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MATRI VANT

Without fail pray to God. He drives away all sorrow.

* % %k * *

Rest assured, the Will of the Almighty reigns supreme. At all times rely wholly
on Him.

* * % * *

Tt is man's duty ever to meditate upon the One Reality.
* ' * * ¥ *

He should let his thoughts dwell on God as much as possible. His feelings are
fine and he expresses them in beautiful, sweet-sounding words. But does he
practise japa and read the Gita regularly ? He would do well to devote some time
daily to the study of Scriptures.

% e * % %

Such is the Will of the Almighty. Verily, whatever c.omes to pass is an
expression of His Will. Abiding in patience perform your duty. Depend on God
absolutely and hold Him in remembrance—Him and Him alone !

£ % * * E8

It is possible to practise God's Name even under the most adverse
circumstances. He causes everything to happen and hence is ever near.

* * * X *

Silent Japa should be engaged in at all times. One must not waste breath
uselessly : Whenever one has nothing special to do one should silently practise japa
in rhythm with one's breathing—in fact this exercise ought to go on continually
until doing japa has become as natural as breathing.

* * * % %

It is of great value to read sacred texts and books of wisdom. Speak the truth.
Bear in mind that God's Name is He Himself in one form — let it be your
inseparable companion. Try your utmost never 10 remain without Him. The more
intense and continuous your efforts to dwell in His Presence, the greater is the
likelihood of your growing joyful and serene. When your mind becomes quite
vacant atleast try to fill it with the awareness of God or His contemplation.

* % * * *
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Let the thought of God remain with you and do service with the conviction that
while serving whomsoever it may be, you are serving the One, who alone exists.

% * % * *

When there is constant effort to grow into awareness of THAT which IS, there
is hope that in time this awareness may become permanent.

* * * * *

Always keep yourself in a state which is favourable to the contemplation of the
Divine. Thus the right sustenance for the mind will be provided.

* * * % %

One should attempt to dwell in the thought of the Supreme without a break.
Then only full enlightenment may cotne.

* * ¥ * *

Put your trust in God and let your mind be engaged in japa and meditation.

* * * * *

At every moment sustain the flow of His Name and the consciousness of His
Prescnce. Never be without Him.



GLIMPSES FROM MATAJI'S LIFE

[Continued from before]

In 1918 Bholanath was transferred from Ashtagram to Bajitpur and Mataji went
to join him there. Bajitpur has acquired a new importance today as the place where
Mataji manifested Herself in the role of a sadhaka.

Kirtan and the reading of scriptures had always affected Her strangely, and
sometimes no outward stimulus was necessary to bring about these states of
samadhi. Nevertheless up till then such occasions had heen rare and far apart and
could be explained away somehow or other; whereas at Bajitpur Mataji's ways and
activities became increasingly those of a sadhaka. She would enter into a samadhi
in the midst of household work. On his return from office Bholanath often found
Her lying on the kitchen floor, the food half cooked or burnt. She would be
oblivious of the world and he could do nothing with Her, until of Her own accord
She would come back to normal.

He naturally did not understand this aspect of Her at all, but wisely let Her
alone.

At the end of the day's work She would thoroughly clean Her room and
surroundings, and when Bholanath settled down for his rest, She would sit in one
corner of the room in an easy posture.

Bholanath then saw Her going through various yogic postures, asanas and
mudras. Some he recognized, but most of these processes in their variety were
quite beyond his comprchension. |

He was amazed, enthralled and awed, but never frightened or repelled. It was
apparent (o him that these notions were gone through automatically, as if they were
happcning to Her. Referring to the spontaneous nature of these kriyas, Mataji later
said, "If I tried to help my limbs while performing an dsana, the sequence of
movements would automatically receive a set-back”.

During these periods of sadhana Mataji was oblivious of everything. Even
acute physical pain did not affect Her. She often got scorched by kitchen fires.
Sometimes when engaged in complicated yogic postures Her long black treasses
would get entangled with Her limbs and Her hair often got torn out by the roots.

The sddhana mostly took place at night, but Mataji's person was changed
during the day also. She seemed remote and far away. Her constant companions,
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puzzled and apprehensive, began to avoid Her. They regretted that so charming and
lovable a young girl had become possessed by evil spirits. This opinion gained
ground and Bholanath was variously advised to consult doctors and ojhas™. Feeling
helpless in the face of strong adverse criticism as well as sincere friendly advice
Bholanath finally called in one or two ojhds. They however could not ‘cure’ Mataji.
The last man experiencing the manifestation of a strange power in Mataji's presence
advised Bholanath against this treatment.

A doctor of medicine, Sri Mahendra Nandi, after seeing Mataji told Bholanath
that She was in an exalted spiritual state and should not be exposed to the gaze of
the vulgar. Bholanath was glad to follow this suggestion.

On the full moon night of August 1922, at midnight, Mataji all by Herself, went
through the actions of a spiritual initiation (Diksha).

There were no external accessories, and She Herself was the Guru Mantra, and
Ishta . For the next five months Her sadhand assumed a more concentrated form.
Sometimes after pronouncing the mystic syllable Om She would recite mantras.,
although She had no previous knowledge of Sanskrit and mystic rmantras. '

One day She told Bholanath that he would be initiated on a particular day which
she stated.

On that day Bholanath with a vague idea of avoiding anything that might
happen, hurried off to his office without even taking his breakfast. At the appointed
time however Mataji sent for him. When Bholanath replied that he was busy and
could not leave the place, Mataji sent word to him that il he did not come home
immediately, She would go to the officc. Not daring to risk this, Bholanath
reluctantly came home. Mataji asked him to bathe and change his clothes and then to
~ sit down. Thereupon Mataji uttered some mystic mantras and gave him spiritual
instructions.

Bholanath, of course, had never looked upon Her as his wife, but from that
moment She actaally became his spiritual preceptor. Yet outwardly Her manner
towards him did not change at all. She remained the affectionately dutiful wife till
the moment of his death in 1938. Bholanath never had occasion to disapprove of
any of Her actions. In fact She rarely did anything without his consent.

Just before his death, he openty called Her 'Ma' and asked for ber prasad. Up
till then only consideration for appearances had kept him from acknowledging
himself as a child before his Mother. The proximity of death broke down all false
barriers. A few moments before he left this world, Mataji blessed him by thrice

*  Men who drive out evil spirits.
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passing her hands over his body from head to foot. The great physical agony which
he was suffering then disappeared entirely and he died in peace with Mata|1 s hand
resting on his head.

From the month of December, 1922 Mataji became mauna (completely silent)
for three years. Sometimes she would draw a circle around herself and utter a few
mantras. After this She spoke for a little while and again turned silent. There were
no rules or fixed times for these occasional interruptions of Her silence.

Mataji, referring to this period of Her life, said that the question of sadhana did
not arise for Her, since She did not need realization. It was just that for a short
period the ways of sadhand manifested themselves in Her body.

There was however no element of pretence or make-believe in this. For the time
being She was as truly and completely a sadhaka as She had been a child in Her
parent’s house and a housewife in Her husband's.

She has said that the ways of sadhana are of infinite variety and each way has
innumerable aspects. All these became a living experience to Her when She played
the role of a sadhaka. She went through countless forms of worship, not ony the
various Hindu forms, but non-Hindu rites and ceremonies as well. In her character
of a sadhaka the minutest detail of each faith was revealed to Her in its true
significance.

Later on in Dhaka She once recited the Namaz also in one of Her transcendental
bhavas. A Mohammedan gentleman who happened to be present declared that he
had never witnessed a more correct rending of the namaz.

Bholanath lost his post in 1924 and came to Dhaka to look for work. Unable to
find employment he was on the point of sending Mataji home, when She told him
to wait for another three days. Within that time he was appointed manager of the
Nawab's Shahbagh gardens. He remained in this position for four years.

Mataji gradually began to be known widely and very many people came to see
Her daily. But She was still the retiring young wife and kept Her face a little veiled.
Men found it difficult to approach Her and were obliged to worship Her from a
distance. If Bholanath asked Her to speak to anyone She would do so, but not
otherwise. The women of the neighbourhood, however, loved to gather round Her.

Sm. Gurupriya Devi (who now is known as 'Didi'), saw Mataji at Dhaka for
the first time. Didi has been Her almost constant companion ever since. Bhaiji (Sri
Jyotish Ch. Roy), the greatest of all Her devotees, also met Her at Dhaka.

Didi, who saw Mataji work, says that all Her movements were very brisk, neat
and economical. She would compress a great deal of work into a very short period
of time. She never put off anything to be done later. She could competently deal.
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with unexpected tasks or unexpected guests without getting flustered, and of course
no one has ever seen Her getting annoyed or irritated even in the face of severe
provocation. The inimitable perfection of human qualities in Mataji worked in
themselves to make Her unigue.

In January, 1926 Kirtan was performed at Shahbagh during the solar eclipse.
Mataji was sitting with the women in an adjoining room. Gradually Her eyes closed
and Her body began to move in rhythm to the Kirtan. Slowly and shakily She stood
up. It was obvious to all that She could not control Her movements and was
oblivious of Her surrounding. Mataji had a beautiful and graceful way of wearing
Her clothes so that no part of Her body except Her [ace, hands and feet was visible.
But now She did not seem to be awarc of the fact that Her clothes had become
disarranged. Didi and others, seeing Her strange conditon, tied up Her sari. Didi
writes, "It looked as if Mataji's body was being wafted by the wind. Sometimes
She fell and got up in the same rhythm without appearing to be hurt. In this manner
She entered the kirtan room and fell down in the centre of it. A strange effulgence
enveloped Her body, which in the lying posture began to revolve at a tremendous
speed. I tried to hold Her but found it impossible to check that force. Matajt's body
moved like a dry leaf in a strong wind ..... After a short while She sat up and
slowly Her body regained its normal condition.” This was the first time that
Mataji's 'bhava’ was publicly seen. Witnesses say that the variety of Mataji's
'bhava’ was infinite and indescribable. The learned realized that this was the 1deal
‘bhava' described in the Shastras and cxcept in the divine personality of Sri
Gauranga had never been manifested in any other mortal body.

