. His very superiority 1o suwength, skill and intellect is the
source of his spiritual peril. That is why the well-knowrn story shout the glory of
Srimad Hhigawata (Bhagawaia Mahdomya) in the Padma Perdna emplasises the
[act that wisdom {(Jrana) and renumciation ( Vairigya)are the sons of Bhaktr (Devo-
tion), sugpesting thereby that mere intellect, unillumined by devotion, and mere re-
nunciation, unswestened by the love ofGod, may lead to sheer egotism and superior-
ity complex and may develop info terrible spiritual snares and perils. We must realise
(hat the carthly life is but an inn and not vur hotne. A famous verse in the Bhagawsta
says: * A man of cleansed soul will never let go his clasp of So Krishna's teet and will
be liberated from all sorrows and sufferings, just like a traveller wandenng from
place w place feels-composure and peace and rest and bliss on reaching home.”

sitarel TEW; FOIGEHE 7 He
HORAE A T, T 7|

It is noteworthy thatin Tamil language and Hiterature Moksha or Spititual Libera-
tion is called Veedu {Home). S1i Mata Anandumayee says equally well: "Ilow much
langer will vou reside in inns and journey on a road that leads astray and is hesef with
dangers and adversity? It is imperative to find one's own Path, to start out on the
pilgrimage to one's Se}f 1o renounce the merely pleasurable and adopt what is for
one's highest good.” The Katha Upanishad contrasts the good (sreyas) with whal is
merely pleasant (preyas)und says that he who pursucs the path of hedomstic pleasurc
will lose Yoga Kshema (spiritual order and progress and perfection). Bhagawan STl
Krishna points out in Chapter V1 of the Bitagawad Gita that Kama and Krodha and
Lobha (lust and anger and greed) are the three doors to hell and that only when we
shut those doors and turn away from them we can achieve the highest good.

That is why Sti Malaji insists again and again that we must achieve a proper
revaluation of life. The more we crave for pleasures the more shall we miss Lhe su-
preme valoes of life, Saiga (attachment) will push us on the downward course while
Asanga (detachment} will lead us on the upward course. In Chapter Tl of the Gita 50
Krishna teaches us that Sanga will lead to Kama {egulistical desire), which will lcad
Lo Krodha (anger and hatred), which wili lead to delusion, which will lead tethe loss
of the memory of the higher life. Such loss of memeory will rain the higher intellizct
and bring about cur total degradation. We can attain Shanti (peace) and Ananda
(bliss) only by engaging in Japa, meditation, devotion ete. These activities will bring
about inner transformaiton. I yon wish to change the environment for the betier and
bring a new heaven on carth, you must convert man the brate into man the angel. As

the poct says :
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"Move upward working out the heasr,
And let the apes and tigers die.”

The ape is in us; s0 also is the angel in us, We must supress the #pC in us and
cxpress fully the angel. [n Mataji the Divine shines b ghtly and beckons (o us to
express the Divine that shines in ail.

From the Ashtavakra Gita
{ #8 The Mind....}

r

||

|

i

|

i The mind dosires this,

i And grieves for that.

i It embraces one thing,

i And spirens another.

- Now it feels anger, _

: Now happiness. .

5 in this way you are bound.

But when the mind desires nothing
: And gricves for gothing,
When i is without joy or angor

: ' And, grasping nothing,
Turns nothing away......

: Then vou are free.

i When the mind is attracted

2 To anything it scnscs,

i Your are bound,

B When theee is no attracton,

] Yuour are free.

| When there s no 1,

[ | You are free.

| Where there 15 1,

"] You are bound,

[ | Consider this.

1 It is easy.

i Embrace nothing,

= Turn nothing away.

f ¥ Courtesy : Journal "PEACE"
I-------n--------------------



MA ANANDAMAYEE—
AN ILLUMINATION FOR THE AGE

—-Prof. Jitesh Chandra Guha

The times are out of jeint. The world is in turmoil. Values are fast losing their
validity. Bternal virtues are being challenged. Old moorings are giving way. Ancient
rradtions are being thrown on the sc¢rap-heap. the whole atmosphere is surcharged
with 2 spirit of unbelief and disbelief. People are losing their equilibrivm. When wo
talk of 'one world', onc universal humanity, one world-government, we have plenty
of mental reservations and parochial narrownesses. Hypoerisy is writ large on all
such projects or even ideas of ene family, of all nations. When the heart remains
unchastened and nailed wits prejudices and pussions, it cannot reach out o cmbrace
the wider world. ) '

Man's mind bas just begun to run in a groove different trom the worm out, out-
moded one. It is coming to think and contemplate that the paraphernalia of the mod-
e civilization does not afford him the peace and the ranyguillity dhat it hankers after.
So there is thus a growing disillusionment. Even the foremost scientists of the West
arc fecling a sense of ennui and frustration as they find that their inventions and '
discovetics, instead of leading mankind o enlightenment, are sending it deep down
into the abyss of annihilation. _

Man's mind hus begun to hunget and thirst for such Beings us will heal and bless
hutmanity by their benediction, benignity. One such Being in Shree Shree Ma
Anzndamayee whao, as she moves from place to place, hamlet to hamlet, all over our
sub-continent, spreads her holy and exhilrating influence all round, shunning irreligion,
superstition, corruption and all that is unholy, all that is of the carvh earthly.

