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MATRI VANI

On the occasion of the death of a devotee’s wife, Mataji said:

“Writc to him : Tt will certainly not do for him to be utterly broken-hearted. At this
time who is to take care of his sons and daughters? In all things he will now have to
be both mother and father to his children. Like a hero, courageous, steady and serene
he must attend to every duty as it comes up and have only fortitude, patience and
more fortitude. What has befallen him lics in the nature of this world. The Self can
never pcrish. In all heings dwells He as the breath of life, as the Self. The body only
is suhject 1o change; body means that which slips away, which does not remain for
ever. "That his mind will be unable to realize this at the moment is of course true, for
it is characteristic of the mind to wail and lament, to reel in agony. Nevertheless he
will have to take himself in hand and master the situation. What other remedy is
there?

¥ o . SR o * . K . *

- Ofi learning of the death of a bhakta’s mother, Mataji said:

Write to'my friend: “The fortunate, the blessed one * has ascended to the abode of
peace leaving behind her husband, her sons and daughters. To weep and mourn the
loss of her body is not right, althoughi it is riatural that tears should flow. You will
have Lo resort to fortitude. Just as parents are always eager to make the happiness and
peace of their children their own, it is equally the duty of children to adopt a similar

attitude with regard to their parcnts. Those who have not attained to the final Goal but
are stﬂ] struggling on the way and live in this world identifying thernselves with the
body, cause themselves much pain by becoming agltated and crying out in anguish; -
itis indeed deep sufferittg. Those who have passed away have no means of express-
ing it, yet this ‘anguish troubles them. Nobody wishes to cause distress to his loved-
ones. Recall to mind : Your mother is as your self, the one who bore you-hér peace
should be your peace. What has happened is God’s dispensation and all men are His
very own. Where and how, on what path and in what state He keeps anyone depends

*. A play upon words : ‘body in Bengali is ‘sharir” and the verb ‘shoray’ to go away, to movc
away. '

*  Mataji calls all children and unmarried people Her friends. _

*, According to Hindu tradition it is most auspicious for a woman to dic whilc her husband and all

her children are alive.
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on the will of the Almighty.
Do not let anyone notice that you are depressed. Serve everyone in a beautiful
and graceful manner. Feel that God has entrusted you with the service of the family.
Do not allow your father to become gloomy. To sce the shadow of grief on the faces
of his children will intensify his unhappiness greatly; mindful of this, be careful to
remain composed in your father’s presence.

* * * s )

On hearing the news of someone’s illness, Mataji had the following communi-
cated to the sufferer: .

Depend on Him absolutely. In whatever circumstances you may find yourself
sustain the remembrance of Him only. Let this be your prayer: “Lord, Thou hast been
pleased to come to me in the form of sickness. Grant me the strength to bear it, gird
mc with patience, and give me the understanding that it is Thou who art dwelling
with me in this guise!”

* * * i *

If you do not allow your thoughts to stray from His Lotus-feet there is hope of
your being saved from all manner of temptations. Man’s duty is to awaken to true
humanity and to cast aside his animal propensities; to choose what is excellent and to
relinquish the merely pleasurable. Let your mind be like a beautiful flower that may
be offered to the Lotd in worship. In very truth man’s sole duty is the search after
‘Self-realization. With but the One Supreme Friend, you my friend, must try to avoid
the ties of worldly friendship.

% * - * * *

Those who prompted by a deep yearning for the vision of the Supreme Being
tread this long and difficult path can do so only by His Grace. To take refuge in
patience is the only acceptable attitude of mind. One must never lose hope. Wherever
you may be placed and under whatever circumstances, let your thinking be centred
in Him and in Him alone.



PAGES FROM
"Ma Anandamayee Prasang"

(Translated from Bengali)

— Prof. A. K. Dutta Gupta

Ancient history of Ramna ashram

After having something Ma began to stroll in the ashram compound. We also
began to move around with Ma. Discussion was raised about the topic of sadhus from
which countries used to do sadhana in the ancient days in this ashram. Ma said-
"Bengali sadhus were of course here, apart from that Hindustani' and ‘Madrasi' sadhus
were also here. From the names of the sadhus, whose samadhis (burial grounds) are
~ said to be here, it is understood to which places they belonged. It is learnt that there
exists samadhi of Golap Giri in this ashram, of Harchandra Giri in the Kalibari and of
Chain Giri in the Governor's house. When this body used to remain at Shahbagh then
it used to come after the evening hours to Kalibari to see the arati. While coming to
see the arati I used to remain huddled there for hours together. At that time I used to
see (hose sadhus. Some one was standing on the ground, some one was sitting in the
void in asana posture, al! this used to be clearly seen by me. I used to scc particularly
four sadhus. Apart from that, there was a special type of mangoe tree in this ashram,
whose fruits used to come in off periods and looked also difterent. When Itravelled to
Madras 1 saw there that type of mango. Therefore, it seems thal some sadhus from
Madras brought mango from therc and the tree was made out of that. Railways were
not during those days. The question may be put ho’i:_v could the sadhus travel for such
long distances. It is believed that sadhu used to mo_ré about on the air-way.

I- Whenever I met Baba Vishuddhananda he used to ask about the watery areas
and jungles of Ramna. Perhaps he was taken from here to Vindhyachal on the air
route.

Ma- Yes, there was dense forest here at that time

After this discussion started about SiddhaMa, who had come Loday Sri Surendra
Nath Banerjee told Ma that during her trance she brings prasad - "During the period
ol her trance immediately on prayer various types of prasad come to her - Khichri,
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sweets etc. | had asked for prasad in the form of fruits; but she could not give them for
(wo days, on the third day she gave me one apple cven without my asking."

Swami Paramanandaji said - "She said that she does notremember anything con-
nected with her trance-period; that 1s perhaps not correct, because she remembered
about the fruit.” |

Ma- How much quantity of prasad does she bring.

Jatin- Two or three handful. T showed with my hand that about 300/400 grams
she brings.

Ma {pointing (o me) - Have you seen her bringing ?

I-Yes

Ma - How does she bring ?

I - She gives by taking out from beneath her cloths.

Kedar Babu - Is it possible to bring prasad in this manner ?

Ma - Why can't be ? One who can come durin g trance period from another place
in subtle body can't he or she bring fruits along with him or her ? But to get those
things revealed 1n material form needs power.

Suren Babu - During the period of trance she prescribes medicines also if condi-
tion of iliness is explained. If questions are asked about the condition of certain per-
sons at certain places she tells that also. Ofcourse all words do not become correct.

Swami Paramananda- If she gives replics through the influence of some power
then why will not those be correct ?

I also asked Ma in the same way.

Ma- Ican't speak all this meaning any one. Because all things have not been seen
by this body. And this body has not gone through such trances, that this body will be
able to speak all these.

I - Ma, such things may be discussed even without pointing to anybody. Many
may have questions relating to such sort of revelations of miraculous powers which
are happening through one simple woman. Ofcourse, if you have never experienced
such trance conditions then how will you know. |

Ma- This body sometimes spcaks many things, hearing which you say that those
are mentioned in the sastras (scriptures). But this body has not read the sastras, so
how can this body tell such things ? |

I - You have also said that there is no such state of sadhana which has not been
revealed in your body. Then why will you not he able to tell about trance condition?

Ma (laughingly) Yes, but while spcaking about such things discussion about par-
ticular persons naturally comes, But when words are coming out then let me tell as
such-Ttis correct that if anyone gives anyreplyunder the intfluence of any power, then
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that cannot but be true. If the internal knots are once opened then if any order or reply
comes out through those knots that is bound to be true. But this can also happen that
all the knots have not fully opened, only a part has openced, in such condirtion the
messages which are received may not always be corrcet. Because the individual
samskaras of the person concerned may get mixed up with those messages, although
the person may not be aware that such things are being held. |

"Remember one thing mgre. The seeds of feelings of praise and prestige are
existing within everyone in a latent manner. Those cannot be forsaken easily, al-
though at times their existence may not be known. So, if the receptacle 1s not com-
pletely pure, those feelings get revealed by being mixed up with self-power. Just
think, you wish for the welfare of some one and donot want to see anything bad for
him. In this statc if any power, after being revealed within you. makes you say that
nothing bad will happen to him, at that time when those words are going to be uttered
the word 'mot' will not come out. Your own samskdra will stop that. As a result the
power which is revealed that gets falsified because of your own samskara."

"You again see, the power may also be of various types. If bogus powers are
generated then what is there to be wondered il words of the person in trance are
falsified?" |

"Another thing to say. There arc specific proofs of the unfoldment of a pure
power, If a pure power is unfolded within some one then you will see that his attach--
ment towards own samskaras is being lessened. Judgement should be made after
considering all these things.” _ _

Ma returned to the Panchvati (cluster of five kinds of trees) after saying those
words. Tt was found that Ma's bed was spread upon her asana and mosquito net was
also hung. Ma lay down after coming there. Tomorrow there will be dawn to dusk
kirtan. The preliminary song with other rituals (adhivas) commenced. Abhay and
others continucd to do kirtan. We were listening sitting there. Aboul half an hour
continued in this manner. The moon-light which was peeping through the trees at the
Panchvatt was our only light. Kerosene oil was almost rarc in Dhaka; that is why this
want of light. At this time suddenly we found that from somewhere light from a torch
‘was upon us. We {ound that Ma was looking at some thing with the help of the torch
from inside the mosquito net. That was also tor a short while. Again there was the
same darkness. After sometime Ma gol up and went out of the Panchvati. We waited
for sometime. Seeing that Ma was not returning and it was about 2.0'clock at night

we returned. N
T Pai
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18th March, 1943, Thursday

In the morning I went to the ashram along with Sri Manoranjan Roy, Sr1 Charu
Chandra Roy and Sri Jatin Mazumdar. No sooner we arrived there than Smt. Hiranbala
Devi, wife or Sri Prafulla Ghosh, told me - "Ma has said that she will go to Shahbag
today. But these days Pioneer Corps people stay there. Please go and enquire if Ma
can go in and made a round of Shahbag." Hearing this we four left for Shahbag. A
few doctors known to us work there in Shahbag Hospital. So Charu babu left for the
hospital along with us with the expectation if something could be done with their
help. The doctor whom we wanted to meet was not found. But Charu Babu related
the object of our coming (0 Shahbag (0 another doctor known to him. The doctor
knew Ma. He said that Ma could come to Shahbag if permission was obtained from
Mr. Hudson, the Chief of this place. I1e took us to the office, but the officer was not
available. He was said to be in the Parade ground. Hearing this we left for that place.
Seeing us proceeding in that manner one officer of the Pioneer Corps. came 10 us 1o
understand what was the matter. When we told him about our object he himself wenl
to Mr. Hudson and told him about our request. Mr. Hudson hearing about our request
atonce gave consent and advised that we should complete the tour of Shahbag within
10-0clock. We offered our gratefulness to him and immediately returned to the ashram
and gave the information to Ma. Ma atonce asked all to get ready. Many male and
female devotees went with her. Perhaps Ma went to Shahbag for showing that gar-
den to Swami Paramanandaji, Shri Sital Prasadji and others who have come with her
for the first time from different province. Khukhuni didi began to show them the
places where Ma used to stay in that garden, where the Kali Puja was performed etc.
We returned to the ashram after remaining there for about an hour,

Ma came and sat at the Panchvati. Today was the dawn to dusk kirtan. Kirtan
was arranged within the Panchvati. But we could not find many people. Only one or
two were keeping the Name. But no sooner than Ma came and sat at the Panchvati,
\Abhajr and many others joined the kirtan along Khol, Kartal etc. (muscial instru-
ments) and in no time the kirtan became very impressive. In between Ma herself also
was doing the kirtan. Ma was singing -

"$ri Krishna Govinda Hare Murare
Hey natha Narayana Vasudeva.”