It hecame increasingly difficult for Mataji to carry on Her house-work. Didi and

others helped Her with this. She had always personally looked after Bholanath, but
now all work seemed to fall away from Her.

All changes came about in Her spontaneously, so no one could take exception
to this new phase of Her life.

Mataji also followed various rules in the matter of diet. For days, She would eat
only three morsels of food once daily. Then again She began taking boiled rice just
nine grains in number. At anohter time Her meals consisted of whatever one person
could give Her in one breath. On two occasions She remained even without water,
once for 16 and at another time for 23 days.

Throughout these fasts Her manner was normal and She did not seem to feel the
effects of these vigorous observances.

Visitors began to take up much of Her time. At Bholanath's repeated requests
She started mixing with people and talking to them. The women folk surrounded
"Her during the day and the men after working hours.
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At that time manifestations of certain miraculous powers became so natural to
Her that people were led to take them quite for granted.

Many approached Her to get their sick cured by Her healing touch, While others
came to seek spiritual solace. Her words and advice had a living reality and power,
not easily to be encountered elsewhere. Every individual found his true worth
assessed and his questions dealt with accordingly.

Mataji started travelling about a little and in 1928 came to Benares where for the
first time She sat in an open assembly and answered questions on spiritual matters.

Mataji had never studied the Shastras and whatever She said was from Her
own direct knowledge. As such the inner realities of spiritual life became invested
with a forceful and convincing character all their own. She seemed to be fully
versed in the ssadhana of every faith and creed. '

In fact She said that books and scriptures could not give even one thousandth
part of all that is involved in the paths of sadhana.

In 1932 Mataji left Bengal and came to Uttar Pradesh with Bholanath and
Bhaiji. Arriving at the Howrah Station they saw a train just about to leave. Mataji
. asked Bhaiji to purchase tickets up to the terminus. The train just happened to be the
Dehra Dun Express and so they travelled first to Dehra Dun. From there they
proceeded to Raipur, a village near Dehra Dun. Mataji told the villagers that Bhaiji
was Her spiritual son. They led the lives of mendicants, putting up in a room near
an ancient Shiva temple, which protected them neither from the sun nor the rain.
This marks the starting point of Mataji's endless and tireless peregrinations
throughout India. There were no fixed plans. No arrangements were made
beforehand and frequently She and Her companions started off even without money
or other necessities. Sometimes She would come to the station and board the first
train that happened to arrive. She would stop and make friends with people in the
most unlikely of places.

Except for Her strikingly unusual personality, Mataji's demeanour had acquired
its normal aspect. She mixed with people easily and freely and quickly picked up
the language and customs of the provinces She passed through.

Harakumar's prophecy was nearing fulfilment. Men, women and children of all
classes and castes from all over India, professing different faiths and different
creeds surrounded Her day and night.

Once someone asked Mataji, "Don't you ever get tried of us ? All outsiders
surrounding you day and nmight ?"

Mataji answered, "I would, if there were any 'others' for Me. One does not feel
annoyed with onesclf.”
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In 1937 Mataji accompanied by a few went to visit the majestic Mount Katlash.
Near 'Manas Sarovar” Bhaiji was overcome by a spirit of supreme renunciation.
Sanyusa mantras spontaneously issued from Matati's lips.

On their way back Bhaiji passed away at Almora. A beautiful ashram has grown
up around his samadhi. Bhaiji's devotion and renunciation will ever be a source of
inspiration to those who would follow the 'razor's edge' path to seli-realization.

After returning from the mountains Mataji went on an extensive tour to Gujarat
and the surrounding provinces.

Since then She had visited even the southernmost point of India twice and
travelled all over India exténsively.

The haphazard method of Her travels had undergone a change later on. On
some occasions Her itinerary was fixed up as long as six months beforehand.

She occupied an unique place in the spiritual life of India, but She did never
claim any such position for Herself. In fact She refused to sit even on a higher level
than the humblest of sadhus in saffron clothes.

She said, "Though this body has aged, I am really a tiny little girl, and beg you
all to love and remember me us you would love your own daughter. All young
people are my friends, their parents are my parents; as such I am entitled to the
affection of all."

She dressed in complete whilte, Her soft black hair fell over Her shoulders or
was sometimes tied in a knot on Her head.

She had no particular message to give to the world, since all messages were
Hers. There was no special truth for Her : She, for whom All is truth and Truth is
All, cannot accept one and discard another.

To Mataji came he who was highly spiritual and also the complete unbeliever,
the old on the verge of departing from this life and the young on its threshold. All
differences and distinctions found their true worth in Mataji's understanding. No
aspect of life, from the utterly superficial to the most significant, was without
meaning to Her.

In fact Her message had all the variety and iridiscence of life itself and its
elusiveness too, so that any reproduction of it camn scarcely retain its peculiar
consistency and flavour.

Perhaps there is one unifying principle underlying the diversity of Her
message:—"Rise from the ephemeral to the Everlasting”.



RAMAYANA—THE SONG OF LIFE

~Dr. 1. Panduranga Rao

[Continued from before]

The way Rama tries to pacify his angry brother Laksmanpa not to blame
Kaikeyi for the tryst contemplated by her with destiny. When Laksmana expresses
his strong feeling that his injustice done should not be tolerated, Rama tells him that
in his view there is absolutely no diffcrence between ruling Ayodhya and living in
the forests, and exprcsses his hope that the forest life may perhaps prove to be more
satisfying as there can be wider openings there for serving humanity and promoting
the basic values of truth and justice.

To convince Sita that she should stay back looking after his old parents and not
risk her own comforts by accompanying him to the forests, he presents several
arguments. But the noble lady, stronger than Rama in her determination to stay
where Rama is - come what may, prepares herself for the forcst-life leading the
path of Rama. She promises that she will not be a burden to him nor will she pose
any problem to him. Ultimately Rama fails in his attempts and Siza succeeds in
getting his whole hearted consent. This again confirms our thesis that Ramayana is
a co-ordinated march of Rama and Sit4. It is not merely Ramayana, but Sitayana
as well, and Valmiki known for his economy of words has combined the two in
one by his skillful coinage of the word ‘Ramayana’ as title to his wonderful ‘work-
highly suggestive, though very simple.

The way how Rama takes things in a sportive manner trying to mitigate the
negative aspect of all that happens can be seen in almost all the events that follow
his major decision to start a new life with new challenges. The whole Ayodhya
wants him to stay back. Vasistha too tells Kaikeyi in categorical terms that no
nation is worth its name if it is not governed by Rama and even the forest becomes
a nation if it is manned by Rama.

7 f& 7 wfaw e ww w7 qufa: ) agH afer o o Tty )
[aTﬁ Tlo ?3@!?‘{]

na hi tad bhavita rastrarit yatra rimo no bhiipatih |
tad-vanam bhavita rastrarh yatra ramo nivatsyati || fva.ra.2.37.29]
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The helpless King Dasaratha suggests that he should be discarded as insane and
taken into custody and Rama should succeed him by general consent. Sumanira
tells Rama that his horses refuse to go back without Rdma in the chariot. Finally,
even after Rama settles down at Citrakiita, Bharata approaches him with the citizens
of Ayodhya at his back and persuades him again and again to return to Ayodhya
and accept the position which rightly belongs (o him. But Rama , who moves in
this mundane world making Truth (sarya) and Righteousness (dharma) as his two
feet, stands firm on his decision to spend the stipulated period of 14 years in the
forests as desired by Kaikeyi. He presents his view-point in a refined and
sophisticated language without offending any one. It takes some time for him to
convince his brother Bharata that the ends of justice will be met by acting according
to the wishes of his father. Finally he succeeds in evolving 4 formula which
satisfies the requirements of truth and justice in letter and in spirit. According to the
solution he offered. neither Rama nor Bharata will be designated as ruler, but
Bharata will look after the weifare of the people in Ayodhya by acting as a trustee
and Rama will have a wider jurisdiction beyond the boundaries of Ayodhy4 and
ensure proper administration of justice where injustice dominates. All the sages
attending the summit-meet at Citrakiifa unanimously agree to this and Bharata too
accepts it on the condition that he will carry out the orders of his brother Rama
exactly for 14 years and then hand over the Kingdom to him. He takes the sandals
sanctified by Rama and instals them on the throne. Virtually the governance is in
the hands of the sandals and Bharata operates on their behalf. All that happens at
Citrakiita speaks volumes about the cultural ethos of the two princes and presents
an ideal for all the practitioners of public administration for all time to come.

The real problems and adventures start after the Citrakdta event. Just before
entering into Dandaka, the trinity- Sita, Rama and Laksmana meet the sage Atri
and his noble wife Anasiiya. This meeting is also highly significant as it fortifies
the party against all adversities that they may have to face in their forest life.
Profusely blessed by the old lady Anastya whose spiritual powers get transmitted
to Sita through the gifts presented by her. The events upto this point only prepare
the necessary back-ground for the virtual march of Rdma which starts from the
moment they set foot in the Dandaka forest. What we mean by saying that
Ramayana, the March of Rama, is a song of life, finds ample illustration as Rama
advances in the forest area. A mystcrious chain of events seems to have been
planned by some divine hand in such a way that the real purpose of Rama 's exile
gets served. Rdma rises to the occasion at every step and acts according to the
sound advice of his inner voice without caring or even thinking of the consequence.
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He does this with immense faith in the providence which Valmiki calls yadrccha
(@g=81). He has firm conviction that nothing can go wrong as long was we do not
g0 wrong in our thoughts, words and deeds. It is this inbuilt thythm of all his
actions that makes his march a song of life.