Her serenc efflulgence and divine smile soothes the world-wearied. the sormow-
lacter and the care-worn, [n a pithy and cpigtammatic sentence she resolves all doubts
and solves all problems. She had no formal schouling, no regular and systcrmatic
ipitiation into the three R's, but like Sri Ramakrishna Paramahansa, she speaks out
immortal truths in homely garb and thus carries conviction gven Lo doubting Thomases.
Her sayings are not dogmatic dicta, they are transcripts from Life. They register the
intuitions of the perfected soul.
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The fact that India posscsses a deep underlving unity which transcends the innu-
tnerable diversities of blood, colour, langnage, deess, matners and sect, is counte
nanced by the fact that wherever the Mother goes or stays, she draws 1o her, as by a
magnetism, various creeds and castes who bow down in prayerful obeisance o her
all over the country. Her life is a living commentary on all that is the noblest and the
best in all the religions of the werld. She is an embodiment of all the pust religious
thoughts of India.

"The west of civilization”, says Emcrson, "is not the census, nor the size of citics,
nor the crops; no, but the kind of men the country turns out”. India, jnspite of a
thousand and ome ills, her poverty and present-day degradation, can still stand this
test, and stand it quite well. In the spectacle of the Mather we have a beatilic-Vision,
an ennobling Mystery, an uplifting Influence, thatis creating gold out of base metal —
an Influence that augurs well for our country and for the beniphted world. She is an
INumination throwing light upon one and all, here, and everywhere. May we descrve

Her grace!

d )

Just Because You Are My God

—Saint Ignativs of Loyola

Oh, my God, [ want to love you
Not ttrat I might gain ctermal heaven
Naor escape cternal hell
But, Lord, to love you just because
you are my God.

Grant me to give to vou
And niot to count the cost,
To fight for yon
And not to mind the wounds,
To labour and to ask for no reward,
cxcept the knowledge that 1
serve my God.

y




THE PHILOSOPHY OF RABINDRANATH TAGORE
—Praf. Bireshwar Ganguly

"In enc salutation to thee my God, let alf Iy senses spread ot and touch this
world af thy feef'". '
| — Tagore’s (zitanjali, 103.

Poet, philosopher, wishi, educationist, patriot, humamist and intemationalist,
Rabindranath Tagore (1861-1941), who was the authentic spokesman of the sonl of
India, was awarded the Nobel Prize in Literature ot the English version of 'Chtanjali,
a collecnion of devotional poems in 1913, The West hatled this slender collection of
only 113 pocms for its mystic message of peace and love on a war-torn and embn-
tered world, Tapore wiule over a thousand poems and over two thousand songs of
exquisite quality in Bengali, out of whom onc hundred and onc pocms wers rans-
lateg into Englhish and published in 1966 by the Tagore Commemaorative Volume
Society. In the introduction to this volume, Professor Humayun Kabir has nghily
stated

"Rahindranath ‘T'agore is one of the outstanding literary Ngures of all urmes. in
sheer quantity of work fow writcrs can equal him. His woungs include more than one.
thousand poems and twao thousand songs in addition to o large number of shorl sto-
riey, novels, dramnatic works and cssays on religion, education, politics and iiterature.
In a word. his interests embrace every subject which 1s of interest to man. Ln quality
he has reached heights which have been trodden, and that too endy rarely, by only the
noblest among men. When one remembers the enormous range and exora-ordinary
qliﬁlil}- of his wark;-it is not surprising that his admirers should acclaim him as per-
haps the greatest literary figure in history.”

We shall make an humble attempt at discovering the undertying Vedantic phi-
losophy of Tagore, as revealed in his veluminous prose and poerical wotings,

Tagore. in his Hibbert Lectures (Oxtord, September, 1930, begins his discoorse
on 'The Religion of Man' with a bricf analysis of the course of evolution, as ex-
pounded in modern Biology, but links it wonderfully with the beautiful descriprion
ol the emergence of man, as revealed i the ancient 4 tharva Veda, There are certain
veorses from the Atharva Veda in which the poct discusses his idea of Mun, indica-
ing some trascendental meaning thar has been manslated by Tagore as follows:
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"Who was it that imparted foem 1o ynan, gave him majesty, movement, manifesta-
tion und character, inspired him with wisdom, music and dancing? When his body
was raised upwards he found alsa the oblique sides and all other directions 1 lum--
he whao is the Person, the citadel] of the Inlinie Being.

Tasmad val vidvin purushamidam brafuncti manyafc.
Sanitananl cfam Zhur ueadya svat puttarnavah,

"And therefore the wise man knoweth this person as Brahma.

Ancient they call Him, and yet He is renewed even new to-day.”

The above quotations eipme;:-; Tagrore's taith in God as the Suprerne Person, whose
cteepal but dynamic manifestation is Man, His theistic Vedanta accepts the reality ol
God, Man and Namre within the integral fruth of Brahman. Thus he 1s 4 momst. a
monotheist and parinannvadi (not Shankaritc vivaria vady) like the Vaishnava
Vedantists and the Shaiva Yedantists. who are both theists, He accepts the ideal of
freedom and scll-realization as the goal ol human life.

The emerpent evelution of man progressing towards creative freedoms cxpressed
by the poet-philosopher as follows:

"Every true {reedom that we may allain in any direction broadens our path of
self-vealization, which is in superseding the self. The unimapinative repetition of life
within a safe restriction imposed by Nature may he good for the animal. but never for
Wan, who has the responsibility o outlive his life in order to live in trath.