Ladies were singing by sitting near Ma and devotees were cir-cumbulating Ma's
asanin the Panchvati and were singing. I'listened to kirtan till 12 noon and then came
back heme.
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Went again (o the ashram after lunch. Then only ladies were singing kirtan.

Ma after taking her meals came to the, place of the kirtan and joined the ladies
singing kirtan round and round. After some time Ma went inside the Annapurna
temple for taking rest. '

Siddha Ma, who had come to Ma's ashram yesterday evening, came again to the
ashram today at 3 P.M. ... Along with her were Prof. Birendra Chandra Banerjee, Sri
Nibaran Chandra Biswas and a few other devotees. She was made to sit on the ve-
randah of the Shiva temple and Ma was informed After some time Ma came and sat
there and asked Siddha Ma-"Ma, You have come, should I sit in your lap?.....saying
this Ma embraced her. But Siddha Ma remained silent.

The place in the Shiva temple verandah was very limited, With large number of
devotees galhering there everyone was feeling a bit uncomfortable. Seeing this |
asked Ma - "Ma, should be make arrangement for you to sit in the "Nam Ghar?"Ma
said - “People have taken their meals there and is yet unclean. If you can get the place
well-cleaned, then do that." The "Nam Ghar” was cleaned accordingly and durries
were spread. Then both the Mas were made to sit there on asanas. Ma again got up,
sitting behind Siddha Ma embraced her with both the hands and spoke to us - "Who-
ever want to do pranam may do here (pointing to Siddha Ma}." Siddha Ma's devotees
asked all to sit at a distance from her so that no one touches her by chance during her
trance. Hearing a]l this Ma asked - "Should I also move away?" Siddha Ma nodded
in the negative. Ma again said - "Should I be able to touch during the period of
trance?" Siddha Ma permitted to do the same.

Some of her devotees asked Biren babu to sing because whenever there is song
she goes into trance. Birenbabu remarked "Singing will not be needed. Kirtan is
being sung at the Panchvati. Ma will go into trance soon after listening to that. Yes-
terday she had gone into such trance at the Siddheshwari temple, no song was needed.”
When such conversation was going on it was seen that Siddha Ma was sitting still,
tears were trickling down both her eyes; the head was getting bent towards the neck
and alter a while she fell down on the back losing her senses. The head hit the back
wall and fell down. There was also a sound of hitting. It was felt as if she had got
some injury on the head. But Siddha Ma quietly lay down on the floor. Ma went and
caught hold of her. It was felt as if Ma was pressing either her hands or feet. Later on
Ma came and sat on her asan and began to watch Siddha Ma. By looking at Ma's face
it could not be least understood as to what the matter was.

Slowly Siddha Ma got up and while sitting began to look here and there with
revolving eyes. At times she began to laugh loudly. All these things appeared rather
unnatural. There was now no cover on her head- the knotted plaits were visible within
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her scrambied hair. Spreading her two legs she (pointing (o Ma) said - "Now you
come upon my lap.” She did not however say anything when Ma wanted to sit on her
lap at the Shiva temple verandah. Tt was thought that now during the trance period
when there was no shyness and hesitation she perhaps was desiring to have Ma in her
lap. Ma almost threw hersell into her lap laughingly and embraced her with both
hands. After sometime Ma got up and began to pull something which was lying
hidden within SiddhaMa's cloth and SitddhaMa was slowly uttering - "Wait, Wait."
Ma started saying laughingly - "I am a daughtcr. I shall snatch all my mother's things.”
Saying this, snatching a bit of Siddha Ma's cloth Ma told her - "Should 1 speak out,
should I speak oul ?" Siddha Ma too nodded her head.

Ma - What have you brought?

SiddhaMa- Some fruit.

Ma- Ma, y'ou love me so much that you have brought for me fryit from such a
distance. Ma, I am not to be blamed? I have said because you have permitted me.,
 We were simply amazed to hear all this. It is seen that Siddha Ma fetches prasad
dutmg the period of her trance if dny one asks for that; but where from the fruit could
come even mthout praying for the same? Biren babu exclaimed: "Has the Prasad
come then?" I rephed Perhaps sO. " But the way Ma talked that Created a Iot of doubt

i m the minds of all present there. : - - 2

7 Ma (pomtm g to SiddhaMa's dcvotees) told lau ghingly-’ "You donot take caré of
'my mother. You have made her wear such a loose garment th'lt even her belly be-
comes visible. I will say, these are all your mistakes." '

. Hearmg Ma s words we alqo stat‘ted laughmg I was thmkmg that perhaps using
'the loose garmem 18 not w1lh0ut dny purpose. It was dlSO noticed that S'fddha Ma's
devotees were also feehng perhaps a b1t uncomfortable o '

Btren babu requested us to ask certain queqtlonq to SiddhaMa. Ma aqked Abhay
to put. some questlons Abhay began asking.
| Abhay- What are the 51gns of a realized person"

SiddhaMa - They donot come back agam '

Abhay Where do they remam” '

Siddha Ma In thm world.

Abhay Who goes to Brahmaloka'?

SiddhaMa - Mohants, -~

Abhay- Is there any other ]oka (1eg10n) above Brahmaloka?

Siddha Ma - No.

Iiold Abhay to ask her, who is Anandamayee Ma? Abhay replied that has been

- asked first of alland she has answered— "Anandamayee Ma is a part of mine - a bit of
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my blood."

Questions began. Abhay asked - "Does Knowledge come after Karma is over or
Karmais over after there is Jnana (knowledge)?"

Siddha Ma - Karnma s over after there i1s Jnana.

Abhay - Which comes first - Jnana or bhakti (devotion)?

SiddhaMa- Jnana comes first after that bhakti and mukti (salvation) aller bhakd,

Questions were being made again. But I did not like all that. So I came out of the
Namgharand sat in the open meadow outside. After sometime it was seen that Siddha
Ma also was taken out and made to sit in the midst of open air on the ground outside.
A bit later Ma also come out. Seeing Siddha Ma sitting outside Ma also came and sat
near her. No particular talk was held. I also returned home in the evening with my
wife and daughters. |

(To continue)

“If one can in one’s thoughts, feelings and actions, venerate
Her as the object of one’s adoration, having enshrined Her
lotus feet in the heart, then need will not arise for any other
support in the path of salvation.”

-' o | —Bhaijee”




ON MA ANANDAMAYEE

- [Continued from before]

—-M. M. Gopinath Kaviraj

Some people are inclined to regard Mother as an A vatara or incarnation of a god
or goddess. This view, whatever its merits may be, 1s supposed to be free from the
difficultics noted in the earlier view. But what is an Avatara? It is the descent of
energy to the earth level from the purc causal plane with the object of bringing order
into a troubled world, establishing rightecusness and restoring moral balance to hu-
manmity. The Energy which comes down to an Avatara is distinguished from what
descends to a man on the ground that its connection with the source remains unbro-
ken whereas in the case of a man it is discontinued. Notwithstanding this, its relation
with the source is like that of a part with the whole, and even when the descending
energy is continuous with the source, it is only a projection and nothing more. The
original source lies outside the field of the descended energy. The very expression
Avatara means descent and presupposes a higher source from which the descent is
made. All the Avataras as such have their respective centres. their proto-types so to
say, in the Para Vyoman (Highest Heaven) or Maha Vaikuntha and these are differ-
ent modes of the Central Energy of the World Administrator. :

We are not concerned here with the particular god or goddess of which She is
¢laimed to be an Avatara. The dlfﬁ{,u]ly is everywhere the same. Even if the god or
goddcss be taken to be divine in essence the difficulty remains. Knowing Mother
through personal contact in the light of what She says about Herself indirectly from
time to time I cannot bring myself to believe that this view would solve the difficulty.
If Avatarais understood in the sense in which a Buddhist would consider a Nirmana
Kaya in relation to Dharmakayait would be a different matter. But even then someé
difficulty would persist. |

Hf the Nirmana Kaya s considered to be a projection of Dhannakaya the diffi-
culty of Avatarahood would remain as before. If the absolute unity of all the Kayasof -
the Buddha is recognised a fact, the difficulty may perhaps be removed to some
extent, We should then be left with the suppositions of the Adi Buddha as it were and
not with any of the historical Buddhas appearing in time. In the case of a historical
Buddha we have along history of strenuous sadhanaextending over a series of succes-
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sive lives with a view to eradicate the fundamental obscurations and ¢ultivite the
basic virtues and seeds of knowledge. As a result of this, the historical Buddha was
endowed with fourfold knowledge, viz. Adarsa Jidna, Sdmamaj fidana, Pratyaveksa
Jidna and Kiryanusthana Jian. In Mother all these typbs of Jn&n&s* are believed (o
exist from the very beginning. Of these the first kind means a gcncrdl vision of all
things of all times without any let or hindrance. It is llkc a mirror reflecting on its
bosom the entire creation. The second kind refers to realization of the essential equal-
ity or sameness in all beings. The third variety of Jidna enables one to have a sense of
absolute certainty in regard to everything i existence. The fourth Jianahas a bearing
on the world and its good and is devoted to the service of humanity. It is a knowledge
of manifesting an infinite number of Nirmana Kayas in response to the . dilferent
necds of different persons. ' = S

Some people are disposed to look upon Mother as a Vilasa, a self-projection in
time and space of the Timeless Divine. I do not know how far this view is tenable. If
the conception Nardyapa (of Vaikuptha) as a Vildsa of Sri Krsna (of Goloka) be the
true conception of Vilasa, which involves loss of power and lcnowlcdge in relation to
the original, we shall find it dlfﬁcult to explam her own statcrnent regardlng l[erself
like the following :-

@émﬂt%ﬁmaﬁ%ﬁw_
Fon foumn wRS, d@m AwEE
- W v wliw B e ew
CFA A A u AR e
o oafed eewl SEm ww
FoR W aE, ¥ YEe
W W W wel, g
33 YRR HI8 39d S Ha I . |

“Yet here the aforesaid holds good for this body responds Strxclly to the line of
thought and to the spirit in which a questlon is asked Consequcntly, what is the
opinion of this body and what is not? If there is-a line of approach, ther; must be a
goal to which it leads and beyond that is the unattainable. But whete the distinction
between the attainable and the unattainable does not arise is THAT Itself. What you
hear dependson how you play the instrument. I*OI' thI'S body the problem of cliffcr
ence of opinion in no wise exists.”