What 1s strange about the March of Riama is that even the demons who attack
later become his admirers and help him in his further course of action. For instance,
Viradha, the first demon to attack him as soon as he enters the forest realises in no
time that his encounter with Rama has resulted in his redemption from an old curse
and he is now back to his original form. He then tells Rdma that sage Sarabhariga
has been waiting for him. When Rama meets Surabhariga, he finds Indra there.
But Indra disappears on seeing Rama. Sarabhanga, in his turn, tells Rama that
another sage Sutikspa has been waiting for him. Again at the instance of Sutiksna,
Rama meets Agastya who directs him to make Paficavati his residence for the time
being. All the time Rama has been searching for a suitable place for him to stay.
Every sage offers him his own hermitage. But Rdma wants a place which can
serve his purpose. Only those who know his purpose can direct him in this matter.
Ultimately Agaszya does it. But he also tclls Rama that it shall be his moral
responsibility to keep Sitd happy by fulfilling all her desires. Surprisingly, this is
the constraint which compelled Rama to run after Marica and this resulted in the
abduction of Sira. -

If we carefully observe the various factors which contributed to this tragic event
of $ita's abduction, we find that every body went wrong except Ravana. Even
Marica could not gather courage to refuse to cooperate with Ravana. Inspite of a
word of caution from Laksmana, Rama wanted to take a chance and finish the deer
once for all. No doubt, he did it, but at what cost ? Even Laksmana lost his patience
and deserted §ita against the orders of Rama. And Sita too took fancy in the
golden deer which she wanted to present to Bharata and the old ladies on return to
Ayodhya. Jatdyu who voluntarily took the responsibility of guarding the cottage in
the absence of Rama and Laksmana could not save her though he made the highest
sacrifice for her. Thus the whole thing went against the bright side of things and
what was to happen did happen inspite of all precautions and resources. This is
where Rama feels convinced that there is divine hand behind certain events which
ultimately result in the general good though some people have to suffer for some
time. This is how he reacts to the adversities in life. The real song of life, according
to him, comes out of stresses and strains when they become unavoidable.

Rama's alliance with Sugriva is another mystery in the March of Rama. It was
Kabandha who suggested this to Rama after his hands were cut off by the two
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princes. Like Viradha, he too regains his original form and predicts that Rama will
certainly get Sita back with the help of Sugriva . However, it was Hanuman who
played a significant role in locating $itd4 and uniting her with Rama. More than half
the battle was fought by Hanuman. The way Hanuman conducts himself in his
relations with Rama is superb and Rama appreciates it.

The matchless magnanimity of Rama is the most important factor which
contributes to the epic grandeur of his personality. When he hears Hanuman for the
first time, he recognises his great potentiality through his introductory words. He
tells Laksmana that here is an individual who has cultivated humility from Rgveda,
sincerity from Yajurveda and substantial learning from Samaveda. With immense
confidence in him, he gives his ring to Hanuman to be handed over to Sita as a
token of identification. When he comes back with solid evidence -of having seen
Sita, he embraces him. This cordiality continues till the end when Sira presents a
golden chain to Hanuman at the time of the coronation ceremony in Ayodhya.

Rama maintains remarkable halance while dealing with intricate problems. He
enlertains Vibhisana without any hesitation, inspite of adverse opinion expressed by
most of his counsellors, including Sugriva. He declares that it is his policy to
provide shelter to any body who approaches him with a sense of insecurity. He
even goes to the extent of saying that he is prepared to entertain and pardon even
Ravana. In fact he does it in the battle-field when he sees Ravana for the first time
confronting him. At the first sight, he admires his august personality and the
radiance in his face. But the next moment, he pities him for having downgraded
himself by committing a heinous crime. Then he makes up his mind to teach him a
lesson. Hanuman carries Rama on his shoulders while Ravana drives in his
chariot. When Réavapa hits Hanuman with a terrible arrow, Rama destroys
Ravana's chariot and the charioteer completely and then attacks Ravana himself
with a piercing arrow which makes Rdvapa faint on the spot and the bow in his
hand suddenly drops down. Rdvapa nearly collapses and is almost finished. Then
Rama tells him not to strain further and asks him to go home, take rest and come
back with new equipment later. This was worse than death for Ravana. But the
magnanimity of Rama lies in letting his enemy go. It requires a large heart to
pardon an avowed and unpitiable enemy like Ravana having caught him utterly
helpless. The reason is that Rama’s real intention was not to kill Ravana but to
make him realise what a cowardly act he has done. He would have even pardoned
Ravana on the battle-field itself if only Ravanpa had chosen to ask for it. This
single instance is enough to appreciate the mental harmony Rama maintained. This
is the SONG OF LIFE.
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Sometimes some doubts arise in the minds of some people about certain actions
of Rama, which superficially appear to be unsound and cven unjustifiable. For
instance, the killing of Vali was condemned by Vali himself. The elaborate
cxplanation was offered by Rama to the complete satisfaction of the victim. Rama
did not run away after killing Vali. On the other hand, he promised to carry out the
last wishes of Vali and képt his promise with additional benefits. Similar doubts
are still expressed about the fire-ordeal to which Sita was subjected. Sita hersell
challenges this strange attitude of Rama. Rama keeps quiet and looks down with
burning anguish within. $#4 understands the heart of Rama and Rama knows
how to communicatc to her. It is very difficult for any third party to understand the
language of their hearts. The whole misunderstanding between them just vanishes
when Rama takes Vaidehi into his lap while taking their seats in the Puspaka-
vimana. Sita feels shy to sit so close to Rama. On the way Rama gives a running
commentary of all the places they see from above and the various events connected
with those places. This relieves Sitd of all her tension and she suggests to Rama
while over-flying Kiskindha that we should take the ladies of Kiskindha also with
us to the capital city of Ayodhya. Perhaps she was suddenly reminded of her fancy
for the golden deer which has created all the story. Rama readlly accepts this
suggestion and this adds amusement and music to thé return journey. This is how
Valmiki hints at the light vein that Rama and Sita sometines indulge in. _

Humour and entertainment are ingrained in the two characters - Rama and Sita.
It Rama had not thought of talking to Sirpanakha in light vein and making her run
from pillar (Rama) to post (Laksmana), things would not have taken such a serious
turn and the Rimayana would not have assumed the form of ‘the March of Rama
singing for itself. Rama indulges in a similar joke with 'theold brahmin who
approaches him for some gifts at the time of his exile. As a preparation for their
journey to the forests, they were giving away all their material possessions to the
needy and dear ones. In this context when the poor old brahmin approaches Rama,
he tells the brahmin to throw a stick as far as he can and he will get as many cows
as can fill the area covered by the stick. The old man demonstrates his strength with
a nervous mind. Then Rama tells him that whatever is left with him now will be
his property. The old man is overwhelmed with joy on this compassion shown to
him. This is how Rama sometimes behaves like an average youth. It is this human
and humorous element in Rama and Sira that makes their co-ordinated March
(Ramayanam) an amusing and alluring, yet highly exhilerating, SONG OF LIFE.
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AR THEH T THG o T |
IR T R GRT ad: JYGERIG i
QHF YT TR TIHTD |
W AT 99 9ael g i
ramayanam bamask;'tya namaskrtya parayapam |/
‘vanarar ¢a narari narim tatah Subhamudirayet Il
subhakrt subhamapnoti papakrt papamasnute |
pararh rimapadabhyase sarvam papaharam-$ubham Il

"May our _tongue_be devoted to the utterance to Thy glories,
Our ears to hearing Thy stories,

Our hands to Thy service,

Qur mind to meditation on They feet,

Our heads to bowing to Thy Abode,
And our sight to seeing the wise and
the good who are Thy body".

—Srimad Bhagavata

Courtesy : Annual Bulletin "/rnana Pravaha’'—1997-98



WHAT MOTHER MEANS TO ME

—Dr. Padmanabham, 1.C.S. (Retd.)

Genius is of many kinds. History has records of me_n_wh'o dominated their age
by sheer weight of their personality. There were leaders of men who swept across
continents, founded and destroyed empires, and have shaken society to its
foundations. Asia remembers with a shudder the turbulent violence of the Mongol
conquerors and even today the word Jengis Khan sends a shiver down the spines
of millions of human beings. Then there were men of great intellectual genius who
changed the course of history by their deeds. The discoverers of the laws of nature
and the inventors of machines, men like Al Beruni, Leonardo Da Vinci, Roger
Bacon, and others belong to this class.

Then there is the third group of leaders of humanity whose achievements cannot
be assessed by the standards applicable to normal beings. These are the men and
- women who have devoted their lives to the pursuit of the Ultimate Reality—the
substratum behind the universe, and who by their gentle lives and kindliness have
impressed themselves deeply upon the memories of men and will live as long as
and longer than records of history. The Buddha, Christ, Shri Chaitanya and
Bhagawan Ramakrishna belong to this class. It is to this hierarchy of genius that
our Mother also belongs.

It is very difficult to define a mystic. In a book I read recently the writer has
attempted a definition more or less as follows :

If you tell me you know, but thal you cannot explam lo me how you know,
then your experience may be termed mystical.

The definition is very inadequate as it lays emphasis on on'ly one aspecl of
mystic experience, namely, the fact that it can be tested only subjectively. The
category of proof or of validity of mystic experience lies outside the course of
normal experience. A mystic is not great by reason of conformity with any of
accepted tests of greatness. For instance, a mystic need not be an intellectual genius
or even a very highly intellectual person. The mystic need not be popular. Men do
not necessarily line up on thousands to see a mystic pass from one place to another.
The mystic does not care for popularity. he derives satisfaction in full from his own
inner experience and it renders him indifferent to the praise or lack of it from his
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fellow beings. There are, however, certain characteristics common to all great
mystics and I should like to briefly refer to them in connection with our Mother.