And freedont in its process of creation gives rise to perpetual suggestions of some-
thing further (han its ohvious purpose. For freedom is for expressing the Infinite. "

The poet-phiosopher then discusses the efforts of the human race through centu-
ries of religions development and comes to the conclusion that though there may be
differences in detail and rituals, there is a common fector, running through the theol-
gy ol all religions. "These religions differ in details and often in their moral signifi-
cance, but they have a common tendency, In them men seck their own supreme
value, which they call divine, in some personality anthropomorphic 1n character.”

Tagare discusses the idea of God or the Infiniie both from the Mayivadi, uega-
tive view point and Leclavads, positive vicw poiat. 1n the ancient Indien Hindu Serip-
ture, the universe is described as an cgg ( Brahminda) and evolution as cyclical in
character. That is ta say "our world repeatedly comes 1o an end (o begin its eycle
once arain, In other words, in the region of tine and space infinily vonsists ot ever-
revolving [intude,”

Rabindranath is believer is the positive agpect of the infinite, which is advaitiam,
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i an absolute nnity, which is also dnandam (Joy absolute), He asserts,” It 1s not the
miagnitude of extention, bur an intense quality of harmoeny which evokes in us the
positive sense of the infinite in our joy, in our love, For advaitam #s nandany, the
infinite one 35 infinite luve........ But true spirimal realization is not through angmenta-
tion of possession in dimension or nomber. Thetruth that is infinite dwells in the ideal
of unity which we find in the deeper relutedness. This truth ol realization is not in
space. [tcan only be realized in one's own inner spirit.... This infinite and eternal has
1 be known as One. 4853t afa atma— 'this binthless spiritis beyond spacc. Tor it is
Purmshaf tis the 'Peeson)”

Then Taszare goes on to explors the meaning of Yopa, whose purpose 1s to effect
union hetween the individual soul and the Supreme Person. "Lnion has its signifi-
cance nof in the realm to have, but in that of 1o be. To gain truth s o admit its
separaleness, but o be e 15 1o become one with wuth." I reflects the truth of the
Lipanishadic mahavakyvas, ‘Aham Brafunasmi’ and Tat fvamass’. This union with the
cosmic spirit cannot be attained through the mind: Rather "itis the object of Yoga to
help us to transcend the lmits built up by Mind. On the occastons when these are
overcomne, our inner self is filled with joy, which indicates that through such frecdom
we come inta touch with the Reality that is an end in itself and therelore is bligs,”

The Upamishad declares that ‘Raso vaisaf, the infinile is joy or love itsell, One
who realizes the union with the inlimwe becomes blisstul, jovful, full of pure love for
al crearnnes. Tagore again refers to the Infinite, as a2 Person, Purshall, by knowing
whom one realizes onc's higer Self. This concept of the Supreme Person may be
compared with Purisfia of Purushiz Sukta of Rigveda and Purushortama Paramaima
ol the filleenth chaprer of Bhagavad (ita, to which Tagore has madce several refer-
CTCES.

inhis Shantintketan'lecture on ‘Haoa' Tagore has categorically declared that he
cun ol gel Briuna, but he can definitely be Brafima and the only difference between
the ffvatrmd and Brahmais that Brahmais eternally Braheas, the infinite and ahsolute
Anandam, but the Jivarma has to make efforts to become Brafima, which is his dos-
tiny and nitinate nature, just like the tiver which has to become the ocean after run-

ning its course of fruitful and useful life, He relers to Buddla's brafuaa viftars, deal
of livin g in the infinitc by doing scltless works which are akin to mishkima karma,
done by Sthitaprajnas of Gita He calls the selfless worker the Viefiva Kanna, the
world-worker, whos like the Mahatma, the great soul . T'he prophots arc also Mafidimas,
Great Sonls, World-workers, who taught mankind that Man the Hernal, Mun the
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[3vine 1s a "Being who is the inlinite in Man, the father, the friend, the lover, whose
service must be realized through serving all mankingd. For the God in Man depends
npon man's service and man's love (or his own love's fulfilmenc.. toms ke
bhunjitha, 'enjoy him through sacnitice'- the sacrifice that comes of love, ma gridhah.
‘covel nol', for greed diverts your mind to that iHlusion of materialy away (rom that
supreme value m you which you represent the Parama Purusha, the Supreme
Person™. Thus we see that all these references o Atharva Veda and Ishopanishad,
vindicate Tagore's theistic monism, which is supported by Vediavedavada and
Leclzvady and hays maximom similarty with Safva Vedanea.

Tagore refers to the evolution of man from the stage of the animal in his [irst
lecture on Man, and states that 'the aspect of man which has surpassed the animal
grows with its ideal. 1f is an aspiration Jor that which is not evident in his material
world nor urgent for his physical life; it belongs to his universal seil’. [n the Rigveds
we find mention of this universal Being:

TS et frraeye e

"A quarter of Him is in the apparent world, the remainder subsists above in the
(omm of inumortality™,

Then he gives an analogy of the humman body, consisting of millions of cells,
which though possessing their own individual lifg, have a deep dircetion towards the
mystery or unity in the camplete body. Had the cells self-consciousness, they would
have been canscious of their separatenass and at the same time of their identity with
the wiwle body. Tins is an example of philosophic Veddvedavady, us propounded in
the famous dictum of Gita, Mamaivansho fivaloke jfvabhutah sanatana” "Man is an
eternal part of Me (God)".