_ (“Words of Sn Anandamayl Ma,” p- 119.)
This statement cannot apply to a V;]as'a for obvious reasons. Is.She then the
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Divine in its Svayam Ropa, in its plenary and perfect Form? Is She then a visible
expression of the Absolute Itself? Is She the outer manifestation, within a self-im-
posed veil, of the Inner Atma of the world, of all of us, revealed to us clothed in a
human form simply to draw us towards Herself away from the turmoils and tumults
of fettered existence? Who can say? "

These were some of the difficulties I anticipated in writing about Mother. | have
placed them before my readers. Let them judge for themselves and draw their own
conclusions. |

It is believed by some that Mother has come down on a definite mission viz. to
awaken divine consciousness in man and bring love and peace into the present world.
But some deny this on the ground that Her actions are purposeless in the sense that
they are actuated by Divine Will directly and not by a personal wiil of Her own as an
ordinary individual. In any case it seems clear that a descent or manifestation so
remarkably great as this cannot fail to have a great consummation in its own course.
She never claims to be a Teacher though she sometimes seems to some to function as
such indirectly, for the Teacher is one who has the limitation of teachership attached
to him on account of his pure vdsani But the Mother is free from every kind of
vasand as such from the very beginning. She claims to be Herself alone-nothing more
and nothing less. In a sense She is perhaps the very Truth which the Teacher promul-
gates.

We are often told that Mothcr has no rmnd and no body. The meaning of the
statement does not seem to be clear, at least to some of us. To me it means that the
statement is intended to convey the sense that as an ordinary body or physical organ-
ism together with its term of existence as a vehicle of worldly experience is duc to
one’s prior karmas maturing for fruition and having their roots in ignorance, Mother
on account of Her immunity from these causal factors cannot be said to bear the

‘burden of such a body and of such a mingd. It means that even a pure body and a pure
mind cannot be really attributed to a pcrson who is etemally frce from ignorance and
karma’

*, [t is evidently for this reason that the human body of Sikya Muni was pronounced 1llusory in the
ancient Buddhist work, Saddharma Pundarika. The view of this work on the life and achievement
of Gautama Buddha has been ably summed-up by Poussin and is reproduced below: “Although
‘completely divine, Sakya Muni is not God, he is Buddha “from the beginning’ he is the father of
the worlds, the father of the future Buddhas and Saints, the universal Providence in order to save
human beings and to lead them to Nirvina. He appears in a human form which is illusory; he is
born, teaches and enters Nirvapa— at least as far as ordinary men can sec; but in reality, while
illusory Sakya Munis are appearing in this world, the true Sikya Muni reigns on a diving "'moun-
tain of vulturcs’ surrounded by future Buddhas and imparting to them the true teaching, the frue
law.” Even the true Sakya Muni, according to the teaching of Saddharma Pundarika, though
eternal and divine, is not God. .
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In all cognate schools of Indian thought we are familiar with & similar conception
of the relation between karma and body. In Jainism, for instance, we are told that
Jivan mukti follows on the wake of the cessation of what is called ghaff or obscuring
karma, viz, karma which deludes, obstructs and obscures knowledge and intuition.
But aghati karma, which gives rise to expé'ricrice of pleasure and pain, determines
one’s term of life and status and builds one’s body, continues.” Even a Tirthankara is
not immune from this. When even these are destroyed there is an absolute cessation
of karmas and the body ceases to exist. It is a bodiless state of' Atma. Kevala Jiana
emerges at the end of ghatr karma which implies the end of impure mund (and of
impure body) while perfection ariscs at the end of aghatr karma which meuns the
cessation of pure body and pure mind as well. '

Similarly in Buddhism we find that an Arhat or Jivanmukta is liberated from
klesas and is consequently free from a defiled mind. But this is not an cssential char-
acter of Arhat, for even a person in Nirodha Samadhi as one in the meditation on
nothingness or a vitardgamior an Zndgamfhas his lower mind inhibited (though not
cleansed, as it re-appears on reawakening). The lower mind is held in abeyance in the
supernormal way also for a definite period. Even an Arhathas to experience the fruits
of his earlier karmas. Maudgalayana, for instance, was a great yogi, the greatest per-
haps among Buddha’s disciples, and yet he was tortured and his body cut to pieces
by robbers and even the bones were powdered. Buddha explained that this was a
retribution of a heinous karma viz, patricide committed by him in an carlier life.

How then are we to account for what appears like Mother’s body and mind? May
they not be due to an act of the Supreme Will playing in its freedom or to the same
Will in response to the cumulative karmas of humarity crying out for ages for a
Divine Appearance? It comes to this, then Mother’s body is no body and Her mind is
no mind in the ordinary connotation of the terms. They are only apparent and exist
for the ignorant who are under maya and unable to see behind the veil. This is a
docetic view to be sure, but there seems to be no escape from it. Did we not hear of it
in connection with the Buddha’s body and also the body of Jesus Christ? Did not Sri
Krsna too say that he did not really take any birth and had no karma of his own like
ordinary men and that his birth and karma were both divine in nature?

Mother Herself said once as to whether the persistence in consciousness of a
body is consistent with the dawn of knowledge:

* These correspond to jaf. dyu. and bhoga of Patanjali.
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“For a Self-realized Being neither the world with its pairs of opposites exXists. nor
does the body. If there is no world there can obviously be no body either!

Who says the body exists? There is no question at all of name and form. To
wonder whether a realized Being sees anything outside of himself is also beside the
poin. Wha is there to whom he can say: "Give, give™? Yet this state of wanting is
precisely the reason for one’s belief in the reality of the body. Therefore, since there
is no world and no body there can be no action either; this stands to reason. 'I'o make
it quite clear: after Self-realization therc is no body, no world and no action - not
even the faintest possibility of these-— nor is there such an idea as “there is not”. To
use words is exacﬂy the same as not to speak; to keep silent or not is identical - -all
is THAT alone.” _

Thisisin rcgard to persons who thL awakened to eter lldl llfc from the torpor of
worldly existence.” Itis equally dpplludble certainly with a greater force to those who
have never been iu that existence. .

| ['T'o continue]

*."Words of Sn Anandamayi Ma’; p. 118.



SHRI ANANDAMAYI — THE MOTHER*
' -—Acharya Gopél Chandra Chatt()padhyaya

The holy name of Mata Anandamayi is well known throughout the length and
breadth of India. Among her devotees and admirers may be counted men, women
and children, ranging from saints, sages and the most learned down to the un-lettered
and uncultured innumerable ordinaries ---- people apparently free from any religious
and spiritual recognition. Whoever happens to come within her widelypervading
sweetness of nature, feels attracted towards her, not knowmg at all the why and how
of it.

From limes immemorial, the soil of India has had the good fortune of being blessed
with the birth of many a great soul —- personages of incomprehensible wealth of
spirituality. The present day India and its spiritual firmanent have been graced with
thc advent of a Being in the person of Mata Anandamayi, who is thoroughly unique
in her manifestation of humanity in all its different shapes and aspects. Heretofore,
super human manifestation of Divinity has been, in India as anywhere else, in manly
garb generally; but in.Mata Anandamayi, the adveat has been feminine in form with
an effulgence of Motherlinesss all about her, making the question of sex altogether a
matter of no moment. All big religious personalities of all ages and climes, have got,
as a mattcr of course, certain particular forms of religious worship and observances.
‘They invariably are persons of deep devotional propensities. But the life and mode of
Ma Anandamayi is a different phenomenon altogether. She seeks none and needs
nothing - - - either of Heaven or of earth. She 1s full within herself in every serfse of the
term. Her wisdom is fathomless, and the ways of her living, very simple and wonder-
[ully attractive; her very presence is astonishingly illuminating.

In the very prime of her life, all forms of Hindu religious worship —- Vedic,
Yogic and Tantrik practices — as also many other mystic religious performances,
appcarcd in her person, even as spontancously as the sprouting of branches, lcaves,
flowers and fruits from the trunk of a tree, without any asking or any form of hanker-
ing on her part. These mysterious religious experiences arc not to be scen in her now-
a-days, except on rare occasions and by a very selected few of her personal follow-
ing, proving conclusively the existence of their roots in her cven to-day. Incidentally
it may be mentioned here that aspirants of truth always get all the necessary informa-
tion and guidance from Mﬂta_]l about any religious and spiritual practices they re-
quire. Bul now-a- dd_\,’b she seems to be full of evcryihmg and rlgldly L]mgmg, to
nothing, like the all-embracing wide-open boundless sky. =~
#  Collection from writings pubiished on the occasion of Mother 8 blrthday celebrduon in 195’5
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A question has been asked, as is usual in this part of the country, almost from the
very beginning of her known existence, as to what she really is — a super human
Existence, a Deity of Deities, or the Creator of all creation, the God of all religion
Himsclf Incarnate. All sorts of answers, according to one’s light and faith, have been
vouchsafed on this topic from time to time, reaching very little homogeneity of thought.
Inspite of everything said or heard, people generally live on their own convictions.
Some have taken her to be a personage of unfathomable wisdom; some have seen in
her positive manifestations of this or that Deity and there are many who are inclined
to think that Mata Anandamayi must be an incarnation of the Divine Mother Herself,

The promise of God’s descent on Earth to make Heaven of it, to dispel all evils
and to have only what is good, is a tacit or dircct consolation offered to men by
almost all the established religions of the world.