Firstly, the mystic is essentially a very simple and childlike person. His mind
does not move in the tortuous labyrinths of fabrication and invention, and therefore
the mystic generally is very truthful and reacts like a child regarding questions
addressed to him. In the case of our Mother, I am sure all her devotees will bear me
out when T refer to her startling simplicity and childlike reaction to her
surroundings. I have seen her taking off a heavy garland put round her neck by her
devotees and transfer it to the persen of a little child who happened to be in the
vicinity. Those of us who have had the privilege of sitting with her on the rare
occasions when she refers to problems of the world will remember her extremely
native and direct replies to questions and childlike acceptance of facts. She had the
child's sweetness ‘without its pettishness and obstinacy.

I remember an occasion when the author of this article was asked by Mother at
Madras to drive her along the Beach Road, while she plied him with questions
about the aquarium which she referred to as a place where beautiful and many
coloured fishes had been collected for exhibition. It is this characteristic simplicity
that puts one at case in Mother's presence. This quality has been noticed also in the
case of the other two great mystics who have lived in our country in the last few
decades Shn Rama Krishna and Shri Ramana Maharshi.

The othcr charactenstlc of the great mystic is an absence of normal emotion (at
least it appears to be an absence of emotion from the outside). The mystic appears
to be indifferent to the things which agitate us and make us unsettied in mind. He
faces joy and misery with perfect equanimity of temperament; neither can a tragedy
shake him nor can great success turn his head. He derives solace or satisfaction
from some source other than this our world of experience. Consequently, he
appears to us Godlike and in some cases a self-centred being.

In the case of Mother, the statement is not entirely correct. The Mother cannot
be said to be devoid of emotion. I have seen her eyes light up with joy at the sight
of a child. I have also seen her coldly indifferent to ostentatious wealth or its
display. I have had also the privilege of sitting in the presence of Bhagawan Shri
Ramana Maharshi on many occasions, but I have felt that in his case there was a
barrier of reserve beyond which one could not pass. He seemed as fundamental and
immovable as the peaks of the Himalayas and one felt a sense of majesty and
spiritual power. In the case of Mother we are conscious of more tenderness and
kindliness, and while absolute 'viragya’ was also there she seemed nearer to us.
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Those of us who attended the installation of Shri Chaitanya Mahaprabhu's murti
at Vrindaban will remember the energy and enthusiasm displayed by Mother. She
did not seem to be in the same place for more than a few minutes at a time, but was
directing scroes of working people, setting things right when they had gone wrong,
advising devotees and in general she radiated kindliness all round. By a piece of
great good fortune, the murtis of Shri Chaitanya Mahaprabhu and Nityananda
installed by Mother seem to pulsate with life and thosc of us who saw the
expression in their eyes will carry the memory of the ineffable sweetness and
mystic vision in them all our lives. In Mother's own words, "They have Jeeva
bhava in them". | _

The author of this article was informed of an occasion when Mother listened in
absolute silence for several minutes to a certain person who was trying to teach her
duty; while he went on upbraiding her for going about from ashram to ashram,
instead of sitting like a tortoise at one spot, she continued to smile and when he
even told her that he himself was a highly evolved soul and he did not feel the need
for rushing about, she had no comment to make. This amazing gentleness and
simplicity recall an incident in the life of Lord Buddha, who was once reviled and
insulted by several monks, but only smiled and blessed them. Does not the
Dhammapada lay down :

"Nahi vairena variniha samantiha kadachana,
Avairena cha samantiha saddhammo sanatanah.”

"Hatred is not quenched by hating but hatred ceases by love, this is the ancient
law".

From what I have seen of Mother she did not encourage profitless discussion
and this was a characteristic shared by Bhagwan Shri Ramana Maharshi as well.
The mystic realization of the Absolute seems to be intuitive and not intellectual and
wordy argument and analysis are abhorrent to him (or her). In the words of the

carpet maker of Baghdad :

"Myself when young did eagerly frequent
Doctor and Saint and heard great argument about it and about,
But ever more came out by the same door as in I went”.

It has been recorded about some of the great mystics that on rare occasions they
have even displayed flashes of temper. For example, the Buddha upbraided the
Emperor of India for directing and conducting animal sacrifice. Christ drove out the
money-changers from the temple with whips, I do not know whether in the case of
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Mother there had been any occasion for a display of temper, but all the time I have
had the privilege of coming into contact with her she seemed to me the very
personification of kindness and sweetness. Even when she had to brush aside a
stupid or pointless question, it was done with such grace that there was no sting or
painful memory left behind. ‘
It is said that for a proper perspective about a great person nearness in time is a
barrier, i.e. it is only across the vista of ages that you can properly estimate the
genius of a great leader. If this be correct we are not in a proper position to assess
Mother's greatness. It is doubtful whether anyone could even estimate adequately
her spiritual genius except another great mystic like Ramana Maharshi or Bhagwan
Shri Rama Krishna. But judging form one's limited opportunities and with the
facilities at one's disposal, T am convinced that Mother will leave her name on the
pages of history associated with a fragrance that will live for many many ages.

"I say unto you that I am a little child of yours and you
are my parents. Accept me as such and give me a place
in your hearts. By calling me as '"Ma’, you keep me at a
distance. Mothers have to be revered and respected. But
a little girl needs to be loved and looked after, who is
dear to the heart of every one. So, this is my sole
request to you all tomake aplacefor me in your hearts."

—Ma Anandamayee

Courtesy : Ananda Varta, Vol. III.



The Message of the Bhagavata
—Dr. S. K. Maitra

In Sandilya Sutra 2 Para bhakti or primary devotion is defined as attachment to
the Lord ("' 91 TORf®1%""). In order to meet the objection raised by Patanjali's
Yogasutras, namely, that any attachment is a klesa, Sandilya Sytra 21 asserts that
the objection of Patanjali applies only to worldly objects and hcig':t:,_to attachment to
God. - S

The Narada Sutras define Bhakti as "love for the Lord" (‘‘=n afemq
TEYHEAT'"), This is practically the same as the definition of the Sandilya Sutras,
but Ripa Goswami in his Bhaktirasamrtasindhu makes a distinction between
attachment and love, giving the latter a higher place than the former. He has, in fact,
given an ascending series of sentiments in which love occupies the highest place,
and has indentified para bhakti with it.

In the Bhagavata, after a description of inferior types of bhakti, namely, satrviki
réjasiki, and tamasiki bhakii, the highest type of hhakti, called nirguna bhakti is
described as follows :

A A wETR
HAmffafessn aon st 0
aEw wfearTe PR grRe |
AgFaatem I uftw: gEurad

Bh. 11 29. 11-12

"The sum and substance of which is that nirguna bhakti is bhakti in
Purusottama, which is not tainted by any worldly purpose (ah\a{’t’iiki)”am‘:l‘__;ii?j not
obstructed by anything (avyavahita). It is that which arises spontaneously. in the
heart on hearing legends about the Lord and which flows freelyil‘i_ke thé_‘ waters of
the Ganga into the sea. The Bhagavata's definition of bhakti is practically. the same
as that of the Sandilya and Narada Sutras, but it stresses -two important
characteristies, namely, that it should be untainted by ahy worldly motive (ahaituki)
and that it should be unimpeded (avyavahita).

But although the Bhagavata gives practically the same definition of bhakti as

the Bhaktisutras, yet its attitude towards jnana and karma is, as we have seen, far
more liberal than that of the latter. For instance, it does not hold the view of the
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Bhaktisutras either that knowledge is not the cause of devotion but can at best be
regarded as auxiliary or accessory to it, or that devotion can never produce
knowledge.

One of the most beautiful things which we find in the Bhagavata is its
conception of the society of bhaktas with God as their head. It occurs in the speech
of Lord Krsna in answer to Durvisa's earnest appeal to Him to save him from the
attack of Sudarsana Chakra. The Lord tells him that He is powerless, being Himself
in a state of bondage to His bhaktas. and then follows a description of His
relationship with His bhakzas, which we give below in the original :

‘g wHTOd wrEEE @ TR
rgfiiEed eppSETE:
 AEAREFAETE HeEes gt |
ot =g e aw T w1
3 TR,y feafEd ey
firen o RO 9 Y A 1
Bh. 9.4.63-65

["I am dependent upon my bhaktas and have no independence, O Dvija. My
heart is in the possession of my faithtul devotees, and I am the beloved of my
bhaktas. 1 have no desire for anything, not even for salvation, apart from My
devotees, O Brahmana. How can I think of abandoning those who have given up
their wives, sons, their dear lives and even their wealth to take refuge in Me 7"]

It is a wonderful conception, in which there is perfect comradeship between
God and man and perfect equality between man and man. Can any communist
society come anywhere near this conception of perfect equality and universal
brotherhood under the fatherhood of God ? In fact, it is a sort of Divine
communism, based upon the principle of love. Man is brought into intimate
relationship with God, and at the same time he does not lose his individuality.
Man's'llbvle' for God is fully reciprocated by God's love for man. A faint echo of
this we find in Spinoza's conception of the intellectual love of God, wherein
Spinoza has said that man's love for God must mean also God's love for man.

The beauty of the whole thing is that the Bhagavataisin a position to maintain
this relationship between God and man without deviating an inch from the
standpaint of absolute monism. It does not believe in any kind of qualified monism.

In the very first book it has stated very clearly that its standpoint is that of absolute
Monism :
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"aﬁaﬁaﬁﬁaﬁﬁiwl
wea qm?ﬁﬁr wEIl w=a 0
Bha L. 211

("Those who know the ultlmat:: truth declare it to be. the prmc1ple of non-dual
knowledge, called Brahman, Paramaima or Bhagavan"). | EURTTR :

The principle of absolute monism is also stated very clearly in the followmg
verse which occurs in connection with Lord Krsna's advice to Devahiti,

" STAY wEEiy 3 e |
e T Hﬂﬁ?ﬁ RREIELL QT
Bha I 29 26
("He who makes a distinction between Atman and the world——for such a man
who sees difference, I, as Death, create a terrible fear’ )
The same principle of absolutely unqualified monism appears also clearly in the

words addressed to Lord Krsna by Mahadeva, when requesting Him to show His
mohinirupa ;

e s o e fa o
ﬁm%‘g’@ﬁuﬁmmm
- A qedEaTIE: 01
Bh. VIII 12-7

("You are Brahman, the Perfect, the Immortal, the Attributéless, Pure Bliss, the
Unchanging, the Identical as well as the leferent the Cauqe of the Ongm
Preservation and Dissolution of the universe, the Indwellmg Spmt wh1ch controls,
while remaining Itself quite detached.")