Howevcer, he proceads turther and declarcs in the third lecture on Maa that the
Jivais Brahman, "Tam He," "Aham Brahmismyor ‘Soham'. Ho refers 1o the remark-
able verse in Brhadarunyak Upanishad. '

Y WA SHAAN] IS ASH TN sE srEhf,
T H O, T RS U 39y

"A porson who worships God as exterior to himsell does not know Him, he is like
4n animal belonging to the geds.”

"The statement may arousc angry remonsirance. Should man then worship his
own sel{? Is it possible to offer oneself in self-devotion? Then the whole process of
worship becomes a mere magnification of the ego. The truth is quiwe opposite. Glori
fication of cgo is the prerogative even of the animals, but it is only man who can
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realize Biunng, immensity, within his own sou] as detached [rom ns ¢go”
He corroborates this assertion by lurther quoting from the Lpaaishad:
7 ST ATETare farent
fergegfaereis fafemansfmm:
THEHF: TeTEHeT:; MEEes: | Hhaaiaae;
"The great soul who is within me, who is beyound age and death and sorrow,
" beyond hunger and thirst, He wha is true in thought and action, Him we must seck,
Him we must know'.
""This seeking and knowing Him is not secking and knowing muside oneself, It is
knowing through hecoming, receiving through being true withun,”
He calls this great soul within, the Antarydmd. the / ivan Devati.
In his lecture on the vision ol this indwelling spirit, he has stated as follows
"To this Being I was responsible: Tor the ereation in me is His as well as mune, It
may be that it was the same creative mind that is shaping the universe to its eternul
idea: but in me as a person it had one of its special eentres of a presonal relationship
growing into a deepeing consciousness.. It gave me a great joy to feel in ﬁ]}f life
detachmaent at the idea of a mystery of a meeting of the: twa in a creaiive comradeship.
I felt that 1 had found my religion at last. the religion of Mai, in which the indinile
became defined in bwmanity and came close to me so as to nced my love and co-
operation,” This idea found its expression insome of his poems addressed to what he
called fivan devard, the Tord of lite. _
Jivan Devafd, as transiated by the poet himself, runs as follows:
“Thou who arl the innermost spirit of my being, art thou pleased, Lord of my
Life? '
For [ gave to thea my cup
{illed with all the pain and delight
that the crushed grapes of my beart had sumendered.
I wove with the thythm of colours and songs
the cover for thy bed,
and with the molten gold of my desires
[ fashioned playthings for thy passing hours.
1 know not why thon chosest me for thy partner,
Lord of my life,
I sec thine eyes gazing at the durk of my heart, Lord ol my lite.
But have my days come to their end at last,
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I.ord of my life. :

While my arms round thee grow limp

My kisses losing their truth

Then lrreak up the mecting of tns languid day.

Renew the old in me in (resh forms of delight;

and let the wedding come once again in a new ceremaony of ife.”

The above poem hinls at the joylul realization of union of Jivaund with Parrmdtma
on the ines of e rasa (ecstatic conjugal joy), as described in Gaunya (Bengal}
Yaishnava Vedantic Jiterature, which depicts vediveda vadain a poctic way,

The mystic poet is cacksurc of his philesophical justification of his inttive real-
ization, when he says, "Let me assert my faith by sayving that the world, consisting of
what we call animate and inanimate things, has found its culmination inman its best
cxpression. Man, as the creation represents the creator, and this is why of all creatures
it has heen possible for him to comperehiend this world in his knowledge and in his
feeling andin s imnagination, 1o realize in his individual sPirit aunion with the Spimt
that is everywhere,"

Now lot us consider brietly the method of sddhana for realizing this union be-
tweon the human soul and God. Tagore's method of sadhand and 115 result 13 fully
explained in his Harvard Lecture, on 'Sadhana (fhe Reatisation of Li{e) 1916,

Referming to the anctent Indian ideal of petfection and irs arcainiment Tuagore Layy
emphasis on the lundamenrtal unity of creation and says that it way the life-objective
of the best men to realise the grear hurmony in fecling and 1o action. "With meditation
and scrvice, with a regulation of life, she cultivated her consciousness in such a way
that everything had a spiritual meaning to her. The earth, water and light, fruits and
{lowers, to her were not nergly physical phenomena to be turned to use and then lelt
aside. They were nceessary to her in the attainment of her ideal of perfection, as
every note is nocessary tn the completeness of the symphony. India inttyvely felt

‘that the esséntial fact of this world has vital meaning for us.”

Explaining the mafdvikya of Chhandogya Upanishad viz. "Tatvamast'(Thou art
that}, Tagore states: " According to the Upanishads, the key to cosmic consciousness,
0 Gad-conscinusness, is 10 the consciousness of the Soul. To know our soul apart
from the self is the tirst step towards the realisanion of the supreme deliverance, We
must know with absolute certainty that essentially we are spirit. This we can do by
winning mastery over self, by rising above all pride and gresd and fear, by knowing
that worldly losses and physical death take nothing away from the truth and the great-
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ness of our soul”.