Moreover, the One, who is to comc, is not really as far away from us or as
foreign to us as we have grown accustomed to think. As a matter of realized truth, He
who is to come at some unknown indefinitc point of time, has, to the Knower, al-
ready come and is already a permanent resident in all living hearts even before the
counting of time in creation began: So, pcople in general intuitively feel tempted (O
" asscrt, whenever any such occasion arises, that so and so is an Avafira. But such
assertions of ignorant faith can be of no practical value at times of storm and stress.
They are as easily believed as they are forgotten. Many people of this land theoreti-
cally know what a man or a woman should be like, after his or her personal commu-
nication with God Himself manifest in time and space and directly visible to the
naked eye. Thus, when such belicvers, living almost constantly in close touch with
the One, Whom they declared to be none other than God incarnate, find themselves
far away from Divinity and feel themselves deeply anchored near about the place
wherc they were, they are naturally disillusioned and see their fond conviction com-
pletely shattered. :

The Divine can be seen and known by the Divines only Lven to-day, there are
persons in India who can see and know the Divine descent and speak about it with
authonty Many such persons have made unqualified statements in public, and there:
are others who have positively felt. that Mata Anandamayi is the Divine Mother her-
self — none other than She Herself. But such declarations of immense spiritual value
have not yet proved as effective as they should have been, because of peculiar reason
for India. - : :

There are many Indlan sages and saints, who from a very long time past have
acquired a special habit ol looking down upon women as a class. So they think thrice
before they make any declaration publicly in unequivocal terms about the uncom-
mon greatness of a personage, who is after all a woman in appcarance. They seem 1o
be afraid that such a course may, knowingly or unknowingly, léad to a lowering of
the high moral standard which they have so long held aloft, and may also end in loss
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of personal prcstige — so very important to & preacher in particular — W1th their
respective socio-religious fold, as also with the pubhc in general.

The most desirable would be like this ; I the sages and saints would help the
ignorant people with a quota of their glorious cnlightened knowledge and would
kindly condescend to share with the common people their natural love and untutored
affection for the mother, this unusual phenomenon of the Mother’s Advent might
prove of inconccivable benefit to the world as a whole.

But let alone guesses. Mother says — What is only hoped for may or may n not be
true, but what actually happenes is the truth. ' :

The Mother is here. She has come and, as of universal nccessity, her existence
will, in due coursé of time, unfold to us the nature of her mercy and grace she has
come to shower on us all. Nobody will be deprived 0[ his or her dues to the extent i
can possibly be assimilated. -

[t is apparent that the zone of her affectionate fold is mdemng every day Let us
wait and see what actually follows in future.

But in the meantitne, let us try to determine, with as much certainty as is given to
an ordinary man, the one common bond of attachment that binds all sorts of people,
men and women, with Mata Anandamayl :

It is the fact of her unbounded fathomless ocean of motherliness. She is
motherlingss personified — a mother in every form of her being. A seer is necessary
to see and know thc Divinity correctly. A vast amount of knowledge is required to
gauge the depth of different kinds of learning. A selfiess devotion is needed to have
intuitive vision of a Deity or the Divine. But the self-existent intuitively known
motherliness on earth is a virtue which can be understood, may be in different de-
grees, by all sorts of living beings — from the seer to anyone who is somebody.
Everybody is dcquamted thh motherlmcss in some shade or other by the very fact
of his or her birth. o

As the worship of the transcendent God may be 'perfom'lcd with ease and cer-
tainty by takmg hold of any of His spiritual manifestation vividly present in man,
such as mind, life or any other attractive sentiment, as the casc may be, so also com-
munion with the personified Divine may be most easily effected with the help of the
most eloquent expression of his or her personality. In Mother Anandamayi, the fact
of her unending flow of magnetic motherliness, to some extent, shared by beings,
animate and mammate may certamly bc the basis and ground of any relauonshlp
with her. >

To many an ummtxatcd person the words ‘mother’ and ‘motherliness’ carry very
little 51gn1ﬁcance To some, mother’s affection does not carty them beyond the threshold
of their own little home and its surroundings. But in truth, Mother means every-
thing—thc origin, the growth and the assimilation of all in cne. The creation is noth-
ing more or less than Mother’s affection in its romantic and variegated forms. Thus if
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one only clings fondly to the Mother’s divinc affection. which is open to all and
common to share, a solid beginning of Yoga, consciously for some and cven uncon-
sciously for many, will be made, leading all, in course of time, (o the fulfilment of
their aspirations as certainly as day follows night. Devotees of the Divine Mother and
motherliness will, in due time, unmistakably know that the Divine Mother and
motherliness are not two different entities as they may now appear 10 be.

The very fact that the One becomes, to anybody and everybody, more motherly
than one’s own mother herself, more easily acquainted than all previous acquaintan-
ces, is a greater miracle than any miracle shown or known anywhere.

The over-flowing natural love of Mata Anandamayi for everyone and everything
is a [eature, the exact nature of which may be tasted and tested by any human being.
If only he so desires it.

It has been seen as a matter of fact that cven rigid and astute sadhus and sages.
who approach the Mother and live in her company for some time, become as much
fascinated by her overwhelming divine motherlincss as another ordinary mortal be-
ing. From babes of months to veterans of ages, the charm of her magnetic personality
has its play. '

Those who by long practice have grown loo sex-conscigus will find to their utter
amazemeit that before the solid rock of Mata Anandamayi’s motherliness personi-
fied, sex-notion of any order has simply no place. :

The more one tries to portray the magnificent motherly picture of the Mother. the
more one clearly feels that one is attempting an unpossibility. 1 feel absolutely certain
that my hope of seizing something positive of the Mother and of conveying it o
others, if possible, has altogether failed. Then why make an attempt at all”? It has two
hidden aspirations behind it. "

In my heart of hearts, I feel tempted to request and pray to all men and women of
all countries and of all different religions, to try to come and see our Mother with their
own eyes — a life’s chance certainly for everybody. The venture will prove a distinct
revelation to anybody who takes the sporting chance. There arc, and may be, ambi-
guities in all the different elucidations of the Mother, atlempted by different persons
from various angles of vision; but the benign graceful presence of the Mother is self-
illuminating. If fills of its own accord all voids of any nature, wherever it penetrates,
and convinces all concerned in a way which is super-humanly convincing.

For mc, my vain attempt has its persondl value. It is a task which pleases me
equally in its failure as in its so-called success. I feel more and more elated. as 1 find
all my attempts to present even a coloured view, of the greatness of the Mother futilc.
I feel glorified even if a glimpse of the Mother’s greatness, even momentarily, touches
me, My thousand pranams to the Mother Divine -— MATA ANANIJAMAYI

*



REMINISCENCES"

—Atmananda (Blahca Schlamm)

It was in Almora, where I spent my summer holidays in May-June 1943, that I
had my first darshan of Mataji. I had heard about Her from various people and all of
them had spoken highly of Rer, but for some reason or other I had not been (o see Her
until then. I was in fact searching for spiritual guidance; however the thought that She
could be the one 1 was longing to find, did not enter my mund. [ was therefore not in
a hurry to mect Her. _ .

One morning I went to Kalimat near Almora for a walk. The Danish Sadhu who
lives there, said to me: "The holy Mother is at Patal Devi; why don't you go and see
Her on your way back? Her surroundings are noisy, but She is real." I did not quite
know what he mcant by 'real’, but 1 did go to Patal Devi, '

At that time the Ashram had not yet been built, or perhaps only a small portlon of
it, in any case it looked very different then from what it is now. Mataji was sitting on
a string cot in the open, with a few people squatting round Her on the gra's's. She
seemed all joy and beauty, with Her long black hair falling loosely over Her shoul-
ders and back, and Her radiant face smiling. She addressed a few words to me and I
noticed that She did not treat me as a stranger, but as 1f I were well known to Her.
"She does certainly look very lovely," Ithought, "but that alone will not help rne' "
could no see any way of getting to know more about Her. I knew no Bengali and
only some colloquial Hindi, not nearly enough for a serious conversation. There were
no books 1n English about Sr1 Anandamayi Ma, excepl a bmall one "Sad Vam and
even that was not available. Moreover Mataji travelled about a good deal and cl1cl not
temain anywhere-for long. All my life I had been taught to look at thmgs crltlcally,
not to-aceept anything on authority, to Watch and weigh, to thmk and find out for
myself. Besides I had heard much about false Gurus and fake Mahatmas and how
difficult it was to distinguish between genuine hohness and flrst hand knowledge or a
mere semblance of these. _

lhere was another factor which was against me : I was wearing a European
dress, a solar t0p1 Shoes and soeks and carrled 'a hand-bag in one hand and a moun-
tameermg suck 1n the other My appearance seemed to clash pamful}y wnh Mataji's

* Extracts from the fam()us boc')k by the author, "Death must die."
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surroundings and I was sensitive to the curious glances of the people who were grouped
around Her. Nevertheless | remember distinetly being struck by the inward beauty
and purity that shone in the faces of two or three of those people. After about fifteen
minutes I got up to go. Mataji remarked about my leaving so quickly, but Isaid it was
getting late as I had to walk about 3 miles to the cantonment.

¥ ' ' * * Eg *

Only several months later I had Mataji's darshanagain, at Varanasi, where [ was
ateacher at Rajghat School. On a Sunday I went to see some friends at Assi Ghat and
intended to visit also Sri Hariharbaba, who had a trem&hdous reputation as a great
Mahatma and lived in a houseboat on the Ganges near Assighal. The famous Veena
player, Mr. Basu happened to be at the house of my friends. He suid they would all
go to see Sri Anandamayi Ma, who was somewhere quite near at the moment, would
[ care to accompany them, Ireadily agreed.

- Mataji was sitting amongst a huge crowd of pcople under a pandal on the bank of-
the Ganges. As | came to know later, this was the site of the Sri Anandamayi Ashram.
The land had already been acquired, but the construction of the buildings had not
begun as yet. There was Kirtan going on and some of the singers and players were
moving round a central altar, dancing as they sang. I was then not used to this kind of
spectacular worship and felt rather out of place. Mataji was sitting far away from the
entrance and the whole of the available space being packed, it scemed well nigh
1mpossible to approach Her. We stood at a distance for a few minutes, when sud-
denly the mother of one of my pupils, who was a devotee of Mataji, cmerged out of
the throng, took me firmly by the hand and without any further ado led me straight to
Mataji, where she somehow managed to make space for me 10 sit down right next to
Her. I felt the looks of several hundreds of men and women piercing through me like
arrows and would have given anything, if by some magic I could have vanished from
(heir sight. But there I was right near Mataji and She smiled at me encouragingly and
even remembered my short visit to Her at Almora the summer beforc. Ih spite of the
dense crowd and the loud singing and dancing which disturbed me, T'distinctly [elt
that there was something very special about Mataji, which [ could neither gauge nor
define, but which had a fascination and was undeniable and worth pursuing.