So also the principle of absolute monism appears clearly in the famous hymn
addressed by Brahma to Lord Krspa : i

ﬁaﬁs&tﬂsm@ﬁ'{ﬁr—r
T’I'fﬁ?ffﬂ?ﬁ?mﬁﬁﬁsqa
Bth423
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("You are the One, the Atmd, the Eternal Purusa, the Truth, the Self-luminous,
the Infinite, the Origin, the Indestructible, the Repository of Infinite Happiness, the
Attributeless, the perfectly Non-dual, free from all attributes, immortal”.)

Innumerable other verses can be guoted in support of the view that the
standpoint of the Bhagavata has thus shown very clearly that a Bhakti Dharma can
very well be constructed on a foundation of absolute monism. It is a very wrong
idea that it must necessartly rest upon a dualistic basis.

It may be objected, however, that if Bhakti Dharma is based upon absolute
monism, how is it that the bhakta maintains his separate individuality and 1s not
absorbed in the Absolute. The answer of thc Bhagavata is very striking. It says
that although it is open to the bhaktas to claim complete absorption in God, yet they
willingly abrogate this right for the sake of enjoying the privilege of serving God.
This is repeated in several verses in the Bhagavata. For instance, in verse 13 of the
3rd Skandha, it is clearly stated that even if a bhakta is given salokya, (the privilege
of living in the same loka with God), samipya (the privilege of living in the vicinity
of God), sarupya (the privilege of possessing the same form as God) and aikya
(union with God), he does not accept them but prefers to remain a servant of God.
It is therefore not due to any weakness of his or of any fundamental difference
between him and God, that the bhakta does not get complete union with God, but it
is solely due to his own preference for a state where he can serve God. This is in
contrast to the position assigned to him in Ramanuja’s system where, on account of
a difference which cannot be annulled; it is not open to man to claim complete union
with God.

The same idea of the voluntary relinquishment of his right to enjoy union with
Ged by the bhakta in order to be able to serve Him, is stated clearly in Bhagavata
xi. 20.34, which runs as follows :

"o frfsag wva i s Yt 59
A T W FHeeamAse

("The devotees of Mine, who take refuge in Me alone, never express any desite
for obtaining kaivalya (complete mergence in God) or freedom from the cycle of
birth and death, even if these things are offered to them.

Excatly the same thing is also stated in ix, 4. 67, which runs as foilows :

“HleET T o EeleEieegead |
Tt Taar quil: FarsI Sretfagad i
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("By virtue of their serving Me. it is known to them that they can have salokya,
etc., for the mere asking, but they who are full of service do not want them, not to
speak of other things which are temporal™).

This is a grand conception—this idea of a voluntary relinquishment by man of
his right to complete union with God which at one stroke removes the difficulties
which stand in the.way of restoring to man his individuality without deviating an
inch tfrom the standpoint of absolute monism. The Bhagavata does not deny man
the privilege of being completely united with God, losing his name and form, as a
verse of the Mundakopanisad says. But it says that those who are believers in the
path of bhakti are not attracted by the prospect of being absorbed in God and prefer
to enjoy His company and the privilege of serving Him. Thus, by a voluntary
relinquishment of his inherent right to be one with God, man can enjoy the bhakta's
paradise, which is to serve God and live in perpetual comradeship with Him.

Looking at the matter from the other side, it appears that God's relationship
with His bhaktas is different from His relationship with other men. This does not
mean any special favour shown to them; it means only giving men what they are fit
for. In the Gita also the Lord says :

" gy O guE= AiREde ISR 1 IV, 11)

("However men approach Me, even so do Iwelcome them" - Annie Besant's
translation).

It cannot be said that giving the bhaktas the privilege of enjoying His company
denotes conferring upon them a higher privilege than is enjoyed by others. From
the strietly metaphysical point of view, the privilege of being completely united with
God, which i1s what the followers of the path of knowledge aspire to, is higher than
that of enjoying His company. God, therefore, cannot be charged with partiality if
He gives His bhaktas the right to enjoy His company and serve Him. He only gives
them what they aspire to and what they deserve. It does not mean giving them a
more favourable treatment than is meted out to others. .

Of course, it means that God is looked upon as Purusottama, and not as Aksara
Brahman. This is a legacy which the Bhagavata has got from the Gita. The
Bhagavata's conception of God as Purusottama or as Bhagavan follows the lines
of the Gita's conception of Him, as depicted in its fifteenth chapter. It has only
dotted the i's and cut the t's of that conception. God as Purusottama sheds His
awful aloofness and comes into direct relationship with the world. The further
delineation of the different types of relationship with different kinds of being,
according to their needs, is only a matter of detail.

I shall end up by the description of an ideal bhakta as given in the Bhagavata.
The ideal bhakta is no other than Ambarisa, son of Nabhéga. In the description of
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him in the ninth book; we have a very good picture of what a bhakta should be, the
qualities which go to his making, his outlook upon life, his hopes and aspirations.
He was no ordinary mortal but a great king of an extensive kingdom. In spite of his
enormous wealth and a huge kingdom, he looked upon his vast possessions as
mere straw as a result of his devotion to Vasudeva and His devotees. Then follows
a description showing how every minute action of his was guided by his real
devotion to Lord Krsna, which I must give in the original, for no translation can
convey the wonderful beauty of it :

“gd Wmam%ﬁa‘r
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Bh. ix. 4. 18-20

("He dedicated his mind to the lotus feet of Krsna, his speech to the recital of
His praise, his hands to the cleaning of the temples of Hari, his ears to the hearing
to the legends of the Acyuta. His eyes he employed for seeing the images of
Mukunda in the temples, the contact of his body he dedicated to the touch of the
bodies of the devotees, his nose to smelling the fulsi emanating from the Lord's
lotus feet and his tongue to tasting the oblations that were offered there. His feet he
dedicated to travelling to places of pilgrimage sacred to Him, his head to bowing to
the feet of Hrsikesa, his desires to the prospect of serving Him and not to worldly
objects; in brief, his. devotion was of the type which only the greatest of the
devotees of the Lord ceuld have™).

I conclude by offering my prayer to Him, who is the Source of the inspiration
of the Bhagavara :
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LORD KRISHNA—
AN EPITOME OF VEDANTA

—Prof. Bireshwar Ganguly

[Continued from before]

The personality and achievements of Lord Krishna may be viewed both as
Krishna, the ideal man, as well as Krishna, the plenary incarnation of God, as
Gopeshwara of Vrindavan and Yogeshwara of Mathura and Dwaraka. Bhagavata
Purana gives a vivid and beautiful account of the valya-leela or playful events of
the boyhood life of Krishna at Vrindavan. Vaishnava poets of a later period have
given a poetic description of the frolic and fun of Gopeshwara Krishna as a boy in
Harivansha, Vishnu Purana and Brahmavaivarta Purana, etc. Rishi Bankim
Chandra Chattopadhyay, the author of the national anthem, Vande Mataram, has
given a rational account of Krishna as an ideal man, an ideal boy, ideal son, ideal
lover and friend, an ideal warrior and king and an ideal counsellor and Guru.
However, he has discounted the pornographic picture of boy Krishna in his
hilarious play with Gopas and Gopis, i. e. cowherd boys and girls of Vrindavan,
on the ground that these accounts must have heen symbolic or myths of poetic
fantasy.!

Of course, as an avatdra, Krishna displayed many supernatural powers, not
only in his adulthood but also in his childhood and boyhood. Putana Rakshasi was
killed by baby Krishna to protect the residents of Vrindavan and Gokul. Krishna
was successful in killing Vakrasur, Aghasur, Jamalarjun, Keshi, Kurvalaypur,
Trinavarta, Dhanekasur, Pralamba and Shakatasur, and in subjugating and
banishing Kaliya Naga from Yamuna near Vrindavan. He protected the residents
of Vrajabhumi from the wrath of Indra, the rain god by holding up the Govardhan
hill and taught the cowherds (0 worship the immanent God in all nature, instead of
Indra.

During the eleven years of his boyhood that he spent at Vrindavan among
cowherds, he was endeared to the whole community of cowherds, young and old,
because of his loving and helpful naturc. Though a large number of babies had been
killed by agents of his maternal uncie, Kansa, the despotic king of Mathura,

1. Bankim Chundra Chattopadhyay : 'Krishna Charitra’ in his Collected Works, Vol. I1. (Beng).
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Krishna escaped unhurt quite miraculously. It was at the age of eleven that he
succeeded in killing Mushtik and Chanur, Kansa's chief advisers and aides, and
finally Kansa himself without any weapon. Even then he did not sit on Kansa's
throne, but gave back the throne to Kansa's imprisoned father, Ugrasen.

The Mahabharata gives an authentic account of Krishna in his adulthood, as an
invincible warrior, a benevolent ruler, a wise statesman and counsellor, an ideal
scholar and a practical philosopher, a prototype of Plato's philosopher-King. After
the advent of Maryada Purushortama Ramachandra of the Ramadyana in the Tretd
Yuga, thc manifestation of Leela Purushottama Krishna at the fag and of Dvapar
Yuga brings us face to face with the highest conceivable human as well as divine
qualities. When Yudhishthira, the Pandava King, was performing the Rijasuya
Yajna at the new capital of Indraprastha, Pitamaha Bhishma asked him to pay
homage and first argha (offering) to Lord Krishna among the assembled kings and
sages of India, as he was the best and the highest personality with innumerable
human and divine qualities. At this King Shishupala became furious and not only
narrated the so-called misdeeds of Krishna, but also called him innumerable bad
names, ultimately challenging him to demonstrate his powcrs. Krishna had, on
earlier occasions, pardoned ninety nine misdeeds of Shishupéla, according to a
certain promise, but this time, when the pitcher of his sins was full to the brim, he
was instantly assassinated by Krishna's sudarshan chakra, the divine discus.