However for winning the mastery over onr lower egoistic soul 10 reafise this
higher nniry, Tagore abhors the negative approach of netf nefi” and the Sankfivi
method of sddhani Dt"sannyﬂsis and prefers the yoga method ol s3dfrand as men-
livned in Bhagavad Grta (II1-3 & V-2). He asscrts. "1have already wammed my hear
ers, and must onee wam themn against the idea that the teachers of India preached a
renunciationef the world and of self which lcads only to the blank cmptiness of
negation. Their aim was the realisation of the soul, or, in other words, gainiyg the
world in perfeet truth.” o

The above approach to sadhana is clearly reflected in Poem No. LXXIII(T3) of
Tagore's Gitanfali, which is actually the English translation of his Bevgali poem,
"Wukti 1n Mafvedva, ILrans as follows:

"Deliverance 1s not for me in rcnunication.

I [eel the cmbrace of freedom in 2 thousand bonds of delight.

Thou ever pourcst for me the fresh draught of thy wine

of various colours and fragrance,

{illing this earthen vessel w Lhe brim,

My world will light its hundred different lamps with thy flame

and place them before the alter of thy temple.

No, L will never shut the doors of my scnscs.

The delights of sight and hearing and touch will bear thy delight.

Yes, all my illusions will burn inte illumination of joy,

and all my desirves ripen into fruits of love.”

%



MOTHER IN SOUTH INDIA

From the Diary of Guru Priva Devi

[Continued from previous issue)

Tuanjore, 9th November, 1952

W set out Jor Sorangam via Tanjore—visited the samadhi of the famous saint
5ri Tyaga Raja. At Tanjore we went to scveral temples including that of Shiva, wirly
its ke images. '

Srirangam, %th & 10th November, 1952

We then reached Srirangarn where a disciple of S1i Ramana Mahurshi and g
trusted worker of the Ashram joined us and with great efficicney looked after Mather
and the rest of the party, In the aflernoon we went to'see the temples. Information
about Mother's visit had as usval reached the temple authorities and so we were
shown round with greatr care. We crossed gate after gate till we reached the inner
remples of Ganesha, Kartika, Parvari and other deities. We then came to the temple of
Sricangam. Those who have net uctually seen the ternples of South India can have no
idca of the huge size of the images, nor of the profusion of gold, silver and valuable.
jewellory used for their decoration, particularly of 'Bhoga Murtis', which are the
moveable images taken out in processions and worshipped en other ceremonial oc-
cisions. It was decided to have the daily satsang from 7 10 9 pom. in the spacious
conpound of the leinple About a thousand persons had assembled. At the request of
the people present Mother sang, "He Bhagawan” for some time. The audience seemed
10 appreciate the gathering very much although they could not understand the lan
guage.

The nexl day we went to see the tmage of Ganesha on the op of a hill accessible
by 300 steps. A dandi was bronght for Mother, bul She preferred to walk all the way
up and down though it was a fairly arduous climb. In the afternoon we wenl w the ™
temple of Jamnbukeshwar Shiva. As soon as Mother approached the temple, music as
usual began to play. An elephant slowly advanced to place a garland round Mother's
neck, but as Mother stretched out Her hands, it put the garland into them instead, It
also garlanded Sri Hari Babaji and St Avadhutaji in a similiar manner. The elephant
foilowed Mother as She moved about in the temple. We then saw the temples of
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Vishou and Parvati. The fowr pillars in the remple were things of beauty with line
workmanship. They were said to lave been built ar a cost of lakbs ol yupees and it
ook den venrs to camplets them,

As we were rennning the elephant stepped lorward rhythmicalby and saluted
Mather lowering its head. Then it rolled its trunk vpward and trumpeted loudly twice
or thrice as if in joy. The Manuger of the winple, we leam, had taken measures to
have the temple and ils surreandings cleaned and decorated wi preparation (or Mother's
vISIL

We lelt for Rameshwaram the same night at 11-30 P.M. and rcached there at
about 7.30 A M. on Novemeber 1 1th.

Rumoeshwaram, 1 gtli to 14th November, 1952

Arrangements far Mother's stay ad been made in the line Dharmashala buil by
the Raja of Ramnad, near the famous temple of Ramceshwar Shiva. Al noon we ail
went o the temple and saw the Shiva Linga which i said to have been broupht by
Hanumana and also another one made by Sita. Nonc but the priest of the temple was
permilted o enter the sanctuary, so we had our darshan rom a distance, We had
brought Ganges water from Gaomukh to be offered o the deity, We handed it overto
(he pricst who bathed the deity with it. The priest brought a gold plated Shiva Tinga
explaining that it was the eriginal Linga of sand that had been made by Sita. Mother
held ko affectionately (or a moment and we also touched 11 with our heads.

The story runs that Sri Rama Chandra wantzd to build a Shiva temnple after his
victory over Ravana, Hanumana was asked to bring a Shiva Linga to he installed in
it but a3 he was late in retuemng Sita isnprovised a Linga onr of sand which Sri Rama
Chandra worslupped. Later when Hansmana brought the Shiva Linga. this was also
installed and worshipped, lest Hanumana should fecl huart.