% # * * *

In winter 1944 an English sadhaka, L. Thompson, who had lived in South India
for a number of years, came to stay at Rajghat School. Being the only other Euro-
pean, 1 was requested to receive him and see that he was comfortable. It did not take
me long to find out that he was a quite unusually earnest secker after Truth, in facl
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ruthlessly single-minded. He had come to Ceylon at the age of 23 and one year later
proceeded to South India in quest of spiritual guidance which he had sought 1n vain
in England and France. He had stayed in Sti Ramana Maharshi's Ashram for seven
years with intervals and had received initiation from a well-known Gurn, a Jnani of
the South. He had made it a point to meet and study closely everyone who was
believed to be highly advanced spiritually. He had been to the Sri Aurobindo Ashram
twice for some length of time, had met Swami Ramdas and Mother Krishnabai, J.

Krishnamurti, Sri Jogeswami of Ceylon and a number of others who are difficult to
approach and known only to a very few. He had obviously developed an intuition as
to what was real knowledge and attainment rather than book-learning or imperfect
knowledge. To my question why he had come to North-India when he had (ound so
much in the South, he gave as one of his reasons that he had seen « photo of a holy
mother who travcliled in the North for whom he imimnediately had felt a strong attrac-
tion. He consulted his Guru, who had said: "Yes, go and meet her.” He showed me
the picture. "Oh", I exclaimed, "this is Sri Anandamayi Ma, [ have had Her darshan.”
He confirmed: "Yes, this was the name by which she was known." "I believe She 1s
in Vuranasi at present”, I said, "onc of the teachers of this school goes to see Her
often.” The next morning Thompson set out to meet Sri Ma and was not seen again
at Rajghat that day. It must be made clear (hat Thompson had a very sharp and critical
intellect and was extremely difficult to please. Only the very best, the highest inter-
ested him and he coldly used to dismiss everything else.

To my amazement 1 found him all but in raptures when I asked him about his
impression of Sri Anandamayi Ma. "As soon as I saw Her," he said "l knew that my
intuition had been correct except that 1 found far more than I had expected. I simply
could not tear myself away. When She retired for Her meal and rest I spent the time
somewhere near about and went back to see Her again in the evening and remained
ill late at night. I have never seen anyone like Her. There is not the slightest trace of
an ego to be detected in Her. Her eyes look right through you into the far unknown
distance; Her voice is absolutely impersonal and so is Her walk.” "How can you
possibly judge, in a single day?" [ questioned, “You have not even talked to Her."
(Thompson did not know either Bengali or Hindi.) "I am guite certain,” he declared
with cmphasis, "I have spent many years studying the great men of India and have
developed some insight in this respect. There is no need to talk. I watched Her very
carefully: I have never before come face to face with such perfection; there is no flaw
in Her, none whatlever.”

It naturally made a deep imperession on me to hear some one talk in this strain
whom 1 had found utterly unemotional, detached and one-pointed. I could hardly
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help wanting to know Mataji for mysclf and at closer quar[ers But opportunity did
not offer so quickly.

That summer I arrived at Almora only in June. Mataji was just on the point of
leaving for Dehradun with Her whole party. I found Her engaged in an animated
conversalion in Hindi with some visitors, but alas, [ only understood fragments of it
which I could hardly piece together. After a short while Mataji left. I deemed myself
fucky to have caught at least a glimpse of Her that day.

% E S # & +

Mataji can sometimes be hcard to say: "There is a time for everything. No one
can come to me until the time is ripe”. Almost two yeurs aller 1 had had my first
darshan of Mataji my lucky stars allowed me at long last to make closer contact with
Her. | |

In the second half of March 1945, Thompson rcccwcd a letter from a Buddhist
Bhikkhu, an old Ceylonesc friend of his who had come to Sarnath, asking himi to see
him there. By road Sarnath was then about 10 miles from Rajghat, but by footpaths
across the fields only 4.5 miles. Thompson walked to Sarnath that evening, announc-
ing that he intended returning the next morning. He did not take anything with him.
But he stayed away the whole of the next two days When he did not come back even
in the alternoon of the third day, the Pr1nc1pal of the school and myself decided that
he must have fallen ill. He had not even taken a change of clothes with him. There
had been a casc of cholera in the servant's quarler opposite to where he stayed at

Raj ghd[ There was then no phone at Sarnath. The only thing was to go there and sec
what had happened. Equipped with some medicines from the school dispensary 1
went there by cycle rickshaw.

I found Thompson sitting very happlly in the room of one of the Bhikkhus. To
my astonished inquiries, he replied: "Sri Anandamayi Ma is here. My friend and [
wenl for Her darshan the evening [ arrived. I had no intention of talking to Her. But
She Herself started by asking me about myself. There is an excellent translator here,
such as I have rarely come across. He has known Mataji closely for 18 years and [
can feel that he really understands what She says and is able to render it into good
English." (it was Sri J. C. Mukerji, Sri Gurupriya Pevi's cousin brother) "At first 1
was hesitant, but once the ice was broken I had more and more question to ask. It is
amazing how subtle Her replies are. Though She is almost illiterate all our ledmmg 15
put to shame by Her great wisdom. Every morning Mataji, J. C. Mukerji and m) self
have been discussing in private for two or three hours. She Herself offered me this
unique opporunity. How could I possibly leave before I had put betore Her every
point that was puzz,hng my mind. However now Lhere is not much left to be talked
over and I shall probubly return to Rajghat to-morrow ' '
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| spent that evening in Mataji's presence on the root of the Birla Dharmasala. At
Sarnath no crowd thronged round Mataji-—only a few of Hler companions. It was an
informal and quiet gathering, no loud singing or dancing. This time 1 did not feel out
of place; everything seemed friendly and congenial. Sarnath had been my favourite
place of pilgrimage and rest ever since [ had come to Rajghat nearly ten years before.
On many Sundays I used to walk there carly morning and spend the day reading
Buddhist scriptures, sitting either in the library or in the open near the stupa, enjoying
the pcace, solitude and the natural beauty of the setting. wondcring how 1t was that
cven after millenia the presence of the Lord Buddha could still be felt so strongly.
Ever since my adolescence I had felt drawn towards the Lord Buddha, in {act T had
read his talks first in German translation when [ was 15 or 16 years oid, But little did
[ dream that Sarnath, where the Lord Buddha had delivered His first sermon alter he
attained [llumination, would be the setting for a most decisive and important turning
point in my life..

Sri1 Mukerji asked me whether [ wished to make usc of his services as an inter-
preter, but I just wanted to sit quictly ncar Mataji and imbibe the atmosphere. [ re-
turned to Sarnath the next evening on foot, stayed for the night and walked back at
carly dawn to be in time for school. This I repeated almost daily. The 24th ol March
was g Suturday and I came prepared to remain for the week-end. I asked a question
during the evening gathering and late at night had a long private talk with Mataji,
What She said was so simple and so completely convincing, there was no room for
doubt. "How strangce that T had not been able to find this out for myself.” I thought. In
fact it was not, another talking to me, but my Self conversing with mysell. This
cannot be explained, it must be {elt. It was an experience beyond words, but ail the
more real {or that. What Mataji said was evidently only the outer expression of some-
thing that took place simultaneously on a much deeper level or perhaps on all levels.
The next morning I had another talk with Mataji to clarify some details and then Sri
Mukerji actually left for Allahabad. _

During my conversation with Matajt She asked me whether [ had to support
anyone of my family. Several weeks later I received a letter to announce the death of
my aged father, the only near relative I still possessed: he had died a refugee 1n Amnerica
just three days after Mataji talked to me on the roof of the Birla Dharmasala at Sarnath.
The time to make close contact with Mataji had come {for me the moment all my
worldy ties had becn dissolved.

(To be continued)



MOTHER ANANDAMAYEE"

—Dr, Nalini Kanta Brahma

Mother Anandamayee is a standing miracle. It is difficull to understand how she
can sit for at least 20 hours a day for 365 days of the year without feeling any fatigue,
how she can be in the midst of crowds of thousands ol people eager to have her
darsana throughout the day and for the major portion of the night without feeling
disturbed or disgusted in the least, how she can manage with her crowded programme
to find time to grant private interviews to carnest seekers of truth and help each of
them with her invaluable instructions, how she can retain the sweetness of her temper
when giving replies to all sorts of questions which arc very often irrelevant and prof-
itless, how she although almost illilerate can give very satisfactory answers to the
most difficult philosophical problems, and how she can keep a close watch over the
affairs of the many Ashrams situated in different parts of India and direct them all
without allowing herself to be touched by them. _

Mother Anandamayee is a great and strong personality. The mmplest 1nd1cat10n
of her wish is a command to her devotees and it cannot be disobeyed. When all her
intimate companions and devolees are perhaps expecting that she would take all of
them with her when she is starting for a new place she tells them all on a sudden that
she wishes to go all alone leaving behind even Gurupriya Devi, and nobody has the
courage to entreat her to change her decision. She has never been found not to fulfil
the word that she has given or to move an inch from her resolution. She attracts
thousands of persons to her side every day who do not know what they would gain
by going to her or rather do not care to think about that at all but they feel that they -
must go. | o

Mother has the simplicily of a child and sometimes she talks like an unsophisti-
cated village girl. Her swect voice, the manner in which she speaks, and her gestures
Jeave no doubt about her sincerity. When she says. This body does not tell a lie.
Believe that no action goes in vain. Recite the name of God as often as you can. God
is watching you and listening to your utterances. As God is Infinitc, he wants unend-
ing and continuous rcmembrance, ceaseless meditation without any gap, from his
worshippers and devotees. See that there may not be any gap, any break, in your
worship. Have a fixed time for thinking, for meditating. It may be only for 15 minutes
or for ten minutes, but see that there is no break, no discontinuity and you do it every

*  Courtesy: “Ananda Varta”, Vol | No. 3.
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day,” She says it in such a manner, with such directness and force, that it is difficult
even for the atheist or the agnostic and the sceptic not to accept her at her words.

The peculiar charm of the Mother lies in her transcendent smile. One who has
once observed the smile can never forget it in one’s life. The smile expresses that the
things of the world which men are ordinarily attracted to, have no permanent worth
and are all evanescent and fleeting, and it also shows that only the Absolute, the
Eternal Reality, is of lasting value. The smile indicates that men should ignore the
world and be drawn towards the Infinite.