The crowning glory of Lord Krishna's character lies in his guidance of the
Pandavas, who were on the path of dharma (righteousness) and who had earlier
been persecuted and cheated by the demoniac Kauravas, in the battle of
Kurukshetra, for establishing dharma rajya, the kingdom of heaven on earth. It is
in the battlefield of Kurukshetra that Lord Krishna assumed the role of the world
teacher, the divine guru to motivate the Pandava commander, Arjuna, to take part
in the holy battie in a spirit of detached duty and sacrifice to God, through his
sermons, known as the Bhagavad Gita, later considered by all Hindus as the best
and most popular scripure of the Vedanta.

It would he appropriate to conclude this brief estimate of Lord Krishna's
personality by quoting two paragraphs from the illumined writings of Swami
Vivekananda, the first spiritual ambassador of India to America in the nineteenth
century, and Sri Aurobindo, the greatest Indian philosopher-yogi of the twentieth
century. Swami Vivekananda offered his full-throated tribute to LLord Krishna and
Gita in the following words: '

"He was the most wonderful sannyasin and the most wonderful householder in
one: he had the most wonderful amount of Rajas power and was at the same time
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living in the midst of the most wonderful renunciation. Krishna, the preacher of the
Gita, was all his life the embodiment of the Song Celestial;, he was the great
illustration of non-attachment .... a landmark in the history of religion, ... the ideal
of love for love's sake, work for work's sake, duty for duty's sake and for the first
time it fell from the lips of the greatest incarnation, Krishna, and for the first time in
history of humanity, on the soil of India .... "

"His was the first heart large enough to see truth in all ... In Krishna we find
two ideas supreme ... The first is the harmony of different ideas, the second is non-
attachment.”? - : -

Sri Aurobindo pays his homage to Lord Krishna in the following beautiful
words: :

"Thus the figure of Krishna becomes as it were, the symbol of the divine
dealing with humanity ... This is the distinguishing feature of the Gita that it is the
culmination of such an action (battle of Kurukshetra) which gives rise to its
teaching and assigns that prominence and bold relief to the gospel of works which it
enunciates with an emphasis and force we do not find in other Indian scriptures. ...
The teacher of the Gita is therefore not only the God in man, who unveils Himself
in the world of knowledge, but the God in man, who moves our whole world of
action, by and for whom all our humanity exists and struggles and labours, towards
whom all human life travels and progresses. He is the secret Master of works and
sacrifice and the friend of the human peoples."3 _

‘The teachings of Lord Krishna in his song celestial, the Gita, were not only
relevant in the age of the Mahabharata, but also are equally relevant in our present
age, when the minority of good men on earth are faced with the pride, greed,
violence and cultural onslaught of the majority of bad, demoniac men and the
religious bigots and tundamentalists, who ae bent on destroying'real dharma
(righteous conduct).

The practical Vedantic philosophy of life, as practised and propounded by Lord
Krishna about tive thousand years ago can still now be accepted by mumukshu
Jjivas (individuals aspiring for liberation) as well as by gnostic collectivitics. The
only relevant criticism of the caste system of the Hindu society can be brushed aside
by the emphasis of the G2 on only functional Varna system, based on aptitudes
and professions and not on mere heredity. The urban Hindu middle classes of

1. Complete Works of Swami Vivekananda, Vol 3, pp. 256, 258, Advaita Ashrama, Calcutla
14, 9th ed. Mayavati Memorial Ed. 1964.

2. Ibid, vol. 1, pp. 438, 439,

3. Essays on the Gid op. cit. pp. 15-16
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modern India have already moved towards a classless socicty under the influence of
the Arya Samaj and Brahmo Samij movements. Neither the Vedantists, nor the
Shakta-Shaivaites nor the Vaishnavas conform to the hereditary caste system. It is
only the Smartyas (followers of the old Manu-Smriti), who still now adhere to the
hereditary caste system. It is very unfortunate that the clock of history has been
temporarily put backwards by the politics of Mandalisation (reservation on the
basis of castes). It is hoped that the forces of Vedantic socialism will soon usher in
an era of universal brotherhood of all God-fearing men and women. The violence
ushered in by religious fundamentalism is only a manifestation of rgjasic shraddha
(faith based on cgoism and pride) and will die a natural death like the Godless
dogma of communism. For, if necessary, Lord Krishna shall take another
incarnation for the descent of the supramental on earth and for establishing the Life
Divine, as promised by Him in the Gital.

"Let us behold Thee in all these names & forms.
Let us serve Thee in all these names & forms.
Let us ever remember Thee.

Let us ever sing Thy glories.

Let thy Name be ever on our lips.
Let us abide in Thee for ever and ever."

- —Swami Sivananda

1. Vide: Gita, IV. 6,7, 8.



OUR SEVENTH TRIP TO TNDIA
— Shraddha Davenport

{Continued from before]

VRINDABAN

At 5:45 p. m. we went to see Mother, She looked at me several times and
watched as I put a cough drop in my mouth. I did not want to disturb the other
devotees by coughing during maun.

Mother looked so tiny and tired. The darshan seemed painfully short but
perhaps it was just that I was not well, or because 1 could not shake the ominous
feelings connected with the last day's trip to Agra.

After retuming to the dharmasala, Swami Nirmalananda and Prangopal came to
our room for few minutes before retiring.

When I awoke my cold was worse and I did not go out that day. Satya was also
feeling unwell and we did not go to the ashram.

Swami Nirmalananda asked Bal Krishna Gupta to tell Mother that we were
sick. When he did so, Mother gave two bananas to Swamiji for us. He brought
them to us as soon as he returned. It was amazing, but we both felt better after we
ate thern and slept well that night.

There was a delightful rain next day, and to our surprise hail fell in large chunks
upon the garden. It had been so hot that I would not have imagined it could hail.

By 5:30 p. m. the rain had stopped and we went to the ashram. We saw a Jot of
uniformed guards there and were told that the Governor of U.P. had come to see
Mother. (That was a new Governor and not Dr. Chenna Reddy, whom we had met
on several occasions.) He stayed until almost 8:00 p.m. When he left, Mother came
to the railing of the roof and greeted us. Then She went to Her room.

The electricity had gone out when we returned to the dharmasala. Bhagavandas
went to buy candles for us. After about an hour it came back, but we were ready to
go to sleep by then.

In the morning I did a few chores, then made a new summer nightgown for
Gopal. After eating, we got ready to go to the ashram,

Mother sat with us for the fifteen-minute maun, then we were allowed to stand
at the back while some people were having a pnvatc We felt very blessed to have
seen Mother for thirty minutes that night.
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At the dharmasala the electricity was off again, but this time we had candles.
There were many mosquitoes in the room, so Swamiji sprayed for us. Without the
ceiling fan it was very hot and humid.

We still did not know when Mother was leaving Vrindavan. Everyone was
speculating. We could only wait and see.

During the night Satya got very sick at his stomach. He was up and down all
night. The raw salad he had eaten earlier seemed to be the culprit. When morning
came he was sore all over from his ordeal and spent the day resting and
recuperating.

I do not believe we ever had so much sickness in India before. By Mother's
grace our allments were never scrious but they certainly kept us in our rooms-a lot.
We were beginning to question our dream of one day living in India. But then we
were often subject to extreme opposite feelings when around Mother, sometimes so
rapidly that we would laugh at our fickle emotions.

We did not go out that day and Satya's problem was gone by that night.

The next day was beautiful. The weather was mild and Swami Nirmalananda
and Prangopal made macaroni and cheese with hing spice. It was a great meal and
afterward we had satsang all afternoon.

In the evening we learned of Panuda's retum, and that Mother would be leaving
Vrindavan in four days. She was going to Delhi by car, then taking the train to
Kankhal.

After darshan we talked about arranging our mode of transportation to follow
Mother. Then we had satsang in our room until 2:30 a.m.

Five hours' sleep was all I needed after such good satsang. We were all anxious
to have a private with Mother while in Vrindavan and there was not much time left
to do so. We were told that Bhaskaranandaji was in charge of those arrangecments.
Prangopal asked him when it might be possible for the four of us to have private
time with Mother and he said that Saturday would be best.

I had written our questions out so that they could be more easily translated to
Mother. Actually it was more like a lettet than a list of questions. We had asked
Panuda to translate for all us. He said that he would translate only if Mother
approved.

For our trip to Delhi we requested for a taxi. The driver came to the ashram after
darshan that evening to finalize the details. Just knowing that we would get to speak
with Mother the next day did a lot to lighten my mood, and I went to bed early.

After a pleasant day we went for darshan at 5:00 p. m. Panuda was there and
we spoke with him about our private. He read our questions to be sure that he
understood what we wanted. When he read my "letter," he told me that many of
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Mother’s old and close devotees had felt the same thing. They talked about having
the same experience of which I had written.

When it was time for darshan, we went upstairs. The fifteen minutes of maun
passed very quickly and then someone announced that a private was to be held.
Slowly people were asked to do pronam and go downstairs. Two or three ladies
had short privates with Mother. Then we were surprised to see that the whole roof,
even Mother's room, was devoid of people. Not a soul was there except Mother,
Panuda and the four of us. Ordinarily there would be a few people standing around
the edges, but we were most grateful that it was not so at that private.

We moved forward near Mother and presented our garlands. Then I took
Gopalji from his basket and handed Him to Mother. He wore his new dress and
jewellery. Mother held him to Her head, eyes, and heart. She smiled as She held
Him for a while, then gave Him back to mc.