In the atternoon Mother went for a stroll by the sca side. The next day, 1.2. on the
12th, Sn Hun Babyji and Sri Avadhutagi went o Dhanuskodi 1o see the emple of
Riuma owo miles away. According o e Jegend Ruma bade larewell 1o his [ollowers
at that spot after his vietory st Lanka and distributed gifts in order to purity Himseli
irom the sin of kiiling Ravana, who was a Brahmin, We were to have gone to see the
evening cerermonics at the temple which are reputed to be very impressive bul uwin B
to the indigposition of one of the mahatmas our visit was cancelled. At Dhanuskodi
mahatmas and some others of onr party went to the sea-side where the Arabian Seas
and the Bay of Bengal arc said to megl, They returned at noon after a bath there. The
railway o rons some distance into the sea. with the water on cither side. It s said

R
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that 511 Rama Chandra boilt His bedee aceoss the sca at thar spot and thas i why the
N T8 S0 Tranguil.

The 13th of November was Ekadashy, We made amcanpements foroflering o lukh
of bifwa(Bael) leaves und special Mioga at the Shiva temple that day. Brahimins were
alsofed. We lett for Madura on the 14th noon.

The Siddha-Baba episode _

Puring Maother's stay at Rameshwaram She happened 1w reter o a peculiar inci-
dent, but asked us nol w disclose it at the tSine. Later She added o lTew more delails
when talking about 1t [rotn hine to titne. Shortly alter our amival il Runeshwaram.
Sr1 Hari Babuji hud suggested that we should visit the famous temple there at noon,
fawer he however decided to 20 there in the afternoon. But Mother said thar She
wolld keep w Lhe anginal plan and visit the emple at 12 07 clock as She had already
given word 1o sonmetiody to e e an Gl e and iwas not possible wocvokae thi
It may be mentoned that ordinenly Mother is very particular in adhering to the
programmes and changes <o ecsted by the mahatmas. S0 Han Babvp accompained
Mother to the temple. Oo Hey returning Mother explieined 10 511 Har Habaji why She
could not fall in with his suggestion to change the hour of their visit. This is the
substance of whit we have been able to gather from Maother about this particular
1ncdent. . _

shortly alter Her arrival ar Eaumeshwaram, Mother suddenly of hor owne secord
climbued up the steps leading w the reol of the rest-house (RAarmashaia) where we
were staying. She said She would rest @ while vnder a temporary structurc there and
asked us to leave her alone. Mother said that ot that time soniecne appeared betore
Her und spoke 1o Her. While narrating this Mother observed. "This body often makes
enquirles, althouoh aware of everything, in this casce also il pul certain guestivms 10
the person.™ He then disclosed that he was one of the pricss of Chidambaram, who
had been practising sadfzana at Rameshwaram for the last len vears, wuiting for
Mother's visit. He lurther said that be would visit the temple in Mother's compuany,
lor then alone his darshan” wouid be complete and fruitful;, he also said that be
would accompany Mother to Dwarka,

it had been for his sake that Mother went (o the temple al noon as originally
decided. We also recalled seeing, on our way to the temple, a strange Ngure like that
ol wmad person, bare, save for a picee of loincloth and besmcared with ashes, mawv-
g slong-side and sometimnes belore us in an woconcerned manner and standing
before the lermple with Tolded hands. We had paid no particular attention to him at the
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timc. Mother however observad the figure for a moment and then sad (o Hersell, "A
wornan”, On hearing this as I turned to lock more closely, the person had vanished.
We gathered from Mother thar this was the priest but She did not care 1o state exphe-
1tly whether he had assumed this form or chosen the body of some actual person for
s manifieslalion. Molher added a few more details subsequently, The prigst bad at
first been engaged in the sadhana of "Saktf”, then of the "Begja " {mystic formula) of
"Sakti”, and-atrer rhar of the Word as "Brafumnan®, till he had attained Truth and
St e e goal ol his sadhana, First it was 'Vishiwa-Milan'or unification with
the urpverse Le. realisation that He was the omverse, then Aafia-Mifan or Supreme
Unilication, realisation of Oneness, complete identification and manifestation of the
Self, the Absolate, til} finally there was no guestion of the Absolute or the relative.
This 15 the goal, the final consumrmation. .

“The priest, or as Mother called him now Siddlia Baba ), had declared his intention
of accompanyving Mother [fom Rameshwaram to Dwarka in the form of atr, Once in
the night, I heard Mother utter a word which sounded like ane of the languages of
that country. On my congoiry Mother said that She was having a few words with
Siddha Baba), who sometimes chose to indicate in this way that he was following
Mother.” _

Mather said that when he had expressed his intention to accompany Her to
Dwaraka, he had also happencd te mention— "Full moon, Thursday " Mother had
not paid much attention W these words, nor enguired when 1t would be full moon gor
even suggested (o reach Dwarka by that ume, since, as She pul it, "50 far as this body
16 concerned, it 18 always the same bappen what may." In due course, it would he
afternoon of 31st of December, Suddenly Hari Babaji changed his mind and decided
1o leave for Drwaraka carly next morning instead. On enquiry by Mother, we found it
was full moon which would last till 10 A M. the next day, i.e. 31st December, We
left Porbundar ar 5 A.M. and reached Dwaraka aboat @ AM. Unfortunately there
our car missed the way hot after some delay we manged to reach the temple of Sn
Dwarkadhish ac 9-30 AN, We had our darshan while it was sdll full moon. When
relling the story Mother commented on the strange coincidences and the manner in
which everything happencd spontancously as cequired by the occasion,

The next day was & Thursday. A mermnber of our party who had recently arrived
from Calcutta desired to offer special Pyfa and Bfiogaat the temple. We assembled