*

\\

N

OUR MA |
-Anjali Asthana

A lady with love for all in Her cyes,

Smile for every one,

The one who takes away our worrics and wdcs,
She who gives us peace and wisdom,
Taking away darkness and sorrows from us,
| Holds our hands and leads us on the right path
Giving strength and cb-urage. to facc the world,
Fulfilling our wishes and wants
Ma- whose divine light fills our‘IiVeS and world,
ll | Who is aiways there, we need Her,'

Remembering Her grace on all of us.

Jai Ma.

/(
N




MA IN SOUTH INDIA

_ (October, 1952-January, 1953)

[From the Diary of Guru Priya Devi]

For a considerable time a proposal had been under consideration at the instance
of some Mahatmas, particularly Sri Hari Baba and Sri Avadhutji, that they should
visit the sacred places and temples of South India in the company of Ma .During the
Dusshera celebrations at Allahabad in the last week of Seplember, 1952, it becamce
generally known that Ma would accordingly leave for the South shortly after.

. \,Beharcs","Calcutta and Puri, 30" September to 20" October, 1952.

Immediately after the Dusshera celcbrations at Allahabad which were carricd out

“with great eclat and which evoked general admiration for the excellent manner in
- which the whole affair had been managed, Ma left for Benares on 30" September.
! Next day She proceeded to Calcutta where She stayed till the 6 Qctober. paying a
- flying visit to Nabadwip for aday on the 4% From Calcutta Ma went to Puri (7® Oct.)
- where She remained till 20" Octobcer, during which She visited Bhuvaneshwar and
. Cutlack in the company of the Mahatmas. | '

et e f .t maan

{ Waltair, 21* to 237 October

From Puri, Ma set out on 20" October for Waltair. Qur party included besides
Mother, Sri Hari Baba and his four followers, Sti Krishnanand Avadbutji, Swamni
Paramananda, Brahmacharis Kamala Kanta, Kusum Kumar and Bibhu. Kumari

- Juthika (‘Buni"), Misraji (cook) and myself.

We reached Waltair in the morning of 21%. A professor of the Cutiack University
who belonged to Madras and some other local gentlemen had made excellent ar-

. rangements for Mother's stay at the Dharamshala. Shortly after reaching Waltair, Ma
- suddenly went out in a rickshaw without informing others, with only one gentleman
" who had joined us for a shortwhile in course of hlS official duty or business. After
_ visiting several places, She finally went to Shanti Ashram where originally arrange-
. ments had been made for her stay. Ma had cautioned the gentleman who accompa-
nied Her not to disclose Her identity; but it was not long before the inmates of the
- Ashram discovered the fact and their joy knew no bounds. After a short stay thére
' Ma walked along the road in the neighbourhood where fishermen lived. singing 'Jai
" Ganesh and alsb 'Hey Bhagawan'; The people there flocked round Her and followed
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Her. repeating the names. She then returned to the Dharamshala, having been out for
nearly 2'/, hours. |

In the afternoon, a number of the fishermen camc to the Dharamshala where Ma
was staying and 'prasad’ (swects etc.) were distributed among them. Later in the ddy
many persons including some professors and students ol the Cuttack University gath-
ered at the Dharamshala to see Ma. After some Kirtan, etc, She went out for a stroll
along the beach. |

Next morning i. . on 22™ October Ma went to the temple of Narasin gha on the
top of a hill. It is said that this was the site of the capital of Hiranyakashipu and
Prahlad was hurled down from the top of this hill at the command of his [ather. We
learnt that once a year only on Akshay "Tritiya day in Baishakh, the deity is exposed
to view in this temple. We, however, were allowed to go in and have our 'darshan’.
What struck us was the neatness of the place and absence of clamouring grced on the
part of the priests or Pandas, which is such an ugly featurc in most famous places of
pilgrimage. There were some 1120 steps, we were told, to reach the temple on the hill
top but we did not feel any strain or fatigue either on our way up or down. We
returned from the temple at 9.30 A, M. We left Waltaiz next clay at l'I'A:'M.-- -'

Bezwada, 23rd October - | e s

We reached Bezwada at 8.30 P. M. A numbcr of people mcludmg some ‘mern-
bers of the family of late Kantibhai Munshaw were at the station to receive Ma. After
passing the night there we set out next day in the afternoon for Guntur Wthh we
reached in about an hour.

Ramakshetra (Guntur) 24" to 27* October oo
Ma was taken (0 a place known as Ramakshetra, which appeared to bc an attrac-
tive spot. The usual 'Satsang' (Kirtan and discourse by Sadhus) took place from 7 0

‘9P M Although the people there could not understand our language, they were

keen on serving Ma devotedly and repeatedly expressed their joy and gratitude for
this visit. We visited several terhples there. At one place we were-shown a tank with
many huts and structures round about for Sadhus to stay in. When a member of our

) party expressed surpme that there were no sighs here of the drought we had. he,ard SO

much about, we were told that for some time past the tank and the. acljommg well had

'_'beendued up owirig to drotight. BRNRT Ca Lt

When the people heard about the probable visit of Md they began te pray say,mg

| “What shall we do, O Mother,? Have pity on us". Then shortly after it:rained abun-
dantly for three days and we found that the tank and the wells were:all full..

On 25" October we p1oceeded to Amaravatt on the bank of the Krishna, 20 mlles
off. Here also we visited several fine temples: Next merning we wentt0 Mangalgiri,
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about 18 miles away. There Ma was taken to the temple of Narasinghaji, situated at a
height and may be reached by 400 steps. It is said that Sri Chaitanya Mahaprabhu
- had heen to this place and his foot prints were still preserved. The deity is offered gur-
water. We were told in Satya Yuga it was Amrita or nectar that used to be offered, in
Treta honey, in Dwapar milk and now in Kali it is gur-water. The silver image of Sri
Narasinghaji was dimly visible in the dark intcrior. This is one peculiarity we noticed
generally in the temples of south India. The image of the deity is usually kept in semni-
darkness and only dimly perceived when arati is performed with burning camphor
etc. The gur-water, when offered to the deity, was poured down the mouth of the
image from a conch by the priest. When the 'prasad’ of gur-water was offered to Ma,
She opened her mouth and asked the priest to pour it down, which was done amidst
general laughter: In the afternoon we visited the temple of Rama and the Math of Sri
Shankaracharya. We returncd to Ramakshetra where many people had assembled to
have darshan of Ma. The same evening we left for Madras.

Madras, 27" October to 3" November

We reached Madras at 7.30 A. M. Mrs. Talcyar Khan and a few other prominent
persons had formed a commiittee to make necessary arrangements for Ma's visit to the
city. She is a pious Parsee lady from Gujrat who had been with Sri Ramana Maharshi
for a considerable length of time. We had met her before in the company of H. H.
Rani Saheba of Mandi (Himachal Pradesh). Sri Kanti Bhai Munshaw of Ahmedabad
had also sent some persons to took after the convenience of the party (in fact he did so
throunghout Ma's present tour in South India).

Arrangements for Ma's stay had been made in the residence of Sr1 Tarapore at
Mount Road, where She was received with elaborate ceremony including music,
recital of the Vedas by ten Brahmins, etc. etc. All arrangements had been made with
great care and everything went off very smoothly. Several Bengalee families residing
there offered their assistance particularly regarding cooking and the meals. Ma stayed
in Madras for eight days and made excursions to different places to see the temples
etc. -

We visited many temples far and near during our stay in Madras. The committee
had sent word about our visit to the temples and so everywhere we went we were
received with great courtesy and ceremony by the priests and the lemple authorities,
and offered every facility and attention in our darshan. In this way we visited the
temples of Kapaleshwar and also Venkateshwar. At Conjeevaram (50 miles) we saw
the Shivakanchi temple (with its finely carved huge gates) and also the Vishnukanchi.
We also went to Mahavalipuram (55 miles}, and saw near the sea side the fine images
of Vishnu and Siva etc. Next we proceeded to Pakshitirtha (45 miles) where two
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rishis are said to be engaged in sadhana in the form of birds. Daily at 11-30 A. M.

sweet rice is offered there and as the priest stands with folded hands, two birds
swoopdown and after making a meal of the rice and a drink fly away.

| During our stay we also visitcd the local Ramakrishna Mission centre, the Theo-

sophical Socicty at Adyar (with its spacious compound, line library and statues of

Olcott, Madame Blavatski, Annie Besant) and the Gaudiya Math.

At their pressing request, Ma was also taken for a short time to the residence of
Sir C. P. Ramaswami Aiyer, Ex-Dewan of Travancorc who, we were told, had tlown
to Madras to see Mother. We also went to the place of Sri Rama Rao, a disciple of Sri
Ramana Maharshi, where once a month the saint's picture is worshipped and the
Vedas recited as in a temple.,

All these days and throughout our tour the daily satsang was observed whencver
possible, al the usual time t. €. 7to 9 p. m. (including 15 minutes qﬂenc% or 'Mauna').
The gathering at last firmly but respectfully protested that whether itf s satsang and
Kirtan or during Ma's excursions to temples, they had very little opportunity to hear
Ma speak for which everybody was very keen and eager. It was pointed out that Ma
did not speak formally before gatherings by way of lectures and discourses. How-
ever, it was arranged that Ma would sit for sometime after satsang in the gathering.

One day someone put the question "How shall we realise God?"

Ma — Weep for Him and you will find Him.

Q. — I cannot weep at all, tears simply won't come. What shall I do?

Ma (Iaughing)- — Seek the company of those who weep. Keep the company of
pure and Godminded persouns.

Q. — In order to realise God, how much shonld one put forth one's own efforts
and how much should one rely on God?

Ma — Even in relying upon God, you will be able o do it only when He w1lls it
and makes you do it. What is purushakar'or individual will-power and cffort? What
He wills and causes to be done is purushakar’, |

Q. -~ Why should there be such tremendous attachment for 1mpermanem and
perishable things and not for what is rcal and etemal"

Ma -— All this is but ITis Jeefa (playful activity). It is only He playing with Him-
self. Is it not said in Chandi (Sapta-shati)that She also exists in the form of Delusion”
But what happens when one is attached to worldly things is that one is dragged
down: but if drawn towards Him, there is joy and emancipation. If one gets entangled
in worldly things, one gets the return ticket-—to come and go. |

At this there was laughter in which Mother also joined.

Ma continued— If.verythmg 18 Inﬁmte, there 1s no ﬁnahty no end. Thatis why
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one is counselled, do not leave off taking His name. Do it on the quiet, it need not be
seen by anybody. Being blessed with this rare human birth, do not wasle it. As you
breathe so should you keep repeating His name. The body is constantly undergoing
changes. Once you were young, now you are grown up. lurn this process to your
benefit and welfare. Otherwise it is a case of suicide.