Panuda asked for our questions, and I gave my letter to him. He read to Mother
what I had wrilten: "Through the years we have known a $pecial lila with Mother.
There was first an inner /ila of which we were unconscious, then came an outer
play n which we participated with great joy, while increasingly becoming aware of
the inner /ila. Now it seems that Mother has no more kkeyala on the outer play or
on our trying to come and sit at Her feet for darshan. We love to have that sweet
play relationship with Mother, but trust Her completely to do what is needed for our
spiritual awakening. What we would like to know is what this change indicates?
We know that Mother's health is delicate and we do not want to be any bother or
burden to Her, only to know and try to do Her bidding. It takes years of work at
our jobs to pay the cost of our short visits. This we are privileged to do for that
touch which only Mother can give to our yearning hearts. She is the only light in
our journey through this dark world. But if Mother says that this is to be no more,
then please have kripa on us and tell us what we are to do.,"

Mother smiled as this was read out to Her.

Panuda had very carefully translated everything to Mother. When She rplied, he
transiated thus : "Many have asked as you have. Because of Mother's health in
these past days, Mother has not been able to act in the way She had in the past.
From Mother's point of view, there is no difference, no change, everything is the
same. Mother is very much aware of the difficultly you have in coming and knows
that you come only to be with Her, That shows the special qualities in you, but She
is unable to give anything in return.”

Satya said, "We come from so far, but we do not want to be a bother or burden
to Mother.”
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Mother's reply was, "Mother knows that you come only for Her; to sit quietly
and be with Her. The way that you feel about her (concern for Her) shows the
special qualities in you."

Satya asked, "Is there anything we can do for Mothers health 7" Mother's
reply: "Whatever each one feels. Mother could not say about this."

Mother's words pierced my heart. Once again I felt how completely useless and
unworthy I was. I knew that grace comes without the condition of worth, but when
She praised the deep yearning which always pulled us back to Her feet I wanted to
cry, for it is She who gave me the boon of endless longing and it is I, who have
nothing to give in return.

Mother graciously blessed some shawls which I had purchased for friends, and
I asked Her to please accept pronam from Raju, who by that time was going to
school in America.

We had letters for Mother from Jayananda and Jyotipriya which Panuda would
read to Her later and return to us with Mother's replies.

Panuda then read Swami Nirmalananda's questions to Mother and gave him
Her replics. '

At one point Mother said, "Continue on in the way that you are doing [the path
that you are on]." Then She added, "That is for all four of you".

We pronamed at Mother's feet and then stepped back as a swamiji from Swami
Akhandanandaji's ashram came for a short darshan. His smiling face and easy
laugh was like Akhandanandaji's. We enjoyed seeing how sweetly he regarded
Mother.

As those precious moments ended, we slowly went down the stairs. My mouth
was dry and I was completely intoxicated. It appeared that we were all in pretty
much the same condition as we stumbled down the dark road to the gate. Each or us
held a flashlight and could hardly walk straight.

Satya said, "I just love India" And I looked up at the millions of stars in the sky
and said, "There are more stars in India than in any other place in the world!”

In the morning I started getting our things together and packing for our trip to

Delhi the next day. Swami Nirmalananda made "Anandamayi Khichuri," from
Mother's own recipe. It was delicious.
At 5:30 p. m. we went for darshan. Mother was so beautiful that night and
several times She looked at me lovingly. After the fifteen minute maun Mother was
talking and laughing with one devotee who sat near Her. It was so wonderful to see
Her that way like She was in past years.
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It was almost 9:00 p. m. when we got to our rooms and I packed until
midnight.

We got up at 5:00 a. m. Satya got things together for returnng to Bal Krishna
Gupta. The taxi arrived at 5:45 a. m. and Bhagavandas came just past 6:00 a. m.
He was going to return the things to Bal Krishna's house for us. Bhagavandas was
such a fine young man and we were sad to leave him.

Satya and Prangopal loaded all of the luggage into the taxi. Wc expressed our
sincere gratitude to Mr. and Mrs Pujari for their warm hospitality.

All things were done and by 6:40 a. m. we left Vrindavan. I felt a tug on my
heart, knowing that I would most likely never walk on that sacred ground again.

[To continue]

"Where the mind is without fear and the head is held ﬁzgﬁ
Where knowledge is free;
Where the word has not been broken up into fragments by
narrow domestic walls;
Where words come out from the depths of Truth;
Where tireless striving stretches its arms towards perfection;
Where the clear stream of reason has not lost its way into
the dreary desert sand of dead habits;
Where the mind is led forward by Thee into ever-widening thought
and action-
Into that heaven of freedom;

O my Father, let my country awake."
—Rabindranath Tagore.




MY BOYHOOD RECOLLECTIONS
—Ravindra Singh

[Continued from before]

Sher Singhji survives serious iliness through Ma's grace

My Nanaji, Ch. Sher Singh ji fell ill and his illness took a very serious turn.
His family doctor Durga Prasad ji was out of station. Munna had gone to Pundri to
father Lal Naurattan Singh ji who was in his house in Pundri. Sher Singh ji, his
wife, daughter, myself & Sacchu were in Dehradun house.

Some rclatives who were interested in Doonga properties, seeing the
opportunity, shifted to Sher Singh's house with their full paraphernalia of stafff on
the pretext of looking after the old man, who was almost breating his last.
Treatment of Sher Singh was being supervised by the Civil Surgeon of Dehra Dun,
who was of a British nationality. This was during the British rule in India.

They also started rdnzric practices in the house, which we came to know later.
Owl nails were found tied to the cot of Sher Singhji and other “"Charms" etc. were
also used. Their family Doctor was cmployed. Payment to the doctors & trcatment
was made by their managers. My mother was only weeping and calling upon Ma to
save him.

At this moment my Chhoti Nani took a very bold step, She said that she was
going to Ma with my mother (daughter of Sher Singh ji). Ma was at Klshcnpur
Ashram. Nani ji could not get even her own ear. She was told that they had gone (o
bring doctors and nurses. So Nani ji with my mother walked all the distance to Ram
Singh's residence. He was also a great devotee of Ma. Ram Singh bhal took the
ladies in his own car to Ma at Kishenpur. Ma was told about Sher Singh's iliness.
Ma immediately accompanied them to Sher Singh's house. Now the problem came,
Ma never entered any building of a house-holder. The residence of Sher Singh was
in the upper storey with shops on the ground floor. Ma climbed the stairs and
waited on the top stair. Sher Singh's room was across the verandah and a large
room. He was in his bed. Naniji wanted to lift him and bring him to Ma. Doctor
and the rest of the party was against this and warned that if they even movel his bed
they would be responsible. At this my Nani ji asked me to lift the bed from one side
and lifting the bed herself on the other side, we lifted the cot and brought Sher
Singh ji into the verandah. Nana ji's face was towards the stairs. Ma seeing him
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spoke, "Pitaji, every thing will be all right" and blessed him by lifting her hand with
that compassionate look in her eyes. Sher Singh ji saw Ma and with shaking hands
he lifted them to join in pronam, a drop of tear trickled down his face. Ma was
gone, we shifted him to his bed room. Sher Singh jis family doctor Dr. Durga
Prasad arrived. All others, who were there with evil intentions gradually left our
house. Sher Singh ji recoverd soon. This was all Ma's play.

Jai Ma

* * % * %

I'had a great liking for alchohol those days and a stage came when I became a
complete achoholic. I was taken to Ma by my mother and my head was put at her
feet forcefully and was told that I drank heavily. Ma looking at me, said, "Robi,
alchohol, “chi-chi”.” Now 1 don't even remember that there was anything like it. I
am now completely free from it.

Jai Ma.

Ma forbids shikar in the vicinity of the temple

Munna j1, my elder brother, was staying in Doonga with his close friend
Keshav Kukreti. Programme was made to go for fowl shooting. So beaters were
called from the village. Beating was started from north to south with shooter taking
position at the southern end in the jungle on the slopes between Swarna river and
Doonga village. Beating of the bushes with sticks and loud noises, throwing stones
in the bushes so that fowls & pheasants would fly southward toward the shooters.
Other animals like wild boar etc. would also run towards the shooters.

Munnaji and Keshavji had taken up their positions in front of the Doonga
temples, a distance of say 200 feet. All of a sudden they saw an antelope running
and stopping at a distance of say 40 feet in front of them.

Munnaji saw it with his gun ready, but was watching its unusual large eyes. He
was as if hypnotized; people sitting next to him started murmuring, ‘shoot’ 'shoot’.
Without intention he aimed and fired. The animal jumped upwards & fell on the
other side in the bushes. The beaters closed in and enquired as to what had beeh
shot. Munnaji told them pointing towards the direction to.go and fetch the antelope
lying in those bushes. All of thern went to the spot. They saw a few drops of blood
but the antelope was not there. They searched the area thoroughly, no sign. After
sometime Munnaji who was sitting at the same place fainted and was supported by
Keshavji. He was carried to Doonga Kothi and driven to Dehradun. Doctor came
and checked him but could not find anything. Later my brother told me that he felt

*  "Shame, shame".
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as if some one had poured melted lead in his ears and he fainted. It took him about
six months to recover. Ma came to Kishenpur Ashram. He was taken to Ma. Ma
heard the whole episode, then seriously told every one, even my Nanaji, never to
shoot in that area, because in that area a lot of high order Rishis and Yogis used to
roam in different forms. Munnaji recovered after some time.

Jai Ma
My mother also saved by Ma's grace

My mother's only dependance in life was none else than Ma. She had
completely surrendered herself to Ma. Once she was returning from Kanpur after
Samyam Saptaha. I received a telegram which was not clear. I took some one in my
jeep to the station. The train arrived and I was peeping through the windows and
looking for my mother. I went into the compartment. I looked at the berths but no
sign of her. Saw some one lying on the floor of the compartment. I went and saw
that she was my mother. I and my friend picked her up and carried her out of the
station to the jeep, laid her in the rear and drove back home to Doonga House. Here
she was laid upon the bed, I went to docfor and told him about the condition of my
mother. She could hardly speak. Her temples had shunk in completely with
dehydration. He immediately ordered his nursing staff to take a few glucose bottles
and some injections, and said that night was crucial.