¢ Dur reoders, we hope, will Torgive vs {0 we amticipate the covrse of our story and relate a few
morc fucts ahoud Siddfz Haba in order @ mound of 1he aeeounl sbew him—Ed.
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catly in the imorming at the temple where Gita Path by the Bruhmacharis and Kirtan
had been organised. The deity was dressed in aset of new clothies and alter the Puja,
Rrahming, some Sadhus and the Brahmacharis were given a feast. In this way, again
without anybody deliberately planning or realising it, everything came about a5 re-
quired to celebrate the Maha-Mifan'of Siddha Baba.,

A day or two after. Mother suddenly sent for one of us late at night and bugan w-
enquire about a piece of land which had been recently acquired in Vrindaban by our
Ashrani, She also mentioned ahout the Shiva-Linga’ which had been brought for
mstaliation at Hardwar at the remple founded by Raja Durga Singh of Solan They
had not been vsed and were now lying at the Benares Astiram. Mother enquired if it
would be possible to instal atan carly date this S#iva-Linga'in atemple on the strip
of land at Vrindaban. When we were at Dwarka, we visited some Shiva temples; its
Linga’ we were told, had appearcd sponianeously, immediately after (he passing
away of Sri Krishna and Baluram. Mother declared that sometimes things that had
fot yel happened on the material plane took place on a subtle non-material planc. 1
understood from this that the installation of the Shiva-Lingaon the occasion of the
Maha-Milan of Yiddha Baba had already taken place on the subtler, non-material
plane immediately alter the cvent; the physcial ceremony would follow in due course.
The Lizega'thus installed would be known, Mother said, as Siddheshwar Shiva alter
the Sidetha Baba of Chidambaram.

[To continuc)



RECOLLECTIONS
—§ri Ranju Banerjee

Itis nwell-known sayving that Darsfan of gres Mabatmas and sages is o resultol
merit accumulated in many a former life. Also it is natural that we do not know deeds
done @ our pastdives. In this life, T had the blessings and good torttne of coming o
comtact with 8ri Sri Ma Anandamavee and [ am wriling about that.

A Kheyal cmanating [rom 5o Marcsulted in the performance of the great Savies
Adaba Yagna, tiasted over a period of three veury from 1947 wo 1950 w0 Kasfir D
of §A 50 Ma. Many great sadhus, saints and brahinacharis had come trom ali over
India to parccipate in the great Yagna,

[t was on this occasion (hat I had the great and good foctane of seeing S Ma tor
the first time. It all happened quite unexpectedly. The imprints of that [irst visil are
deeply engraved on the screen of my heart and imind.

The year was perhaps Decemiber, 1948 or JTanuary. 1945, when the following
unforgettable event ook place 1 my life. 1 was then in class VI Our exams. were
over. My parents along with me and my younper brother decided (o visit Kashi and
see places there, On arrival at Kashi (Varanasi now) my parents heard that u grea
Savitrt Maha Yagrawas heing performed al Ma Anandamayee Ashram and that 51
Ma Herself was present there. Chn hearing this nay parcnts lost no time. We all hur-
riedly got ready; [ather hired a boat which ferried us across the Ganga to Ma
Anandamayee Chat. From there, we stepped inlo the hall which is unformnately no
longer thers. It has boen swept away into the waters ol the holy Ganga. As we
enterad the ball, we found that a Bhagavat Pathy was in progress, So S ha was atthe
fur end of the hall and was in a lying down posture. The hull was crowded with
pcople. 1 was a little boy. I could not see Ma. Lkept pressing upon my father to help
me to see Mother_ Finally, father lifted me up in his arms and pointed at the far end of
the hall where Sri Ma was lying down, Ma in Her pure white sheet and garments
appeared to me life a white totus. ] was unable to move my cycs from that pure and
beautiful vision in front of me. Those thnlling moments of my first darshan of Mother
still vibrate in my being.

Meanwhile, my younger brother was also tugging and pulling my father o lift
him up too to have a view of Ma. So, father put me down and picked him up over his
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shoulder oo enable Liin to bave a good view of Ma,

A while Lter, the Bhagavar Path got over and the arazf began, As [ watched the
sy 4 question arese in my child-mind. T putit to my father, ] asked him why the arat
was perlormed in front of the Shastgi sitting on the dias, why not of Ma®? At tha -
youg age. [did notknow that the arati is performed o 1ord Naravana in the fom of
the haly hook "Stimad Bhagavat'.

Arati ended. S Ma got up o go somewhere. The erowd of devolees swiftly
moved t make a way tor Mother to pass through. Mother had gone a fow steps only
when my brother, a child of six then, suddenly hlocked Her passage. He howed low
i dront ol Ma, his forehead touching the dusty ground and spontaneonsty oilered fhs
pramam at Her feet, Embarrassed. my father tried w remove him from the way, bl
s1t Ma did nod want 1o stop the child from paying his obeisance to Her. Mather kept
looking mhimmost intenrly. Itappears that Si Ma was looking at the child's future. -
that he would onc day serve and look after the affaics of Ma's organisation. Other
devolees also followed suit and offered their prapams. This done, Mother then climbed
up i fight of slops with ap amazing swiltness. Never again have [ seen Mother climb
up as fast as She did then. _

From the hall, we moved wp tothe Yagna Shafa. The Yagena Shafg was resonant
with the sound of the Savitef Mala Mantra. A large-number of Pandits werc chanting
together the Mafia Mantra, At the end of the maniza, they were offering ablutions into
the sacred tire of the Yagna, The whole atmospliere scemed to belong o another
world. Decply moved and full of bliss and beatitude, we leit the Ashean:. Bur we did
nut teave before buying a picture of St Ma and the invaluable book ‘Magy Darshan'
by Bhaiji. Thar picture of Ma still adoms our tamily altar.