The people present expressed their great delight at Ma's words and repeatedly
requested Her that She should speak to them. Ma replied "Your little daughter can
neither lecture nor preach. As you beat the drum so do you hear. This is the fond
request of this little daughter of yours that you should constantly try to keep the
company of His name and bow to Him with folded hands.”

In the afternoon Ma was taken to an assembly of Gujratis numbering about 7 t0 8
hundred pepplg. They sang songs composed for the occasion.

We left Madras on the 3“‘ November. |

*

- vﬁmﬂmﬁe
?M!ﬁwamyw"'

"There rs no sinner like me
. No destroyer of sms like you
| Knowmg this O Goddess -
| Do what you feel proper



- MOTHER ANANDAMAYEIL SEEN IN
THE LIGHT OF THE AGAMAS

—Dr. Debabrata Sen Sharma

[t is universally acknowledged in India that all spiritual teachers are in reality
spiritual masters who are chosen by the Supremne Being (Paramesvarajto serve as the
instruments for the transmission of His divine grace to individual beings in bondage.
The Agamas speak about two kinds of sadhakas (spiritual adepts) - - one, the
Mumuksu sadhakas who aspire for securing their personal liberation, two, the
Mumhuksu sadhakas desiring to help those sutfering human beings by showering
the Divine Grace on them and side by side, providing them with proper guidance.
All great souls, well known spiritual masters, beginning with Gautarna Buddha, down
to Tailanga Swami, Ramakrishna Paramhansa, Lokenath Brahmachari, Sri Aurebindo.
Mother Anandamayee are classic examples of such kind of spmtual masters whoqc '
heart melted with compassion on seeing the sutfering humanity.

Before atlempling evaluation of Mother Anandamayee. her place amon g the gal-
axy of the spiritual masters of this century in the light of the Agamas and her contri-
bution to our rich spiritual heritage, it would perkaps be proper to knaw what our
scriptures, especially the Agamas say on the different kinds of spiritual masters in
connection with the discussion on the spiritual teachers, who are also sadhakas par
excellence. Here we are referring only to the Agamas because they have special
place in the field of spirituality due to their being the repositories of spiritual knowl—

- edge arising from the spiritual experiences of the sadhakas.

The Agamic tradition classifies spiritual teachers under three bl‘Odd headq viz..
the celestial teachers (Darvaguru), the super-human | teachers (SJddbagums) and thc
human teachers (Purusagurus). The celestial teachers are the highest class of tcachers
who, having attained the highest degree of perfectmn by dissociating themselves

“from impure matter. live on higher plane of creation, always absorbed in contempla-
" tion. 'T'hey have bodies-made of pure.consciousness. The premdmg deities of differ-
‘ent regions (bfiuvanas)such as Rudra, Visnu, Brahma, Mamra Mantra- Maheswara.

constitute this class of spiritual tcachers. Thou gh the celestial 1cachers are said o

. have their separatc existence, mdependcnt of the Supreme Lotd, they do'not have
. their independent, wx]] Jhey dIWd}’b remain ‘coalesced with the Divine Beln g as it
- werce, and always opcratc Dlvmc w111 of thc Supremc Lord

There are buperhumdn teaeherb [& S’Jddhdgurus Jwlic possess pure physical bodies,

f,-cind as such. they gecupy. clevated posmon in the hierarchy of bein gq in the world.
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They are perfect beings, the realized souls but they are accessible to human beings on
account of their existence in embodied condition. They have direct connection with
the Supreme Lord, and they always function in unison with Him. Quoting from some
_ Tantric work, Adhinavagupta in his Tantraloka (Ahnika XIII) praises the Siddhagurus
as the example of perfect spiritual teachers as they occupy unique position in the
hierarchy of spiritual teachers on account of their existence in the mid-position be-
tween the higher spiritual levels and the impure Ievels of gross matter in creation.

The human teachers (manus gurus} are the lowest kind of tcachers who possess
physical bodies dominated by the impure matter. They too are realized beings who
outwardly resemble fettered human beings on account of their having realized their
true naturc, and also having close connection with the Supreme Being whom they
are said to represent. '

In the light of this Agamic classification of spiritual masters vis-a-vis sadhakas
described above, if we carefully examine the spiritual life of Mother Anandamayee
and critically evaluate her spiritual attainments gleaned from her numerous utlerances
on spiritual matters, it would perhaps be not wrong to put her in the category of
Siddha gurus or the most perfect spiritual sadhakas.

Abhinavagupta, the well known exponent of the highly esotcric spiritual philoso-
phy of Advaita Saivism in Kashmir in his Tantraloka (Ahnika XIII) further classifies
the siddha and the manusa gurus taken together under four heads. from the point of
view of naturc of their spiritual realization. They are called the akalpita gurus, the
akalpita Kalpaka gurus, the kalpita gurus and the Kalpitakalpaka guius.

The akalpita gurus or Sadhakas are the highest class of gurus or Sadhakas who
are endowed with pure physical bodies right from their appearance on the earth.
Being equipped with gross physical bodies they are born out following biological
process, but their physical bodies are characterized by extraordinary traits or qualities
which arc absent in ordinary beings. The highest spiritual wisdom arises in them

“spontaneously without their making any effort whatsoever for acquiring it. They do
not require any initiation (diksha)not do they need to perform any spiritual discipline
(sadhana)because the highest spiritual wisdom, technically called pratibha (initutive
wisdom) is inborn in them which unfolds gradually in course of time and illumine
their intellect. Such gurus are also called the Samsiddhika gurus or Sadhakas. The
most perfect Sadhaka, when they are required to act as gurus, they awaken the su-
preme spiritual knowledge in the disciples coming in contact with them without per-
forming externally any initiatory rite to them.

The akalpita kalpaka gurus or the Sadhakas constitute the second kind of gurus
or Sadhakas. They also obtain the supreme spiritual knowledge within their pure
intellect automatically. Though the spiritual knowledge awakens within them with-
out their iaving performed any rite externally, it docs not arise spontaneously follow-
ing Knowledge gained from the lips of gurus, or study of scriptures, and contempla
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tion of their true import. They have to experience the correspondence between what
1s obtained by them from the guru in the form of verbal instructions or by their self
study of the scriptures or through contemplation on the true meaning of guru’s words
or scriptural statements. But since their 4dhara or physical body which includes their
utellect is fully purged of all defilements (malas) the awakening of the highest spiri-
tual wisdom immediately follow contemplation by them. Obviously such gurus or

Sadhakas are slightly inferiour to those described above in as much as they are re-

quired to contemplate on that they receive externally from a guru or study of scrip-
lures etc. Such sadhakas when acting as gurus to others, are required to perform

initiatory rite cxternally (Tantraloka XIiT verse 142-43).

The Kalpita gurus or Sadhakas constitute the third ¢lass of gurus or sadhakas.

- The spiritual knowledge does not arise in them automatically as their intellect, their
adhara is enveloped by thick veils of defiiements. They are therefore required to take
help from other gurus, seek their gnidance and follow their instructions for perform-
ing certain spiritual practices, primarily for the removal of defilements covering them.

After they succeed in purging all defilements from their 4dhara, they obtdm the illu-

minating spiritual wisdom.

~ The Kalpita kalpaka gurus form the most inferior class of gurus or sadhakas whb
‘have to depend on other spiritual teachers or gurus for ; IIlb{I'UL{l()nS and guidance for
perlormmg spiritual discipline. They are required to perform some kind of spmtua'l
‘discipline in order to cleanse their dhara so that the spiritual knowledge could arise
- ;within them on being coronated by the gurus (Tantraloka Ah. XIII verse 144-45 pp
94 95).

If we attempt assessment of the place of Mother Anandamaycc among the dlffCI‘-
- ent kinds of sadhakas in the light of above description by Abhinavagupta, we can

safely put her in the category of akalpita kalapaka sadhakas who are not requircd {u
perform any spiritual discipline to obtain the highest spiritual. wisdom. It is revealed
within gradually as their Zdharais purged of impurities in course of time. Such sadhakas
are not required to approach any external guru for help and guidance, Mother -
Anandamayee’s early life in Dhaka truly exemplifies akalpita kalpaka sadhaka. Her
physical body was pure from the very beginning and this helped in the awakening of
the highest spiritual knowledge within them automatically.

- Some ardent devotees of Mother Anandamaycc look upon her as an mcamdtl(}n
of the Supreme Lord. They argue that Mother Anandamayee descended on the earth
i’lt"o fulfill divine mission, for rescuing people from misery and suffering. Mother
‘Anandamayee represents highest class of sadhakas or gurus who arc very rare and

thcy appear on the earth w1th a purpose to carry out God s w111 Tallangd Sdel

Aurobindo and others all belonged to this rare class of sadhaka gurus in the pdSt. It
has been said in the Gurugita all spiritual aspirants should look upon their gurus, as
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veritable godheads whose instructions should be followed by the disciples in letter
and spirit.

Gurureva Jagatsarvam brahma-visnu-sivatmakamy.
Guroh parataram nasti tasmat sampujyayed guruny/
Jnanam vijnanasahitam labhyate gurubhaktitaly
Guroh parataram nasti dhyayo 'sau guramargibhia//

“Indeed the Guru 1s the whole universe, consisting of Brahman, Vlshnu and vaa
There is nothing higher than the guru. Therefore. worship the guru.”
*By devotion of the Guru, one obtains knowledge as well as wisdom. There is
nothing highcr than the guru. Followers of the g guru should meditate on him.”

(V.80-81-Gurugita)

This is my prayer to thee, my Lord
— Strike, strike at the root of
| peﬂwjkjn my heart.
Give me strength h'ghﬂ ly to bear
my _]QVS and SOIrows.
'Give me strength to makemy love

- fruitful in service. .

Give me qtrengfh {o raise my nuna‘ o |
- h}gh above daily trifles. -~ ..
And give me s.cmngth to swrender '

my Strength to 771 1y | WIH wth love.
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A DIVINE CALL
—Pd. Krishnanand Pant

Having come from an orthodox Brahmin family of Kumaon, I was brought up in
the old traditions enjoined by the shastras. My father in the beginning of the present
century migrated to Hardwar where he was instrumental in founding the institution
named, “RISHIKUL Brahmacharya Ashram.’Being well versed in the shastras and
an ecminent advocate of S&namn& Dharma, he ms1sted on my being mmated into that
cult.