I had faith that nothing would go wrong. I and the Doctor were surprised as to
where life hung in her emaciated body. Only Ma knows. She staried recovering
from the next morning and lived up to the age of 86.

She was so humble and egoless, although being the only daughter of R.B. Ch.
Sher Singh ji of Doonga. Even the lowest of the household servants could do
wrong and she would only be smiling. Tears would come if she heard any sad
news. Even when needed, she could not scold anyone.

Jai Ma.

Pundri

Pundri is a village about 30 km. from Mainpuri with an old fortress on top of a
small hillock. On the side of the outer wall of the fortress of Pundri is an ancient
Shiva temple on top of a well. Lord Shiva is enshrined at the bottom of the well. In
front of the Shiva temples is the samadhi of Pundarik rishi, after whom the village
is named. Next to it is Thakur jis temple with Radha installed in it. Facing both
these temples was Ma's room, where she stayed when ever she visited Pundri.

Thakur Lal Naurattan Singh was the Zamindar of Pundri. My mother, daughter
of Ch. Sher Singhji, was married to him.



VOL. XII No. 2, April, 2008 ] MA ANANDAMAYEE AMRIT VARTA 37

Little vague remembrances of the early days of Doonga, Kishenpur, Raipur,
Anand Chowk temple & Pundri. '

At Doonga Ma was sitting in the pine forest (Chirwali Dandi) surrounded by my
grand mother, my mother and villagers. bhaktas and sadhus. I remember Hari Ram
Toshi, Ram Singhji, Devi Dutt, Abhaya, who was a boy elder to me and always
with Ma. Ma was sitting quiet. I dont know how to express. There was pin drop
silence, broken only by melodious sounds of wild birds. The day was coming to a
close. Later my grandmother told that Ma was describing about two persons in their
subte bodies to Nana ji. One of them was Tika Shyam Singh (Sher Singh's
nephew) on a horse back with a guard. He died in his early 30's He was an
alcoholic and was a terror in his days. And the other was a very old lady sitting
naked under a tree and watching Ma. Nanaji confirmed and told that his
grandmother who was very old used to sleep naked the col and died like this. Ma
gave exact descriptions of their features.

Abhaya used to be after Ma and kept on asking her if they both were delivered
by Ma's glance. :

My illness & Deviji seeing Ma

Once 1 fell very ill and fever would not go. Devi ji used to nurse me. I only
remember in my semi-conciousness that Deviji did pranam to some one. I looked
but therc was no one. Later she told my grand mother that Ma had come and looked
down on me and put her hand on my head. Devi ji told that I would be all right and
yes, I became well.

Hari Baba
One day we saw Hari baba standing in front of Doonga Kothi gate My grand

father and cvery one fallinsg at his fect. Later we heard that Hari Baba came on foot
from Bund, a distance of 150 Miles.

Nar and Narayana

I saw two young sanyasis sent hy Mother to Doonga when Ma's ashram was
built at Chir Wali Dandi. They were twins. We became curious. They used to walk
on hands for hours with feet up in the air. This asan they used to do daily on the
kitchen roof of Ma's ashram at Chir Wali Dandi, Doonga. Ma named them'as "Nar"
and "Narayana".

Nanaji caught drinking

Nanaji, my grand-father, used to take drinks in the evening before dinner. One
evening my grand mother came running from outside Kothi clapping her hands &
shouting, "Ma has come". 1 also came and saw Ma sitting in the car, door open. We



38 MA ANANDAMAYEE AMRIT VARTA [ VOL. XII No.2., April. 2008

did pranam. Nana ji also caine down and burst into tears like a child before Ma,
while doing pranam to Her.

Benares: Fever in boats

My father used to tell us that once when they were in Benarcs, the Doonga &
Pundri party with full paraphernalia were all down with fever. Ma came and visited
each boat and then went away. Fever of every one was gone. The next day my
father went to do pranam and some one told that Ma was infever. As my father
bent down to touch the feet, it was felt like touching a red hot pan With a _]erk he
pulled his hands back, the next day Ma recovered.

Ma's Birthday Celebration

Sher Singh ji, my grand mother, my elder brother Munna ji & his wife Prema
Devi attended the function. They did pranam to Ma, prasad was given to every one
by Ma. Grand mother asked for more prasad for persons left at home. Ma gave her.
Prema was standing at the rear. Ma called her and said: "You are not asing for
prasad. No child"?. Ma called her and gave her some prasad. Exactly after nine
months a son was born to her. My grand mother named him 'Anand'.

Anya, the only daughter of my brother, Munna ji, fell ill in childhood. She told
her mother that she wanted to give silver "Payal” to Ma and She would give it back
to her. Ma was informed. Ma came and Anya got the Pdyal by Ma after offering to
her. Now Anya is married to Shyam Narayan Singh, younger brother of Sri Gopal
Narian Singh of Ranchi. He is also a devotee of Ma.

Jai Ma

Mua Ka Bhog

Ma used to call my father 'Lal ji'. He was very fond of food, I mean, varieties
of items in food. Once he requested Ma that he wanted to offer her “"Chappan
Vyanjan Bhog" meaning 56 dishes His wish was granted. Swami Paramanandji
was instrueted by Ma to do the needful. So my father offered 56 dishes to Ma and
when getting the prasad he was particular that he also got every item. Ma used to
call my grand mother as 'Alhadi' and said that she was her own sister in the
previous incarnation. Ma even named me, "Manpuri Ka Raja”"— The monarch of
my mind'. I pray someday I may really become one.

Ma visited Pundri in the 40's twice. I do not exactly remember which incident
took place during which of her visits. This T remember that She went to see the
Baryarwali Devi on both of her visits. This was the occasion of the installation of
the deities.Father had built a ternple with Lord Krishna and Shri Radha ji and also a
temple over the samadhi of Punadrik Rishi.
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Therc was a big 'Bhoj’, food to be distributed to the residents of the Pundri
estate and the expected crowd was about five thousand. It used to be the custom in
those days that women folk from each village and caste came with their own
"Chakla Belan” (instrument for making puris) and sat in different groups in the
central grounds of the Pundri Fort. They sang Kirtan while they busied themselves
with their work. People started having food after the Brahmin's feast was over,

My father was informed that crowds of men & women were coming from far
off distances. He was least worried at that moment. Ma with her sevikas entered the
main gate and to the place where ladies were working. Ma stepped forward her,
feet fell upon one of the "Puris". She said to the village women to do kirtan loudly
and also herself participated in singing kirtan, clapping her hands in rhythm. Later
we came to know that around 15,000 people had taken prasad in that "Bhandard”
with Ma's kripa. ' |

Shri Ma's honour at Pundri

It was the tradition in those days on festivals like Holi, Dusserah etc or on the
birth of a son or'on marriage in the royal family of the Pundri House that dancers
from the village of Tarapur came to celebrate. So arrangements were made in the
evening in the Pundri fore ground in front of the courts on the concrete open floor.
Seat was made for Ma. Rest of the family members and other important people on
cither side, with centre being emply in front of Ma's dais. Everyone came and were
seated. Musicians getting ready with their instruments and the dancing girls waiting
tor Ma to arrive.

My father, despite lots of opposilion from the ladies of the house, managed to
bring Ma to the function. All saw Ma coming, fo_ll'owed'by the sevikds and other
bhaktas and was seated on the asan on the dais, Everyone stood up in her honour.
After settling down every one started doing pranam. Ladies of the house watched
from the windows of the main house. The function started, the main girl of the
dancing group got up and after doing pranam started singing some Bhajan. There
was pin drop silence, exeept for the singing & music. Ma was watching her very
deeply. Hardly few minutes had passed when the dancing girl suddenly burst into
tears, followed by the musicians and all spectators. Every one was sobbing, they
could not stop. After some time Ma got up with folded hands and with that smile on
her face walked away through the main gate to the temple area where her room was.
On being asked by the people they only said they only felt that every thing was
drained out of them, No explanation.

Jai Ma
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Shri Ma's visit to Baryar -

My grandmother told Ma that few miles from Pundri there was a place called
Baryar, An "Ahir" girl from the age of 6-7 had been doing sadhana, this girl had
been sitting there in siddhasan for the last 5 years and was keeping maun.

My father learning about this had built a brick hut for her. One elderly lady
came from somewhere no body knows to look after her. The door of the hut used
to be closed from inside and whenever any one came for her darshan, they had to
announce name and place after knocking at the door. If she wished then she would
clap and the door would open. One could hear the chain fall and the door unlock
from inside, Whenever in winter vacation we went to Pundri, one day we would
definitely go 10 Baryar for darshan with our grandmother & mother, me and my
elder brother. My elder brother and I were curious to know how fast she must be
getting back to her seat after unchaining the door, because we always found her
sitting in the meditative pose, hands folded in her lap and her breathing absolutely
calm and normal. She knew our intentions and would give a smile.

Ma agreed to visit and we all went with Ma to Baryar in bullock carts. At the
door of Devi ji's hut my grand mother announced that Ma had come The door was
opened. Ma was taken in and her asan was placed in front facing her. Ma after
putting her hand on Devijis head, kept looking at Devi ji and after somctime we all
were told to go out of the hut.

The door was closed with Ma & Devi ji only inside. After some time the door
was opened and we noticed that Deviji's face was glowing brightly. Before leaving
Ma again blessed her. She remained in her seat, did prandm to Ma with fingers
straggling in joined hands and eyebrows contractmg Ma left with all of us for
Pundri. Later Ma said that the glrl had come to complete her sadhand left over from
her previous birth. After six years she opened her mauna (broke her silence). There
was a big function and when the pundits asked her to repeat the Veda Mantras, she
repeated. The voice, which was heard, was so fine and melodious that no one can
describe it.

Jai Ma
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