Another unforgeabie Mafri-fecfasprings up in my mind. By the time, this feefa
ol Ma took place, there were twenly nine ashrams of Sti $ri Ma all over India. The
maving spitits behind the growth of these ashrams were Gurupriva INdi and Bhaiji,
suppotted by the kfevalof Sa S Ma. Ma had thousands of devotees all over Indja.
Most of them were so bound by ties of family responsibilities that they conld not visit
Ma easily. Tirercfore Ma travelled frequently {rom one place to another to be with
Her chuldren. Everywhere Mother enacted many a Jeefa for the joy and weltare of
Her deviotees.

L had the gond lortune of accompanying Ma on several of Her travels. T am now
going w narate an unforgettable insiance of Matrd-Leefa which took place ar Almora.
1 wras a dircet witness to i
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It was the month of May, 1964, That year. our Almora Ashram was celebrating
Sri Mu's Janam-Eirsav in a big way, Great saints and sadhus had come to join the
celebrativn, The very notable oncs were, Hartbaba, Avadhootji, Chakrapaniji, ¥Vishnu
Ashramji and Chaitanya Giri Maharaj. Haribuba would daly come ta the Ashram in

' the morning at the time of the Rasicefa. At this point of time T cannol help mentioning
here that | had never before seen such attractive and captivating performance ol
Rusfeels. Pacticnlarly winsome was the performarce and beauty of the child wha
played the role of Chaitanya Mahaprabhu,

After the Rasfeela we would go to the courtyard of the ashrmam for our mid-day
meal. We sat down on mats spread out in rows. One day a gentleman came and sat
down next Lo me. I had oot seen him befare in the ashram. His was an untamiliar
fuce. Therefore, I venturved to ask him, "Sir, where have vou come from?" He re-
plied, "I belong to the birthplace of Ma. [ have come to see how the Janam-otsavof
Ma is celebrated here.” At this, 1 could not help remarking,” bighplace of Ma is in
Kheora in Fast Pakistan (Bangladesh now). Have you come all that distase only to
sce Mu's Janam-ursav? He softly answered and said, "Yes, it is so”, While we were
thus talking, I observed that some of the people sitting in our row had qoictly garup
and taken places in other rows. T could not help asking them why they were getting
up when there was plently of space in vur own line. They did not answer my ques-
tion. Instead, the gentleman asked me my name. 1 told him my narne. He then asked
me my [ull caste name. ! told him T was a ‘Bandopadhaya'. At this he said that since
[ was a Brahmin, I should notbe cating and sitting with him in the same row, it would
be against my caste rule. I was perplexed and asked him ruefully, how would iy
cating and sitting next to him spoil my caste. He then gently replied and said that he
was a Mushim, I remonstrated and said that we were all children of Ma. He lanked ar
me with henumbed eves and said that since he was a Muslim, could he be a child of
Ma tike myself. As I was seurching for words of assurance, an ashram ‘didi"arrived
on the scene. She addressed the gentleman and said that Sri Ma was calling him to
Her room. He looked at her with utmost surprise and said, "Why should Ma call me
tn Her room? She does not even know me." Pointing at me, he said that possibly
Mother wanted to see me. He requested Didi to find out again whom really did Muther
warnt Lo see? She was back in a short while and told the gentleman that it was him
only whom Mother wanted to sec. Atthis, [ reminded him that did he not only a short
while ago wonder if he too could be a child of Ma. I advised him o go the Her
nnhesitatimgly.
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Finally, he got up and followed Didi to Ma's room.

Sri Ma's room was a distance away froin where we were sitting and talking. Ma
could not have heard us from that distance. T was now curious why Mother had
cailed him to Her roosn. All said, he was a stranger and a Muslim. I waited for him.
Our Iunch was over. It was quite some time before he came out of S1t Ma's room, As
s00n as he came ont, I approached him. 1 requested him to tell me, if he did not mind
doing so, what all transpired and what did Ma say 1o him while he was with Her there
in Herx room. '

The gentleman from Kheors was in an ecstatic state of mind. He began by saving
that as he entered Sti Ma's room with Didi, Ma €aid to him, "Raba, today you will
have your meal here sitting near me, That is why. | have called you.” He was quite
raken aback by this. How could Ma want him to have liis ineal sitting near Her. But
an asasga had been spread ount for him near Ma. A thali with rice, dal, and vegetables
in it had been placed in front of the mat, along with several other bowls of delicacies
had becn put around the ‘thali’. He went on to say that Ma said to himn "Baba, come
and sit down herc near me” He occupied the asana. Ma pointed out to him what was
to be eaten first, what next, and then what was to be taken last of all. He said that Ma
kept funning-over the food all the while to keep flies and insects away from the food.
Deeply moved and with tearsome eyes, he agreed with me and said that 1 was nght.
We were all children of Ma Anandamavee.

Mother's universal message to us all was that love alonc is the true binding force
and the only source of peace and joy for all in the waorld.