After I had completed the course prescribed for higher studies in Oriental learn-
ing and passed the Matriculation examination, my father was persuaded to make
arrangements for my studics in one of the Indian Universities. Accordingly I was sent
to the Banaras Hindu Umverblty for further studies accor dmg to the western Sy%[em
of education. :

"I was thus educaled in two different systems and imbibed 1nﬂuences of two dif-

ferent cultures. Under the glamour of the West, I began to drift away from the East
‘and imbibed whatever was poured in from the West. The tussle was of course long

and bitter, but the West with its glittering materialism got the better of the spirituality

-of the East. [ became a confirmed materialist after a time and advocated the glory of
the West with its matcrialism; agnosticism and other isms, 10 season and out of season

to the exclusion of the East and its spiritual beauty.

My mind, nurtured as it was in the desert of scholastic pursuits, was lost'in the
deep sea of Western argument. I had' become a complete stranger to the East.

During the summer vacation of 1931, I paid a visit to Mussoorie. I chanced to
hear that Shri Anandamayi Ma was there, but since I was not intercsted-in spiritual
things, I only casually went and saw Her. My mlnd did not react. I was eallously
indifferent Lo what She represented. :

Again in the years 1933 and 19381 happened o be in Hdrder Shri Anandamay1
Ma was there and I made it a point to see her, but with no result. I was on the other
hand vehement in my expressions in regard to Her, consistent with the mfluence that
Western thought had exerc:lsed on my- -mind. ' ' '

* . . Sk e o ¥
" The tension caused by the influence of the West was at its height ' when suddenly
in response to an invitation of the Raja Sahib of Solan (Simla) I went to Solan in
October 1946. 1 was invited on his behalf to attened the Durga Puja celebrations of
his State, which wére expécted to be graced by Sri Ma’s presence. =

I reached Solan in time for the eelebratlons A sarsauga was being held in hononr
of Sri Ma and I was taken there by a frlend of mine. The sat-sanga was about to-break
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up when we arrived. At the conclusion of it, however, my friend suddenly suggested
that I should speak on any subeject. As I was not prepared for this eventuality, I
cxpressed hesitation. I was, however, requested to deliver a speech by Sri Ma Her-
self. I found myself lacking in courage to decline and therefore obeyed.

My mind was void and I did not know how to start. But as soon as [ began 10
speak, 1 unconsciously waxed eloquent on the sublleties of certain ideas and also
illuminated their hidden meanings. 1 learnt later from my friend that I had kept the
audience spell-bound. But 1 do not know anything about this. Some mysterious force
was at the back of it.

Again, on Saptami (the 2nd day of of the Puja) I was asked to recite the Devi
Bhagavata. The time was very short and the reading had to be accomplished in three
days’s time. I therefore hesitated to undertake the task in the first instance. Since Shri
Ma seemed interested in it, I nevertheless agreed to it with some hesitancy. My diffi-
culty lay in the fact that I was not used to sit for more than two hours at a stretch, and
the work entailed long sittings and the strain of reciting. But to my own amazement l
was able to carry out the alloted duty with the same grace and facility as 1 had dcliv-
ered the speech on the previous day. Yet I was not aware of it. The entire function
came 1o a successful conclusion without my knowing how this had happened.

After the Puja celebrations were over I, along with others, took my departure.
The miracle of Sri Ma’s subtle touch had already reacted on my mind. I was simply
transported to a super-natural world, entirely forgetful of my earthly surroundings. 1
felt that there was a fountain of eternal Bliss in Sti Anandamayi Ma which constantly
overflows through Her and restores one to a calm serenity and cheerfulness, for the
time being at least. . - _ |

The change in me was radical and revealing. From cold cynicism I was carried
away (0 the warmth of being. Vistas of infinity appeared to open out before me and I
was transported to regions which are normally beyond one’s comprehension. The
ecstasy, though short-lived, was none-the-less suggestive and indicative of a Reality
behind the fleeting scenes of our immediate surroundings.

But as soon as I came back to my normal self, 1 was subjected to an emtional
outburst. It was so intense that there was an unceasing strcam of tears accompanied
by painful hiccups. This continued in the train also on my way back home the next
day. I even went to the extent of hiding my face lest it might excite curiosity in some
of the fellow-passengers and cause embarrassment to myself.

On arriving at home, I was still subject to thosc fits. A stream of tears would run
down my cheeks without my being able to control it. I was ina fix.

Shri Ma had in the meantime arrived at Delhi. I therefore seriously began to think
of paying a visit to Her therc and have a talk with Her again. I had alrcady hinted to
Her at the appearance of tears etc. while I was still at Solan. _

I proceeded to Delhi and on arriving at Sri Ma’s residence was greeted with a
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blissful smile. I had a talk with Sri Ma and the emotional up-heaval came to a stand-
still thereafter.

A note-worthy incident came to my notice in the course of that visit. While sai-
sanga was going on at Dr. J. K. Sen’s residence in New Delhi, a lady came. She had
brought a dhoti which she placed over Shri Ma’s shoulders. I thought that the dhoti
was more suitable for man rather than for a woman and a desire to possess 1t tlashed
across my mind. Those were the days of great scarcity and dhotis were not easily
procurable. This dearth might have excited that wish in my mind. But it only {loated
nto my mind and passed off again immediately. .

Later in the day, when I was about Lo leave, one of Sr1 Ma’s attendants came to
me and asked me to see Ier before leaving the placc. I did so and to my utter surprise
beheld that the same dhoti on which 1 had cast my longing gaze a little while back,
was lying before her to be presented to me as Ma’s prasad.

Let me end up by relaling one more episode. In the later part of the ycar 1948 a
friend of mine from Delhi paid a visit to me. He had brought his own car. On his
return journey he suggested that I should accompany him in hus car, which was brand
new, just to enjoy a drive and spend the night with him at Delhi. As I had leisure
enough I readily jumped at the \dea.

The car was gliding smoothly and we were engrossed in conversation to the
exclusion of everything else. We were roused from the reverie, as it were by violent
jerks and bumps and before we could take stock of the situation, we had been thrown
out of the car unconscious of what had happened.

Later when I was recuperating from my injuries, [ came to know that a Colonel
who was driving his car behind us had got down at the place of the accident and
sccing the condition of our car (it was & lump of steel smashed to pieces) expected
that the occupants of the car would have been minced into small pieces. He started
investigations and found to his utter but delightful surprise that both of us had miracu-
tously escaped death. Only the driver had sustained grave injurics on one leg.

After I had fully recovered from the shock and the injuries, an intense desire to
have a Darshan of Ma surged up in my heart and I hastened to pay my homage to 1ler
at Dehradun. This desire was further intensifed by a strange incident which had oc-
cutred at my home. Sri Ma’s photo which was hanging on the wall of my bed-room
fell down horizontally with a crash and the glass was smashed to pleces but the
photo remained standing against the wall. This, as 1 found upon enquiry, had hap-
pened at the time of the accident in which [ had been invelved.

Sri Ma greeted me with her usual smile at Dehradun and indicated that she was
aware of the accident and that I had been occupying her mind at the time of its occur-
rence.

Sti Ma’s being and Her powers are iar beyond our understanding. May She grant
us to know Her and through Her, our own selves.

*®



IN MEMORIAM™
— Prof. Govindagopal Mukhopadhyaya
[May 23,1918— March 26,2009} |

Mahamahopadhyay Prof. Govindagopal Mukhopadhyaya, shed his mortal body
in Kolkata on 26" March, 2009. He was 91 years old. A greut devotee, a noble and
wonderful human being, a scholar par excellence, without any trace of ego, He was
born in the year 1918. He spent his childhood in the company of his Guru Sri
Bulananda Brahmachari Maharaj at Deoghar. Sri Balanandaji took personal care of
the young Govindagopal, who was the son of Sri Prangopal Mukhopadhyay, one of
the foremost disciples of Sri Balananda Brahmachari. It was at Deoghar that
Govindagopal had the first darshan ol Ma Anandamayce, and thus began a long
association with Sri Ma which lasted till Sti Ma’s samadii at 1982. Ma fed and bathed
young Govindagopal and nurtured him like her-own son. Afier his initial informal
education at Deoghar, Govindagopal passed his Matriculation Examination in pri-
vate and later on completed his M. A. in Sanskrit from Calcutta University and stood
first class first. Thereafter, he went to Benaras, as per his father’s advise, and studied
Indian Philosophy, Vedanta Darshan under Dr. Sarvapalli Radhakrishnan and
Mahamahopadhyay Dr. Gopinath Kaviraj. Ile received his doctorate from Caleutta
University. After a few years of teaching in Benaras Hindu University, Krishnagar
College and the Sanskrit College at Caleutta, he joined as the head, Deparunent of
Sanskrit, Burdwan University. He was also associated as Visiting Professor with o
number of Universities. Aller his retirement, Govindagopal was closely associated
with the RamkrishnéMission Institute of Culture, Kolkata as arescarch - scholar.

Govindagopal will be remembered, not only for his exemplary academic achieve-
ments, but for his wonderful and flluminating way of giving discourses on the Shastras,
which he delivered in many institutions all over India. EEndowed with a divine sono-
rous voice. no religious gathcnng was wmplete without his stirring rendition of stotras
and bhajans. : :
| (Jovmdagopal had aspecial and close relationship with Sri Ma’s institutions and
attended a lot of programmes when Sti Ma was in Her body. Even after Sri Ma's
leaving Her body, he had visited Kankhal and Varanasi a number of times and had

‘I'he write-up very kindly sent by Mr, Supratik Banerjee of Kblkata, avery devoted student and
admirer of the great scholar.
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| gwen dlscourses on the scriptures. His extraordmary book “Mahajan Samvad’ con-
tains his unique cxperiences with Sri Ma. He had dedicated his book ‘Bhdgabater
Katha” to Sri Ma and Sri Krishnaprem. He was a sadhaka first and last. Tiving a
-spartan life till the very end, he shunned publicity and never sought public acclaim or
‘admiration, which is something very rare nowadays. He has written quite a [ew books
in English, each of which is a masterpiece, and which will be cherished and treasured
by spiritual seekers for gcnerau ons to come.
Govindagopal was not just a scholar or an academician. Iie was aunique sadhaka.
He had the privilege of receiving the blessings of great spiritual personages such as
Swami Pratyagatmananda Saraswati, Srimat Anirvan, Sri Krishnaprem, Sn Dilip
Kumar Roy, to name a few. | |
Govindagopal always used to say that our shasiras are our greatest spiritual legacy
which we should cherish and nourish. In this alone lies the salvation of our nation,
Let us all meditate on the shastras and celebrate the legacy left behind by our rishis.
This would be our greatcst trlbute to the great savant, Govindagopal
"Mukhopadhyaya. s
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“It is incumbent on man to consider everything
that happens to'be for the best: ‘For the best’
denoting what is most helpful towards the
realization of the Divine, the realization of the
fullness of Bliss.”

. —Ma Anandamayee
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